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THE ATONEMENT 

Two years after brother Thomas died false doctrine was promulgated, and subsequently 
every forty years or so, has seen a re-launch of a variety of clean-flesh, partial atonement,  in 

an ever modified form. Brother Roberts spoke of  such as  these, as “really only a bit of old 

philosophy and vain deceit.”  

 In 1921 this exposition by brother Henry Sulley, of the most simple and sublime of 
the teachings concerning Christ was published, showing the ’twofold aspect of sin’ from 

Elpis Israel. Some quote a paragraph or so out of context from the ‘pioneer’ works in an 

attempt to prove the exact opposite of what that author intended; these notes are as they 

occur without editing. 
 In the early 20th century Alan Strickler (USA) claimed that “it is the mind that 

Yahweh requires and that He will clothe it with a body as it suits Him”  “our nature cannot 

be redeemed, there is only one thing that you can do with it, and that is to absolutely destroy 

it." This is astounding, for fifty years ago, six years before I ever heard the name 
“Christadelphian”, I read among many other things the Greek classics and this statement is 

part of what PLATO wrote (170 B.C.) (the personality and character of a person is saved to 

put into another body.” Plato.) and this is what later became the immortal soul, reincarnation 

etc., ‘Eureka’ and ‘The Decline & Fall Of The Roman Empire’ both show how Platonism 
destroyed the first century truth which developed into the Roman Catholic system.  

 Fifty years ago Earnest Brady (UK) founded the clean flesh Nazarene fellowship 

from ex-Christadelphians. He used the following silly ‘trick’ to ‘prove’ his clean flesh 

theory, he would pinch a piece of the flesh of his hand and say “You are not saying  that 
there is sin in this are you?” The body cannot be disassociated from the brain, lusts are a part 

of the physical condition. “As the result of transgression, they are able to rule us and 

inasmuch as this evil principle pervades every part of the flesh, the animal nature is styled 

“sinful flesh,” that is, “flesh full of sin”; so that SIN, in the Bible style, came to stand for the 
substance called man.”  J.T.                    Michael Walker 2005 
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THE ATONEMENT 
 

AND SOME REFERENCES THERETO IN THE PROPHECY OF EZEKIEL 

BROTHER SULLEY writes:— 

DEAR BROTHER WALKER, *—The verses quoted below from the prophecy of 

Ezekiel contain one of those many features in the prophecy of Ezekiel which call 

for particular attention in the forthcoming new edition of “The Temple” book. This 

one seems worthy of more particular consideration, especially as much has 

been written which only “darkens counsel by words without knowledge.” I 

therefore propose to send you some contributions which will supplement and 

amplify this subject, which, of course, could only be touched upon in the 

book on the Temple. 

                                                      THE ATONEMENT 
 

“These are the ordinances of the altar in the day when thou shalt make it (or 

when it shall be made). . . . Thou shalt take the blood (of a young bullock) and 

put it upon the four horns of it, and on the four corners of the settle, and upon 

the border round about: thus shalt thou cleanse and purge it” (Ezek 43:18–20). 
 

A LTHOUGH the altar in the house of prayer for all people will be fashioned 

according to divine specification, the work of man in the construction thereof 

will only be acceptable to the Father according to the conditions which he appoints. 

This becomes apparent in the above provision for purging and cleansing the altar. 

From all time this element in acceptable worship is indicated. In the wilderness, 

when as yet there was not time to prepare an altar of sacrifice, the decree went 

forth: 

“An altar of earth thou shalt make unto me, and shalt sacrifice thereon thy 

burnt offerings, and thy peace offerings, thy sheep, and thine oxen: in all 

places where I record my name I will come unto thee, and I will bless thee.” 

“If thou wilt make an altar of stone, thou shalt not build it of hewn stone: for 

if thou lift up thy tool upon it, thou hast polluted it” (Exod. 20:24, 25). 

The altar must be of earth or of virgin stone, entirely provided by the Father, upon 

which no human hand hath wrought, thus indicating that men may not each 

“worship God according to the dictates of his conscience.” The first attempts to do 

so ended in a tragedy, when Cain brought the fruits of his labour instead of a 

sacrifice (Gen. 4:2–8). Even Adam and Eve sought to cover their nakedness with 

their own prepared fig-leaf, but a covering only provided by the Father was 

acceptable (Gen. 3:7–21). 

 The Hebrew word translated “purge” in Ezekiel 43:20 is Kah-phar, 

elsewhere translated atonement in at least sixty-three instances out of the ninety-six 

in which it occurs in the Old Testament. It is also frequently rendered “reconcile” 

and “reconciliation.” The word is used in connection with the offering of a ram for 

“covering” a trespass (Numb. 5:8), and is used generally with sacrificial offerings 

in the sense of “a covering.” The signification of the word thus used in relation to 

the purification of the altar must be understood in harmony with these occurrences, 

and with the eternal principles of divine justice. 

THE ATONEMENT 

*
Bro C.C.  

Walker   
Editor  
1921  



Page 3 

 In order to understand why the altar in the Temple of the age to come is to 

be cleansed and purged with blood, one must also be instructed in the means 

adopted by the Father for deliverance from the consequences of disobedience in 

Eden. In this connection it is all-important to remember the recorded facts. Adam 

having transgressed the condition upon which he was permitted the free choice of 

all the good things in the garden, one inevitable consequence must follow. The 

penalty for eating of the proscribed fruit, according to the record, was gradual 

decay ending in death. Thus we read: 

“In the day that thou eatest thereof, thou shalt surely die. (Mar., dying thou 

shalt die”—Gen. 2:17). 

“Because thou hast hearkened unto the voice of thy wife, and hast eaten of 

the tree, of which I commanded thee, saying, Thou shalt not eat of it: 

cursed is the ground for thy sake; in sorrow shalt thou eat of it all the days 

of thy life;” 

“Thorns also and thistles shall it bring forth to thee; and thou shalt eat the 

herb of the field;” 

“In the sweat of thy face shalt thou eat bread, till thou return unto the 

ground; for out of it wast thou taken: for dust thou art, and unto dust shalt 

thou return” (Gen. 3:17–19). 

From these testimonies it seems we must understand that the moment Adam 

partook of the forbidden fruit he became a dying creature, just as a man in the 

dock is “a dead man” the moment the judge pronounces sentence upon him. Hence 

his sojourn on the earth came to an end before the expiration of one day of a 

thousand years (2 Pet. 3:8). Thus it is written: “All the days that Adam lived were 

nine hundred and thirty years: and he died” (Gen. 5:5). 

 Adam having eaten of the forbidden fruit a new situation was created, in 

which the unfettered prerogative of the Creator came into operation, except as 

regards the foretold result of disobedience. In order to establish His word, Adam 

and Eve were expelled from the garden lest they should “take also of the tree of 

life, and eat and live for ever” (Gen. 3:22). That significant word “also” implies 

that Adam had not then partaken of the tree of life, even if up to that time the tree 

had borne fruit. The inference becomes the more apparent when considering a 

parallel sentence respecting boys unlawfully plucking fruit in a garden. They are 

discovered while eating the apples, but now the owner expels them from the 

garden “lest they also steal the pears.” 

 In the new situation created by Adam’s disobedience two important facts 

must be borne in mind, first—Eating the forbidden fruit must have created desire 

in Adam and Eve to which heretofore they were strangers, leading to unsanctified 

union which resulted in offspring. This is a fair inference from the curse which 

followed upon discovering their nakedness, expressed thus: “I will greatly 

multiply thy sorrow and thy conception; in sorrow shalt thou bring forth 

children” (ibid. verse 16). Secondly—Although expelled from the garden, and free 

access to the tree of life denied, yet Adam was not left without hope, because God 

provided a covering for their nakedness and because: 

“He placed at the east of the garden of Eden Cherubims, and a flaming 

THE ATONEMENT 
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sword which turned every way, to keep the way of the tree of life” (verse 24),  

thus indicating the provision of a way to the tree of life, though carefully guarded. 

 The condition of children born to Adam and Eve as the result of 

transgression is aptly described by the psalmist thus: 

“Behold I was shapen in iniquity; and in sin did my mother conceive 

me” (Ps. 51:5). 

Their relation to sin and death is thus described: 

“By one man sin entered into the world, and death by sin; and so death 

passed upon all men, for that all have sinned.” 

“For until the law sin was in the world: but sin is not imputed where there is 

no law. Nevertheless death reigned from Adam to Moses, even over them that 

had not sinned after the likeness of Adam’s transgression” (Rom. 5:12-14 R.V.) 

Verse fourteen is explanatory of verse twelve. “Death reigned from Adam to 

Moses even over those that had not sinned after the similitude of Adam’s 

transgression.” Inversely, therefore, all men may be said to be sinners in Adam, 

even though they do not sin personally. All are subject to death in consequence of 

Adam’s sin, for a baby, incapable of doing good or evil, dies. If it may be said that 

“Levi paid tithes in Abraham” because “he was yet in the loins of his father, when 

Melchisedec met him,” so also it may be said that all Adam’s descendants sinned in 

him, for they were yet in his loins when he sinned. Therefore all his descendants are 

subject to death, and to the same conditions which supervened when he sinned, i.e., 

they are naturally born in a state of sin and subject to death unless a way of escape 

is provided by the Father. Yet Adam’s descendants are not penalised for his sin. As 

his descendants they are excluded from the privileges which he possessed in Eden. 

In this respect they may be likened to the descendants of a prince who by some act 

has abrogated his title to an estate and becomes a slave. In such case his 

descendants do not suffer a penalty, but the disability of their progenitor descends 

upon them. They never had what they would have enjoyed had not their father 

vitiated his title and by his misdeeds led them into slavery. This is their misfortune, 

not their crime. 

 The descendants of Adam also suffer all the consequences of his 

transgression which are transmissible through their physical relationship to him. 

Much more so than the son of a leper who becomes leprous, or the son of a 

syphilitic who is syphilitic. By nature they inherit the natural impulses of the flesh 

set in motion by Adam’s disobedience. This would have been an unmitigated evil 

had not a covering for sin and “a way” to the tree of life been provided.  
The Christadelphian 1921. Vol. 58, Page 392 
 

THE ATONEMENT 

BY BROTHER H. SULLEY. 
 

“FOR my thoughts are not your thoughts, neither are your ways my ways, saith 

the Lord. For as the heavens are higher than the earth, so are my ways higher 

than your ways, and my thoughts than your thoughts” (Isa. 55:8, 9). 
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S IN having entered into the world, and death having passed upon all men 

(Rom. 5:12), deliverance from death must be according to the Divine 

prerogative. Just as one born a slave under State law is only liberated upon the 

condition which the supreme authority imposes, so deliverance from the state or 

constitution of Sin which passed upon the human race from Adam, can only come 

on the condition, or conditions, prescribed by the Father. Those conditions are 

defined, implied and illustrated throughout the Bible. Briefly the conditions are 

chiefly three:— 

1. Deliverance must come through a descendant of the woman. 

2. The deliverer must first suffer death. 

3. Just as disbelief and disobedience brought condemnation and death, so also 

deliverance must be by belief and obedience. 

Respecting the first condition we read: 

“I will put enmity between thee and the woman, and between thy seed and 

her seed. IT shall bruise thy head, and thou shalt bruise his heel” (Gen. 

3:15). 

Interpreting the figures here used, the meaning of the passage is that all 

descendants of the woman who, like the serpent lie, dishonour God, and disobey 

His word will perish. (Are they not called serpents, generation of vipers?—Matt. 

3:7: 23:30–33). And that He who is to finally destroy the power of sin must be a 

descendant of the woman. 

 Respecting the second condition, in the light of Apostolic testimony, the 

covering of skins provided for Adam and Eve and the incident recorded respecting 

the offerings of Cain and Abel, are significant and instructive. Thus we read that: 

“In the process of time it came to pass that Cain brought of the fruit of the 

ground an offering unto the Lord. And Abel, he also brought of the 

firstlings of his flock, and of the fat thereof. And the Lord had respect unto 

Abel and to his offering. But unto Cain and unto his offering he had not 

respect, and Cain was very wrath, and his countenance fell. “And the Lord 

said unto Cain, why art thou wroth? and why is they countenance fallen? If 

thou doest well, shalt thou not be accepted? and if thou doest not well, sin 

lieth at the door. And unto thee shall be his desire, and thou shalt rule over 

him” (Gen. 4:2–7, R.V.). 

“It is not possible that the blood of bulls and goats should take away 

sins” (Heb. 10:4). 

“Without shedding of blood is no remission” (Heb. 9:12). 

The inevitable inference from these testimonies is that the reason why Abel’s 

offering pleased God was because “the offering of the firstling of his flock and 

the fat thereof” exhibited faith in the promise of a deliverer from sin, who through 

death should accomplish that deliverance. This feature was entirely absent from 

the offering of Cain, who merely brought the results of his own labours in the 

field, probably also filled with pride over his own accomplishments. We can see 

the embittered controversy which ensued between Cain and Abel (verse 8) 

resulting in the typical slaughter of the first martyr and the long history of 

persecuted sons of God by the seed of the serpent from Abel onward to Stephen 
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(Matt. 23:29–35; Acts 7:51–53). 

 As to the third condition, without obedience there could be no deliverance. 

Dr. Thomas emphasized this point, saying “The favour of God was lost by unbelief 

and transgression, and may be regained by the opposite, that is by faith and 

obedience.” (Clerical Theology Unscriptural, p. 37). This is strictly in harmony 

with the word. Thus it is written: “For as by one man’s disobedience many were 

made sinners so by the obedience of one shall many be made righteous” (Rom. 

5:19). But man unaided was not able to save himself (Job 6:14), or to redeem his 

brother (Psa. 49:7). Hence it is written:  

“There is none righteous no not one.”  

“There is no man that sinneth not” (Rom. 3:10; 1 Kings 8:46). 

 The frailty of human nature was demonstrated by the “fall.” Placed in the 

garden of Eden, furnished with abundance of fruit fit for food without labour (Gen. 

4:18) the conditions were ideal. This garden was a beautiful abode abounding with 

arboreal excellence, and separated from all external dangers. For occupation the 

most interesting collection of living creatures ever placed under the control of man. 

For instructors the angels. To Adam were brought: 

“every beast of the field, and every fowl of the air, to see what he would call 

them. Each according to his attributes were named, and whatsoever Adam 

called every living creature, that was the name thereof” (Gen. 2:19).  

 On Adam also was bestowed the gift of prophecy (Gen. 2:24). He was 

instructed in the first surgical operation ever recorded, a proof to him of the 

superiority of his instructors—the Elohim—whose companionship he enjoyed, and 

who first met his gaze as the breath of life animated his hitherto lifeless form. (Gen. 

2:7). For more intimate companionship he received the gift of one fashioned from 

his own members, thus providing complete and perfect sympathy. 

 From that ideal state Adam fell. He failed to obey the one restriction put 

upon his actions. He was not required to do anything, but only to refrain from doing 

one thing. But even the Fall does not sufficiently exhibit the frailty of man. 

Something more was needed. Hence the law was given, that “the offence might 

abound” and that “sin might appear sin” (Rom. 3:20: 7:13). Under the most 

favourable conditions it becomes manifest that man is not able to redeem his 

brother, or to give a ransom for him (Job 6:14; Rom. 5:19). Hence it is written:  

“There is none that understandeth; there is none that seeketh after God. 

They are all gone out of the way, they are together become unprofitable: 

there is none that doeth good, no, not one.” 

“Their throat is an open sepulchre; with their tongues they have used deceit; 

the poison of asps is under their lips: Whose mouth is full of cursing and 

bitterness: Their feet are swift to shed blood: Destruction and misery are in 

their ways: And the way of peace have they not known: There is no fear of 

God before their eyes” (Rom. 3:10–18). 

A dreadful indictment postulating the question, “How can he be clean that is born 

of woman?” (Job 25:4) and justifying the affirmation that no one can bring that 

which is clean out of the unclean (chap. 14:4). Even Job must have been fully 

convinced that “his own right hand could not save him,” when he realised his own 
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“vileness” (chap. 40:4). But that which is impossible with men is possible with 

God, yet only in harmony with his own inviolate supremacy. Hence it is written: 

“I, even I, am Yahweh : and besides me there is no saviour” (Isa. 48:11). 

“I am Yahweh Thy God . . . there is no saviour besides me” (Hosea 13:4). 

“The living God is the Saviour of all men, especially of those that believe” (1 

Tim. 4:10). 

“God (is) our Saviour” (Titus 1:3: 2:10). 

“The Father sent the Son to be the Saviour of the world” (1 John 4:14). 

The work was to be accomplished through the “seed of the woman” by God, who 

long before the appearing of that seed was preparing the foundation for instruction 

to the man who would have the opportunity of closing the breach between man 

and God, as foretold in Isaiah: 

“Yahweh saw that there was no man and wondered that there was no 

intercessor: therefore his arm brought salvation unto him; and his 

righteousness, it sustained him. For he put on righteousness as a 

breastplate, and an helmet of salvation upon his head; and he put on the 

garments of vengeance for clothing, and was clad with zeal as a 

cloke” (chap. 59:16, 17).  

 Here we have one of those delightful passages of scripture in which is a 

double flash of light. In this testimony reference is made to Him who delivers and 

the agency of deliverance, the “right arm” of both securing the end in view. 

The arm of salvation was to be manifested through “the seed of the 

woman” (“Emphatically so, and not through man.”—Dr. Thomas.) 

The initial stage of the preparation of the “seed” commenced with the miraculous 

conception of Jesus, as related in the Gospel of Luke, chap. 1:30, 31, 35. 

According to subsequent records, the ultimate result in causing the Virgin Mary to 

bring forth a son without the intervention of man, was the production of an 

obedient descendant from the woman—Son of Man and Son of God. This is just as 

much a special provision of the Father, as were the skin coverings for the 

nakedness of our first parents. 

Although the Son of Mary was a new creation, yet, being “made of a woman.” he 

was, as it were, a graft into the Adamic stock, and was subject to all the natural 

impulses appertaining to human flesh, so it is written, “He hath been in all points 

tempted like his brethren, yet without sin” (Heb. 4:15, R.V.). Again it is written, 

“Forasmuch as the children are partakers of flesh and blood, he also himself 

likewise partook of the same” (Heb. 2:14). 

 From childhood the Son of Mary “grew in favour with God and man,” was 

“subject to his parents,” whilst also giving heed to higher instruction (Luke 2:46–

52). Subsequently, after baptism, he received the gift of the Holy Spirit in fulness, 

and was tempted of the devil in the wilderness (Matt. 3:13–17; John 3:34; Matt. 

4:4). 

 Whence came the “obedient disposition” of this Son of Mary, so different 

from the first Adam? It could not be because of the bestowal of the Holy Spirit, for 

he manifested a commendable character before receiving it. His divine begettal 

supplies the answer. But the character he manifested was his own, just as is the 
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character of children who manifest traits similar to that of their progenitors and who 

take heed to wise instruction. If his obedience was merely due to the operation of 

the Holy Spirit, then he must have been an automaton, and bereft of all glory for the 

deliverance of men from sin.  

 Moreover, others who received the gift of the Holy Spirit were not preserved 

from error thereby. See the record respecting Saul, Balaam, and some who fell 

away after receiving the Holy Spirit (Heb. 6:4–6). The “second Adam” must have 

been just as much a free agent as the first. The foundation of his obedience was laid 

in precedent, examples, and in the Holy Oracles, to which he gave heed, and to 

which he constantly referred in his conflict with temptation, saying: 

It is written 

“Man shall not live by bread alone, but by every word of God.” 

It is written 

“Thou shalt worship the Lord thy God, and him only shalt thou serve.” 

It is written 

“Thou shalt not tempt the Lord thy God.” 

In all things he regulated his conduct so that the scripture might be fulfilled: for 

instance, we read: “When the days were wellnigh come that he should be offered 

up, he steadfastly set his face to go to Jerusalem” (Luke 9:57). Yes, to the very 

place where he knew he was to be crucified. And again, in the midst of his agony 

upon the cross remembering the words in Psalm 69. “They gave me also gall for 

my meat; and in my thirst they gave me vinegar to drink” (verse 21). He said I 

thirst: 

“Then they filled a sponge with vinegar and put it to his mouth. When Jesus 

therefore had received the vinegar: Then he said, It is finished” (John 19:28–

30). 

 To fulfil that which was written of him is the keynote of his character. This 

trait shone forth in his first temptation, when he said: “Man shall live by every 

word that proceedeth out of the mouth of God:” and was again exhibited after the 

close of his trials in his words to the disciples: “O fools, and slow of heart to 

believe all that the prophets have spoken; ought not Christ to have suffered these 

things?” (Luke 24:25–26). 

 No wonder, then, of him it is testified: 

“Thou hast loved righteousness, and hated iniquity; therefore God, even thy 

God, hath anointed thee with the oil of gladness above thy fellows” (Heb. 

1:9). 

Exception is taken to my use of the term “unsanctified union”  in Article 

No. 1 on the Atonement because in Gen. 1:27–28 it is said that:  

“God created man in his own image, in the image of God created 

he him, male and female created he them. And God blessed them, 

and God said unto them, Be faithful, and multiply, and replenish 

the earth, and subdue it; and have dominion over the fish of the 

sea, and over the fowl of the air, and over every living thing that 

moveth upon the earth,”  

Just as though God had said this to Adam and Eve in the garden. But the 

1). The word 
“unsanctified” 
was a slip for 
“unsanctioned.” 
All the same 
my critic would 
object.—H.S. 
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relation of chapter 2. in Genesis is not quite clear from the record. This part of the 

record may not refer to the Eden phase. The garden was an enclosure (Gen. 2:8: 

3:23–24). So Adam and Eve were separated from the rest of the earth for the time 

being, in the garden in the company of angels who do not marry and are not given 

in marriage (Luke 20:34). The fulness of things required a state of innocence such 

as we see in young children. How God intended the arrangement to work out had 

that state of innocence continued we are not told. If my “logic is at fault” here, I 

err in good company. In Elpis Israel, pp. 75–76 (4th edition), under the heading, 

“THE NATURE OF THE TRANSGRESSION, ” Dr. Thomas expresses his opinion very 

clearly. The article is well worth reproduction. 

[Here it is.—ED., C.] 

THE NATURE OF THE TRANSGRESSION. 

“The eyes of them both were opened, and they knew that they were naked.” 

The effect produced upon the woman by the eating of the forbidden fruit, was the 

excitation of the propensities. By the transgression of the law of God, she had 

placed herself in a state of sin; in which she had acquired that maturity of feeling 

which is known to exist when females attain to womanhood. The Serpent’s part 

had been performed in her deception; and sorely was she deceived. Expecting to 

be equal to the gods, the hitherto latent passions of her animal nature only were set 

free; and though she now knew what evil sensations and impulses were, as they 

had done before her, she had failed in attaining to the pride of her life—an 

equality with them as she had seen them in their power and glory. 

 In this state of animal excitation, she presented herself before the man, with 

the fruit so “pleasant to the eyes.” Standing now in his presence, she became the 

tempter, soliciting him to sin. She became to him an “evil woman flattering with 

her tongue;” “whose lips dropped as a honeycomb, and her mouth was smoother 

than oil.” She found him “a young man void of understanding” like herself. We 

can imagine how “she caught him, and kissed him; and with an impudent face, 

and her much fair speech, she caused him to yield.” He accepted the fatal fruit, 

“and ate with her,” consenting to her enticements, “not knowing that it was for 

his life;” though God had said transgression should surely be punished with death. 

 As yet inexperienced in the certainty of the literal execution of the divine 

law, and depending upon the remedial efficacy of the Tree of Lives, he did not 

believe that he should surely die. He saw every thing delightful around him, and 

his beautiful companion with the tempting fruit; and yet he was told that his eyes 

were shut! What wonderful things might he not see if his eyes were opened. And 

to be “as the gods” too, “knowing good and evil,” was not this a wisdom much to 

be desired? The fair deceiver had, at length, succeeded in kindling in the man the 

same lusts that had taken possession of herself. His flesh, his eyes, and his pride of 

life, were all inflamed; and he followed in her evil way “as a fool to the 

correction of the stocks.” They had both fallen into unbelief.  

 They did not believe God would do what He had promised. This was a fatal 

mistake. They afterwards found by experience, that in their sin they had charged 

God falsely; and that what He promises, He will certainly perform to the letter of 

His word. Thus, unbelief prepared them for disobedience; and disobedience 
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separated them from God. 

 As the Mosaic narrative gives an account of things natural, upon which 

things spiritual were afterwards to be established in word and substance; the key to 

his testimony is found in what actually exists. When, therefore, he tells us that the 

eye of Adam and Eve were closed at first, in that he says they were opened by sin, 

we have to examine ourselves as natural beings for the meaning of his words. 

Moses, indeed, informs us in what sense, or to what phenomena, their eyes were 

closed, in saying, “They were both naked, the man and his wife, and they were not 

ashamed.” If their eyes had been surreptitiously opened, they would have been 

ashamed of standing before the Lord Elohim in a state of nudity; and they would 

have had emotions towards one another, which would have been inconvenient. But, 

in their unsinning ignorance of the latent possibilities of their nature, shame, which 

makes the subject of it feel as though he would hide himself in a nutshell, and be 

buried in the depths of the sea, found no place within them.  

 They were unabashed: and had they been created with their eyes open, they 

would have been equally so at all times. But seeing that their eyes were opened in 

connexion with, and as the consequences of doing what was forbidden, having 

“yielded their members servants to uncleanness, and to iniquity unto iniquity;” and 

their superior faculties being constituted susceptible of the feeling, they were 

ashamed; and “the uncomely parts of the body” became “their shame;” and from 

that time have been esteemed dishonourable, and invariably “hid.”  

 The inferior creatures have no such feeling as this, because they have never 

sinned: but the parents of Cain, in their transgression, having served themselves of 

the members they afterwards concealed, were deeply affected both with shame and 

fear; and their posterity have ever since more or less partaken of it after the same 

form. 

 Having transgressed the divine law, and “solaced themselves with loves,” 

“the eyes of them both were opened” as the consequence; and when opened, “they 

knew that they were naked,” which they did not comprehend before. “By the law is 

the knowledge of sin,” and “sin is the transgression of law;” so, having 

transgressed the law, “they knew they were naked” without waiting for the Lord to 

reveal it to them, and to permit them the lawful use of one another in His own time. 

They were quite chagrined at the discovery they had made; and sought to mitigate it 

by a contrivance of their own: so “they sewed fig-leaves together, and made 

themselves aprons.” 

 Although thus corporeally defended from mutual observation, the nakedness 

of their minds was still exposed. They heard the voice of the Elohim, which had 

now become terrible; and they hid themselves from His presence amongst the trees. 

They had not yet learned, however, that the Lord was not only a God at hand, but a 

God also afar off; and that none can hide in secret places and He not see them; for 

He fills both the heaven and the earth. Their concealment was ineffectual against 

the voice of the Lord, who called out to him, “Where are thou, Adam?” And he 

answered, “I heard thy voice in the garden, and I was afraid, because I was 

naked; and I hid myself.” Adam’s heart condemned him, therefore he lost his 

confidence before God. 
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[It is over 40 years since I read Elpis Israel. I had forgotten its contents. My 

contentions were founded upon the same premises which influenced Dr. Thomas in 

his. Reading the book by chance a few days since I was delighted by his clear 

enunciation and logical definition on the subject.]—H.S. The Christadelphian : 

1921 Vol. 58, Page 437-442 
 

THE ATONEMENT 

BY BROTHER H. SULLEY. 
 

I have kept the ways of the Lord . . . I was also upright before him, and I kept 

myself from mine iniquity.—Psalm 18:21, 23. 
 

“MINE INIQUITY.” 

T HE phrase, “I kept myself from mine iniquity,” in relation to Jesus the Son of 

God is not easily understood. We instinctively shrink from the idea that 

“imagination of evil” was part of the make up of Jesus our Lord. Rightly so, but if 

our idea of Jesus in relation to “iniquity” is confined to his anger against sin in 

others (Mark 3:8), we shall lack apprehension of the most important phase in his 

mission. Something much more incidental to himself is revealed in his 

“abhorrence of iniquity,” as portrayed in that which is written of him. Doubtlessly 

even from his mother’s side he inherited a good disposition. She was a woman of 

faith, and voluntarily acquiesced in the promised method of preparing the “seed” of 

the woman. This is a highly important phase of the happenings in Judea nineteen 

hundred years ago, and it should not be passed over without notice. 

 When Mary received the Angelic salutation, “Hail, thou that art highly 

favoured, the Lord is with thee: blessed art thou among women” (Luke 1:28), 

“she was troubled, . . . and cast in her mind what manner of salutation this 

should be.” Then came the assurance, and the promise, “Fear not, Mary: for thou 

hast found favour with God.” Had she previously pondered upon the promise of a 

redeemer, and the expiration of the time foretold in Daniel when Messiah should 

appear? Had she, like Nathaniel under the fig tree, set her heart in contemplation of 

the promised deliverer who should be born of a woman? From that which is 

subsequently written we may surely infer this. There is something very touching in 

the record of Mary’s answer when she received the promise:  

“Behold, thou shalt conceive in thy womb, and bring forth a son, and shalt 

call his name JESUS. He shall be great, and shall be called the Son of the 

Highest: and the Lord God shall give unto him the throne of his father 

David; and he shall reign over the house of Jacob for ever; and of his 

kingdom there shall be no end” (verses 31 to 33).  

Although she was betrothed, Mary did not understand, and simply replied, “How 

shall this be, seeing I know not a man?” (verse 34). 

When further enlightened by the words: 

“The Holy Spirit shall come upon thee, and the power of the Highest shall 

overshadow thee: therefore also that holy thing which shall be born of thee 

shall be called the Son of God. And, behold, thy cousin Elisabeth, she hath 

also conceived a son in her old age; and this is the sixth month with her who 
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was called barren. For with God nothing shall be impossible” (verses 35–37). 

Mary immediately assented, saying: “Behold the handmaid of the Lord; be it unto 

me according to thy word” (verse 34). 

Time and space forbid comment on the biological aspect of this miracle in 

connection with the relationship subsisting between Jesus and the Father as 

opposed to the idea of “the Holy Trinity.” This phase is considered in the new 

edition of “The Temple of Ezekiel’s Prophecy.” 

 Here reference should be made to Mary’s exhibition of faith and belief in the 

promise of the Father on account of which she is set forth as an example, and to the 

remarkable position in which Mary and her son Jesus were placed in consequence 

of the manner of his birth, a position in which both were subjected to trials of heart 

searching kind. 

 As to Mary’s faith, the Holy Spirit through her cousin Elisabeth commended 

her on account of it thus: “Blessed is she that believed: for there shall be a 

performance of those things which were told her from the Lord” (Luke 1:45). No 

wonder Mary added:  

“My soul doth magnify the Lord, and my spirit hath rejoiced in God my 

Saviour. For he hath regarded the low estate of his handmaiden: for, behold, 

from henceforth all generations shall call me blessed. For he that is mighty 

hath done to me great things; and holy is his name. And his mercy is on 

them that fear him from generation to generation. He hath shewed strength 

with his arm; he hath scattered the proud in the imagination of their hearts. 

He hath put down the mighty from their seats, and exalted them of low 

degree. He hath filled the hungry with good things; and the rich he hath sent 

empty away. He hath holpen his servant Israel, in remembrance of his 

mercy; as he spake to our fathers, to Abraham, and to his seed for 

ever” (verses 46–54).  

 Here we have the key to the mental attitude of Mary when she received the 

angel’s salutation. In the above utterance Mary shewed belief and faith in the work 

of the promised seed of the woman. No doubt she was well acquainted with the 

testimony of the prophets and understood the meaning of the promise to Abraham 

and Eve concerning the “seed” which should deliver Israel.—[Are we likewise 

alert? Can we read the signs of the times? Do we set our heart upon the promise of 

the coming one? Or are we like those in Nazareth where the Lord could not do 

many mighty works because of their unbelief?] 

 As to the trials of Mary and Jesus before his baptism and “His shewing to 

Israel,” they are worthy of deep thought. They help us to realize how closely the 

experience of Jesus approximated to our own, and that the phrase “tempted in all 

points like unto his brethren” is a more realistic expression than appears upon the 

surface. We are definitely told that Mary lived under suspicion of unchastity in 

consequence of her selection as the “handmaid of the Lord,” and that of Jesus it 

was said, “Is not this the carpenter, the son of Mary?” (Mark 6:3). Through these 

trials they no doubt behaved with commendable restraint and faith towards God our 

Father. 

 Now all this shows that the Mother of Jesus was one whose faithful 
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disposition would be reflected in her son, just as the faith of Timothy’s grandmother 

Lois shone forth in him (2 Tim. 1:5). At a very early age, Jesus recognized that God 

was his Father. Thus we read of him when twelve years old, saying, “Wist ye not 

that I must be in my Father’s house?” (Luke 2:29., R.V.). Nevertheless he was 

subject to his parents during the thirty years of his preparation for the period when 

he should be manifested to Israel (verse 6). During this time in the occupation of a 

carpenter (Mark 6:3) his custom was to go into the synagogue on the Sabbath day 

and read (Luke 4:16). He was, therefore, well versed in the testimony of the 

prophets. Trained thus in the amenities of life, suffering the petty trials incidental 

thereto, he “increased in wisdom and age, and in favour with God and 

man” (Luke 2:52), and came to understand “what was in man.” 

 The good disposition of Jesus inherited from his mother, and the fact that he 

was not begotten of the will of the flesh, may be said to account for the great 

difference between Jesus and his brethren—a difference like unto that which we see 

in two boys, one of whom would never think of stealing an apple till his companion 

suggests the theft. Severe trials, therefore, were necessary in order to enable him to 

feel to the uttermost the frailty of human nature. This aspect of him is portrayed in 

many portions of scripture, showing how he fully realized the true character of the 

flesh. In the fortieth Psalm, we read of him thus:— 

“I have preached righteousness in the great congregation; lo, I have not 

refrained my lips, O Lord, thou knowest . . . withhold not thou thy tender 

mercies from me, O Lord; let thy loving kindness and thy truth continually 

preserve me. For innumerable evils have compassed me about: mine 

iniquities have taken hold upon me, so that I am not able to look up; they are 

more than the hairs of my head; therefore my heart faileth me” (Psalm 40:9–

12).  

 This Psalm undoubtedly represents the Son of Mary in relation to Sin, 

because the Apostle Paul in his letter to the Hebrews quotes the words: 

 “Lo, I come (in the volume of the book it is written of me), to do thy will, O 

God.” 

Again in the eighteenth Psalm we read of an “upright one” thus:— 

“I was also upright before him, and kept myself from mine iniquity” (vse 23). 

This could not refer to David, because he was not altogether upright before God, 

and because the upright one is also represented as saying:  

“Thou hast delivered me from the strivings of the people; and thou hast made 

me the head of the heathen: a people whom I have not known shall serve 

me” (verse 43).  

 Now since the Son of Mary “partook of the same flesh as the children,” 

since “he was tempted in all points as they” (Heb. 2:14: 4:15), there should be no 

difficulty in understanding in what way he kept himself from “his iniquity.” He 

knew what was in man (John 2:24, 25), therefore he must at all times have 

possessed perfect knowledge of any thought or impulse arising from the flesh 

contrary to the purpose of His Father, thus leading him to view his temptations as 

“iniquities” more numerous than the hairs of his head (Psalm 40:12). While the 

“iniquity” that took hold of him was in His flesh, in which dwelleth no good thing 
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(Rom. 7:18; Matt. 19:17) the character which he manifested was perfect and 

pleasing to his Father, hence we read in Psalm 18., “He delivered me, because he 

delighted in me” (verse 19), and could say, “I do always the things that please 

him.” Nothing can be more truthfully said than as stated in this Psalm: “He kept 

himself from his iniquity” (5:23). 

 Again, the sixty-ninth Psalm must refer to Jesus Christ because the 

following statements in the New Testament are said to be fulfilled in Him: “For the 

zeal of thine house hath eaten me up” (verse 9). “They gave me also gall for my 

meat; and in my thirst they gave me vinegar to drink” (verse 21). Now, the One 

whose burden is foreshadowed in this Psalm speaks to the Father thus:— 

“O God, thou knowest my foolishness, and my sins are not hid from thee” (ibid. verse 

5). The possibility of such an expression and such an aspiration ascending from 

the Son of God seems unthinkable unless we look at him in the Garden of 

Gethsemane, and consider him in that agony of mind when he shrank from 

crucifixion and death. The impulse to escape from that terrible ordeal, and the 

mental conflict arising therefrom was in his flesh (Eph. 2:15), yet in the midst of it 

all he said:— 

“O my Father, if it be possible, let this cup pass from me, nevertheless, not as 

I will, but as thou wilt.” 

Here was consciousness of “will” in himself contrary to that of his Father: of a 

desire to escape the ordeal, but his mind was in absolute submission to his Father, 

willing to offer himself upon the tree. How often he may have meditated upon this 

possibility we know not, but who can doubt that in the intensity of his trial he felt 

that perfect hatred for those impulses which he could not prevent arising, and to 

which he did not yield. In this situation he may have felt towards God just as that 

weeping woman, in the midst of poignant grief, who looked up through her tears, 

and saith: “I know this is foolish of me, it is right and good for God to affiict those 

whom He chooses to become perfect under the rod of His chastisement, so that they 

may be prepared for that great joy which is to be revealed.” 

In view of such a situation the Psalm literally expresses the mind of Jesus 

Godward: 

“O God, thou knowest my foolishness, and my sins are not hid from 

thee” (ibid. verse 5). 

 To recognise this aspect of Him is very different from entertaining the idea 

that there was in Jesus Christ any thought offensive to God, or that his character 

was tainted in the least degree by the corruption to which he was related. Had he 

passed over the line of injunction there would have been sin in the sense of 

transgression, but he did not err even in thought. He “hated” the emotions of the 

flesh called into operation by temptation. The point of the testimony is that he who 

came to do the will of the Father manifested a perfect character in defiled human 

nature, from which he was ultimately cleansed. 

 Too much prominence cannot be given to this attribute of the Son of man 

and the Son of God, for thereby we learn to estimate more fully the love of the 

Father in him, and the measure of his ability to be touched with the feeling of our 

infirmities. Let us, therefore, further consider it. 
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So fully was Jesus to realise the sinful nature of his flesh that he is prophetically 

represented in the thirty-eighth Psalm as saying: 

“There is no soundness in my flesh because of thine anger; neither is there 

any rest in my bones because of my sin.” 

“For mine iniquities are gone over mine head: as an heavy burden they are 

too heavy for me.” 

“My wounds stink and are corrupt because of my foolishness.” 

“I am troubled: I am bowed down greatly; I go mourning all the day long.” 

“For my loins are filled with a loathsome disease: and there is no soundness 

in my flesh” (verses 3–7). 

This Psalm undoubtedly represents the mental attitude to sin and the mental 

anguish of the Son of God in temptation, because the very words of verse thirteen: 

“I, as a deaf man, heard not; and I, as a dumb man opened not my mouth. Thus 

I was as a man that heareth not, and in whose mouth are no reproofs,” portray 

his actual character. Again the parallel passage descriptive of the sufferings of 

Messiah in the seventh verse of the fifty-third chapter of Isaiah are definitely 

ascribed to Jesus Christ by Philip (Isa. 53:7; Acts 8:32). Our difficulty is to realise 

in what way the whole of these prophetic utterances could be fulfilled in Him, 

which undoubtedly was the case, for the Scripture cannot be broken (John 10:35). 

He could say:— 

“There was no soundness in his flesh” because He himself said the flesh profiteth 

nothing (John 6:63). This testimony is amplified by the spirit in the apostle Paul 

thus:—“In me (that is in my flesh) dwelleth no good thing.” Jesus also could say:

— 

“There is no rest in my bones because of my sin” when realizing fully, as he did, 

that there could be no freedom from temptation so long as he was of flesh and 

blood nature, and for this reason: until crucifixion, when the life-blood exuded 

from his wounds, there could be no release from those impulses which are aroused 

by temptation and which were intensely offensive to him, causing him to say to 

Peter, “Get thee behind me Satan (adversary); thou are an offence unto me: for 

thou savourest not the things that be of God, but those that be of man” (Matt. 

16:13). So long as the life-blood was coursing through his veins (“The blood is the 

life of all flesh,” Lev. 17:11–14; Deut. 12:23, and therefore the cause of all its 

motions) Jesus must always be in conflict with temptation to sin, for only “he who 

is dead is free from sin” (Rom. 6:7). His: “Iniquities went over his head” and 

were “a burden too heavy for him to bear” because without help the flesh was 

weak and not equal to the conflict, as vividly exhibited when in the midst of his 

greatest anxiety “an angel” was sent “to strengthen him” (Luke 22:43). 

Nevertheless, “his iniquities went over his head” and overwhelmed him when he 

uttered that last bitter regret, “My God, my God, why hast thou forsaken me?”4  

“His wounds,” as it were, “stank of corruption” because of the foolish nature of 

the flesh. How troubled he was! How bowed down! Possessed of this corruptible 

nature, this “loathsome disease,” this “unsound flesh,” he was “mourning all the 

day long,” yet looking for deliverance, as expressed in relation to the outcome of 

his baptism, saying:—“How am I straitened till it be accomplished” (Luke 12:49–50). 



                    Page 16 THE ATONEMENT 

 From the time he stepped out of the waters of Jordan to the day of his 

crucifixion the Son of God must have understood the significance of his baptism, 

and must have understood the only way in which there could be deliverance from 

temptation to sin. The parallel which the apostle Paul draws between baptism and 

the death of Jesus justifies this conclusion. That parallel, given by inspiration from 

God, shews that Jesus died to sin personally in relation to Himself. 

“Know ye not that so many of us as were baptised into Jesus Christ were 

baptised into his death?” 

“Therefore we are buried with him by baptism into death: that like as Christ 

was raised up from the dead by the glory of the Father, even so we also 

should walk in newness of life.” 

“For if we have been planted together in the likeness of his death, we shall be 

also in the likeness of his resurrection.” 

“Knowing this, that our old man is crucified with him, that the body of sin 

might be destroyed, that henceforth we should not serve sin.” 

“For he that is dead is freed from sin” (Rom. 6:3–7). 

The physical is the basis of the mental, so of Jesus it is written:— 

“Who his own self bare our sins in his own body on, or to, the tree” (1 Pet. 2:24). 

Seeing that Jesus could not have borne our personal sins in his own 

body; seeing that he did not commit sin in the sense of personal 

transgression, the only admissible inference is that sin was crucified in 

the person of Jesus. This conclusion is supported by the illustration 

which Jesus himself furnished of his own relationship to sin, saying:— 

“As Moses lifted up the serpent in the wilderness, even so must 

the Son of man be lifted up” (John 3:14). 

Here we have a parallel which may be readily understood by those 

unspoiled by philosophy. 

First, as to the type. The children of Israel sinned. Fiery serpents bit them, and 

caused death, in consequence of their sin. Those who looked upon a representative, 

fixed upon a pole, of that which caused death, were healed from the serpent’s bite. 

What then do we see in looking upon Jesus impaled upon the tree? The Apostle 

Paul shall answer: 

“Forasmuch then as the children are partakers of flesh and blood, he also 

himself likewise took part of the same! That through death he might destroy 

him that had the power of death, that is, the devil” (Hebrews 2:14).  

What is it that has the power of death? Again the Apostle shall answer:— 

“The sting of death is sin: and the strength of sin is the law” (1 Cor. 15:56). 

Whence cometh sin? Another Apostle shall answer:— 

“Every man is tempted when he is drawn away of his own lust, and 

enticed” (James 1:14). 

These testimonies conclusively show that, physically, Jesus was related to sin just 

as are all the children of Adam, yet without question, Jesus did not sin, for he was 

“holy, guileless, undefiled, separate from sinners” (See Heb. 7:26). But like the 

High Priests under the Mosaic economy he offered for his own sins. Thus we read: 

“Who needeth not daily, like those high priests, to offer up sacrifices, first for 

4). “My God, 

my God.” 

Hebrew, Eli, 

Eli, —

literally, My 

Strength, my 

Strength. 
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his own sins, and then for the sins of the people; for this he did once for all, 

when he offered up himself” (Heb. 7:27). 

Now since impulse to sin arises from the flesh (James 1:14) in response to the 

wiles of the tempter, the motive power of which is provided by the life blood 

coursing through the arteries of the body, the only way to abolish such impulses is 

by death, as saith the Apostle:— 

“He that is dead is free from sin.” 

In this way the source from which sin comes, its fountian-head, is destroyed. This 

occurred in the crucifixion of Jesus, who not only destroyed the adversary in 

himself by dying (Heb. 2:14; Eph. 2:15–16), but will also destroy the power of sin 

in others (1 John 3:8). The Christadelphian : 1921 Vol. 58, Page 497-502 

(To be continued.) 
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“In all points tempted like his brethren yet without sin” (Heb. 4:15). 
 

J ESUS must have fully understood why his Father required him to die. A reason 

aptly expressed in subsequent apostolic comment on his sacrifice, thus: “God 

condemned sin in the flesh” (Rom. 8:3). “He hath made him sin for us who 

knew no sin.” Obviously, these two testimonies shew that there is a state of sin, or 

“constitution of sin” in human nature. That which leads to sin being described as 

sin. Consequently, impulses in man contrary to the will of God are sinful. Does this 

truth imply that temptation is sin? By no means. There is no law against impulses 

aroused by temptation if those impulses are resisted, therefore sin is not imputed to 

those who experience them, otherwise temptation would be sin. Of temptation we 

read: 

“Every man is tempted, when he is drawn away of his own lust, and enticed.” 

“Then when lust hath conceived, it bringeth forth sin; and sin, when it is 

finished, bringeth forth death” (Jas. 1:14, 15). 

Here reference is made to three processes: 

1) Every man is tempted when he is enticed by lust, or desire. Into this state every 

man comes involuntarily. 

2) When desire hath conceived it bringeth forth sin” (Matt. 5:28; 1 John 3:15), 

whether the object of desire is attained or not. 

Thus it is written:  

“Ye have heard that it was said by them of old time, Thou shalt not commit 

adultery: But I say unto you that whosoever looketh on a woman to lust 

after her hath committed adultery with her already in his heart” (Matt. 5:27, 

28). “Whosoever hateth his brother is a murderer” (1 John 3:15). 

These testimonies are startling indications where sin begins, and are sober 

invocations to righteousness, because Jesus said: “Except your righteousness shall 

exceed the righteousness of the Scribes and Pharisees ye shall in no case enter 

into the kingdom of heaven” (Matt. 5:20). [Here it may be observed that under the 
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Mosaic law judgment was meted out against overt actions, but those “under law to 

Christ” will be judged for wicked words and evil thoughts. (See Matt. 5:21–30; 

Acts 8:18–23.)] 

3)  Sin when it is finished bringeth forth death” (James 1:15; Rom. 6:23). 

 In Jesus we see one who, according to the first condition, was made sin, i.e., 

was constituted of sinful flesh or of human nature, but never passed into the second 

state, for he instantly repelled any and every impulse contrary to his Father’s will, 

as illustrated in temptation by the devil, by Peter, and in the garden of Gethsemane. 

Into the third state Jesus passed voluntarily, not as a penalty, because he never 

transgressed God’s commandments, but in order that he might be delivered from 

the power of sin in himself, “in that he died, he died unto sin once” (Rom. 6:10), 

and also that he might deliver others, “So Christ was once offered to bear the sins 

of many; and unto them that look for him shall he appear the second time 

without sin unto salvation” (Heb. 9:28). 

 Now it is written that “The law was our schoolmaster unto Christ” (Gal. 

3:24). It may also be said that it was the schoolmaster to Christ, because “the law 

was ordained to eternal life” (Rom. 7:10; Luke 10:25–27). It called forth in him 

perfect obedience, obedience which necessitated faith and self-sacrifice, because of 

the precept: “Thou shalt love the Lord thy God with all thy heart, and with all thy 

soul, and with all thy strength”; and the precept. “Thou shalt love thy neighbour 

as thyself” (Mark 12:29–31) involves self-sacrifice. In fact, if those two precepts 

are observed, to die for others is a necessary corollary.  

 By the exercise of this faith it may be said that Jesus earned eternal life, for 

he manifested perfect faith and complete and whole-hearted subjection to the mind 

and will of God in loving response to the manifestation of the love of his Father to 

him. He kept the first commandment, i.e., He loved God with all his heart, soul, and 

strength, always doing that which pleased his Father. He kept the second 

commandment, loving his neighbour as himself by permitting himself to be slain—

pouring out his soul (blood) unto death—yea, in anticipation of the event, saying, 

This is my blood, shed for the remission of sins, and this is my body, broken for 

you. 

 Now also it is written that although the law was ordained to eternal life it 

was powerless to effect that result and to condemn sin because of the weakness of 

the flesh. “What the law could not do,” God did in Jesus, when “by His 

determinate counsel and foreknowledge He delivered him to be slain” (Rom. 8:3; 

Acts 2:23). Seeing then that the life blood must be poured out in order to deliver 

from sin, seeing that Jesus did not sin, notwithstanding the weakness of the flesh, it 

was impossible for the Father to leave His son in the grave (Acts 2:24), “because 

he (Jesus) saw the Lord always before his face, he was on his right hand that he 

could not be moved.” Therefore, “his heart always rejoiced.” Moreover, the flesh 

of the Anointed One “rested in hope,” because his Father “would not leave his soul 

in hell, neither suffer His Holy One to see corruption” (ibid. verses 25–27). 

 In permitting himself to be crucified, Jesus, by his obedience of the law 

came under its curse, therefore the law which cursed an obedient, righteous man is 

abolished, and the gift of eternal life becomes available upon the principle of “the 
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righteousness of faith.” Jesus fully exhibited that righteousness, for what greater 

faith can a man exhibit than permitting himself to be slain, believing that God will 

raise him from the dead. In this way, Jesus becomes a medium for delivering from 

death those who transgressed under the first covenant (Heb. 9:15). Thus it is written 

that he “Abolished in his flesh the enmity, the law of commandments in 

ordinances; for to make in himself of twain one new man, making peace.” “And 

that he might reconcile both unto God in one body by the cross, having slain the 

enmity (Marg., in himself)” (Eph. 2:15–116). 

 Now, after transgression Adam was a body of sin. This “old man” Jesus and 

his brethren inherit from him. Physically, Jesus was one with his brethren in this 

respect—an extension of Adam’s being—“made of a woman” (Gal. 4:4). 

Therefore, our “old man crucified with him that the body of sin might be destroyed, 

” is that flesh and blood nature whose impulses led Adam to transgress God’s laws.  

A dual result was accomplished in the death of Jesus, viz., deliverance from the 

power of sin (Heb. 2:14) and the abolition of the law (Gal. 3:13). 

 The method adopted by the Father for removing the evil which ensued in 

consequence of Adam’s transgression illustrates his righteousness and 

unchangeableness. Without abrogating the law of sin and death, the bestowal of the 

Mosaic law opened the way for the removal of its effects by causing its precepts to 

meet on Jesus, who fulfilled that law in its minutest details. In obedience to that law 

he freely offered himself as a sacrifice, and thus came under its curse, “for it is 

written, Cursed is everyone that hangeth on a tree” (Gal. 3:13). Since the law 

cursed a righteous man, its abolition in Christ was a justifiable procedure. “He hath 

taken it out of the way, nailing it to the cross” (Col. 2:14), Sin being crucified in 

Jesus, “Who magnified the law,” and honoured his Father in his death. Therefore: 

 “God raised him up, having loosed the pains of death because it was not 

possible that he should be holden of it” (Acts 2:24). 

Thus was illustrated another law, viz.,  

“The righteousness of God by faith of Jesus Christ unto all and upon all that 

believe” (Rom. 3:22).  

“Being justified freely by his grace through the redemption that is in Christ 

Jesus: Whom God hath set forth to be a propitiation through faith in his 

blood, to declare His righteousness for the remission of sins that are past, 

through the forbearance of God. To declare, I say, at this time his 

righteousness: that he might be just, and the justifier of him which believeth 

in Jesus” (ibid. verses 24–25). 

In this we have the most remarkable illustration of the way in which one law may 

be neutralised by another, after the example of the law of Medes and the Persians. 

Mordecai was not permitted to alter the edict given under the King’s Seal for the 

destruction of the Jews, but another edict permitting them to defend themselves 

brought to nought the evil designs of the enemy. Similarly, “a law” in our members 

which leads to sin and death is neutralised and its ultimate effects removed in the 

case of those who are redeemed in Jesus Anointed. 

 Yet again, if even the Son of God, who was righteous, could not be delivered 

from the motions of sin in human flesh without dying, the law of sin in our 
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members cannot be a barrier to the gift of eternal life to those who do “not sin after 

the similitude of Adam’s transgression.” For: “God hath set forth (Jesus) to 

declare His righteousness for the remission of sins that are past through the 

forbearance of God; To declare at this time his righteousness: that he might be 

just, and the justifier of him that believeth in Jesus” (Rom. 3:25, 26). Just upon 

the same principle that death passed upon all men on account of one that sinned, so 

the righteousness of one brings eternal life upon all that believe in Jesus (Rom. 5:12

–21). In the one case all men are helplessly involved in the results of the sin of one 

man, through no fault of their own (Rom. 8:20). In the other case they become 

entitled to eternal life through the righteousness of one, by voluntarily confessing 

their own personal sins and belief in the resurrection of Jesus from the dead (Acts 

2:38: 22:16: 8:12). 

 The idea of a trinity of gods discussing ways and means of saving fallen 

humanity, and one of the three asking the others to be sent on a redeeming mission, 

would, apart from its tragic consequences, be very comical. For this third party in 

the trinity to contract and come forth as a babe from Bethlehem, like the genie of 

some Arabian story, must invite ridicule in those who expect a reason for the hope 

of the believer.  

 The fact is that God was in Christ reconciling the world to himself (2 Cor. 

5:19), so that from the very beginning when sin came into the world by 

transgression, the means of deliverance was promised to the woman. She was told 

that her seed would bruise the head of the serpent (Gen. 3:15) and the manner of 

accomplishing this was foreshadowed in the antitypical covering of skins obtained 

from slain animals (ibid. verse 21). In due time the medium of reconciliation was 

manifested. Thus we read:  

“He (Jesus) made of a woman, a man approved of God by mighty works and 

wonders and signs, which God did by him in the midst of you. . . Him, being 

delivered by the determinate counsel and foreknowledge of God, ye have 

taken, and by wicked hands have crucified and slain” (Acts 2:22, 23). 

In this way Jesus became the Sin-bearer, the Lamb provided by the Father, for 

delivering from sin and death those who come unto God through him. Moreover, 

the deliverance from death through the righteousness of faith precludes any 

glorifying of the flesh (1 Cor. 1:29; Rom. 3:20–22).  

“For God hath shut up all unto disobedience, that he might have mercy upon 

all.” “O the depth of the riches both of the wisdom and knowledge of God!” 

“How unsearchable are His judgments, and His ways past finding out!”  

“For who hath known the mind of the Lord? or who hath been his 

counsellor?” (Rom. 11:32–36).  

“Or who hath first given to him, and it shall be recompensed unto him 

again?” “For of him, and through him, and to him, are all things: to whom 

be glory for ever.” Amen.  
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“It is better, if the will of God be so, that ye suffer for well doing, than for evil 

doing. For Christ also hath once suffered for sins, the just for the unjust, that he 

might bring us to God” (1 Pet. 3:17, 18). 
 

T HE just for the unjust.” Did Jesus die as a substitute for others? If so, the 

above parallel would be without meaning, for no one will contend that those 

who suffer unjustly for Christ’s sake suffer as substitutes. 

Did Jesus die under a penalty, or was the penalty due to sin carried out upon Jesus 

instead of Adam? If so, the latter should be alive and Jesus should be dead. 

Further, since a substitute stands in the place of another, and suffers the penalty or 

disability of that other, and since we have seen that the penalty for Adam’s sin was 

gradual decay ending in death (Gen. 2:16–17: 3:19), the crucified one could not 

have died for Adam’s sin. 

 Respecting Adam’s posterity, if the sentence due to sin was carried out not 

upon them, but upon Jesus, that would be in violent opposition to the divine 

precept: “The fathers shall not be put to death for the children, neither shall the 

children be put to death for the fathers: every man shall be put to death for his own 

sin” (Deut. 24:16). 

In refutation of the theory that Jesus died as a substitute it may further be said: 

1) If Christ died as a substitute, no man after his death ought to die, but they do. 

2) If Christ died as a substitute, he ought not to have been raised from the dead, 

unless the punishment due to sin was death for three days; in such case no 

saviour was necessary. 

3) If Christ died as a substitute, all men, good and bad, should equally share the 

benefit of his death. 

4) If Christ died as a substitute, there is no place for forgiveness. 

5) If Christ died as a substitute, all benefits from his death alone should accrue to 

those in whose stead he died, whereas the believer is saved by his life (Rom. 

5:10). 

6) If Christ died as a substitute, all men should benefit by his death irrespective of 

belief in him, whereas salvation depends upon belief in him and obedience 

(John 3:16; Heb. 5:8–9). 

7) Lastly, the words “substitute” and “substitution” are absent from the language 

of the Bible. 

But one may say: 

(a)  “Christ died for the ungodly” (Rom. 5:6). 

(b) “If one died for all, then were all dead” (2 Cor. 5:14). 

(c) “Christ died for us” (1 Thess. 5:10). 

(d) “Christ also hath once suffered for sins, the just for the unjust.” 
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The word “for” in the above quotations, if used in the sense of substitution, 

traverses the principle of eternal justice, viz., that “every man shall die for his own 

sin.” But there is another meaning to the word “for.” A man may do a thing for, on 

behalf of another, without necessarily doing it “instead” of him. To illustrate this 

see the following quotations: 

“God hath raised up an horn of salvation for us in the house of his servant 

David” (Luke 1:69), i.e., “on behalf of us, ” not “instead of” us. 

“Christ, who also maketh intercession for us” (Rom. 8:34). Obviously not 

“instead of” us. 

A substitutionary death involves two insurmountable difficulties. The first—eternal 

death of the sacrifice. The second—freedom from death of those atoned for. This 

must be a wrong interpretation of the Scriptures because it would exclude Christ 

from resurrection and preserve his disciples from ever entering the grave. 

Again, one may say, Is it not written,  

“The Lord hath laid upon him the inquity of us all”?  

Yes, but in what way? Physically he did not, and could not, as a substitute, bear the 

suffering of all mankind, for they still suffer; but the Father who loved His only 

begotten Son put upon him all the chastening and scourging (Heb. 12:5–6) 

necessary first to redeem himself (Heb. 9:12)3 and secondly to prepare him for 

filling the position of a perfect example to his fellow men. “Though he were a son, 

yet learned he obedience by the things which he suffered; and being made 

perfect, he became the author of eternal salvation unto all them that obey 

him” (Ibid. 5:8, 9). In fact, in this respect his own personal suffering was not 

sufficient and complete exhibition of that which the Father requires all His children 

to see, for it is written that the apostle Paul was “a chosen vessel unto Christ, to 

bear his name before the Gentiles, and kings, and the children of Israel” (Acts 9:15) 

as an example to “fill up that which is lacking of the afflictions of Christ” (Col. 

1:24, R.V.). 

 This aspect of the sufferings of Jesus Christ, first for his own perfection, and 

also for promoting and creating the mind of the Father in all His children may be 

amplified much. For instance, it is written: 

“Surely he hath borne our griefs, and carried our sorrows: yet we did esteem him 

stricken, smitten of God, and afflicted.” 

Just so. His griefs are the same as the griefs of his brethren: his sorrows their 

sorrows likewise. Therefore they are encouraged to be steadfast under trial, as he 

was. 

“But he was wounded for our transgressions, he was bruised for our 

iniquities: the chastisement of our peace was upon him: and with his stripes 

we are healed.” 

“All we like sheep have gone astray; we have turned every one to his own 

way; and the Lord hath laid on him the iniquity of us all.” 

3 The italicised words “for us” in Hebrews 9:12 are omitted in the R.V. They form no part of the original text. 
The verb in this case implies that the redemption obtained appertained to himself personally, at the same time 
he obtained redemption for all those who believe in him. 
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“He was oppressed, and he was afflicted, yet he opened not his mouth: he is 

brought as a lamb to the slaughter, and as a sheep before her shearers is 

dumb, so he opened not his mouth.” 

“He was taken from prison and from judgment: and who shall declare his 

generation? for he was cut off out of the land of the living: for the 

transgression of my people was he stricken.” 

“And he made his grave with the wicked, and with the rich in his death, 

because he had done no violence, neither was any deceit in his mouth.” 

“Yet it pleased Yahweh to bruise him, he hath put him to grief: when thou 

shalt make his soul an offering for sin, he shall see his seed, he shall prolong 

his days, and the pleasure of the Lord shall prosper in his hands” (Isa. 53:4–9). 

All the statements italicised in the above quotations may be understood in the sense 

of suffering as an example or in common with his brethren. If they are interpreted 

as meaning that Jesus suffered all the evils which came upon him instead of those 

he came to save, then we have the anomaly that many of the children of God 

suffered more than Jesus did. For example, those who were tortured and sawn 

asunder, stoned and scourged (Heb. 11:35–27). One of whom received “stripes 

above measure,” having been scourged five times, thrice beaten with rods, once 

stoned (2 Cor. 11:23–25) and afterwards put to death (2 Tim. 4:6), and this may be 

said of many others.  

 If, on the other hand, we recognise that all Jesus suffered in the day of his 

flesh was put upon him by the Father (Acts 2:26) for a double purpose, first in order 

to prepare him for the position of high priest over His own house, and secondly, in 

order to exhibit a perfect example to men, then all things written of him shine with 

a new light. When we read, “Surely he hath borne our griefs and carried our 

sorrows,” we may say that most certainly he did not bear the afflictions of Israel in 

his person, but we may say that he did not bear their infirmities and sicknesses in 

the manner described in the following verses: 

“When evening was come, they brought unto him many demoniacs: and he 

cast out the spirits with his word, and healed all that were sick.” 

“That it might be fulfilled which was spoken by Esaias the prophet, saying, 

himself took our infirmities, and bare our sicknesses” (Matt. 8:16–17). 

Again, when we read, “He was despised and rejected of men,” “He was oppressed 

and he was afflicted, yet he opened not his mouth, etc.,” the object to be served in 

permitting the Son of God to thus suffer, is indicated in the Psalms: 

“For thy sake I have borne reproach; shame hath covered my face. . . . The 

reproaches of them that reproach thee are fallen upon me. . . . Remember, O 

Lord, the reproach of thy servants how I do bear in my bosom the reproach 

of all the mighty people: 

“Wherewith thine enemies have reproached, O Lord; wherewith they have 

reproached the footsteps of thine anointed” (Psa. 69:7, 9: 89:50–51). 

In all this we see an example of patient suffering under trial so perfect and complete 

that men everywhere are more or less influenced thereby, and apart from which the 

righteous way of God could not have been exhibited. He “became the Author (Gr., 
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cause) of eternal salvation unto all them that obey Him” (Heb. 5:9). Thus his 

example under suffering is the means whereby others learn to endure and 

overcome, for concerning him it is written: 

“He shall see of the travail of his soul, and shall be satisfied: by his 

knowledge shall my righteous servant justify many” (Isa. 53:11). 

These premises indicate that there must be some other explanation of the 

Atonement than that of a substitutionary sacrifice. That when “Yahweh laid upon 

him all the iniquities” of Israel (Isa. 53:6) he acted upon a different principle. 

That which Daniel wrote foretelling the time when the great work would be 

accomplished leads to an explanation. Thus we read that: 

“Seventy weeks are determined upon thy people and upon thy holy city, to 

finish the transgression, and to make an end of sins, and to make 

reconciliation for iniquity, and to bring in everlasting righteousness, and to 

seal up the vision and prophecy, and to anoint the Most Holy” (chap. 9:24). 

“Reconciliation for iniquity” is illustrated in two incidents preceding the great act 

of “reconciliation” which brings in “everlasting righteousness.” These incidents 

help us to understand how the sufferings and crucifixion of Jesus became an 

“atonement,” and how his offering becomes available for others. 

1) In consequence of the children of Israel sacrificing to the gods of Moab, when 

also one of the children of Israel unlawfully took a Midianitish woman, God 

sent a plague in punishment for their sins. It is written that Phinheas, the son 

of Aaron, turned wrath away from the children of Israel so that the plague was 

stayed, because he made an atonement by slaying the Israelite and the 

Midianitish woman (Num. 25.). 

2) The roll call of the fighting men of Israel who made war upon Midian showed 

that there lacked not one of the twelve thousand who went out to war. This 

remarkable deliverance so impressed the fighting men that they brought an 

oblation, or portion of the spoil, as an offering to the Lord. “Jewels of gold, 

chains, and bracelets, rings, earrings, and tablets, all the gold of the offering 

was sixteen thousand seven hundred and fifty shekels,” to make “atonement” 

before the Lord. That is, they recognised the source of their deliverance from 

death by a voluntary offering (Num. 21:49). 

These two instances appear to exhibit the root principle of Atonement, viz., a basis 

upon which mercy is shewn, and a recognition that God alone can save. 

(a) In the case of the slaughter of Zimri and Cozbi, coupled with the destruction 

of those who perished in the plague when four and twenty thousand were 

slain, there was a sufficient demonstration against sin to serve as a warning 

inculcating righteousness. An example had been made, the object of the 

plague as a means of instruction and deliverance of Israel from sin had been 

attained, just as the plague which came upon Israel was stayed when David 

brought “reconciliation” by building an altar unto the Lord in the threshing 

floor of Ornan the Jebusite (1 Chron. 21:14–22). 

(b) In the case of the offering presented in consequence of preservation in the war 

there was a spontaneous, grateful recognition of the favour received from 
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Him, without whom not a sparrow falls to the ground. This offering is called an 

atonement. 

In Jesus crucified we have a complete exhibition of the principle illustrated in the 

foregoing examples. Just as the act of Phinheas brought “reconciliation,” saving 

Israel from threatened destruction, so also because of the sacrifice of the Son of 

God, man is now permitted to live in hope of ultimate deliverance. Just as a 

crucified Roman soldier served as an example to his fellows, so Jesus Anointed 

became an example and a foundation for the exercise of mercy to mankind; but that 

mercy could not be fully available until the one important condition for its exercise 

was fulfilled, viz., crucifixion of sin’s flesh. In Jesus, as in the first illustration, the 

hand of the destroying angel was not stayed till blood was shed, so not until blood 

was poured out from sin’s flesh could the power of sin be destroyed.  

 Now in order to bring deliverance from sin, the death of one was sufficient 

to exhibit the only way in which sin could be destroyed, i.e., by death. In this sense 

the sins of all the human race “were laid upon him.” Yet this exhibition must be 

demonstrated in one who did not personally sin, in order that the Father could raise 

him from the dead because of his righteousness. In Jesus also there is an exhibition 

of faith, without which it is impossible to please God, conjoined with a free-will 

response in loving recognition of the Father’s love to him. 

 We have already seen how constantly Jesus responded to the behests of his 

Father, how constantly he refers to his coming crucifixion, which most certainly 

was a free-will offering in compliance with his Father’s wish. This may be gathered 

infallibly from the following statements: 

“I lay down my life for the sheep.” 

“Therefore doth my Father love me, because I lay down my life that I 

might take it again.” 

“No man taketh it from me, but I lay it down myself” (John 10:15–18). 

“Greater love hath no man than this, that a man lay down his life for his 

friends” (ibid. 15:13). 

“Thinkest thou that I now cannot pray to my Father, and he shall presently 

give me more than twelve legions of angels? But how then shall the 

Scriptures be fulfilled that thus it must be?” (Matt. 26:53). 

“Verily, verily, I say unto you, except a corn of wheat fall into the ground 

and die, it abideth alone: but if it die, it bringeth forth much fruit” (John 

12:24). 

The foregoing premises and conclusions may now be summarised: 

1.—Adam sinned by disobeying one command. 

2.—He suffered the penalty for his disobedience. 

3.—His descendants became involved in his transgression, so far as the 

consequences which follow disobedience, viz., a natural tendency to cherish 

thoughts contrary to God’s commandments, leading to sin and disobedience. 

Therefore all Adam’s descendants are born subject to death, and unable to escape 

from the power of sin and death, because of the weakness of the flesh. Hence it 

became a proverb in Israel, “The fathers have eaten sour grapes, and the children’s 
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teeth are set on edge” (Ezek. 18:2). This proverb was an unjust accusation against 

God, which He emphatically repudiated (Ibid. 5:25). But now in view of the 

method adopted by the Father for “reconciliation” and “atonement” showing that 

every man from Adam to Jesus Anointed dies for his own sin, this proverb must 

pass away. 

4.—Since the only way in which man could be cleansed from the defilement of the 

flesh by disobedience was through death, the Father so loved the world that He 

gave his only begotten son for this purpose,—and without question, a father has 

proprietorship in his children, and in this case absolutely so. This prerogative and 

this purpose was vividly illustrated in the offering of Isaac by Abraham, indicating 

that God’s promise of deliverance from sin could only be fulfilled by the death and 

resurrection of His Son from the dead (Gen. 22:14; Heb. 11:17–19). This was not 

an exhibition of wrath, but of love to mankind. 

5.—Jesus, the Son of Mary through the Eternal Spirit, voluntarily offered himself in 

order to effect this great deliverance. 

6.—In order to fit the Son for this purpose, and in order to prepare him for the high 

function which he fulfils, the Father caused him to pass under the rod of affliction, 

even as a true father so deals with his son. 

7.—Seeing that Jesus Anointed was perfectly steadfast under affliction, he is to be 

“exalted above his fellows,” as head of the Church which he redeemed to himself as 

his own possession (Eph. 1:12–14). 

8.—Two principles are rooted in the atonement, viz., without shedding of blood 

there is no remission. Without faith it is impossible to please God. These two 

principles shine forth in every ordinance of the law of Moses, but cannot now be 

considered in detail. One point, however, should be mentioned, viz., the 

presentation of blood upon the Ark of the Covenant on the great day of Atonement. 

According to the apostle Paul, this covering of the Ark was a “mercy seat” and 

representative of Jesus Anointed (Heb. 9:4), in whom the Father had placed His 

testimony (Deut. 18:15–18). His shed blood, therefore, became a “covering” for 

sin. Just as one who converts his brother from error saves a soul from death and 

“covers a multitude of sins,” so Jesus by his example and sacrifice leads many sons 

to glory, “converts” them, and covers over their sins (Heb. 2:10). 

9.—He (Jesus) then was not a substitute or propitiatory sacrifice, but one for whose 

sake the Father shews mercy to sinners, and offers deliverance from death to 

obedient believers in Jesus. As saith the apostle Paul: 

“Whom God set forth a propitiator (Mercy Seat) through faith in his blood, to shew 

his righteousness, because of the passing over of sins done aforetime in the 

forbearance of God” (Rom. 3:25, R.V.).  
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“Your father Abraham rejoiced to see my day: and he saw it, and was glad. Then 

said the Jews unto him, Thou art not get fifty years old, and hast thou seen 

Abraham? Jesus said unto them, Verily, verily, I say unto you, Before Abraham 
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was, I am” (John 8:56–69). 

H AVING considered the main features of the Atonement, there yet remain 

some passages of scripture worthy of particular notice which are a stumbling 

block to many in the way of understanding the wonderful victory by Jesus over sin. 

 First of all those portions of the word which are supposed to support the 

doctrine of the Trinity should be considered, for it is impossible for a Trinitarian to 

comprehend how Jesus was tempted in all points as we are, or to realize the close 

affinity which he had with his brethren in their trials and temptations. The two 

systems are diametrically opposed—the one leads to a subordination of man to God 

in faith and trust, His strength becoming manifest in their weakness; while the other 

leads to a system of personal righteousness, exalting man in his own eyes, 

worshipping God afar off in ceremonies and symbols. 

 The above quoted passage of scripture was not only a stumbling block to the 

Scribes and Pharisees, but is also to many religious people to-day. 

In order to understand the sayings of Jesus three facts must always be kept in mind. 

First, that he was born of a woman, as other men are born. Secondly, that he was 

conceived of the Holy Spirit of God, and therefore by inheritance hath a more 

excellent name than they. Thirdly, that he was not an automation, but possessed an 

individual volition and character of his own. Nevertheless, he was the prophet in 

whom the Father put His words as foretold by Moses (Deut. 18:18–19).  

 Since Jesus did at all times exhibit the character of his Father, and since the 

words that he spoke to Israel were not his own words, but the words of Him who 

sent him (John 7:16: 8:28: 12:49), many things that he said must be understood as 

the expressions of the Father, who existed before the Creation. In the mouth of 

Jesus they are the words of the Father speaking through the Son. For instance, Jesus 

said,  

“Ye have heard that it was said by them of old time, Thou shalt not kill; and 

whosoever shall kill shall be in danger of the judgment: but I say unto you, 

That whosoever is angry with his brother without a cause shall be in danger 

of the judgment: and whosoever shall say to his brother, Raca, shall be in 

danger of the council: but whosoever shall say, Thou fool, shall be in danger 

of hell fire.” (Matt. 5:21, 22).  

This was the voice of the Father, speaking through Jesus, not propounding a new 

law, but giving an amplification of it in association with the knowledge, experience, 

and prerogative of the Son. 

Now in the light of the first fact, when Jesus said, “Abraham rejoiced to see my 

day,” we may ask, What day? As previously stated in the same chapter, Abraham 

was dead, and could not see Jesus contending with the Pharisees, because “the dead 

know not anything” (Eccles. 9:5), and because when “the breath of man goeth 

forth, he returneth to his earth; in that very day his thoughts perish” (Psa. 146:4). 

For the same reason Abraham could not literally see Jesus crucified and raised from 

the dead, yet by faith he saw, and understood, and believed in the resurrection of 

the promised Messiah, for it is testified that in a figure he received Isaac again from 

the dead (Heb. 11:19).  

 So clearly did Abraham understand the meaning of the command to offer 



                    Page 28 THE ATONEMENT 

Isaac that he called the place where he presented Isaac on the altar Yahweh-jireh, so 

it was said, “In the mount of the Lord it shall be provided” (Gen. 22:14, R.V.). 

The point of the argument between Jesus and the Pharisees was whether Jesus was 

greater than Abraham (see verse 53). Jesus clinched the argument by saying, 

“Before Abraham was, I am.” What did he mean? Not that he existed personally 

before Abraham, but that he took precedence of Abraham, for in view of the 

subsequent resurrection of Jesus, and the declaration of the apostle Paul concerning 

it (see 1 Cor. 15:18), neither Abraham nor any other man can be delivered from the 

power of sin and death except through Jesus the Anointed. Moreover, the day of 

Christ which Abraham saw afar off by faith was not the day of his contention with 

the Pharisees but the day when all the faithful will shine forth in the kingdom of the 

Father, and will sit down with Abraham, and Isaac, and Jacob, in that kingdom, as a 

sequence of the resurrection of Jesus from the dead (Matt. 8:11: 13:43; Heb. 11:39, 

40; 1 Cor. 15:17, 18; 1 Thess. 4:16, 17; 2 Thess 1:10). 

 When speaking of the time of the fulfilment of these promises Jesus referred 

to his second appearing thus:  

“For as the lightning, that lighteneth out of one under heaven, shineth unto 

the other under heaven; so shall also the Son of Man be in his day” (Luke 17:24).  

 It is the day referred to by the Apostle Paul in his first epistle to the 

Corinthians, chap. 5., verse 5, and in his second epistle, chap. 1., verse 14, when 

speaking of “The day of the Lord Jesus Christ.” It is the day foretold in Zechariah, 

chap. 14:1–4, when the feet of the Lord shall stand again on the Mount of Olives, 

and when that mountain shall “cleave in the midst thereof toward the east and 

toward the west.” This day has no relation to the day when he sojourned upon the 

earth in the midst of his brethren, i.e., his twelve disciples, except that the presence 

of himself and the faithful of all ages in that day, yet future, is due to and in 

consequence of his faithful fulfilment of all the commands of his Father. It is in fact 

“the day which the Lord hath made,” when the stone which the builders rejected is 

become the head of the corner. (Psalm 118:22–24). Truly a marvellous thing, when 

the Lord Jesus becomes the cynosure of all eyes. For, “Behold he cometh with 

clouds, and every eye shall see him” (Rev. 1:7). 

 Now also in the light of the second fact, since Jesus was a manifestation of 

the Father he may be said to be before Abraham, although born subsequently. He 

could not be a third person of a trinity of gods, for he himself said the first of all 

commandments is, “The Lord our God is one Lord” (Mark 12:29). 

 In the light of the third fact, it must be conceded that if Jesus, the Son of 

God, was pre-existent before his appearance as a babe in Judea, co-equal and co-

eternal with the Father, then he could not have possessed that individual character 

as a man so fully manifested by him. He could not have lost the consciousness of 

pre-existence, and could not have been tempted like his brethren. This idea was 

well expressed by a good churchwoman, who illustrated the point by reference to 

those highly-placed ladies and gentlemen who, from a comfortable position in the 

world, go “slumming” in order to feel the experience of the poor. She said they 

could not do so, because they would be upheld by the consciousness of the assured 
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position to which they could return when the experiment was ended. 

Trinitarians can only see the babe Jesus in a manger with a nimbus on his head. 

 This does not represent the babyhood of the Son of God, nor the period 

during which he was subject to his parents up to the day of his baptism. Truly he 

was a “Holy Thing” from his birth (Luke 1:35), but in what way? In the gospel of 

Luke we have a description of his birth:  

“Behold, thou shalt conceive in thy womb and bring forth a Son, and shalt 

call his name JESUS.” 

“He shall be great, and shall be called the Son of the Most High” (ch. 1:31, 

32). 

Until instructed, Mary could not understand how a virtuous maiden, as she was, 

could give birth to a son, hence her question: 

“How shall these things be, seeing I know not a man?” 

Since no one can dispute this universal law of generation; since, also, no one can 

dispute biological facts which shew that the birth of a child is due to the vitalization 

of one of the many seeds which come forth from the womb, it must be admitted that 

“Jesus was made of a woman” (Gal. 4:4), and that the man Jesus had no separate 

existence before the time chronicled by Luke. 

 The Holy Spirit which came upon Mary was not, and could not be, anything 

but that which is described as the power of the Highest overshadowing Mary (ibid., 

verse 35), and for that reason the babe was called the Son of God, otherwise the son 

of the increate Father, whose power or Spirit existed with the Father from eternity. 

Thus the manifestation of the Father in a Son commenced when the Father, by His 

Spirit, vitalized the seed of the woman, but that fact did not alter his relationship to 

the human family; or destroy his individuality as a man. Jesus himself constantly 

recognised his relationship to the human family by designating himself “the Son of 

Man” (a phrase which is recorded some 65 times in the New Testament).  

 This aspect of him is frequently revealed in prophecy as, for instance, in 

Psalm 22:22, Isa. 8:16, to which the apostle Paul referred in order to illustrate 

the oneness between Jesus and his brethren in the days of his flesh. Thus we 

read: “For both he that sanctifieth and they who are sanctified are all of one: 

for which cause he is not ashamed to call them brethren, saying, I will 

declare thy name unto my brethren, in the midst of the church will I sing 

praise unto thee. And again, I will put my trust in him. And again, Behold I 

and the children which God hath given me.”  

This relationship he further stated in the most emphatic manner thus:  

“Forasmuch then as the children are partakers of flesh and blood, he also 

himself likewise took part of the same. . . . Wherefore in all things it behoved 

him to be made like unto his brethren, that he might be a merciful and 

faithful high priest in things pertaining to God, to make reconciliation for 

the sins of the people” (Heb. 2:11–14, 17). 

Further, the words used by Jesus before baptism unquestionably shew that Jesus 

could not have existed before his birth of Mary, viz., “Thus it becometh us to fulfil 

all righteousness” (Matt. 3:5), an obscure statement unless emphasis is placed on 
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that little word us, which signified that Jesus and his brethren were one in physical 

constitution, made of the same flesh and blood (Heb. 2:14), and therefore subject to 

the same temptations. The saying, “thus it becometh us to fulfil all righteousness” 

could not refer to a pre-existent personality in any sense. It could not refer to the 

Father, who was not baptised, neither could it have reference to the Spirit of the 

Father, which was the means of bringing him forth from the womb, any more than it 

can be said that the vitalizing power of a human father brings forth a pre-existent 

son.  

 The pre-existent character of a father is often manifested in his offspring, 

and so it was in Jesus. The character of the Father manifested in the Son was shown 

in the righteous walk of Jesus, who received from John this tribute: “Comest thou 

to me? I have need to be baptised of thee!” The mind of the Father also shone forth 

more fully in Jesus when the spirit came upon him after baptism. 

Again, since that little word us includes Jesus and his brethren, if he were pre-

existent then they must be pre-existent too! A conclusion too absurd to entertain for 

one moment. 

The recorded facts concerning the birth of Jesus do not furnish one title of evidence 

that the Son who prayed to his Father, who confessed that his Father was greater 

than himself (John 14:28), that there was none good but God (Matt. 19:17), was pre-

existent before his birth of Mary. 

 If further proof is needed that the Son of God was not a third person of a 

trinity “existent before all worlds, co-equal and co-eternal,” it will be found in that 

bitter cry uttered when the sustaining power of the Father was withheld: “Eli, Eli, 

lama sabachthani?” That is to say, “My God, my God, why hast thou forsaken 
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“He was before me” (John 1:15). 

 

L IKE many other statements in the first chapter of the gospel according to John, 

the above affirmation is misunderstood by our Trinitarian friends (or enemies 

if they choose so to be). Apart from the bias created by the doctrine the meaning is 

obvious when read with the context. “He that cometh after me is preferred before 

me; for he was before me, ” or according to the R.V. marginal rendering, first in 

regard of me. Of course, he was “first” in the purpose of God from the very 

beginning, and takes precedence of all the sons of God in relation to the earth which 

is His inheritance (Psa. 2:6–8). 

 In the fabric which the Father is erecting (Heb. 3:5) Jesus Christ is not only 

the “head, ” but he is the “root” also. In fact he is the foundation stone upon which 

the building is to be erected (Eph. 2:21). From the commencement of the Adamic 

era he, in relation to Mother Eve, is foreshadowed as the One through whom life 

would come, for she is spoken of as the mother of life (Gen. 3:21) and he as the 

seed of the woman who should bruise the head of the serpent, a result which must 
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involve the abolition of death (ibid 5:15). From the very beginning of the Adamic 

era the promise to Eve was the promise of life through her seed.  

 This is that promise of eternal life mentioned by the Apostle in his letter to 

Titus (ch. 1:1 and 2), a promise given before “times eternal” (R.V.), 1.e., before the 

ages, when its full scope was kept secret; not a promise before the creation of the 

world physical (Rom. 16:25, R.V.). It is that promise pointing to the One through 

whom it is to be realised. He, as it were, the pole-star by which the faithful steer 

their earthen vessels to the haven of rest (Heb. 4:1–11). Apart from the sacrifice of 

Christ, foreshadowed to Eve, no son of Adam could have eternal life. He thus 

becomes “the author or beginner of faith” (Heb. 12:2).  

 The apostle speaks of him as “The first-born of every creature,” for “by him 

(or through him) were all things created that are in heaven, and that are in earth, 

visible and invisible, whether thrones (see his promise to his twelve disciples, Matt. 

19:28), dominions (see Dan. 7:13, 27), or principalities (see Luke 19:1–17), or 

powers (see Luke 9:1). All things were created by or through him, and for him, and 

he is before all things (in this sense) and through him all things subsist” (Col. 1:16). 

Abel, Noah, Abraham, Moses, David, and the great cloud of witnesses cannot be 

made perfect without the exercise of power vested in Him (Heb. 11.; Matt. 28:18).  

 When that vast throng symbolized by the number one hundred and forty-four 

thousand assemble upon Mount Zion, with the Father’s name written on their 

foreheads, the Lamb stands in their midst, the One through whom they all have 

been redeemed (Apoc. 14:1–4). He is “the head of the body.” The first born from 

the dead, “that in all things he might have the pre-eminence” (Col. 1:18). For this 

reason he is said to be “before all things,” “for through him all things are,” 1.e., 

all things which will be created for eternity, because he is the means through which 

they come into relation to the Father. The promises concerning Him are the initial 

cause of faith in every son of God. Faith will finish in every son of God when that 

marvellous change from mortality to immortality comes upon them (1 Cor. 15:50–

54). The terms here used by the apostle, “Things in heaven, and things in earth, 

visible and invisible,” apply only to elements in relation to Jesus Christ. The 

element “in earth” are the called and chosen who die in faith and await the time of 

their redemption at the return of Christ.  

 The “things in heaven” refer to those who occupy a higher sphere in the 

manifestation of the purpose of God, and are representative of the class who never 

die. Such as Enoch, Elijah, Melchisedec, and others not specifically mentioned, but 

whom we may infer exist in and with the same class. The testimony in Eph. 1:10 

and Col. 1:16–18 incidentally refers to a wonderful feature in the unfolding of the 

purpose of the Father. They are glimpses which are now seen, as it were, in a mirror 

darkly (1 Cor. 13:12), but in the fulness of time, when their relation to the work of 

Christ is complete, they will be seen clearly. Notwithstanding, it must be 

understood that the terms “heaven” and “earth” are here used of those in Christ in a 

relative sense.  

 The terms are not geographical, and do not refer to the heaven where the 

Father dwelleth and where Jesus sits at His right hand, because it is written, “No 
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man hath ascended into heaven, but he that came down from heaven” (John 

3:13). Therefore, the heaven into which Elijah was carried was not that heaven to 

which Jesus ascended, but the “firmament” which divided the waters beneath from 

those above, called heaven (Gen. 1:6–7). Where these highly exalted ones now are 

we are not told, but there are plenty of nooks and corners in the earth where the foot 

of man does not tread suitable for their concealment. The joyful thing for the 

believer is to know that such intelligences exist somewhere, and that shortly they 

will be joined with believers both dead and living when the Lord returns from the 

presence of the Most High, when the wonder of this arrangement and the necessity 

for it will be revealed. 

 Here it may be noted how easy is the transmission from fact to fancy by 

those who believe in the serpent’s lie. Those who are not well equipped with a 

knowledge of the Scripture, viz., that “the dead know not anything,” that “there is 

no work, nor device, nor knowledge, nor wisdom, in the grave” (Eccles. 9:10), and 

are not acquainted with the teaching of Jesus respecting resurrection (see John 5:29, 

29), but believers that “there is no death, only transition,” easily pass on in their 

ignorance to a belief in a host of saints in Heaven or sinners in Hell, the doctrine of 

Purgatory, and the sin of “worshipping angels.”  

 One of the astounding illustrations of this cult is found in the dying request 

of Pope Benedict XV. for his spiritual confessor to intercede for him through the 

Madonna of Pompeii! As though that idolatrous image possessed more virtue with 

the “Holy Mother of God” than other numerous effigies, elsewhere, of the said 

goddess!!! 

Perverted Christianity does not appear to know that “there is One Mediator 

between God and man, the man Christ Jesus” (1 Tim. 2:5). 

 The relationship of Melchisedec to Jesus Anointed is more than interesting. 

Some may be disposed to account for the pre-eminence of Jesus over Melchisedec 

on the supposition that the former preceded the latter, but the evidence shewing that 

Jesus did not exist as a person before his birth of Mary is irrefutable. Now Jesus 

was made a high priest after the order of Melchisedec (Heb. 6:20). A high priest 

involves subordinate priests of the same order. 

 A comparison of the title of Jesus, the Son of God, as high priest of the order 

of Melchisedec and the titles of the priest who blessed Abraham after his victory 

over the Elamitish invaders (Gen. 14.) indicates the relationship of the one to the 

other. As to the great worthy of old who officiated in the days of Abraham: 

Priest of the Most High God. 

 First, by interpretation, King of Righteousness. 

 Then, King of Salem, which is King of Peace. 

 Without father, without mother. (That is to say, his priesthood is not by 

genealogy.) 

 Like unto the Son of God . . . (Heb. 7:1–3). 

However great this man was, Christ Jesus is greater, although the latter appeared 

upon the scene centuries after the former: for he is the only begotten Son of God, 

and because he alone gave himself as a sacrifice to deliver his fellows from death 
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(Heb. 10:12, 14). See also the following testimonies: 

 He is the only begotten SON OF GOD (John 1:18; Heb. 1:1–5, 7). 

 The Righteous ONE (Zech. 9:9; Jer. 23:5–6; Acts 3:14: 7:52: 22:14; 1 John 2:1; 

James 5:6). 

 The Prince of PEACE (Isa. 9:6). 

 The Prince of LIFE (Acts 3:15). 

 The firstborn of the dead (Rev. 1:5, R.V.). 

Therefore the man who brought forth bread and wine wherewith, as priest of the 

Most High, to bless Abraham, does not take precedence of his high priest—Jesus. 

By interpretation Melchisedec was “King of Righteousness”; by interpretation he 

was “King of Peace”; and by adoption he must become a “Son of God,” for Jesus, 

as we have seen, is the only begotten Son of God, and the one Mediator between 

God and man.  

 Again, the fact that the Melchisedec mentioned in Genesis precedes in point 

of time the appearance of the High Priest of the same order, presents no difficulty 

in the way of the pre-eminence of the latter over the former; for just as the Father’s 

intention to bestow a favour is spoken of as though that favour has already been 

given while yet centuries must elapse before the promise could be fulfilled (see 

Rom. 4:17; Heb. 11:9–12, 13, 39, 40), so the titles of the Melchisedec priest in 

Genesis are prospectively bestowed upon him. 

 Since Melchisedec “abideth a priest continually” (Heb. 7:13), he seems to 

be like Enoch, who was translated that he should not see death (Heb. 11:5). The 

continued existence of Melchisedec, Enoch, and Elijah, while still in an unglorified 

body, through many millenniums, may appear startling, but is quite in harmony 

with Scripture testimony. If a man can live nine hundred and sixty-nine years 

without death, as Methuselah did, there can be no difficulty in granting life to a 

man for six thousand years.  

 We have two exceptional examples of long life in the case of Enoch and 

Elijah. Of the former it is stated that he did not die, and of the latter we have 

indubitable evidence that he was alive at the Transfiguration, about a thousand 

years after he was removed in the chariot of fire (Luke 9:30). No doubt there are 

other highly privileged individuals who have received special attributes to enable 

them to fulfil the functions recorded of them in the Scriptures.  

 The Angel, or messenger, mentioned in the Apocalypse by, or through, 

whom the last message from Jesus Christ was conveyed to John in Patmos appears 

to be one such. This angel definitely stated that he was: 

 “a fellow-servant, and of his brethren the prophets, and of them which kept 

the sayings of this book” (Rev. 22:9).  

Melchisedec, Enoch, Elijah, and the messenger who delivered the Apocalypse to 

John, one and all stand relatively in the same class of redeemed ones who will be 

alive at the appearing of Jesus Christ, and receive the gift of eternal life without 

seeing death in their own persons; as the Apostle said,  

“We shall not all sleep, but we shall all be changed . . . For this corruptible 

must put on incorruption, and this mortal must put on immortality.”  
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When this change occurs, then will be: 

“gathered together in one all things in Christ, both which are in (Gr. upon) 

the heavens and the things upon the earth in Him” (Eph. 1:10 R.V.).  

The false doctrine of the immortality of the soul and failure to apprehend the full 

significance of the Apostle’s definition of the method adopted by the Father when 

speaking of future events is responsible for many false opinions, leading by easy 

stages to the doctrine of the Trinity. Statements which relate to the pre-eminent 

position of Jesus as the head of the body of Christ, and which only refer to the 

sphere of his inheritance, which is the earth, are interpreted as applying to the 

Increate himself.  

 When the Apostle John said that Jesus was “the true light which lighteth 

every man coming into the world,” he was not propounding the law of life in the 

physical sense, but the fact that through Jesus only light and life comes to the 

believer (chapter 1., verse 9). The world that is made by or through (R.V.) him is 

not the physical world, but the “world” or constitution which is to come, and which 

will be developed through him (5:10, R.V.). When he “came to his own and they 

that were his own received him not” (5:11, R.V.) obviously must mean that he 

came to his own people or “world,” because as many of this “world” of people as 

received him to them gave he the power to become children of God, even them that 

believe on his name (John 1:11, 12).  
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God, having of old times spoken unto the fathers in the prophets . . . hath at the 

end of these days (the Mosaic age) spoken unto us in his son, through whom (i.e., 

on account of whom) also he (God) made the ages: who being the effulgence of 

his glory, and the impress of his substance, and upholding all things by the word 

of his power, when he had made purification of sins, sat down at the right hand 

of the Majesty on high. (Heb. 1:1–3, R.V.) 
 

T HE opening words of the above quotation are distinctly adverse to the doctrine 

of the Trinity. It is GOD who spake unto the fathers in, or by, the prophets. HE 

who is one (Mark 12:29), not three personalities in one. The statement that God 

spoke of old times by the prophets, and in the later time by His Son, is sufficient to 

show that the Son of God did not speak until that Son was brought into existence as 

related in the first chapter of Luke’s gospel. 

 The next statement, “through whom God made the ages,” must mean that 

God did the work on account of Jesus. To suggest that an eternal pre-existent Son 

was the medium through whom the work was done creates confusion, because there 

are no “ages” with the increate. Ages commence when the Eternal One “out of 

himself” (1st Cor. 8:6) forms that which becomes related to time or age. Now, since 

God created the earth (Isa. 45:18) and man upon it (Gen. 1:27) many “ages” have 

been marked off on the stream of time. In the record of these ages it will be seen 

that the development of the sons of God hinges upon the sacrifice of Christ, to 
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which all must look as a foretold event, or as a memorial of that which has been 

accomplished.  

 This development presents many phases, and is divided into “ages,” which 

have been brought into existence and providentially overruled by the Father. Hence 

the apostle Paul said that He (God) “hath determined the times before appointed 

and the bounds of their habitation” (Acts 17:26). For illustration, the Adamic age 

commenced with the creation of man. Afterwards, we are told that “God saw that 

the wickedness of man was great in the earth” (Gen. 6:5), and that “God” brought 

that period, extending from Adam to Noah, to an end by the Flood (Gen. 7:13). 

Then God made a new covenant with Noah, commencing a new age with him and 

his children (ibid. verse 18). Further, although in the age before the Flood we are 

not told much, yet sufficient is recorded to show that this period commenced with 

offerings and sacrifices pointing to the coming deliverer. From the Flood to Moses 

the same feature becomes more apparent in the record.  

 See the history of Abraham, Isaac, and Jacob, with their altar building and 

sacrifices, and the miraculous deliverance of their children from Egypt. In the 

succeeding age, commonly called the “Mosaic age,” extending from the giving of 

the law to the abolition thereof, we find figures and types pointing to the sacrifice 

of Jesus, and a continuous stream of prophecy referring to the mission of the 

coming Messiah, illuminating every phase of His experience in relation to His 

deliverance from death, and the way in which that deliverance will bring joy and 

blessing, honour, and glory, to those who look for and wait for it. In every age Jesus 

is the pivot, as it were, upon which all things appertaining to the glory of God 

revolve. We can, therefore, readily understand why the apostle Paul should say that 

“on account of Him all these ages were made,” because they were unquestionably 

brought into existence by the overruling providence of the Father in and for the 

glory of the promised deliverer. 

 The statements that the Son is “the effulgence of His (the Father’s) glory, 

and the impress of His (the Father’s) substance,” and that He is “the image of the 

invisible God,” are not quite so easy to understand. 

The Son of God the effulgence of the Father’s glory. We may ask, What is the glory 

of the Father? The answer will be found in the reply to the request of Moses, who 

said, I beseech thee to show me thy glory (Exod. 33:18).  

“Behold, there is a place by me, and thou shalt stand upon a rock . . . while 

my glory passeth by . . . And the Lord passed by before him, and proclaimed, 

The Lord, the Lord God, merciful and gracious, long-suffering, and 

abundant in goodness and truth, keeping mercy for thousands, forgiving 

iniquity and transgression and sin, and that will by no means clear the 

guilty; visiting the iniquity of the fathers upon the children, and upon the 

children’s children, unto the third and to the fourth generation.” (Exod. 

33:21, 22; 34:6, 7).  

These attributes then are the glory of the Father, which in some way become 

effulgent in the Son. Now it is written: “It became him, for whom are all things, 

and by whom (or on account of whom) are all things, in bringing many sons unto 
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glory, to make the Captain of their salvation perfect through sufferings” (Heb. 

2:10). Two things become apparent from this testimony. First, that the glory of the 

Father is to dwell in Jesus and his brethren. Secondly, that perfection in glory 

comes through suffering. From this it may be understood that the Father delights to 

see the glory which He proclaimed to Moses manifested in men and that this 

manifestation was to be developed in the sufferings of Jesus as well as in those of 

his brethren. So it is written:  

“Thus saith the Lord, Let not the wise man glory in his wisdom, neither let 

the mighty man glory in his might, let not the rich man glory in his riches: 

but let him that glorieth glory in this, that he understandeth and knoweth me, 

that I am the Lord which exercise lovingkindness, judgment and 

righteousness in the earth: for in these things I delight, saith the Lord.” (Jer. 

9:23–24). Obviously, therefore, the glory of the Father could not have been 

manifested until the birth of Jesus, and until He passed through those 

experiences which manifested the attributes above mentioned. In this way, the 

“Word” became flesh and dwelt among men. They “beheld his glory, glory as 

of an only begotten of a father, full of grace and truth” (John 1:14) The first 

annunciation of the coming glory was the message of Gabriel to Mary. The 

second was the annunciation of the angel who said, “Behold, I bring you good 

tidings of great joy, which shall be to all people. For there is born unto you 

this day a Saviour, which is Christ the Lord.” Concerning which the angelic 

company foretold, “Glory to God in the highest, and on earth peace, good will 

towards men” (Luke 2:10, 11, 13, 14). 

 These are the beginnings of a great consummation, which must come in 

strict harmony with the conditions appertaining to its manifestation as 

foreshadowed to Moses. The attributes then made known should be particularly 

noted. They not only comprise mercy, graciousness, long-suffering, and abundant 

goodness and truth, keeping mercy for thousands, forgiving iniquity, and 

transgression and sin: which will by no means clear the guilty, but also visiting the 

iniquity of the fathers upon children’s children until the third and fourth generation. 

This declaration presents a problem to solve. In what way can visiting sins of the 

fathers upon the children be a merciful attribute of the Father?  

 The seeming contradiction is explained by the fact that had not God decreed 

that death should pass upon all men in consequence of the sin of our first parents 

there could not have been that glorious manifestation of redemption by Christ Jesus, 

which enabled God to bestow through the righteousness of one the free gift of 

eternal life, “for by one man’s disobedience many were made sinners.” Upon the 

same principle,  

“by the obedience of one shall many be made righteous . . . that as sin had 

reigned unto death, even so might grace reign through righteousness unto 

eternal life by Jesus Christ our Lord.” (Rom. 7:19–21). 

Thus it will be seen that the offering of sacrifices from the very beginning 

foreshadowed the manifestation of glory in the redemption wrought through Christ. 

Jesus referred to this glory in the following words, spoken immediately before his 



Page 37 THE ATONEMENT 

crucifixion:  

“The hour is come; glorify thy Son, that thy son also may glorify thee: as 

thou hast given him power over all flesh, that he should give eternal life to as 

many as thou hast given him. And this is life eternal, that they may know 

thee the only true God, and Jesus Christ, whom thou hast sent.”  

Now, speaking prophetically of the manifestation of glory in the experience and 

tribulation of the disciples, Jesus said: “The glory which thou gavest me I have 

given them; that they may be one even as we are one: I in them, and thou in me, 

that they may be made perfect in one.” (ibid., verse 22, 23). Obviously, therefore, 

the glory with which the Father clothes Jesus could not have existed before he was 

born, except as a determined purpose of the Father. Moreover, that glory cannot be 

fully manifested until the last element thereof is developed. 

Here it should be distinctly understood that there are at least three phases of glory 

associated with the purposes of the Father in Jesus. 

1) The apostle Paul speaks of the glory of the ministration of death “written and 

engraved on stones” as a glory upon which the children of Israel could not 

look (2 Cor. 3:7). The ministration was a “glorious” thing in itself, because the 

Father was revealing His purpose to men through Moses by miracles, signs, 

and wonders. This is one phase. 

2) These divine arrangements were the means of causing “glorification” in others, 

yea, every obedient Israelite who responded to the divine behests reflected a 

ray of light from the source thereof. That is another phase of glory. 

3) There is a third phase of glory which is to be manifested when the Lord comes 

“to be admired and glorified in his saints.”  

This phase need not now be mentioned particularly further than to say that when 

Jesus returns he comes in “the glory of his Father” (Matt. 16:27) which, as already 

shown, must be like unto the glory revealed to Moses. In the mission of the Son of 

Mary we have many illustrations of phases one and two, the Father first glorified 

Him by Mary’s miraculous conception (Luke 1:31–35); then at his baptism (Matt. 

3:16–17) and then by the miracle performed through him when he turned the water 

into wine.  

Thus it is written:  

“This beginning of miracles did Jesus in Cana of Galilee, and manifested 

forth his glory” (John 2:11).  

Again, when Jesus raised the son of the widow of Nain,  

“they glorified God, saying, That a great prophet is risen up among us; and, 

That God hath visited his people” (Luke 7:16).  

In many other miracles also was the Father glorified in Jesus, for Jesus said,  

“Believest thou not that I am in the Father, and the Father in me? The 

words that I speak unto you I speak not of myself: but the Father that 

dwelleth in me, he doeth the works” (John 14:10).  

Again, the transfiguration, when Moses and Elias talked with Jesus (Luke 19:27) is 

referred to by the apostle Peter thus:  

“For we have not followed cunningly devised fables, when we made known 
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unto you the power and coming of our Lord Jesus Christ, but were 

eyewitnesses of his majesty. For he received from God the Father honour 

and glory, when there came such a voice to him from the excellent glory, 

This is my beloved son, in whom I am well pleased. And this voice which 

came from heaven we heard, when we were with him in the holy mount” (2 

Peter 1:16–18).  

Here it may be pointed out to our Trinitarian friends that in proclaiming Jesus as his 

beloved son, the Father glorified Jesus, foreshadowing by the Transfiguration the 

Majesty which he is to exercise when he comes to reign in his kingdom. Jesus did 

not at the time of the Transfiguration enter into his kingdom, for he said,  

“The Son of man shall come in his glory, and all the holy angels with him, 

then shall he sit upon the throne of his glory” (Matt. 25:31).  

Unfortunately, also, Trinitarians misunderstand the words, “Glorify thou me with 

thine own self with the glory which I had with thee before the world was” (John 

17:5). This statement is easily understood upon the principle that God speaks of 

things that be not as thou they were (Rom 4:17), and upon this principle His 

foretold purposes from the beginning are spoken of as though they were actually 

accomplished. For illustration, of the prophet Jeremiah we read: “Before I formed 

thee in the belly I knew thee; and before thou camest forth out of the womb I 

sanctified thee, and I ordained thee a prophet unto the nations” (Jer. 1:5). 

 Jeremiah known of God before he was formed, and yet given as “a prophet 

unto the nations before he was born?” Here the intention of the Father is spoken of 

as being already done before it was actually accomplished, because with Him all 

things purposed are, as it were, done. Similarly, Jesus is spoken of as “The Lamb 

slain from the foundation of the world” (Rev. 13:8), because the sacrifices at 

Eden’s gate merely pointed to the intention of the Father to provide the sacrificial 

lamb which, millenniums later, was given. So also the glory with which Jesus was 

arrayed when he rose from the tomb could not, and did not, exist till after his 

resurrection. As an intended purpose of the Father the glory was just as much in the 

womb of the future as was the promise to Abraham, “I have made thee a father of 

many nations,” when as yet he had no son (Gen. 15:35: 16:5; Rom. 4:17). 

 This was the glory for which Jesus prayed before he was crucified, and 

which was bestowed upon him because he glorified the Father in offering himself a 

sacrifice for sin. This is clearly demonstrated by his prayer, and the parable of the 

corn of wheat. Thus we read:  

“The hour is come that the Son of Man should be glorified. Verily, verily, I 

say unto you, Except a corn of wheat fall into the ground and die, it abideth 

alone: but if it die, it bringeth forth much fruit” (John 12:23, 24).  

“Therefore when he (Judas) was gone out (to betray) Jesus said, Now is the 

Son of man glorified, and God is glorified in him. If God be glorified in him, 

God shall also glorify him in himself, and shall straightway glorify 

him” (ibid. 13:31, 32).  

Of this great achievement he said,  

“I have overcome the world. These words spake Jesus, and lifted up his eyes 
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to heaven, and said, Father, the hour is come; glorify thy Son, that thy Son 

also may glorify thee” (Jno. 16:33: 17:1, 2).  

Now just as Jesus submitting to crucifixion was an example of the second phase of 

glory, so also this phase was illustrated by the disciples of Jesus steadfastly 

following his example. Thus we read:  

“Beloved, think it not strange concerning the fiery trial which is to try you, as 

though some strange thing happened unto you: but rejoice, inasmuch as ye 

are partakers of Christ’s sufferings; that, when his glory shall be revealed, ye 

may be glad also with exceeding joy. If ye be reproached for the name of 

Christ, happy are ye; for the spirit of glory and of God resteth upon you; on 

their part he is evil spoken of, but on your part HE is glorified” (1 Pet. 4:12–14).  

Again, we read: “Let your light so shine before men, that they may see your good 

works, and glorify your Father which is in heaven” (Matt. 5:16). Here we have 

reference, first, to the spirit and glory of the Father resting upon those who endure 

trial. Secondly, to the glorification of the Father and the Son reflected from those 

who are obedient to the source from which it comes. As to the third phase of glory, 

that can only come when the work of the Father in Jesus anointed is complete at the 

close of the Millennium. Then he becomes “the effulgence of the Father’s glory.” 

In saying that “Jesus is the effulgence of the Father’s glory,” the apostle speaks of 

things that be not as though they were, for the fulness of this glory cannot be 

attained until it becomes manifested in all the sons who are related thereto, for the 

Apostle said the gospel had been revealed in order that the disciples might be 

“conformed to the image of his Son” (Rom. 8:29). When that work is 

accomplished, it will be seen that the children of God have glorified both the Father 

and Jesus. The sons will then be to the glory of their Captain; he will be to their 

glory; and the whole community from the Lord Jesus downward to the glory of God 

the Father. 

 Well may the apostle say that Jesus is “the effulgence of God’s glory.” 

The impress of his substance—R.V. Now we are told that in the beginning was the 

“Word” (Gr., logos), and the “word” was with God (Gr., theos), and that the “word” 

was “God.” Since the word theos means substance we must in our conceptions of 

the Father remember that the Father is not an abstraction, but an entity, or 

substance; i.e., eternal substance, always existent. For something to come out of 

nothing is unthinkable, i.e., impossible. Further, since the word logos represents 

speech, which implies wisdom, knowledge and power of expression, these 

attributes always existed with uncreated substance.  

 They did not come into existence either before or after substance, but were 

always present therewith. Since also it is said that the logos (word) is God, we must 

also believe that the Father uncreate is intelligent substance. Moreover, God is a 

spirit (John 4:24), therefore we may say that the Father is spirit substance, 

possessing all intelligent attributes in fulness.  

“All things were made by him, and without him was not anything made that 

hath been made” (John 1:3).  

Here we have a definition of “substance” which we find difficult to define in 



                    Page 40 THE ATONEMENT 

words. The finite mind is scarcely able to grasp the meaning of these terms, but by 

analogy we may reach forward a little. Substance without intelligence is practically 

non-existent. That mass of granite knows nothing of the superimposed clay, or vice 

versa. Gold and silver in juxtaposition know not of the diverse qualities possessed 

by either. They are relatively non-existent. Intelligence is the thing which makes for 

existence. Therefore, while substance is the basis of intelligence, intelligence 

comprehends the whole and is the whole.  

 Thus John, while distinguishing between “substance” and “the Word,” 

could say that the latter was God. He also says that the Word became flesh and 

dwelt among us, full of grace and truth, “and we beheld his glory, as the glory of 

the only begotten son of the Father” (John 1:14). That is to say, men saw in Jesus a 

manifestation of the glory of the Father in grace and truth, or in all those attributes 

which it was possible to be manifested in the person of Jesus. Now, the apostle 

could not mean that the “substance” of God became flesh, because from Mary came 

the substance which, at birth, was called Jesus, “made of a woman” (Gal. 4:4). 

Since also “no man hath seen God at any time,” but the only-begotten Son hath 

declared him, men must have beheld in him a manifestation of the Father in the 

form of grace and truth. Thus the impress of the attributes of the Father, defined 

elsewhere in the Bible, appeared in Jesus; or, as expressed by the apostle Paul, 

“God was manifested in the flesh of sin.”  

 This relationship was clearly understood by the Lord Jesus, who said,  

It is the spirit that quickeneth; the flesh profiteth nothing” (John 6:63). In 

consequence of the nature of his birth (Luke 1:35), and in consequence of the 

possession of the Holy Spirit in fulness (John 3:34), there shone forth in him that 

which differed from all other men, for he was not born after the will of the flesh, 

nor of the will of man, but of God. Just as a leaf bud potentially contains in its 

substance all the beautiful features of the fully developed leaf, so the characteristic 

attributes of the Father were impressed upon the ovum in Mary’s womb, which, 

under the overruling providence of the Father, became a perfect bloom for the 

Paradise of God.  

 From what has previously been said, there is no need to enlarge upon the 

biological aspect of the matter. The result of this new birth is strictly in harmony 

with true scientific knowledge. No life without antecedent life. No plant except 

from seed. No variety except that variation comes from the interposition of new 

conditions. But the impress of this image did not alter the nature of the flesh upon 

which it was impressed, any more than does the form of a leaf alter the substance of 

that leaf, or the character of a human father the nature of the child through which it 

is manifested. The result was a perfect specimen of humanity, capable of feeling all 

human impulses which were from beneath, and capable of manifesting all the grace 

and excellence of the Father from above. 

 There are two statements by the apostle John which help us to realize the 

relationship between Jesus and His Father. After saying that Jesus was  

“the only begotten of the Father, full of grace and truth” (John 1:14),  

he adds, “And of his fulness have all we (his disciples) received” (verse 16).  

Now if it was necessary for Jesus to pre-exist in order to partake of the Father’s 
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fulness, it would be likewise necessary for his disciples to pre-exist in order to 

partake of his fulness, but we see how Jesus partook of the fulness of his Father, by 

Spirit begettal and by the bestowal of the Spirit at baptism. So also his disciples 

who receive the spirit partake of this fulness; 

 Upholding all things by the word of his power. Yes, for he never let one 

precept slip, and when he had by himself purged our sins, sat down on the right 

hand of the Majesty on high. 

Now, it is written that “God is love” (1 John 4:8). This attribute of the Father was 

perfected fully in the Son of God. He is the embodiment of imperishable love, for 

he gave himself for his fellows. He was God-like in his manifestation of the love of 

God, and in the harmony which existed between the deeds of God and the activities 

of Jesus Anointed. Thus:— 

All things the Father has done, or is doing, are for the benefit of His children. So 

also all things that Jesus did were for the welfare of mankind. 

All things the Father has revealed or said are for the benefit of His children. So also 

all the words spoken by Jesus were for the same end. 

The Father never ceases to work for the accomplishment of His gracious purpose in 

which the highest blessings must come upon the human race. So also Jesus did not 

at any time slacken his hand for the same object. 

The Father has declared that He will not give His glory to another. So also the Son 

always ascribed precedence to his Father. 

 This perfection of character and the presence of the Holy spirit in the Son 

did not in the least degree release Jesus from the torment to which a righteous man 

is subject when tempted by an appeal to human instincts, or the impulses of the 

flesh. On the contrary, the perfect knowledge which he possessed of what was in 

man, and his perfect conception of that which God required of him, must have 

made the conflict between the flesh and the Spirit the more acute. 

 From afar I see him victorious over sin. Bye-and-bye, every son of God will 

see him nigh, and with a thrill of joy will sing: “Thou art worthy . . . for thou wast 

slain and hast redeemed us to God by thy blood, out of every kindred, and tongue, 

and people, and nation; and hast made us unto our God kings and priests; and we 

shall reign on the earth” (Apoc. 5:9–10). 

HENRY SULLEY. 
 

[Friend Bell, whose capable and useful co-operation when I visited Australia is a very 

pleasant recollection, has now become an enemy because of his identification with the Free 
Life theory of renunciationism, and the Substitution theory of brother Strickler, whose time-

past friendly co-operation is also a pleasant memory. Both propagandas are alike in essence. 

They are the inception of that which is totally opposed to the definition of the destruction of 

the body of sin in the sacrifice of Christ. Brethren who adopt their theories will be led astray. 
Friend Bell roundly denies the statements which I have made in my articles on “The 

Atonement,” but he does not furnish any proofs to support his assertions. He considers me 

egotistical, because I refer to those who “darken counsel by words without knowledge.” I 

submit to his reproof with patience and thanks, but the fact cannot be denied that there has 
been much darkening of counsel by words without knowledge on this subject. If I have not 
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spoken in harmony with the word, disprove my statements by reference to the evidence.—H. 
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The image of the invisible God, the first-born of every creature (Col. 1:15). 

 

F ROM what has passed in review in the previous section (see pp. 193–199 ante) 

respecting the impress of the substance of the Father and the effulgence of His 

glory, there should be no difficulty in comprehending what the Apostle Paul meant 

when he said that Jesus was “the image of the invisible God.” A similar statement 

by the apostle in another place helps us to understand his meaning, viz., that God 

did predestinate those who are called according to His purpose “to be conformed to 

the image of His Son” (Rom. 8:29). Since the physical constitution of Jesus and his 

brethren were alike, for “he was made in the likeness of men, and was found in 

fashion as a man” (Phil. 2:7, 8; Heb. 2:14), the apostle must mean that the 

disciples are to be conformed to the moral image of their Lord. Now, just as the 

disciples must be conformed to the image of the Son of God, so also was Jesus 

conformed to the image of his Father; in fact, the way in which the disciples of 

Christ are conformed to his image is an object lesson illustrating the way in which 

Jesus became “the image of the invisible God.”  

 This comparison should effectively prove that the image of the invisible 

which we see in Jesus is an image of the moral attributes of the Father, attributes 

pre-existent in the Father from eternity but manifest in the Son after his birth of 

Mary, and which could only be consummated at his crucifixion and resurrection. 

Not until Jesus was raised from the dead was the image of the Father complete in 

him, for after that event he was “declared to be the Son of God with power, 

according to the spirit of holiness by the resurrection from the dead” (Rom. 1:4). 

 The parallel between the generation of Jesus and his brethren is indeed very 

remarkable. It may be thus summarized: 

 He was “the word made flesh” (John 1:14). They are begotten by the word (1 

Peter 1:23). 

 He was the beginning of a new creation (Col. 1:18). They are a new creature (2 

Cor. 5:17). 

 Both Jesus and his brethren are perfected through suffering (Heb. 5:5–9: 12:6). 

 After probation Jesus was crucified and raised from the dead, and was 

indued with the power of an endless life (Heb. 7:16). So likewise when probation is 

ended the disciples approved at the judgment seat of Christ will be the subjects of 

that instantaneous change, when this corruptible will put on incorruption (1 Cor. 

15:51–54), when they will be made like unto him (Phil. 3:20–21; 1 John 3:1–2)—

will be equal to the angels, and cannot die any more (Luke 20:36). 

 Further, even though Jesus was begotten of Mary by the Holy Spirit yet he 

came forth as a babe just as other children are born. In common with other children, 

his first impulse was to seek nourishment at his mother’s breast, and to grasp her 
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caressing hand. Next to perceive the sunlight enlightening his eyes, and then the 

impress of his mother’s voice and loving features. Then receiving the impress of all 

good influences while yet subject to his parents, until at man’s estate, by reading 

the Holy Oracles (Luke 4:16), he was able to discern between good and evil, and to 

understand the way in which sin was to be put away, a knowledge which lead him 

to be baptised of John in the Jordan for the remission of sins, saying, “Thus it 

becometh us to fulfil all righteousness” (Matt. 3:15).  

 During all this period he grew up before his Father “as a tender plant, and 

as a root out of a dry ground” (Isa. 53:2). For God had set His love upon him, 

giving His angels charge over him to keep him in all the ways of the Lord, lest at 

any time he should dash his foot against a stone (Psalm 91:11, 12; Matt. 4:6). 

Under divine fatherly guidance reading the Holy Oracles, he learned to “love the 

law of the Lord” (Psa. 119:97), which he “took it for a heritage for ever” when he 

humbled himself in the waters of baptism, a baptism which signified his death unto 

sin—ibid, verse 3. (Matt. 3:15; Rom. 6:3, 6, 10; Phil. 2:8). Immediately afterwards 

he was tempted in all things. So also his brethren humble themselves in the waters 

of baptism, because dead to sin and to take the law of the Lord as their heritage for 

ever. They likewise, under the overruling providence of Him who has called them, 

have learned of the Father’s purpose through His written word (John 15:16; Ps. 

119:130). 

In one particular only does the generation of Jesus differ from that of his disciples. 

They in time past fulfilled “the desires of the flesh and of the mind” (Eph. 2:2, 3), 

but he never, because he always did that which was pleasing to his Father, even 

from his birth. 

There are many other elliptical statements which refer to beautiful aspects of the 

character of him whom the Father has prepared for the salvation of men, sadly 

misunderstood and misinterpreted by Trinitarians, but which are readily 

comprehended by a scribe fully instructed in the things concerning the kingdom of 

God and the name of Jesus Christ, which need not now be mentioned. 

In conclusion, there are a number of terms and phrases current in Christadelphian 

circles which have assumed an unnatural meaning. Just as the word “lust” has come 

to mean not fleshly impulse or desire, as indicated in Scripture, but is used to imply 

excessive desire or gross immorality, so also there are terms and phrases current 

which cause many to stumble at the Word. Their consideration, therefore, seems to 

be a necessary appendix to these articles on The Atonement. 
 

APPENDIX NO. I 

“SIN IN THE FLESH” (ROM. 8:3) 

T HIS phrase, shorn of its context, has come to express ideas subversive of the 

truth. When the apostle said that “what the law could not do, in that it was 

weak through the flesh, God sending His own Son in the likeness of sinful flesh, 

and for sin, condemned sin in the flesh” (Rom. 8:3), he did not mean that God 

condemned “sin” in the flesh as though sin was a something in the flesh, but that he 

condemned sinful flesh, for He sent His Son in “the likeness of sinful flesh” (i.e., in 
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the same flesh (Heb. 2:14) in order to condemn sin. “Flesh” was crucified and put 

to death in Jesus so that all emotions to sin arising from it in him should nevermore 

arise. Now, when Adam sinned his flesh became “sinful flesh.” Its quality then was 

sinful, although beforetime very good. So after transgression, the emotions of sin 

became a law, or rule of action, in Adam.  

 Thus he may be said to be “sin made flesh,” and the law of disobedience its 

principal attribute. This fleshly condition was transmitted to his posterity, who 

became incapable of themselves of manifesting any other quality. Hence we may 

say, “flesh is full of sin.” The results of its emotions are graphically described in 

the third chapter of Romans: “There is none righteous, no, not one” (verse 10). A 

statement fully endorsed by Jesus, who said, “Why callest thou me good? there is 

none good but one, that is, God” (Matt. 19:17). 

 On the other hand, “sinful flesh” presents a different aspect in different 

persons, no two of which are exactly alike. Although the righteousness of men is 

but as “filthy rags” (Isa. 64:6), yet those who “become dead indeed unto 

sin” (Rom. 6:11) present a very different picture of humanity from those who are 

“servants of sin” and “walk after the flesh,” or do not “live unto God” (Rom. 6:20: 

8:10, 11). For instance, Enoch, who walked with God and did not die, presents a 

different likeness to Seth, who was born unto Adam in his own likeness, after his 

own image, and who died like his father (Gen. 5:3). Flesh under control by the 

operation of a higher impulse inculcated by the Word of God presents a different 

image to those who exhibit only the carnal mind. Man was created in the image of 

God—Elohim (Gen. 5:1).  

 Before transgression there was perfect harmony between him and his 

Creator. The Elohim did the will of the Supreme, so before transgression did Adam 

and Eve. As already noted, this harmony did not continue—the image was broken 

and destroyed when they transgressed. Jesus, the second Adam, came to restore the 

image, so that harmony might exist between mankind and the Creator. In order to 

do this he was made of a woman in the likeness of sin’s flesh—the same flesh—but 

never during his probation did he act the part of a sinner, or exhibit a morally-

defiled image such as is presented by other sons of Adam. Some will say that “he 

had sin in his flesh.” This is an unskilful way of stating his relationship to sin, and 

thus stumble many who rightly perceive that Jesus stood on the apex of moral 

rectitude (Heb. 7:26).  

 According to the law of temptation (see James 1:14, 15, and previous article, 

pp. 534–536, Vol. 58.) Jesus was absolutely free from any moral taint, because he 

always perceived the corrupting influence of any impulse contrary to the will of 

God. He was morally guileless, holy, harmless, and separate from sin, yet 

physically unclean and corruptible. 

 Now the temptation of Jesus was on this wise. Being driven into the 

wilderness by the Spirit which he had just received in fulness, after forty days he 

felt the pangs of hunger—quite a natural impulse of the flesh. The tempter 

suggested the use of his new-born power in order to turn stones into bread. “If thou 
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be the Son of God, command that these stones be made bread.” Here his 

knowledge of scripture enabled him to answer wisely, and reject the wiles of the 

adversary, for he was now mentally equipped by the Holy Spirit, which no doubt in 

his case, as in that of his disciples later, brought to their recollection all things 

which he had told them. Jesus, perceiving that life depended on something more 

important than food, and perceiving that he must exercise faith in God, he readily 

answered, “It is written, Man shall not live by bread alone, but by every word that 

proceedeth out of the mouth of God” (Luke 4:2, 4). 

 From this record, quite apart from the question who was the agent of 

temptation, it will be seen that the “devil” which tempted Jesus was in his flesh, 

because it is written that he partook of flesh and blood “that through death he 

might destroy that which had the power of death, that is, the devil” (Heb. 2:14). 

We have already seen that until death no one is free from temptation to sin, which 

has the power of death in those who yield to its impulses. Natural impulse—or 

inclination to sin—is the devil which has to be destroyed. Therefore those who 

yield to temptation are of the devil. Hence Jesus said to the Jews, “Ye are from 

beneath; I am from above” (John 8:23), a statement more readily comprehended 

by his further definition, “Ye are of this world” (ibid), “Ye are of father the devil, 

and the lusts of your father ye will do” (ibid, verse 44).  

 In saying that the Jews were of “father the devil” 8 he not only recognised 

that he was generated from the stock of Adam, but also that human flesh with all its 

impulses contrary to the will of the Father is the devil. For in making this statement 

he could not be referring to his immediate parentage any more than he did to the 

immediate progenitor of the Jews to whom he was speaking, for it must be evident 

that in this case he referred to the original cause of sin, i.e., the desire to eat the 

pleasant fruit of the forbidden tree, which arose in Eve in consequence of the 

lying suggestion of the serpent, whom Jesus said was a liar and murderer from 

the beginning. Hence he said, “Ye are of your father the devil, and the lusts of 

your father ye will do.” “Ye do the deeds of your father” (ibid, verse 41). “I 

speak that which I have seen with my Father: and ye do that which ye have 

seen with your father” (ibid, verse 38). “Ye are from beneath; I am from 

above” (ibid, verse 23). 

 The apostle James explains the source of the things which are from 

beneath when he says,  

“Every man is tempted when he is drawn away of his own lust, and 

enticed” (James 1:14).  

He further explains the source of the things from above, saying,  

“Do not err, my beloved brethren. Every good gift and every perfect gift is from 

above, and cometh down from the Father of lights, with whom is no 

variableness, neither shadow of turning. Of his own will begat he us with the 

word of truth, that we should be a kind of first-fruits of his creatures” (ibid, 

verses 16–18).  

We have already seen the source of those things which enabled Jesus to exhibit 

perfect knowledge and manifest perfect obedience to his Father’s precepts. Just as 

8 The 
italicised 
word is 
omitted, 
not 
forming 
part of 
the 

original. 
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the disciples owe to the knowledge of the scriptures all their power to follow in the 

way of wisdom, so Jesus was completely and perfectly furnished for the same 

purpose and from the same source. 

 Further, we are told that the wisdom of man not only is “earthly, sensual 

and devilish,” but also that it is due to the “course of nature” (ibid, 3:15–16). It is 

“earthly” because Adam was formed from the dust of the ground (Gen. 2:7; 1 Cor. 

15:46–48). It became sensual and devilish because at the suggestion of the serpent 

Adam and Eve gratified their natural inclination contrary to the command of God. 

The root of their action was the flesh; this in them had the power of death.  

 The serpent, a beast of the field, caused Adam and Eve to cross over the line 

from obedience to disobedience. Since he caused their death, “he was a murderer 

from the beginning” (Gen. 3:4, 5; John 8:44). He was a liar, and the father of it. No 

supernatural agent was needed to make the serpent that. This was the beginning of 

transgression. The serpent’s subtle powers of observation were needed to put Adam 

and Eve to the test, and to manifest the frailty of human nature. The serpent uttered 

the first lie, “he was the father of it.” Well might Jesus describe the Scribes and 

Pharisees as serpents and vipers, casting their lies back into their face” (ibid, v. 55). 

From the foregoing premises the following conclusions may be drawn:— 

1) The Devil, or Sin, which Jesus came to destroy by dying, is inherent in the 

flesh, which is “sinful.” 

2) “Sinful flesh” does not assume the same image in all the descendants of Adam. 

Some are like Cain, and the Scribes and Pharisees. Some are like Abel and 

Enoch. 

3) Jesus partook of this same flesh, but presented a perfect image of what man 

under the influence of that which comes from above should be. God sent His 

own Son in the “likeness of sinful flesh”—that is to say, there was no 

manifestation in him of the character of the old Adam, but an image of sinful 

flesh under perfect control. He was not a sinner. 

4) To speak of “sin in the flesh” as a something in the flesh called sin, and to say 

that “sin in the flesh has been inherited from Adam by his descendants, Jesus 

Christ included,” as the late J.T. Anderson did, is misleading and offensive. On 

the other hand, to teach as another does, that we have sin in the flesh only in 

the sense in which we have Christ in the flesh, is equally misleading.  

That is a very academic idea, and very untrue. When the apostle expressed the 

desire that Christ “may dwell in your hearts by faith,” he referred to faith or 

conviction which comes by the reception of evidence. That is quite different from 

the impulse which is natural to all men to follow their own bent and inclination. 

The testimony of the Apostle is emphatic on this point. “I find there a law, that 

when I would do good evil is present with me” (Rom. 7:21).  

 He further describes this “law” as “in his members.” Again, when the 

apostle speaks of “Christ in you, the hope of glory,” he is referring to a hope 

begotten by belief in the word, which is not something natural to us, and becomes 

part of our mental attitude as the result of that which we have learnt; whereas no 

one needs to learn disobedience—it is inherent in our members. To deny this is to 
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deny the truth. To deny that Jesus felt the same impulse when tempted to do that 

which was contrary to his Father’s will is to deny the truth and equal to denying that 

Jesus came in the flesh: “Every spirit that confesseth not that Jesus came in the flesh 

is not of God: and this is that spirit of Antichrist, whereof ye have heard that it 

should come, and even now already is in the world” (1 John 4:3–4).  
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(Continuation of Appendix No. 1). 

W RITING of “sin in the flesh,” Dr. Thomas in some place stated that “the 

animal creation are as full of sin in the flesh as are human beings.” 2 A 

statement difficult to accept, apart from understanding exactly what he meant by it. 

I heard a brother say, “I do not believe it.” This set me thinking. As we have not the 

doctor here to question him upon the subject one is left to consider what testimony 

would be before his mind when making such a statement. Now, we read in Genesis 

respecting the animals in Eden:— 

“Out of the ground the Lord God formed every beast of the field, and every 

fowl of the air; and brought them unto Adam to see what he would call them: 

and whatsoever Adam called every living creature, that was the name thereof. 

And Adam gave names to all cattle, and to the fowl of the air, and to every 

beast of the field” (Gen. 2:19, 20). 

Respecting these we also read:— 

“Let us make man in our image, after our likeness: and let them have 

dominion over the fish of the sea, and over the fowl of the air, and over the 

cattle, and over all the earth, and over every creeping thing that creepeth 

upon the earth. . . . And to every beast of the earth, and to every fowl of the 

air, and to everything that creepeth upon the earth, wherein there is life, I 

have given every green herb for meat: and it was so. And God saw everything 

that he had made, and, behold, it was very good” (Gen. 1:26, 30, 31). 

According to these testimonies there was then peace and friendship between the 

animal creation and man. Moreover, the food of the animal creation was such that 

they needed not to prey upon one another for sustenance. Further, each living 

creature became subject to man, who dwelt amongst them without fear or danger. 

But this state did not continue. It is written:— 

“The Lord God said unto the serpent, Because thou hast done this, thou art 

cursed above all cattle, and above every beast of the field” (Gen. 3:14). 

And again:— 

“Cursed is the ground for thy sake; in sorrow shalt thou eat of it all the 

days of thy life; thorns also and thistles shall it bring forth to thee; and 

thou shalt eat the herb of the field” (Ibid, verses 17, 18). 

2 “The nature of the lower animals is as full of this physical evil principle as the nature of man; though it 
cannot be styled sin with the same expressiveness; because it does not possess them as the result of their own 
transgression; the name, however, does not alter the nature of the thing.”—Elpis Israel (edn. 1903), p. 115.-ED., C. 
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According to the above testimonies, when Adam fell from his first estate his fall 

resulted in a change in creation. That which springeth from the ground, heretofore 

bringing forth abundantly food for man and beast, now produced thorns and 

thistles, so that laborious cultivation became necessary to produce sustenance from 

the earth. Be it observed, also, that not only was the serpent cursed because of his 

part in the transgression, but all other living creatures.  

 These all, if I may say so, were possessed of Adam, therefore he lost an 

inheritance when he sinned. Peaceful rulership over every living thing passed away 

with his transgression. Instead of unity, sympathy, and peace between man and the 

living creatures, discord and strife entered. All creation partook of the evil 

consequence of Adam’s sin—death reigned. Henceforth, all followed their natural 

instincts and preyed upon each other, man proving himself the most ferocious beast 

of all. So Dr. Thomas says: 

“THE EARTH is the habitation of races of animals which graze its fields, lurk in its 

forests, soar through its atmosphere and pass through the paths of its seas. At the 

head of all these is a creature like themselves, animal, sensual, and mortal He is 

called MAN. He has replenished the earth and subdued it, and filled it with his 

renown. His crimes, however, rather than his virtues, have illustrated and 

distinguished him with an unhappy preeminence above all other created things. His 

heart is evil; and, left to its uncontrolled impulses, he becomes licentious, 

merciless, and more cruel than the fiercest beast of prey.” (Elpis Israel, second 

opening paragraph, chap. 1.) 

 In thus voicing the obvious change which occurred in creation after the 

introduction of sin in the world I know that I am in opposition to scientists with 

their foolish imaginings against God, but “there are more things in heaven and 

earth than are dreamt of in their philosophy.” So it is written that: 

“the wisdom of this world is foolishness with God. For . . . He taketh the wise 

in their own craftiness” (1 Cor. 3:19).  

Continually the inferences of the scientists are shown to be wrong, and a new 

generation abandons the conclusions of their fathers. Not so with the Bible, its 

simple truths are constantly receiving verification. Written and unwritten changes 

have occurred in the past, others lie ahead of which we have definite information in 

the word of God. The existence of an ideal state when man first walked the earth, or 

in pre-Adamite epochs, when all creation was subservient to the will of the Creator, 

is too grand a conception for man unaided by Scripture analogy.  

 He can only picture a brutalized form of life—cave men, and such like 

horrid forms, instead of beauty and harmony, showing glory to God in the highest. 

We may be perfectly sure that the latter, and not the former, was the true ideal state 

from which Adam and his predecessors fell. By bitter experience we become 

painfully acquainted with the earth in a state of sin; but a change is coming when 

paradise is to be restored, in which even living creatures now wild and tearing will 

participate. We read in Isaiah of such a change when the rod and branch out of the 

stem of Jesse is fully manifested: 

“The wolf shall dwell with the lamb, and the leopard shall lie down with the 



Page 49 THE ATONEMENT 

kid; and the calf and the young lion and the fatling together; and a little child 

shall lead them. And the cow and the bear shall feed; their young ones shall 

lie down together; and the lion shall eat straw like the ox. And the sucking 

child shall play on the hole of the asp, and the weaned child shall put his 

hand on the cockatrice’ den. They shall not hurt nor destroy in all my holy 

mountain: for the earth shall be full of the knowledge of  Yahweh , as the 

waters cover the sea” (Isa. 11:1, 6–9). 

That is to say, under the millennial reign of Jesus Anointed restraint will be 

exercised even over the animal creation. They will be subject to control. Probably 

some will become extinct, as unnecessary in the new era, comparable with the 

“binding of Satan for a thousand years.” Others will remain for some definite 

purpose, which is not far to seek when we remember that sacrifices are to be offered 

during that era. Respecting others we can only surmise, because their specific use 

has not been defined. 

Again, at the restoration of Israel, when “Jerusalem is made a rejoicing and her 

people a joy,” we read:— 

“Behold, I create new heavens and a new earth: and the former shall not be 

remembered, nor come into mind. But be ye glad and rejoice for ever in that 

which I create: for, behold, I create Jerusalem a rejoicing, and her people a 

joy. And I will rejoice in Jerusalem, and joy in my people: and the voice of 

weeping shall be no more heard in her, nor the voice of crying . . . The wolf 

and the lamb shall feed together, and the lion shall eat straw like the bullock: 

and dust shall be the serpent’s meat. They shall not hurt nor destroy in all my 

holy mountain, saith Yahweh ” (Isa. 65:17–19, 25). 

Here we have a repetition of the testimony of Isaiah in the earlier chapter with the 

addition that “dust shall be the serpent’s meat.” Evidently some physical change 

must take place in the animal creation in harmony with the status of man in the 

coming new era. 

Have we not a hint of this coming change in a statement by the Apostle Paul:— 

“The creature was made subject to vanity, not willingly, but by reason of him 

who hath subjected the same in hope, because the creature itself also shall be 

delivered from the bondage of corruption into the glorious liberty of the 

children of God. For we know that the whole creation groaneth and 

travaileth in pain together until now. And not only they, but ourselves also, 

which have the first-fruits of the Spirit, even we ourselves groan within 

ourselves, waiting for the adoption, to wit, the redemption of our body” (Rom. 

8:20–23). 

Since both man and the animal creation now follow their natural instincts unless 

controlled by something higher, their natural inclinations become a law in their 

members contrary to the law of God. The basic fact is that the natural man, or the 

carnal mind, whether in man or animal, is not subject to the law of God, and 

therefore they are in a state of sin. In mankind there is the will, to put it mildly, to 

serve self, and to be driven hither and thither by every wind or impulse that comes 

along. This does not imply that in any particular instance there is of necessity a 
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corrupt mind. The use of the term “sinful flesh” without apprehending its real 

significance is liable to convey this impression.  

 Naturally we are, and all creation is, in the present order of things, living in a 

state contrary to the ideal purpose for which we and it were created. It is a state in 

which “law” imposing restraint upon natural impulse calls forth the impulse to 

disobey. “Without the law sin was dead” (Rom. 7:5). It is inherent. We cannot 

escape from its operation, nor can we obtain deliverance therefrom but through 

Jesus Anointed. For this prospective deliverance Paul thanked God. It is a plague, 

from which Jesus was delivered by death (Rom. 6:7, 10). The idea underlying the 

term “sinful flesh” used by Dr. Thomas must be gathered from the whole tenor of 

his use of the words, which by no means implied that because Jesus possessed the 

same flesh as his brethren, and was tempted in all points like as they are, that there 

was any moral taint in the Lord Jesus Christ. No one would repudiate such an idea 

more stoutly than Dr. Thomas, if we may judge by his writings. 
 

APPENDIX NO. 2 

                 “Tempted In All Points” (Heb. 4:15). 

T HE foregoing premises have an important bearing upon the temptation of 

Jesus. A careful analysis of those temptations in harmony with the written 

word will help us to understand how high and lifted up was he above his brethren, 

and will also enable us the better to comprehend the significance of the phrase “In 

all points tempted like as we are, yet without sin,” a phrase which may be repeated 

as a form of words merely, and without the faintest idea of his intimate 

acquaintance with sin in his own personal experience, and consequently without an 

adequate idea of the greatness of his victory. On the one hand he is supposed to be 

immaculate, on the other hand, to be so much on the level of his brethren that he 

was as full of evil imagination as they. Two postulates very, very far from the truth. 

 Respecting him we read that, after baptism, Jesus being full of the Holy 

Spirit was led by the Spirit into the wilderness, being forty days tempted of the 

devil. And when the devil had ended all the temptation he departed from him for a 

season (Luke 4:1–13). Here it becomes necessary, at the risk of repetition, to 

clearly define what was the devil which tempted Jesus, why it could be said that 

“when the devil had ended all the temptation he departed from him for a season.” 

 In the record by Matthew the tempter of Jesus is styled both the devil and 

Satan (ch. 4:3–10). Mark simply states that “the spirit driveth him into the 

wilderness. And he was there in the wilderness forty days, tempted of Satan” (ch. 

1:12, 13). The use of the word Satan by Jesus is significant, and implies the 

presence of a personal agent with him in the wilderness, for he used the same 

personal term when resenting the kindly suggestions of Peter, and the same form of 

words, saying, “Get thee behind me, Satan.” The signification of the word “Satan” 

is well understood. It is an anglicised Hebrew word transferred to the English text. 

The word is translated adversary in Numbers 22:22 and in 2 Sam. 19:22. In the 

former testimony the term is applied to an angel, and in the latter to the hard-

hearted sons of Zeruiah, who counselled the death of Shimei.  
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 We have also seen that because of the kindly suggestion of Peter he was 

called Satan. These illustrations of the use of the term show that one may be a Satan 

without of necessity being a bad man. The adversary with Jesus in the wilderness 

was probably one whose friendly suggestions furnished the necessary test to call 

forth impulses contrary to the will of the Father. The adversary came and departed, 

so we are entitled to draw the inference that up to the time of the temptation in the 

wilderness there had been no appeal to any natural instinct contrary to the word of 

God. During the early years of his life, while still subject to his parents, his relation 

to their authority, and to the Word (which no doubt was his constant study), may be 

likened to the position of an obedient child who is not disposed to do anything 

contrary to the wish of its mother. This is often illustrated in well disciplined 

children who before deciding a question about which they have any doubt say, “I 

will ask mother.” 

 The tempter of Jesus is styled both “the devil” and “Satan.” We naturally 

enquire, Why? The application of the term “Satan” to Peter (Matt. 16:23) and the 

description of Judas as a “devil” (John 6:70) supplies an answer. There was a vast 

difference between Peter and Judas. Nevertheless the kindly desire expressed by 

Peter that Jesus should not be crucified was reproved because it “savoured not of 

the things of God, but of men.”  

 In Peter there dwelt faith in and love for his Lord, but in Judas nothing 

commendable.  

 He was a thief, and cared not for the poor (John 12:5, 6).  

 He was willing to cheat the Pharisees out of thirty pieces of silver, because he 

thought Jesus would escape out of their hands (Mark 14:44: Matt. 26:48), and 

that Jesus would be a party to his nefarious schemes (ibid 23–25; John 13:26, 

27).  

 He discovered his mistake too late (Matt. 27:3, 5).  

 He was not clean (John 13:11).  

 He did not believe in Jesus (ibid. 6:6), and by reason of his deceitful, grasping 

disposition became a fit instrument to betray his Lord (ibid 13:18, 19), which 

he did even after being warned of the fate of one who should perform that part 

(Luke 22:21, 22).  

 Further, he was a fit representative of man actuated only by natural impulse.  

 The record of this transaction does not leave a loophole for the idea that 

some supernatural influence came upon Judas in order to cause him to transgress. 

The motive is sufficiently laid bare which influenced him to perform his part. He 

was, in fact, a mere natural man—a child of “father the devil.” But someone will 

say, “Do not the Scriptures tell us that after Judas received the sop ‘Satan entered 

into him,’ and was not this a fiend, the enemy of God and man?!! Thou foolish one, 

for, if so, why should Judas be punished for the work of another? As to the 

expression “Satan entered into him,” this form of speech occurs elsewhere.  

 The apostle Paul, describing the influence of the word preached by himself 

and others when writing to the Thessalonians, said, “For yourselves, brethren, 

know our entrance in unto you” (1 Thess. 2:1–6). As well might we say that Paul 
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and his co-labourers personally entered into the Thessalonians as say that some 

supernatural agent entered Judas. The Satan whose influence entered Judas was the 

adversaries of Jesus, namely, the Scribes and Pharisees, who bribed Judas to betray 

his Lord. In all this we have an exhibition of desire for gain—covetousness—which 

Jesus said came from the heart of men from “within” (Mark 7:21–23), and which 

the Apostle Paul declares to arise from the flesh (Romans 7:5–8, R.V.). Jesus also 

told the Pharisees that they were of “father the devil,” and that their “inward part 

was full of ravening and wickedness” (Luke 11:39). He called them “serpents” 

because they lied like the serpent in Eden, and “vipers” because the poison of their 

lips destroyed men (Matt. 15:19; Luke 11:52). The wicked aim of the Pharisees was 

the “devil” which “entered into Judas,” causing him to conceive in his heart a plan 

to get money. 

 From the above premises it must be evident that there were two elements in 

the temptations of Jesus in the wilderness. One a personal agent, and the other an 

impulse of the flesh called into operation by a personal agent. We are left to guess 

who was the personal agent. To do so is not vital to the story, but an interesting 

study. There are many reasons for thinking that John the Baptist was with Jesus in 

the wilderness, and that all the temptations in this case were friendly suggestions 

from one who had the power to make them without understanding their inward 

significance, as Jesus did. Be that as it may, there cannot be any doubt that two 

elements existed in the temptation in the wilderness, namely, a personal agent 

suggesting that which raised in Jesus impulses in his flesh which was “the devil,” or 

other element in the case. 

 From the record of the temptation of Jesus it must be evident also that there 

was nothing essentially evil in the impulses which were called into operation in him 

by the suggestions of his adversary. For instance, there was nothing evil in the 

natural desire to satisfy hunger, exercise the powers which God had given him to 

possess the glory of universal empire, or to escape death, pain, and suffering; but to 

indulge in these desires and to exercise these powers contrary to the will and 

arrangements of the Father would have been sin, he himself on one occasion 

saying, “I lay down my life that I might take it again. This commandment have I 

received of my Father.” This fact is also encouraging to us. Dr. Thomas well 

expressed this when he wrote:— 

“We are only blameworthy when, being supplied with the power of subduing it  

(i.e., the flesh) we permit it to reign over us. This power (to resist) resides in ‘the 

testimony of God’ believed; to that we are kept by the power of God through faith 

unto salvation” (1 Pet. 1:5). (Elpis Israel, p. 69.) 

 The period during which the impulses of the flesh contrary to the will of the 

Father were quiescent in Jesus could not have been long. Whether long or short, 

judging by his experience, the purpose of the Father was to try and test him to the 

uttermost (Heb. 5:8). Of these trials, probably a few only are mentioned for our 

guidance, but sufficient to illustrate how fully he felt the same trials as his brethren. 

When he was spat upon, did he resent the insult? When he was reviled, did he 

revile again? When he was smitten, did he retaliate? No.  
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 We are expressly told that in all this “he threatened not, but committed 

himself to him that judgeth righteously,” and that he did not sin (1 Pet. 2:22, 23). 

Now, if he did not feel the same grief and the same impulses which such tortures 

raises in the human heart then he was not tempted in all points like his brethren, and 

that testimony in Hebrews could not have been written, viz., that we have a high 

priest who can be touched with the feeling of our infirmities (Heb. 4:15). 

 The difference between the temptations of the Lord Jesus Christ and his 

brethren may be illustrated by those personal trials in which an impulse arises 

contrary to the commandment for the gratification of which there is no mental 

desire or assent even though that impulse may not be readily overcome. We have an 

illustration of this in the record of Gethsemane. In anguish of spirit the Lord at 

short intervals three times made the same request, thus indicating that the impulse 

to escape death came again and again upon him, but always throughout “not my 

will but thine” was the key-note of his character. Even so, because of the weakness 

of the flesh, he needed an angel from heaven to strengthen him (Luke 22:43). 

Subsequently, he was able to face the trial, even saying to Judas who betrayed him, 

“Friend, wherefore art thou come” (Matt. 26:50). 

 The purpose of the Father was to cause him to so fully realize the 

imperfection and weakness of the flesh that he could use those graphic expressions 

respecting himself which we find prophetically recorded in the Psalm already 

referred to, the most telling of which probably is that in which he is represented as 

himself “filled with a loathsome disease.” Since it is said that he knew what was in 

man (John 2:25) his perception of all the impulses of the flesh contrary to the will 

of the Father must have been keener than that of any man. What the Father required 

of him would surely make his temptations and trials sharper and more difficult to 

bear than that of any who will ultimately form the household of God, of which 

Jesus anointed is the Head. He is worthy of that pre-eminence because he loved 

righteousness and hated iniquity, therefore God, even his God, hath anointed him 

with the oil of gladness above his fellows” (Heb. 1:9).  

The Christadelphian 1922 Vol. 59, Page 436-438 

 

THE ATONEMENT AND PRIESTHOOD OF CHRIST 

A QUESTION AND AN ANSWER 

Question.—I understand that Jesus was the sacrifice, the altar, and the priest, but 

since he was of the tribe of Judah, of which tribe Moses spake nothing of 

priesthood, the question which I cannot at present satisfactorily settle is, “How and 

in what sense was the Lord Jesus a priest in the days of his flesh?” or to put it 

another way, “When did the priesthood of Christ commence?” O.K. 

 

I N reply to your question respecting the priesthood of Christ, he did not and could 

not officiate as a priest as the administrator of the Mosaic law, because that 

function was reserved to the tribe of Levi, a position which he fully recognised 

when he commanded the man cleansed from leprosy by his miraculous touch to 

show himself to the priest and “offer the gift that Moses commanded” (Matt. 8:3, 4). 
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 You ask, “When did the priesthood of Christ commence?” It must have 

commenced at the moment when he permitted himself to be offered as a sacrifice 

upon the cross, because the Mosaic law was typical of the sacrifice by which sin 

was to be put away (Heb. 9:9, 10; 10:1.). In those typical sacrifices the one who 

offered for his sin was required to slay the animal himself, see Leviticus 1. and 2. 

The priest then laid the required portion upon the altar. Further, it is written that 

“through the eternal Spirit Christ offered himself without spot to God” (Heb. 9:14). 

It is also written that he was “delivered by the determinate counsel and 

foreknowledge of God” (Acts 2:28), therefore in co-operation with the Father for 

that purpose he himself became at once the Sacrifice and the priest.  

 Further, just as Aaron, according to the command of Moses, offered “first 

for his own sins and then for the people’s” (see Lev. 9:7, 8), Jesus did this at the 

time when “he offered up himself” (Heb. 7:27). Now, we are told elsewhere (Heb. 

13:10) that he also became the altar, just as he was the sacrifice and the priest. 

From thence onward he became a priest for others until sin is abolished from the 

earth, because it is written that he “is a priest for ever after the order of 

Melchisedec” (Heb. 5:5), the “one mediator between God and men” (1 Tim. 2:5). 

 By the shedding of his blood he became a blood sprinkled mercy seat (see 

Lev. 16:14; Heb. 12:24) and the altar (Heb. 13:10), henceforth offering to the 

Father the results of his sacrifice both for himself and his brethren. Now, after 

Aaron slew the calf of the sin offering which was for himself,  

“he dipped his finger in the blood and put it upon the horns of the altar, and 

poured out the blood at the bottom of the altar” (Lev. 9:8, 9),  

the significance of which is enhanced when we remember that Christ is represented 

as the sacrifice “bound to the horns of the altar” (Psalm 118:26, 27). This signifies 

the sacrifice of himself from head to foot, his powers and all. The whole chapter in 

Leviticus is highly significant and instructive for his sons, “whose sons we are if 

we hold fast our confidence to the end” (Heb. 3:6). 

 The High Priest not only sprinkled the blood upon the altar and poured out 

the same at the base thereof, but he also “washed the inwards with water,” and 

consumed with fire all the rest of the animal (Lev. 9:8–14). So also did Jesus wash 

when he was baptized in Jordan. The “inward” significance is not far to seek. He 

utterly repressed all “inward” emotions contrary to his Father’s will, finally 

destroying the source of these emotions when his blood was poured out from him 

upon the cross. He thus became fitted for that instantaneous change from mortality 

to immortality which soon afterwards took place (John 20:17; Matt. 28:9; 1 Cor. 

15:51–55; 1 John 3:2). 

 Now, just as Jesus “washed his inwards,” his disciples must do so likewise. 

There he stands at the right hand of the Majesty on High (Acts 2:38), to receive 

from his children the result of the offering of the body of Jesus Christ once for all 

(Heb. 10:10), “For by one offering he hath perfected for ever them that are 

sanctified” (v. 14). Thus his priestly function must have “commenced” upon the 

earth before he ascended to heaven. His work will only be completed at the end of 

his millennial reign upon earth (1 Cor. 15:24–28). HENRY SULLEY.  
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The following was written by brother Roberts in answer to a correspondent in ‘The Christadelphian’ 
for 1875, p. 139. At that time there had been much controversy concerning The Sacrifice of Christ, 
and some had introduced old errors that in effect denied that Jesus Christ came in the flesh. The 
same errors keep resurfacing every forty years or so with changes to make them appear more 
acceptable and our brother referred to this old “philosophy and vain deceit”. M.W. 2005 
 

FOR HIMSELF,” THAT IT MIGHT BE “FOR US” 

 

T HE statement of Paul, in Heb. 7:27, is, that Christ did “once” in his death what 

the high priests under the law did daily, viz., offered “first for his own sins 

and then for the people’s.” But there is all the difference between the two cases 

that there always is between shadow and substance. Christ’s “own sins” were not 

like the sins of the priests; they were not sins of his own committing. He was 

without sin, so far as his own actions were concerned. Yet as the bearer of the sins 

of his people—whether “in Adam” or otherwise, he stood in the position of having 

these as “his own,” from the effects of which he had himself first to be delivered. 

Consequently, he offered first for himself; he was the first delivered.  

 He is “Christ the first fruits.” He obtained eternal redemption in and for 

himself, as the middle voice of the Greek verb ευραμενος euramenoz (Heb. 9:12) 

implies. (The “for us” is not in the original.) (It is omitted by the R.V.—Ed., C.) He 

was brought again from the dead “through the blood of the everlasting 

covenant” (Heb. 13:20). 

 But this offering for himself was also the offering for his people. The two 

aspects of the double typical offering were combined in one act. He had not twice 

to offer for himself. “By one offering he hath perfected for ever them that are 

sanctified.” Yet, though combined, the two relations of the act are visibly separate. 

Christ was the first saved from death (Heb. 5:9); “afterwards, they that are Christ’s 

at his coming” (1 Cor. 15:23). In this way the Mosaic type has its counterpart. 

There is no inconsistency whatever between these facts and the constant declaration 

that “Christ died for us.” All that Christ was and did was “for us.” It was “for us” 

he was born; “for us” he bore sin; “for us” he came under the curse of the law; “for 

us” he died; and the fact that personally he was without sin where all were 

transgressors, gives all the more point to the declaration. 

 It was “for us” that he came to be in the position of having first to offer for 

himself.  

The “for us” does not deny that what he submitted to “for us” was our own 

position. “He was made sin for us who knew no sin;” and does not sin require an 

offering? The matter might be simplified by supposing the case were leprosy 

instead of sin, and the cure to be passing through fire instead of death; but that the 

fire should only possess the power of cure where the disease existed without the 
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virus of the disease, and that in all other cases the effect of the fire should be to 

destroy. Let the leprosy be death in the constitution, brought about by sin, and the 

virus, actual sin itself.  

 By this illustration, all mankind are under the power of leprosy, which 

cannot be cured by the fire, owing to the presence of the combustible virus, which 

will catch fire and destroy the patient. If only one could be found free from the 

virus, he could go through the fire and save the rest: but he cannot be found. God 

interposes and produces such an one among them, one in whom the leprosy exists 

without the virus, that the rest may be cured by joining hands with him after he has 

gone through the fire. He goes through the fire “for them;” but is it not obvious that 

he goes through it for himself in the first instance? for if he is not delivered from 

the leprosy first, how will his going through the fire avail them? It is “for himself 

that it might be for them.” He is now “separate from them,” but he was not so in 

the first instance. (R.R.). The Christadelphian 1875, p. 139 
 

άώάώάώάώάώάώάώάώάώάώάώάώάώάώάώάώάώ 
 

ANOTHER APOSTASY FORETOLD. 
 

W HEN we embraced the Truth and came out of the Clerical darkness into the 

glorious light of the Bible; when we saw the beauty of the Scriptures, from 

which Dr. Thomas, in the goodness of God, shoveled away the traditional rubbish 

of Clerical Commentators, we —in our juvenile freedom—thought we had for ever 

said good-bye to the Apostasy, regarding the latter as the only Apostasy there was 

any need to fear or expect. We regarded such Apostasy as the sum and substance of 

all predicted by Isaiah and Christ and Paul and Peter. 
 

What a mistake! What a delusion! 
 

Read again—Luke 18: 8; Matt. 25: 1-13; 1 Tim. 4: 1; 2 Tim. 3: 1. 

On quiet reflection, we have to admit that there are good grounds for being 

prepared for an upheaval in the Body of Christ just prior to the Appearing of the 

Great Deliverer; that there is a world of ominous meaning in his words: “When the 

Son of Man cometh shall he find the Faith on the Earth? “ (Luke 18: 8), and we 

shall not be heedless of his counsel: “What I say unto you I say unto all, 

Watch” (Mark 13: 37). F. G. J. 

SINGING 
We are satisfied that our heavenly Father, the Great Inventor of Harmony and Melody, of sound and speech, 
prefers to hear His own glorious praise ascending to His throne in a concord of sweet sounds, than in the 
horrible discord of twanging noises, and counter-screeching with a bass accompaniment of growls from croaking 
throats. . . . God made the human voice, and He made it capable of giving forth a concourse of sweetness, and 
as He is a God of order, not of confusion, we believe He would rather His people should order their voices than 
distract one another from His praise by grating their ears by a nasal confusion of sounds. . . . From the whole, 
then, our advice to the brethren is learn to sing , that the melody in your hearts may find expression in melody 
of voice attuned to praise.— JOHN THOMAS , Herald of the Kingdom , 1857. 


