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T his volume three is a continuation of articles showing the ’twofold aspect of sin’ from Elpis Israel. It 
really is remarkable how variations of ‘clean flesh’ and other ‘partial atonement’ views have kept 

repeating every forty years or so and been answered by the editors and other faithful brethren. There is 
only ‘one truth’ and we have ‘options’ in this regard at our peril. 
 Some quote a sentence or paragraph out of context to ‘prove’ the opposite of what the original 
author intended it was decided to print it this was so as to make clear what faithful brethren believed.  
Two articles at the end have been included dealing with the future glory to which we long and pray for. 
Do read the footnote sometime, page 76 “Passover Re-instituted”, and  let us all thrill to the soon return of 
Christ and pray for an answer of peace at His lips.  Matthew 25:21, 23    Ed. M. W. 
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THE CONSTITUTION OF SIN 

Bro J Ullman 

“Mankind being born of the flesh, and of the will of man, are born into the world under the 

constitution of sin. That is, they are the natural born citizens of Satan's kingdom. By their 
fleshly birth, they are entitled to all that sin can impart to them... There are two states or 

kingdoms, in God's arrangements, which are distinguished by constitution. These are the 

Kingdom of Satan and the Kingdom of God”. - Elpis Israel”, page 129. 

 

P AUL warned the Corinthians: “I hear that there be divisions among you; and I partly 

believe it  For there must be also heresies among you, that they which are approved 

may be made manifest among you.” 1 Cor. 11:18-19. 

  He warned the Elders of the Ephesian Ecclesia: "Of your own selves shall men 

arise, speaking perverse things, to draw away disciples after them" (Acts 20:30). Because these 

pitfalls were to confront ecclesias in every age, Paul counselled Timothy: "Take heed unto 

thyself, and unto the doctrine; continue in them: for in doing this thou shalt both save 

thyself, and them that hear thee" (1Tim. 4:16). 
 Throughout the history of our community, no doctrinal question has resulted in 

deeper controversy and wider division than that of the Atonement. The basis for a correct 

understanding of this doctrine lies in a sound knowledge concerning The Constitution of 

Sin and The Constitution of Righteousness. Without an accurate comprehension of these 
subjects the Atonement will remain at best an enigma; at worst, a promulgation of false 

doctrine will result. 

 No wonder, then, that these pages of Elpis Israel have been the subject of greater 

misunderstanding and deeper controversy among brethren-, than any other section of the 
book. It should not be so. The exposition is clearly expressed. There is nothing ambiguous 

or vague in the words used or in its reasoning. 
 

MADE SUBJECT TO VANITY 
 This section ‘The Constitution of Sin’, is briefly defined in the words which form a 

subheading, taken from Rom. 8:20, "The creature was made subject to evil, not willingly, 

but by reason of him who subjected it in hope". The word "creature" relates to the entire 

creation. After sin entered into the world, the whole creation was affected. Mankind was 

made "subject to vanity". The Greek indicates that the creation was caused to "rank under 

the effects of futility or emptiness".  

 Thus, until Yahweh restores the harmony and oneness which man by sin nullified, 

the creation cannot reflect the glory of the One who created all things (Gen. 3:15-19; cp. 
Num. 14:21). If man was "made" subject to this condition, it was the result of a 

divinely-pronounced sentence. This is emphasised in the words "not willingly"; that is, "not 

by its own choice" (TCNT). The changes which brought mankind into a "constitution" of 

sin, came as a punishment, and not with man's compliant co-operation. (See comments 
upon this section of Romans in The Christadelphian Expositor).  see page 5 

 Paul earlier stated: "Through the one man's disobedience, the many were 

constituted (Gr. kathistemi) sinners, so by the obedience of the one, many shall be 

constituted righteous" (Rom. 5: 19., lit. Gr). Brother Thomas summarises this directly and 
logically: "If there had been no sin there would have been no 'enmity' between God and 

 The Lord Jesus was "made of sin-nature" although he never at any time "transgressed the law of God".  
 “he bore the same sin-prone, death-stricken nature, as has the rest of humanity since the fall in Eden.” 
 the following terms are interchangeable: "that physical principle of the animal nature", every part of the flesh" - "the 

animal nature" - "sinful flesh"- “man”. 
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man; and consequently no antagonism by which to educe good out of evil. Sin and evil are 
cause and effect..." Thus, Paul lists many of the great sins of humanity, adding: "because of 

these things cometh the wrath of God upon the children of disobedience..." (Eph. 5:6). 
 

THE WORLD - SIN'S DOMINION 

E vil, says Brother Thomas on p. 126, "is the artillery with which He combats the 

enemies of His law, and of His saints; consequently there will be neither peace nor 

blessedness for the nations, until sin is put down, His people avenged, and truth and 

righteousness is established in the earth". Can God be blamed for this? Is He unjust in His 
dealings with mankind? By no means. He sent His own Son, and freely gave him as "the 

lamb of God, which taketh away the sin of the world" John  1:29).  

 The human race, however, had other ideas. They did not want their sins taken away. 

They found sin pleasant and self-satisfying, as did Eve when she reached forth her hand to 
take the fruit of the tree. "This is the condemnation", said the Lord Jesus, "that light is 

come into the world, and men loved darkness rather than light, because their deeds were 

evil" John. 3:19).  It was not merely a question of men being in darkness: they loved it. 

 This principle for conduct was clearly set before Israel: "If thou wilt not hearken 

unto the voice of Yahweh thy Elohim, to observe to do all His commandments and statutes 

which 1 command thee this day; that all these curses shall come upon thee, and overtake 

thee" (Deut. 28:15). In like manner Paul warned that God "commandeth all men everywhere to 

repent" (Acts 17:30). 
Whilst the present dispensation continues, "this is the constituted order of things. 

It is the constitution of the world; and as the world is sin's dominion, or the kingdom of the 

adversary, it is the constitution of the kingdom of sin" (p. 126). For the saints this 

environment provides the testing ground for faith. It is an evil situation for the Elect, but one 
in which faith must be encouraged to prosper despite wickedness on every hand. The saints 

are not removed from their ungodly surroundings; therefore they are required to benefit 

from their environment by manifesting faithfulness to their Creator, whilst those about them 

either ignore Him or repudiate the Word of life. 
 

TWO PRINCIPAL ACCEPTATIONS 

H aving established that "the whole world lieth in wickedness" (1 John. 5: 19), Brother 

Thomas shows that the key to understanding man's present condition lies in 

comprehending the way in which the word "sin" is used in the Word. "The word sin is used 
in two principal acceptations in the Scripture. It signifies in the first place, 'the transgression 

of the law'; and in the next, it represents that physical principle of the animal nature, which 

is the cause of all its diseases, death, and resolution into dust. It is that in the flesh 'which 

has the power of death'; and it is called sin, because the development, or fixation, of this evil 
in the flesh, was the result of transgression. Inasmuch as this evil principle pervades every 

part of the flesh, the animal nature is styled 'sinful flesh'. that is. 'flesh fill of sin'; so that sin 

in the sacred style. came to stand for the substance called man" (p. 127). 

The above definitive language is not difficult to understand. "Sin” is a Biblical 
word which represents actual transgression of God's law. It is also used as a synonym for 

fallen Adamic human nature. This conclusion is affirmed by referring to Paul's words 

concerning the nature of the Son of God: "For He [God] hath made him [Christ] to be sin 

for us, who knew no sin" (2Cor.5:21). The Greek word for “sin" (hamartia) is used in both 
places How could the Lord have been "made sin" if he "knew no sin"? Only in accord with 

the principle set forth above by Brother Thomas. 

The Lord Jesus was "made of sin-nature" although he never at any time 

"transgressed the law of God". In other passages the word "sin" is used in an identical 
manner. For example, in writing concerning the return of Christ, Paul stated: "and unto 
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them that look for him shall he appear the second time without sin (Gr., apart from sin) 
unto salvation" (Heb. 9:28). Is the apostle suggesting that Christ was a sinner, during his first 

sojourn on earth? By no means. However, he is stating that the Lord was related to sin, in 

that he bore the same sin-prone, death-stricken nature, as has the rest of humanity since the 

fall in Eden.  
 Hence it is written of the Son of God: "Forasmuch then as the children are 

partakers of flesh and blood, he also himself likewise took part of the same; that through 

death he might destroy (lit., render powerless) him that hath the power of death, that is, 

the diabolos... Wherefore, in all things, it behoved him to be made like unto his 
brethren" (Heb. 2:14, 17). 

Brother Thomas shows that the following terms are interchangeable: "that physical 

principle of the animal nature" every part of the flesh" - "the animal nature" - "sinful 

flesh"- man'. 

THE PRINCIPLE DWELLING WITHIN 

B rother Thomas therefore deduces that "in human flesh 'dwells no good thing', and all 

the evil a man does is the result of this principle dwelling in him". He thereupon cites 

Rom. 7:17-18 to support his conclusion. Thus, fallen human nature possesses "the 

propensities" which produce sin. However the Son of God maintained absolute control 

over these propensities, because he was "the Word made flesh". Rather than capitulate to 

the evil proclivities inherent in his nature, he "put them to death". This he did in a spiritual 

and moral sense throughout his life, concluding literally at the moment of his death upon 
the stake. No other individual born of sin-prone human nature has ever succeeded in 

achieving such perfection of character. Hence it is affirmed of his perfect character that he 

was "holy, harmless, undefiled, separate from sinners" (Heb. 7:26). 

 Human nature, in its fallen state, is not as God created it. Brother Thomas declares: 
"A defective piece of mechanism cannot do good work. The principle must be perfect, and 

the adaption true, for the working to be faultless. Man in his physical constitution is 

imperfect". He states that "the flesh thinks", showing that "the flesh" produces "the mind of 

the flesh". "If, then, this thinking organ be commanded not to do what is natural for it to do 
under blind impulse, will it not naturally disobey? Now, this disobedience is wrong, 

because what God commands to be done is right, and only right" (p. 127). Paul understood 

this, and appreciated the need to make every endeavour to prevent the "mind" of the flesh 

from producing sinful thoughts or actions. He wrote:  
"I am a boxer who does not inflict blows on the air, but I hit hard and straight at my 

own body and lead it off into slavery, lest possibly, after I have been a herald to 

others I should myself be rejected" (1Cor. 9:26-27, WEY.) 

"Man in his physical constitution is imperfect since flesh can produce no "good 

thing" (Rom. 7:18). "The flesh confers no benefit whatever" (John. 6:63, WEY.). The Greek is a 

double negative: "The flesh profits nothing, nothing!". 
 

SIN AND HUMAN NATURE 

W hy did the Lord Jesus and Paul both agree that man's "physical constitution" is 

"imperfect"? Because it is subject to disease and death; it is sin-prone, and can 

"profit nothing" to the glory of God. Brother Thomas summarises all this in one brief, yet 

expansive statement: "Sin, I say, is a synonym for human nature". 
The truth of this deduction must not be taken lightly. Flesh is not pleased with 

such a view. Men prefer to speak - as do the clergy - of the "nobility" of man. and their 

"faith in human nature". This is so much self-satisfying humbug. It is "the philosophy of 

superstition”, as Brother Thomas calls it, describing it as "religion in harmony with the 
thinking of the flesh". In contrast,---true religion is religion in accordance with the thoughts 



of God as expressed in His law" (p. 127). None with even a rudimentary understanding of 
God's Word would dispute this. 

Rightly, Brother Thomas leads his readers to the inevitable conclusion: If, “sin" is 

a "synonym for human nature", then it must be true that "the flesh is invariably regarded as 

unclean". Religious philosophers would repudiate this definition, as a slander against 
"noble" humanity. However, in rejecting such a term, they fail to consult the oracles of God 

"without which nothing can or ought to be determined" (Author's Preface, p. 20). But what 

saith God's Word upon this question? Job testifies: "Who can bring a clean thing out of an 

unclean? Not one". Again: "How can he be clean that is born of a woman?" (Job 14:4; 25:4). In 
the bringing forth of children since the fall in Eden human nature has been corrupt at its very 

source.  

How, then, could these Scriptures be disputed? Only by proving the existence of 

an "immaculate" woman who lived some time after sin entered the world. The Catholic 

Church asserts that Mary was immaculate. But no Scriptural evidence supports this 

outrageous and illogical claim. David wrote: "Behold, 1 was shapen in iniquity; and in sin 

did my mother conceive me" (Psa. 51:5). He did not mean that his conception was an act of sin 

against Yahweh. He acknowledged that, in addition to his actual transgressions, he had been 
born into the "constitution of sin". This is emphasised by his use of the word "mother" rather 

than "father" or "parents". David simply endorsed the principle declared by Job. The Lord 

Jesus summarised the matter: "That which is born of the flesh is flesh" (John 3:6). 

 

JESUS WAS NOT A SINNER 

T he BASF endorses this truth: Adam was "sentenced to return to the ground from 

whence he was taken - a sentence which defiled and became a physical law of his 

being, and was transmitted to all his posterity" (Clause 5). Fourteen passages of Scripture 
are appended to this clause to establish the Biblical foundation for such a belief. 

Brother Thomas thus makes a statement, which, whilst the subject of misunderstanding, is 

clear enough. "Sin could not have been condemned in the body of Jesus, if it had not existed 

there" (p. 128). Is he suggesting that the Son of God was a sinner? Never! In appointing 
intercessors on behalf of His people. Yahweh required that, “every high priest“-- should be 

"taken from among men" (Heb. 5:1). Brother Thomas comments that if the Lord Jesus had not 

been of our nature - a corruptible, sin-prone, death-stricken nature - how could he have 

offered to the Father on behalf of the people? Had he been "immaculate", or of a nature 
similar to that of Adam before the fall, how could it be said of him that "his own self bare 

our sins in his own body to the tree"? (1 Pet. 2:24, Av, mg.). 

 A correct understanding of the matter begins with an awareness of the nature we bear, and 

that which God has done for us through His Son. Those who are wise will "wash their robes, 

and make them white, in the blood of the Lamb.  -John Ullman. 
awawawawawawawawawawawawawawawawawawawawawawawaw 

 

 from page 2.  Section noted by bro Ullman from “The Christadelphian Expositor”  

 

VERSE 20 
“For the creature was made subject to vanity” — The word “subject”. from the 

Gr. hupotasso, signifies to arrange  under (from hupo, under, and tasso. to arrange); thus, to 

be placed into such a state, to be brought under its control.  In apostolic times it was 
primarily a military term to describe a trooper who knows no freedom from the authority 

imposed upon him by his superiors Thus the creation now “ranks under” the effects of sin, 

and it is in subjection to that condition The inevitable result is “vanity” (emptiness) that 

which produces no worthy result  
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 The Diaglott has: “For the creation was made subject to frailty”. The Greek word 
for “vanity” is mataiotes, signifying emptiness (i.e., as to results). The original creation 

was designed to reflect the glory of God, but the transgression of Adam and Eve inhibited 

that project. Sin entered, and the divine punishment that was pronounced brought a change 

in conditions upon the earth. The ground was cursed, so that thorns and thistles became 
prolific in growth. Animal creation was cursed, the serpent more so than all other creatures 

of the field, so that vio1ence became a characteristic of beasts as they sought to dominate 

each other.  Humanity was cursed, for death began to work in the nature of Adam and Eve, 

and remained to afflict all their posterity. 
Thus in all areas of creation, an “emptiness” was experienced, for the divine 

purpose had been impeded by sin. With the presence of sin and death it was impossible to 

fully “fill the earth with Yahweh’s glory” (Num. 14: 21), and therefore Paul’s statement that 

the “creation was made subject to vanity” emphasises that, without the redemptive work 

of God, it will fail to produce the results originally designed 

“Not willingly” — The fact that Paul uses the words “was made subject….” 

emphasises that this “subjection” was a divinely pronounced sentence Hence, “not by its 

own choice” (TCNT) not voluntarily, nor as a matter of choice. It came through the divine 
edict against sin. As a result of the first transgression, humanity was condemned to a sin-

prone, dying condition. That mortal condition has passed upon all mankind, although we 

are not held personally responsible for it. We did not “willingly” select our physical 

condition, although we must bear with it in our endeavours to honor the authority and 
purpose of God. 

But subsequently, mankind only too willingly became vain in mind and wicked 

in action (Rom. 1: 21). Instead of challenging the presence of sin, by filling their minds with 

the power of the Spirit-Word, their minds became emptied of spiritual principles, and thus 
in a condition of “vanity” (emptiness) This is illustrated in the Lord’s parable of the man 

who was cured of mental aberration. However, neglecting to refill it with the divine mind 
(Phil. 2:5), he found himself swamped with “seven wicked spirits” complete fleshliness (Mat. 12 

45) He remained in this condition of spiritual “vanity” Thus, apart from hope in God, and 
responding to His will, mankind faces a future of “vanity”: emptiness and worthlessness. 

It is only in the performance of the divine will, and in praising Yahweh, that there is any 

value to life.  

Brother Thomas aptly expressed this when he declared. “men were not ushered 
into being for the purpose of being saved or lost.  God manifestation, not human salvation, 

was the grand purpose of the Eternal Spirit. The salvation of a multitude is incidental to 

the manifestation, but it was not the end proposed The Eternal Spirit intended to enthrone 

Himself on the earth, and in so doing, to develop a divine family from among men, every 
one of whom shall be spirit because born of the Spirit; and that this family shall be large 

enough to fill the earth, when perfected, to the entire exclusion of flesh and blood” (Herald 

of the Kingdom, April 1858, p. 84). 

“But by reason of Him who hath subjected (the same)” — “By reason” is 
from the Gr., dia, with the accusative, “denoting the ground or reason of the action” In 

subjecting the creation to the effects of sin God was not only discharging a punishment 

upon humanity, He had an end in view that would eventually lead to the completion of His 

purpose. Whilst God punished, He also gave hope. 
The Diaglott has “But by Him who placed it under” God appointed His people 

to this lower condition for their good. The divine purpose of developing a people that 

manifested a godly character was to be despite the fall of Adam By means of the curse 

placed upon all creation “not willingly”, Yahweh was able to exalt His own qualities of 
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grace, mercy and hope There was sound wisdom in all that was done, and in the narrative of 
the Adamic transgression God expresses the cause of His action: “Because thou hast done 

this” (Gen. 3.14), “because thou hast hearkened unto the voice of thy wife…. cursed is 

the ground for thy sake” (v. 17). 

 God was not moved by unreasonable anger in punishing man, but by wisdom, and 
all that He did was for the benefit and ultimate salvation of His creation. 

At the same time He punished, He also promised. So with the condemnation of Genesis 3, 

there is given the hope of life in that the “seed of the woman” will ultimately crush “the 

head” of the serpent Men moved by such a revelation are able to say with Solomon: “He 

hath made everything beautiful in His time; also He hath set the world in their heart, 

so that no man can find out the work that God maketh from the beginning to the 

end” (Ecc. 3:11) In this quotation the words “beautiful in its time” are better rendered 

“appropriate to its season”.  

 With that in view, the present creation, with all its striving and labour, is the best 

thing for man under the existing circumstances of sin and death; it is “appropriate to its 

season”, for it reminds man of his deficiencies, and directs him to the means by which these 

might be overcome. Solomon teaches that God hath “set the world in their heart”, but the 
word “world” is olahm, the hidden period. God has set this before man as a glorious hope, a 

wonderful vision that enables him to see beyond the vanity of present existence’ “So that no 

man can find out the work of God” Young renders the word “so” as “without”; thus. 

without this hope of eternity a person cannot understand the work of God How true are these 
words! Paul states this truth in the verse before us. We can therefore paraphrase Solomon’s 

words: “God has made everything appropriate to its season, but in addition He has set the 

hope of eternity before men as something to strive towards; and without understanding this, 

a person cannot appreciate His true purpose” 
 “In hope” — If the creation, as existing at present, was all we could ever expect it to 

be, there would be no necessity for the creation to have “hope” of something better in the 

future. But the divine purpose is with the object of achieving a better future (cp. Isa 51:3, 

55:13; Ezek. 36 35; Amos 9 13). Purified from the curse of mortality, mankind will 
ultimately rejoice in the goodness of God for eternity. It was the “joy set before” Christ that 

enabled him to endure the stake and despise the shame (Heb. 12:2); and that same vision of 

hope must stimulate us also. We are thus “saved by hope” (Rom. 8:24), and can anticipate 

the time when Yahweh’s glory will overspread the earth (Hab. 2 14) In this, the believer will 
see beyond the present circumstances to the hope set before us. 

awawawawawawawawawawawawawawawawawawawawawawawaw 
 

THE MEANING OF “ATONEMENT” 

T he Hebrew word that has been translated into the English as “atonement” is kaphar, and 
means “to cover.” However, whilst there are several Hebrew verbs which signify “to 

cover,” kaphar is always used to describe those ceremonial purgings by blood-shedding, 

practised, according to divine prescription, in the Mosaic ritual. 

 There must be some reason why this particular word was selected by the Spirit in 
preference to all others. The reason is not difficult to discern when it is learned that this 

particular word means “to protect,” “to purge, or purify,” as well as “to cover.” 

Like all other words, it is used both literally and figuratively. Seeing that transgressions 

cannot be covered in the literal sense, as material objects may be; the word, when applied to 
the covering of sin, obviously is used figuratively, the literal meaning being to forgive, to 

pardon. Hence we read: “Blessed is he whose transgression is forgiven, whose sin is 

covered” (Ps. 32:1). The word here is kacah and not kaphar. It indicates the effect of 

atonement: the individual’s sins are forgiven (Rom. 4:7), and his faith is counted to him for 
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righteousness (Rom. 4:13-22). Such a one has been “clothed” upon, brought under divine 
protection, and protected from the consequence of his sin, being in the sin-covering name. He 

has been brought into relationship with the kipporim,or means of covering, and the nakedness 

of sin has been hidden away. 

 The Hebrew verb kaphar is variously translated in the Old Testament as “atone,” 
“make atonement,” “purge,” “reconcile,” “appease,” “pardon,” “forgive,” “disannul,~’ “be 

merciful.” As a noun it appears as kaphoreth, and is applied to the lid, or covering, of the ark 

of the covenant made of pure gold; and on and before which, the high priest was commanded 

to sprinkle the blood of the sacrifice on the great day of atonement (or coverings— Exod. 
25:17-22; Lev. 16:2-14; 23:27-28). 

 The word is frequently used in Leviticus, and is translated atone or atonement, 

according to the way in which it is used, either as a verb or a noun. The following is a list of 

the various things for which an atonement was commanded to be made in the instructions 

given by God to Moses: for the holy place (Lev. 16:20); 

 The most holy place (Lev. 16:16); 

 The tabernacle (Lev. 16:33); 

 The altar of incense (Exod. 30:10); 
 The altar of sacrifice (Exod. 29:36); 

 The high priest before entering the most holy (Lev. 16:6-11), Aaron and his sons at their 

consecration as priests (Lev. 8:34), The Levites when separated from the other tribes (Num. 

8:12), The people of Israel (Lev. 16:24-30); 

 The numbering of Israel (Exod. 30:15); 


 Individuals or groups who commit sins of ignorance (Lev 4:20; 16:30) 

 A defiled Nazarite (Num. 6:11); 
 A man cleansed from an issue of blood (Lev. 15:15-30); 

 A mother after the birth of offspring (Lev. 12:7-8); 

 A man cured: 
awawawawawawawawawawawawawawawawawawawawawawawaw 

CHRIST'S RELATION TO SIN 

 

C lean flesh theorists constantly assert that "sin" as used in Scripture relates only to 

"transgression of law". In support of this statement, they quote 1 John 3:4: "Sin is the 

transgression of the law". But this is only one definition of sin. 

In fact, the words "the transgression of law" are not an exact translation of the 

original. In the Greek there is but one word anomia, lawlessness: "the sin is the lawlessness". 

John is here referring to the worst kind of sin: that of refusing to be governed by law. That is 

the “sin which is unto death" (1 John 5:16), but John adds that "there is a sin not unto death" (v. 17).
 

The word "sin" is used in other ways, not connected with transgression. For 

example, Paul taught: "He (God) made him (Jesus) to be sin for us, who knew no sin" (2 

Cor. 5:21). Was that "sin" transgression of law? Of course it was not, for Jesus did not 
commit sin in any way. To what does this "sin" relate? We believe to human nature. Jesus 

was made in all points like us, possessing sinful flesh, but not giving way thereto. But "clean 

flesh" theorists will not have that. They claim there is only one kind of sin - actual 

transgression, and that here, in 2 Cor. 5:21, the word is used in regard to a sin offering: "He 

was made a sin offering who did no sin". But in so interpreting the passage, they are 
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 What sin did Christ die unto?  
 The word "sin" is used in ways, not connected with transgression. 



conceding their claim that sin only relates to actual transgression. Here it signifies (according 
to their interpretation) a sin offering. But what are they to say regarding the statement of Rom. 

6:10: "Christ died unto sin once". What sin did Christ die unto? We have been told that the 

expression denotes a sin offering. But did Jesus die "unto" a sin offering? No, if "sin" in this 

verse meant "sin offering", it should read that he died "as" a sin offering. 
 In answer to that a correspondent writes: "Our proof is displayed in the revised 

versions. Firstly from Rotherham which says: 'For in that he died, unto sin died he once for 

all'. The Emphatic Diaglott (word for word translation) gives, 'Which for he died by the sin, he 

died, once for all`. "This could not possibly have any other application than to his 'sin 
offering`. This statement shows how incorrectly some "divide the Word of God". The word 

"once" (rendered by Rotherham "once for all"), does not mean "once for all people", but once 

in the sense of time. The Greek word ephapax rendered "once", signifies once in the sense of 

finality, once and never again. Jesus died unto sin once, and will not do so again. 

 Wuest in the Greek New Testament renders the verse: “For the death he died, he died 

with respect to the sinful nature once for all. But the life he lives, he lives with respect unto 

God”. In support of this, and in complete refutation of the conception that the term “sin” in 

this place relates to sin-offering, we draw attention to the fact, that the same language is used 
in respect to all believers. Paul wrote: “How shall we, that are dead to sin, live any longer 

therein”? (v. 2). “Christ died unto sin once” (v. 10). 

 What Christ did we must attempt. That is the teaching of Romans 6:2, 10. But if the 

“sin” of v. 10 is interpreted as “sin-offering”, it must do so also in v. 2 . Then the 
interpretation becomes impossible, as all must agree. Are we “dead to the sin offering”? Did 

Christ “die unto a sin offering”? Of course not. He died as a sin-offering, and not “unto” one. 

Which means that the term “sin” here still must be defined. 

 It does not relate to “sin-offering” and it does not relate to transgression (for Christ 
was not a transgressor). What does it relate to? There is but one possible answer: to the sin-

nature. Christ died unto that. He never gave way to it, and he permitted it to be nailed to the 

stake. 

That is the obvious meaning of the verse before us. 
The question has been asked: If Christ was burdened with a sin contaminated nature, how 

could he possibly have been infallible and absolutely spotless in character? 

The answer is: God did it ( Rom. 8:3 ). “God was in Christ reconciling the world unto 

Himself” ( 2 Cor. 5:19 ). The Lord Jesus was God manifest in flesh ( 1 Tim. 3:16 ), the “Son 

of man” whom Yahweh “made strong for Himself” (Psalm 80:17). 

Is this difficult to understand? Even if you find it so, do not dispute it, but accept it in faith. 

CCW 
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THE HIGH PRIEST OF ISRAEL 
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“Let wise Greeks, or philosophers, acknowledge themselves fools, that they may be wise in the wisdom of God. Therefore, 
"Beware lest any man spoil you through philosophy and vain deceit, after the tradition of men" - "which some professing have 
erred concerning the belief of the truth." Dr. Thomas. 
 

”Do not let us forget that the enemies of God prevail for a time. Do not let us be cast down if the world is cruel and unkind 
and we are oppressed; but let us lift ourselves up by thinking of that which is to be, and let it shed a glow even now upon the 
way we tread. Let us, as we take the bread and wine, remember not only the body that was broken and the blood shed but 
that our Lord Jesus was raised again, and sits now at the right hand of God. So shall those bruised and broken now sit at his  
right hand in that day, among those to whom he shall say, “Come, ye blessed of my Father; enter into the joy of thy Lord.” C. 
A. LADSON 
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BRO. THOMAS’S TEACHING  

T 
HE apostle Paul, in his letter to the Hebrews, says:  

“Consider the apostle and high priest of our profession, Christ Jesus. . . Every high 

priest taken from among men is ordained for men in things pertaining to God, that 

he may offer both gifts and sacrifices for sins; who can have compassion on the 

ignorant and on them that are out of the way, for that he himself also is compassed 

with infirmity. And by reason hereof he ought, as for the people so for himself, to 

offer for sins. And no man taketh this honour unto himself but he that is called of 

God, as was Aaron. So also Christ glorified not himself to be made an high priest, 

but he (glorified Him) that said unto him, Thou art my Son; to-day have I begotten 

thee. He saith also, in another place, Thou art a priest for ever, after the order of 
Melchisedec.”—( Heb. 5:1 , 2 , 3 , 4 , 5 , 6 .)  

 Here the apostle draws a comparison between the high priest under the law and 

“our great High Priest who is passed into the heavens—Jesus, the Son of God.” The 

expositions which have been given us, also, on the subject, sustain this line of analogy, 
harmonizing the “patterns of things in the heavens” with the apostle’s teaching concerning 

the “heavenly things themselves.” “Aaron was a type of Christ in his family and official 

relations, though not of his order.”—( Eureka , vol. 2p  28.)  

 The pattern shows us the very intimate relationship between the victim, the altar 
and the priest. Paul also shows the unity between them ( Heb. 9 .): “Christ being come, an 

high priest of good things to come, by a greater and more perfect tabernacle not made with 

hands . . .; not by the blood of goats and calves, but by his own blood, he entered once into 

the holy place.” . . . “For if the blood of bulls and of goats, and the ashes of an heifer 
sprinkling the unclean, sanctifieth to the purifying of the flesh, how much more shall the 

blood of Christ, who through the Eternal Spirit offered himself to God,” &c. “We have an 

altar, whereof they have no right to eat who serve the tabernacle.”—( Heb. 13:10 .) 

 “The Word made flesh was at once the victim, the altar and the priest. The Eternal 
Spirit-word was the high priestly offerer of his own flesh, whose character was without 

spot, holy, harmless, undefiled and separated from sinners; ‘who knew no sin, yet whose 

nature was in all points like ours.”—( Eureka , vol 2p. 224.) 

 In exhibiting the complete assimilation of the three symbols, Moses commanded the 
priests to eat the sin-offering in the holy place. Part was appointed to be burnt with fire 

upon the altar and part to be eaten in the holy place. The apostle Peter enlightens us as to 

the signification of this in the 2nd chapter of his 1st epistle, saying: “Who his own-self bare 

our sins in his own body on the tree . . . by whose stripes ye were healed.” The prophet 
Isaiah also referring to this sympathetic unity says: “Surely he hath borne our griefs and 

carried our sorrows,” which is also referred to by Matthew, saying: “that it might be 

fulfilled which was spoken by Esaias the prophet: himself took our infirmities and bare our 

sicknesses.” 
AN OFFERING FOR SIN  

I n the burning of part upon the altar, we see indicated the furnace of affliction and 

suffering of the flesh, ending in the closing scene of agony upon the stake. Then we see 

an offering made by the Spirit’s fire unto the Lord. 
The Spirit, speaking prophetically through the Psalmist, refers to the sufferings thus: “My 

 Who knew no sin, yet whose nature was in all points like ours. 
 Deity condemned sin in the flesh of His Son, that the righteousness of the law might be fulfilled in us, who walk not 

after the flesh but after the Spirit  
 He was the likeness of sin’s flesh in whom sin was condemned, when crucified, as to nature, and the purifier unto 

righteousness of those who become the righteousness of Deity in and through him. 
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days are consumed like smoke and my bones are buried as an hearth. For my life is spent with 
grief and my years with sighing.”—( Psalm 102 .; 31 .) “The Spirit-word made his soul thus 

an offering for sin ( Isaiah 53:10 ) and, by it sanctified the altar-body on the tree. It was now 

an altar most holy, and all that touch it are holy; and without touching it, none are holy.”—

( Eureka , vol. II, 224.) 
  

THE LAW WAS A PATTERN OF RIGHTEOUSNESS 

C onsidering Aaron, then, in his official capacity as a type, we are also justified in 

regarding his official garments as typical of something concerning the Christ. So Dr. 
Thomas writes: “Aaron and his priests, in their service, vestments and relations to the Deity 

and Israel, submitted to the eyes of observers a shadowy representation of things pertaining to 

Jesus and his brethren, the saints—Christ personal and Christ mystical. The law, in all its 

details, was a pattern, a system of figurative righteousness, which represented a system of real 
righteousness. When Jesus was about to be immersed by John, he said, ‘Thus it becometh us 

to fulfil all righteousness,’ and what was becoming for him is deemed so by the Spirit for all 

who would become constituents of the Holy Square of Twelve.  

 Paul says Deity condemned sin in the flesh of His Son, that the righteousness of the 
law might be fulfilled in us, who walk not after the flesh but after the Spirit.—( Rom. 8:3 , 

4 .) This was a most remarkable development, that the prophets and priests under the law 

could not fulfil its righteousness. The high priest might put on the ephod, decorated with its 

sparkling jewels, and be thus invested with a holiness and brightness and perfection, which, 
when put off and suspended in the wardrobe, left him in all the unholiness, dullness and 

imperfection of the natural man. A man whose righteousness is in his dress fulfils not the 

righteousness of the Deity represented by the dress. This can only be fulfilled by those who 

walk after the Spirit. . . These, who were never under the Mosaic law, do what the priests and 
prophets could not do. By their intelligent obedience to the law of faith, they show the work 

of the Mosaic law written in their hearts, whereby they do the things contained in the law, and 

so fulfil its righteousness.  
  

ONE BODY COMPRISED OF JEWS AND GENTILES 

N ow, the ephod, with its four-square of precious stones, represented the (mystical) body 

of the Anointed. “By one Spirit we all into one body were immersed, whether we be 

Jews or Gentiles” . . . and all into one Spirit have been made to drink, for the body is not one 
member but many.”—( 1 Cor. 12:13 , 14 .) For the development of this body, the Deity set 

forth Jesus as a propitiatory or mercy-seat in his blood. He was of the curiously-wrought 

texture of the ephod in common with all those who should become his brethren.” “My body,” 

said the Spirit in David, “was not hid from Thee, when I was made in the hiding-place and 

curiously wrought in the lowest parts of the earth.”—( Psalm 139:15 .)  

 “The ephod was of the same material and workmanship as the veil, with the addition 

of gold, and the veil, we know from the teaching of Paul, Heb. 10:20 , represented the flesh. 

The inworking of gold thread, in addition to the blue, purple and scarlet and fine-twined linen 
of the veil, indicated purity of the flesh after trial: “when he hath tried me, I shall come forth 

as gold.” As the gold wire has been turned and interwoven with the blue, the purple and the 

scarlet and fine linen of the veil, as far as the Lord Jesus is concerned, the ephod is perfected; 

but in relation to his brethren, the gold is in their moral texture only as a principle—a tried 
faith.  

 But when by Spirit of Holiness they are quickened, a gold thread of incorruption, as it 

were, will be interwoven throughout all their material substance, and they will be like Jesus, 

immortal.”—( Eureka , vol. II., 317, 18.) 
In the vision of the Son of Man, exhibited to the apostle John, “He was clothed with a 

garment down to the foot with a zone of gold encircling his breast.”—(Vol. 1, 171.) We 
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read in Lev. 16 . that on the day of atonement, when the high priest went alone into the 
most holy place, he wore the holy linen garments only “girded with the linen girdle.” 

“This,” ( i.e. , the girdle) “was made of gold, blue, purple, scarlet and fine-twined linen, 

but the robe of the ephod was all of blue.” 

 Turning to vol. 1., 171, we find further remarks concerning the signification of 
these colours. “These articles represented principles afterwards to be incarnated in the High 

Priest after the order of Melchisedec. Aaron wore the representation upon his person; Jesus 

bore them in himself. The gold represents the wisdom of a tried and precious faith; blue, a 

cleansing principle; purple, the element of flesh; scarlet, the sin thereof; and fine twined 
linen, righteousness. Those principles were embodied in Jesus, as holy, harmless, undefiled 

and separate from sinners, as to CHARACTER ; yet (he was) the likeness of sin’s flesh in 

whom sin was condemned, when crucified, as to nature, and the purifier unto righteousness 

of those who become the righteousness of Deity in and through him. The gold and fine-

twined linen were embroidered through all the blue, purple and scarlet of the curious breast-

band. So in the case of Jesus, though “made sin for us, he knew no sin,” yet was he 

tempted in all points as we are, but without transgression; wisdom and righteousness were 

intertwined in all his words and actions, according to the type.—( Ex. 28:2–21 ; Rom. 8:3 ; 
2 Cor. 5:21 ; Heb. 2:14 ; 4:15 ; Col. 2:17 ; 1 Pet. 2:24 .) 

 When Jesus and his brethren shall all have attained to the divine nature, even as 

Jesus hath already, the gold and the linen of the girdle will alone remain. The blue, purple 

and scarlet make no part of the garments for glory and for beauty of the Son of Man, as 
beheld by John; because what John saw pertains not to the sufferings but to the glory of the 

Christ, the anointed body. In regard to the girdle, Daniel tells us that the spirit-man 

symbolised to him, was “girded with fine gold of Uphaz.” The Mosaic “patterns of things 

in the heavens” were all of gold, or of precious woods, overlaid with gold. Gold was 
chosen as the most precious of all known metals to represent the most precious of heavenly 

things before the Eternal Spirit, namely “faith perfected by trial, which is much more 

precious than gold that perisheth, though it be tried by fire.”—( 1 Pet. 1:7 .) The fine-

linen robe of righteousness is girded about the saints by the golden girdle of a tried 
faith.”—( Eureka . vol. 1. 171–2.) 

HOLY GARMENTS — CHARACTER AND NATURE 
 We are thus instructed to regard the “holy garments” of the high priest under the law, as 

representing things pertaining to the character and nature of Christ, both personal and 
mystical. This conclusion seems to be most fully drawn from the testimony. That the blue 

of the robe of the ephod “represents a cleansing principle” in the body of Christ, seems 

plainly indicated in the preparation which was used for the purification of sin.—( Num. 

19:6 .)  
“And the priest shall take cedar-wood and scarlet and hyssop, and cast it into the 

midst of the burning of the heifer. And for an unclean person they shall take of the 

ashes of the burnt heifer of purification for sin, and running water shall be put 

thereto in a vessel; and a clean person shall take hyssop and dip it into the water and 
sprinkle it upon the tent,” &c. 

 Hyssop is said to “bear a blossom of an azure colour, and like an ear of corn.” God 

commanded the Hebrews to take a bunch of hyssop and dip it into the blood of the Paschal 

lamb, and strike the lintel and door-posts of their houses. Thus, the blue and the scarlet and 
the wood, as there applied, in the institution of the passover, correspond to the hyssop and 

scarlet and cedar wood, mingled with the ashes of the burnt heifer. And all corresponding to 

the blue, scarlet and purple of the ephod and the veil and the girdle. This “cleansing 

principle,” we readily perceive, dwelt largely in the Christ, both as a physical and spiritual 
power: “And there went virtue out of him and he healed them all.”—( Luke 6:19 .) 



 The fine linen is the righteousness of saints.—( Rev. 19:9 .) In passing from the holy 
to the most holy place, the garments of the high priest changed; the fine linen only appeared. 

When the period of sacrifice and sin-offering, suffering, affliction and trial, appertaining to 

the brazen altar had been completed in the person of Jesus, the dove-like fidelity and 

innocence of his inner life were rewarded by a change of the physical nature. He was “raised 
from the dead by the glory of the Father.”—( Rom. 6:4 .) “Not unclothed but clothed upon, 

that mortality might be swallowed up of life” ( 2 Cor. 5:4 ), that the Spirit’s glory, which 

had been concealed by the veil, might radiate throughout the whole physical form “As the 

living embroidered ephod, he stands in the presence of the Father, with the names of the 
holy nation engraven on his heart. He is set forth for all as an ephod to be put upon all who 

would enter the divine presence, that they die not.”—( Eureka , vol. 2 p, 318.)  

 Those things which had been seen by the natural eye were then hidden from view. 

The invisible holds the outer sight. The under side of the double breastplate is not yet 

brought forth in brilliant settings of gold. But when the “great High Priest” shall appear in 

his glory, in the glory of his Father, the twelve foundations of the heavenly Jerusalem will 

also be manifested—a breastplate then most glorious, “garnished with all manner of 

precious stones.” First, appearing the “breastplate of judgment,” destined to shine forth 
with the Urim and Thummim “as the light and fulness of the body of Christ.  

 When the judgment is over and the kingdom established, and the time is come for 

them to rest from their labours, then they will no longer draw in their splendour, “but shine 

forth as the sun in the kingdom of their Father.”—( Matt. 13:43 .) The Urim and 
Thummim will be, as Moses testifies, ‘of the Holy Man,’ who will then be their high priest 

after the order of Melchisedec. He will not need to wear on his breast such Urim and 

Thummim as Aaron wore. The lights and fullnesses will be of himself, he being Deity 

incarnately manifested; “for it pleased the Father that in him should all the fulness 

dwell.”—( Col. 1:19 .) Eureka , vol. 2.  

 “And the city had no need of the sun, neither of the moon to shine in it; for the 

glory of God did lighten it, and the Lamb is the light thereof.” “And he measured the 

wall thereof—an hundred and forty and four cubits, according to the measure of a 
man, that is, of the angel.”—( Rev. 21:17 , 23 .)  

This grand development of Urim and Thummim will far exceed in glory and beauty 

anything that the human imagination can conceive of, of which the Mosaic pattern was but a 

shadowy miniature. “If that which is done away with was glorious much more that which 

remaineth is glorious.”—( 2 Cor. 3:2 .) 

 “He shall bring forth judgment to truth.”—( Isaiah 42:3 .) This will he do when 

coming from the presence of Deity, in the most holy, he will impart the judgments of 

Yahweh to the house of Israel; first to his own household, then to his brethren according to 

the flesh. Another work of sacrifice and burnt offering being accomplished in connection 

with the breastplate of judgment and the glorious head of the body, will then fulfil the 

antitype of both Aaron and Moses, and come out to bless the people, and the glory of 

Yahweh shall appear. Thus, the High Priest and his sons ( i.e. his brethren) will have been 
fully consecrated for the work appointed unto them, upon the “set thrones, even the thrones 

of the house of David.” “For the law made men high priests, which had infirmity, but the 

word of the oath, which was since the law, maketh the Son, who is consecrated for 

evermore.” (Heb. 7:28.) (Compiled from notes.) 
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DR. THOMAS AT VARIOUS TIMES ON THE CONDEMNATION OF SIN IN THE 
FLESH 

 

I n Elpis Israel , page 114, the following sentences occur:—“Sin, I say, is a synonym for 

human nature. Hence the flesh is invariably regarded as unclean . It is therefore written,  

‘How can he be clean who is born of woman?’—(Job 25:4.)  

‘Who can bring a clean thing out of an unclean? Not one.’—(Job 14:4.)  
‘What is man that he should be clean? And which is born of a woman that he 

should be righteous? Behold, God putteth no trust in His saints; yea, the heavens 

are not clean in His sight. How much more abominable and filthy is man, who 

drinketh iniquity like water?’ (Job 15:14–16.)  
 This view of sin in the flesh is enlightening in the things concerning Jesus. The 

apostle says, ‘God made him sin for us, who knew no sin’ (2 Cor. 5:21); and this he 

explains in another place by saying that, ‘He sent His own Son in the likeness of sinful 

flesh , and for sin, condemned sin in the flesh (Rom. 8:3) in the offering of this body once.
—(Heb. 10:10 , 12 , 14 .)  

 Sin could not have been condemned in the body of Jesus, if it had not existed there. 

His body was as unclean as the bodies of those he died for; for he was born of a woman, 

and ‘not one’ can bring a clean body out of a defiled body; for ‘that’ says Jesus himself, 
‘which is born of the flesh is flesh.’—(John 3:6) 

 According to the physical law, the seed of the unclean woman was born into the 

world. The nature of Mary was as unclean as that of other women, and therefore could give 

only to ‘ a body ’ like her own, though especially ‘ prepared of God.’—(Heb. 10:10, 12, 
14) Had Mary’s nature been immaculate, as her idolatrous worshippers contend an 

immaculate body would have been born of her; which, therefore, would not have answered 

the purpose of God; which was to condemn sin in the flesh; a thing that could not have been 

accomplished if there were no sin there. 
 

 
BORN OF SINFUL FLESH 

S peaking of the conception and preparation of the seed, the prophet as a typical person, 
says, ‘Behold, I was shapen in iniquity, and in sin did my mother conceive me.’—

(Psalm 51:5.) This is nothing more than affirming that he was born of sinful flesh and not 

of the pure and incorruptible angelic nature. 

 Sinful flesh being the hereditary nature of the Lord Jesus, he was a fit and proper 
sacrifice of sin; especially as he was himself ‘innocent of the great transgression,’ having 

been obedient in all things. Appearing in the nature of the seed of Abraham (Heb. 2:16–18), 

he was subject to all the emotions by which we are troubled; so that he was enabled to 

sympathize with our infirmities (Heb. 4:15), being ‘made in all things like unto his 
brethren.’” 
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 The divine manifestation was nevertheless imperfect as concerning the substance, or body of Jesus. This 
was what we are familiar with as the flesh. It was not angel-flesh, or nature; but that common to the 
seed of Abraham, styled by Paul  flesh of sin; ‘in which,’ he says, ‘dwells no good thing.’—( Rom. 
7:18 ; 8:3 .)….. the character of Jesus was holy, harmless, undefiled, without spot or blemish, or any 
such thing; but his flesh was like our flesh in all its points—weak, emotional and unclean.”  

 “Sinful flesh being the hereditary nature of the Lord Jesus, he was a fit and proper sacrifice of sin; 
especially as he was himself ‘innocent of the great transgression,’ having been obedient in all 
things.” JT 



THE DR.’S REPLY TO A CHARGE AGAINST ELPIS ISRAEL 
 

A newspaper critic  having held this up to ridicule, the Dr. replied as follows: —“If, in the 

days of his flesh, the Lord had not been perfectly human, what resemblance would there have 

been between the lifting up of the prepared body on the cross, and the lifting up of the 
serpent in the wilderness? If that body had not been perfectly human in all things like ours, 

how could God have ‘sent His Son in the likeness of sinful flesh?’ Is not sinful flesh 

perfectly human? Is it not ‘flesh of sin?’  

 This is all the ‘perfect humanity’ men are acquainted with. If the body crucified had 
not been thus perfectly human, how could sin have been condemned IN it? Or how could ‘the 

Anointed’ ‘his own self have borne our sins IN his own body upon the tree?’ Read Rom. 8:2 ; 

1 Peter 2:24 , and think upon them. 

“To say, then, that Jesus was not made in all things like to this—that he had a better nature—
is to say that ‘Jesus did not come in the flesh.’ This is the heresy that Elpis Israel is 

condemned for not teaching. It is true Elpis Israel affirms that Jesus came in sinful flesh; but 

that notwithstanding the plague of such a nature, he was obedient in all things—‘did no sin, 

nor was guile found in his mouth;’ in which sense there was no sin in him; ‘he was without 

sin;’ thus, ‘he who knew no sin, was made sin for us, that we might become the righteousness 

of God in him.’” 

 “The reverse is not a modern heresy, but an element of ‘the mystery of iniquity,’ 

which was festering in ‘the heritages,’ klhrov kleros 2819 1 Pet 5:3   in the days of the apostles,  
‘Many deceivers,’ says John ‘are entered into the world, who confess not that the anointed 

Jesus is come in flesh. This is the deceiver and the anti-Christ.’—(2 John 7.)  

In another place he styles these ‘deceivers’ false prophets, or ‘spirits,’ for they professed to 

have the Spirit and to speak by it, like the Gentile pietists and spiritualists of our day, who 
make the Word of God of none effect by their foolishness.  

In John’s time there were those who really had divine gifts; but when did men ever 

possess the genuine without the world being imposed upon by the counterfeit? It was so in 

the heritages of the first century; and so great and subtle did the evil become, that the 
authority of the apostles themselves was imperilled. John, therefore, found it necessary to lay 

down a rule by which the true might be distinguished from the false. ‘Beloved,’ says he, 

‘believe not every spirit,’ or prophet; ‘but try the spirits, whether they be of God; because 

many false prophets are gone out into the world.’  
He then gives the rule by which they are to be tried. ‘Hereby,’ continues he, ‘know 

ye the Spirit of God. Every spirit that confesseth that the anointed Jesus came in the flesh, 

is of God; and every spirit that confesseth not that the anointed Jesus is come in the flesh is 

not of God; and this is that of the anti-Christ which ye have heard that it comes, and is now 
in the world already.’ Here, then, was the heresy, from which has ripened the fruit of the 

‘Immaculate Conception’—the latest edition of anti-Christ’s infatuation and stupidity.  

Its seed was sown by false prophets or teachers, before popes and popery had raised 

aloft their serpent forms. In the apostles’ day, it existed as a spirit , ‘opposed to the doctrine 
of Christ,’ which did not acknowledge the distinctiveness of the Father and the Son, but 

merged them, as Gentile sectaries, of the nineteenth century do, into one. But ‘he that abideth 

in the doctrine of Christ, he hath both the Father and the Son.—(2 John 9.) He maintains 

the real humanity of Jesus, or the Father by the Spirit, manifested through sinful flesh; or as 
Paul states it, ‘God manifest in the flesh’—a mystery incomprehensible to the darkness of 

the anti-Christian apostasy. —(John 1:5.) 
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Doesn’t this also show the general decline. Would any newspaper critic be able to do anything like this to day? In those 
days of over one hundred years ago nearly everyone hasd some knowledge of scripture. 
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THE PROPER HUMANITY OF CHRIST  
 

T his heresy against the proper humanity of Christ is far more subtle than the counterpart 

of it, which denies his proper divinity. The orthodox have never been slack in 

excommunicating those who reject this; but they had better look well to themselves; for the 
‘sinful flesh’ is as much an element of the divine Jesus as ‘the Spirit.’ In body Jesus only 

differed from other men in paternity. God was the father of that body, not Joseph; therefore, 

the body was Son of God, as Luke testifies of the first Adam.  

 The logical consequences resulting from the denial of the true humanity of Jesus, are 
destructive of the mystery of the gospel; for if the Spirit did not take our nature, but a better 

nature, then is that better nature not our nature, and redeemed from whatever curse it may 

have laid under, and been reconciled to God. But if the human nature of Christ were 

immaculate (excuse the phrase, O reader, for since the Fall, we know not of an immaculate 
human nature) then God did not ‘send Jesus in the likeness of sinful flesh;’ he did not ‘take 

hold of the seed of Abraham;’ he did not ‘become sin for us;’ ‘sin was’ not ‘condemned in 

the flesh;’ and ‘our sins were’ not ‘borne in his body upon the tree.’ These things could not 

have been accomplished in a nature destitute of that physical principle, styled ‘Sin in the 

flesh.’ Decree the immaculateness of the body prepared for the Spirit (Psalm 40:6; Heb. 

10:5), and the ‘mystery of Christ’ is destroyed, and the gospel of the kingdom cases to be the 

power of God for salvation to those that believe it.  

 If the Son of Man did not live a life of faith, and if he did not experience all the 
temptations which we feel , then is his life, and his resistance of evil, no example to us. But 

‘he was tempted in all things after our likeness without sin;’ this, however, can only be 

admitted on the ground of his nature and ‘the brethren’s’ being exactly alike: hence He knows 

what sore temptations are, For he has felt the same. 
Enticements within and persecutions without make up the sum of his ‘sufferings 

for us,’ leaving us an example, that we should follow in his steps: who did no sin ‘neither 

was guile found in his mouth.’ But, as a last resort against all this, the doctors of the apostasy 

fall back upon the saying of Gabriel, in Luke 1:35 , that the child to be born of Mary was a 
‘holy thing,’ and, consequently, of an immaculate nature. But they forget that all the 

firstborns of Israel were ‘holy things.’ Jesus was Yahweh’s firstborn by Mary; and, therefore, 

one of the firstborns of the nation; so that the law of the firstborns applied to him equally with 

the rest. ‘All the firstborns are mine; for on the day that I smote all the firstborn in the land 

of Egypt, I hallowed unto me all the firstborn in Israel, both man and beast; mine shall 

they be; I am Yahweh.’ Hence, the holiness of Mary’s babe was not of nature, but of 

constitution by the law. Gabriel declared his legitimacy in styling it a ‘holy thing’—a 

declaration ratified by Yahweh Himself, before the multitude, when he acknowledged Jesus 

as His Son, in whom He delighted.—( Matt. 3:17 .) 

 In conclusion, upon this point, we may remark, that previous to the resurrection of the 

firstfruits, the Scripture knows nothing of two kinds of flesh, one immutable, immortal, and 

incapable of acting otherwise than in conformity with the will of the Creator; and another 
flesh, mutable, mortal, and capable of acting contrary to the will of God; it knows but of one 

kind of flesh, and pronounces condemnation upon those who deny that in that one kind came 

the Son of God to do His will, as it is written of Him in the volume of the book. Christ made 

sin, though sinless, is the doctrine of God—a deep and wonderful scheme that the wisdom 
and power of Deity could alone devise.” 

 

THE DR. IN EUREKA, VOL. I 

H owever perfect and complete the moral manifestation of the Deity was in Jesus of 
Nazareth, the divine manifestation was nevertheless imperfect as concerning the 
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substance, or body of Jesus. This was what we are familiar with as the flesh. It was not angel-
flesh, or nature; but that common to the seed of Abraham, styled by Paul σαρξ     μαρτιας 

flesh of sin; ‘in which,’ he says, ‘dwells no good thing.’—( Rom. 7:18 ; 8:3 .) The anointing 

spirit-dove, which, as the Divine Form, descended from heaven upon Jesus at his sealing, was 

holy and complete in all things; the character of Jesus was holy, harmless, undefiled, without 
spot or blemish, or any such thing; but his flesh was like our flesh in all its points—weak, 

emotional and unclean.  

 Had his flesh been like that of Angel-Elohim, which is consubstantial with the Eternal 

Spirit, it would have been unfit for the purpose of the Deity in his manifestation. Sin, whose 
wages is death, had to be condemned in the nature that had transgressed; a necessity that 

could only be accomplished by the Word becoming Adamic-flesh, and not Elohistic.  

For this cause  

‘Jesus was made a little lower than the angels for the suffering of death; . . . that he, by 

the grace of the Deity might taste death for every man.’  

For this cause, and forasmuch also  

‘as the children (of the Deity) are partakers of flesh and blood, he also likewise took 

part of the same, that through death he might destroy that having the power of death, 
that is, the diabolos,’  

or elements of corruption in our nature, inciting it to transgression and therefore called ‘in 

working death in us.’—( Rom. 7:13 ; Heb. 2:9 , 14 .) 

OBEDIENCE UNDER TRIAL 

A nother reason why the Word assumed a lower nature than the Elohistic was, that a basis 

of future perfection might be laid in obedience under trial. Jesus has been appointed 

Captain of Salvation in the bringing of many sons to glory. Now these sons in the accident of 

birth are all ‘subject to vanity,’ with inveterate propensities and relative enticements, inciting 
and tempting them to sin. A captain, therefore, whose nature was primarily consubstantial 

with the Deity, could not be touched with the feeling of their infirmities. He would be 

essentially holy and impeccable, and of necessity good. But a necessitated holiness and 

perfection are not the basis of exaltation to the glories of the Apocalypse.  
 These are to be attained only by conquest of self under trial from without, by which 

‘they come out of great tribulation.’—(Apoc. 7:14.) Its promises are to those who overcome, 

as their captain has overcome, when it can be said his victory is apocalyptically complete.’—

(Apoc. 3:21; 11:15.) Hence, then, ‘it became the Deity to make the captain of the salvation 

of His many sons perfect through sufferings’, and to effect this, he must be of their primary 

nature, that when the Great Captain and his associates shall rejoice together in the 

consubstantiality of the Deity, they may all have attained to it upon the principle of voluntary 

obedience, motivated by faith, and maintained in opposition to incitements within, and 
enticements and pressure from without.  

 The flesh is, therefore, a necessary basis for this; and making it possible for him to be 

tempted in all points according to the flesh-likeness without sin. Hence, though the Son of the 

Deity, and heir of all things, yet he learned obedience by the things which he suffered; and 
being MADE PERFECT he became the author of aion -salvation unto all them that obey him.’” 

 

THE DR. IN EUREKA, VOL. 2 

T he germ which in after ages was fully developed into the Anti-christ was the denying the 
Father and the Son .—( 1 John 2:22 .) This denial was in the sense of not confessing that 

Jesus Christ is come in the flesh —( 2 John 7 .) All who hold this damnable tradition (which 

in our time is an article of ‘orthodoxy’ so called) forsook the fellowship of the apostles, and 

were manifested as anti-christs. ‘Ye have heard’ says John, ‘that the Anti-christs comes; 

even now there are many Anti-christs, They went out from us, but they were not of us.’  
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 These were ‘false prophets,’ spirits, or teachers, whose doctrine was ‘that of the 

Anti-christ that should come, and even now already,’ says John, ‘is in the world.”—(1 

Epist. 4: 3.) They confessed not, that he whom they called Jesus Christ was a man in the 

flesh common to all mankind, which is σαρξ  μαρτιας , sin’s flesh.—( Rom. 8:3 .) They 

maintained that he had another kind of flesh, which was pure, holy and immaculate. They 
confounded his immaculate or spotless character, with immaculate flesh. This was a fatal 

heresy; for if Jesus was not crucified in the flesh common to us all, then ‘sin was’ not 

condemned in the flesh,’ as all the apostles taught, and there has been as yet no sacrifice for 

sin, and consequently there are no means of remission of sins extant. 
“The immaculate nature of Jesus however involved ‘the Fathers,’ and their 

‘Father of the Fathers’— πατηρ πατερων —in the necessity of transforming the mother of 

Jesus into an immaculate virgin-goddess—immaculate in her conception, and therefore not 

of the common flesh of Jewish nature. The Deity of the Apostasy was bound to decree this 

to avoid the inconvenient questions, ‘Who can bring a clean thing out of an unclean?’—

(Job 14:4); and, ‘How can he be clean that is born of woman?’—(25:4.) Job says, ‘Not 

one’ can do this. But this paragon of virtue knew nothing of the Pope! He undertook to 

accomplish Job’s impossibility; for nothing is impossible with the Great Blasphemer of the 
Deity of the heaven!  He decreed that the woman Mary was of clean and holy flesh, and 

therefore the thing born of her was ‘a holy thing,’ spotless flesh untainted of Adam’s sin, 

though εφ, ώ παντες  μαρτον in him all sinned , which an unsophisticated mind would 

suppose included all liable to death; Eli, Mary, her mother, and Jesus all died, and must 
necessarily have been included federally in Adam. But these considerations are no difficulty 

with the Chief Sorcerer of ‘Christendom.’ His magic wand, ‘thus I decree,’ transforms all 

lies into divine truths, and the grossest absurdities into the sublimest and most adorable 

mysteries.” 

IN ANSWER TO A CORRESPONDENT, IN 1866 

T he Dr. wrote thus on the point, in August, 1866: “The Deity did not die for sin. Why 

should the Deity die for the transgression of His own law, by the creature formed from 

the dust by His own hand? Did God, the Mighty Maker, die For man, the creature’s, sin?  
 Superstition and ignorance, parent and child of the flesh, say He did; but the Word 

of Reconciliation affirms no such absurdity. This word saith that ‘Deity condemned sin in 

the flesh ,’ when that flesh died on the stake. 

Jesus, or Yahweh Tzidkenu (he who shall be our Righteousness), was Son of the Deity by 
creation, and the son of man by the flesh developed from Mary, the descendant of David’s 

substance, without human intervention. Hence, his flesh was the same flesh as the First 

Adam with which ours is identical.” 

“The begettal of Yehoshua, or Jesus (he who shall save) by Holy Spirit, or power , and of 
the will of the Deity, made him ‘more Deity than any other man,’ but ‘not less sin’s flesh’ 

than we.” 

“Jesus was ‘more Deity’ than his brethren, in that he was generated independently of the 

will of the flesh, but not less flesh than they. Truly, as Paul says concerning this subject, 
‘great is the mystery of Godliness: Deity manifested in the flesh, &c.” 
 

IN A SUMMARY OF THE FAITH, IN 1867 
3.—“That by this same Spirit, or Power, the Father Spirit, prepared ‘ a body , ’ ( Heb. 10:5,) 
out of the substance of Mary, and named it before its formation, YAH-SHUA , or Yehoshua, 

HE SHALL BE , the Saviour; in Greek, Jesous , or JESUS ; and that when about thirty years 

old, he was anointed with the same Spirit and with power.—(Luke 1:35 ; Acts 10:3 ). 

4.—That this Jesus Anointed was the ETERNAL INVISIBLE FATHER , by his spirit , 
manifested in the nature that sinned in Eden’s Garden; that when nailed to the stake the 



Father forsook him, in withdrawing His Spirit from him ( Matt. 27:46 ); that when he died, 
his death was ‘the condemnation of sin in the flesh’ (Rom. 8:3); and that in so dying, he bare 

the sins of his brethren in his own body to the tree.” 1 Peter 2:24. 

 

IN THE “ONE GREAT OFFERING,” IN 1868 
1.— “By what phrase is this Offering Scripturally expressed? By the words ‘the offering of 

the BODY of Jesus Christ once.’—( Heb. 10:10 .) 

2.—In what did the offering of this body consist? In the condemnation of sin in the nature 

that sinned in the Garden of Eden.—( Rom. 8:3 .) 
4.—Who was the High Priestly Offerer in the crucifixion? The Eternal Spirit ( Heb. 9:14 ), 

upon the principle that what one doth by his instruments, he doth himself; thus Herod, Pilate, 

the Rulers, Romans and Jews, did whatsoever God’s hand and counsel determined before to 

be done.—( Acts 18:27 , 28 .) 
5.—What is the Melchizidec High Priest? The Eternal Spirit manifested in the flesh.—( 1 

Tim. 3:16 .) 

6.—What was this manifested Priest’s sin offering? “His own body.”—( 1 Pet. 2:24 .) 

7.—Where did this Eternal Offerer offer his sacrifice? Upon the cross “without the gate,” or 
“without the camp.”—( Heb. 23:12 , 13 .) 
 

IN “WHO ARE THE CHRISTADELPHIANS.” 1869 
6.—“They believe in ‘ one Lord , ’ who is the one God by His eternal Spirit , manifested in 
sinful flesh for ‘the condemnation of sin in the flesh, named ‘ JESUS CHRIST , ’ who, after his 

resurrection, was ‘justified by Spirit,’ or ‘made perfect,’ and, forty days afterwards was 

‘taken up to the right hand of power.” 

7.—“They believe that Jesus died for the offences of sinners, and was raised again for the 
justification of believing men and women, and these obtain justification by faith in the 

obedience of faith.” 

IN A LETTER TO “THE ROCK” WHILE LAST IN ENGLAND 
“‘Testimony’ says that if the manifestation of Jesus was in sinful flesh, then Jesus was a 
sinner, and desires to know if I mean to say this? Christadelphians mean to say neither more 

nor less than Paul saith. This unsurpassed teacher of the truth says that God sent His own Son 

in the likeness of sin’s flesh, which he declares was the same as ours. Compare Rom. 8:3 , 

with Heb. 2:14–17 . And he says, too, in Heb. 7:27 : ‘He offered for his own sins and the 
people’s, when he once offered up himself.’  

 But what is to be understood by ‘his own sins?’ The sins committed by others and 

borne in his own body on the stake, as testified in 1 Pet. 2:24 , saying ‘who his own self bare 

our sins in his own body to the tree,’ upon which ‘he became a curse for us.’ In the Mosaic 

and Christian systems, the unsinning victim is regarded as the sinner, in the sense of being the 

sin-bearer . Personally, Jesus was ‘holy, harmless, undefiled, and separate from sinners;’ if 

he had not been so, he would not have been fit for the sin-bearer of the world; the purpose of 

God being the condemnation of sin in the nature that transgressed in Eden, in the person of 
one who had himself committed no sin .” 

 

CATEGORICAL ANSWERS ON THE SUBJECT A YEAR BEFORE HIS DEATH 
3rd.—”Was the flesh of Jesus from his birth by Mary pure, holy, spotless, undefiled? 
ANSWER : ‘No.’” 

4th.—“Had he not been put to death violently, would he have lived for ever? ANSWER : 

‘No.’” 

5th.—“Did he stand in the same relation to ‘the law of sin and death’ as Adam did before he 
transgressed? ANSWER : ‘Answered above.’” 

Page  19 



6th.—“Can a man be justified who believes the things implied in these questions concerning 
the nature of Jesus? ANSWER : ‘The Lord will settle this question at the judgment?’” 

The Christadelphian 1873 Vol. 10, Page 360 
awawawawawawawawawawawawawawawawawawawawawawawaw 

 

BREAD FROM HEAVEN 

T he Sixth chapter of John contains a conversation by the Lord Jesus which 

challenged the intellect of his hearers. The ideas expressed are so profound and 

beautiful that it has been a veritable storehouse of research and exhortation to his disciples 

ever since, but on the day it was spoken it was utterly incomprehensible to the 

fleshly-minded Jews that listened, and so shocked some of his disciples that "many went 

back and walked no more with him" (John 6: 66). 

Early in this conversation, Christ accused the Jews of seeking him, not for spiritual 

help, but for fleshly gain: "because. ye did eat of the loaves and were filled." He called upon 

them to hearken to the message that God was delivering to them through him, and asserted 

that his words had the impress or "seal" of the Father (John 6: 27). 
Thus challenged, the Jews retorted with the usual demand for a sign to justify belief in 

him. Christ claimed to give them spiritual food which would "endure unto life everlasting", 

but they wanted a miracle to demonstrate that God was really with him. True, he had fed 

5,000 with five loaves and two fishes, but what was that in comparison with Moses who 
looked after more than a million people in the desert? This was the reasoning of the Jews, 

but Jesus easily answered the argument.  

 He emphasized that it was God, and not Moses, who gave the manna in the 

wilderness, and the same God was now performing a greater miracle, inasmuch as the new 
Manna would grant unto the eater eternal life. The Lord showed that, after all, Israel had not 

benefited much from the manna: "Your fathers did eat it and are dead" (John 6: 49), "eat the 

true bread and you will live". This was his exhortation. 

No wonder the people answered: "Lord evermore give us this bread!" But the 
enigmatical answer failed to satisfy: "The Father giveth you the true bread from heaven; 

for the bread of God is He that cometh down from heaven and giveth life unto the world .I 

am that bread of life; he that cometh to me shall never hunger, and he that believeth on 

me shall never thirst." 
This language is very similar to that of Christ's conversation with the Samaritan woman 

at the well, "Whosoever drinketh of the water that I shall give him shall never thirst; but 

the water that 1 shall give him shall be in him a well of water springing up into everlasting 

life". By way of a figure, Jesus was showing those who had "ears to hear" that by imbibing 
him, in some way, they will stand among that great multitude of the Apocalypse who have 

come out of great tribulation for the Lamb. 

 Of them it is written: "They shall hunger no more, neither thirst any more; neither 

shall the sun light on them, nor any heat. For the Lamb which is in the midst of the throne 

shall feed them, and shall lead them to living fountains of water; and God shall wipe away 

all tears from their eyes" (Rev. 7: 14-17). 

Christ is the Truth, and where the Truth is affectionately believed and obeyed, there is 

Christ in the heart of the believer; hence the exhortation of the apostle, "Let Christ dwell in 
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 “Jesus was born flesh and blood, like ourselves, with all the tendencies of human nature. He was in the 
"likeness of sinful flesh", bearing in his body our sins, yet, as the only begotten Son of God, his 
faculties were so arranged that, from birth, he manifested the characteristics of his Father. He was "the 
Word made flesh", "God-with us" (Mat. 1), "God manifest in the flesh.” 
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your heart by faith". By retaining the Truth in the memory, and allowing it to mould and 
influence their lives, the moral image of Christ is reflected in those who are in love with the 

Truth (Col. 3: 9-11), and so the mind is transformed (Rom. 12: 2). 
 

THE ORIGIN OF CHRIST 

I nvolved in the truth that Jesus was the bread that came down from heaven is the matter of 

his origin. The Jews readily perceived this, for they murmured at him when he claimed, 

"I am the bread that came down from heaven", and replied: "Is not this Jesus the son of 

Joseph, whose father and mother we know?" They were reasoning from false premises. 
The origin of Christ had always been a stumbling block to them because they judged after 

the flesh. Jesus asked them at one time, "What think ye of Christ, whose son is he?" They 

replied: "The son of David." Back came the answer: "If David then call him Lord, how is 

he his son?" The record adds, "And no man was able to answer him a word" (Matt. 22: 41-46). 

There were two main stages in the development of the, bread from heaven. First, the 

preparation of the body, and then the anointing of that body with Holy Spirit without 

measure. John refers to the first stage when he writes: "And the Logos became flesh, and 

tabernacled among us (and we beheld his glory, the, glory as of an only begotten from the 
father) full of grace and truth" (John 1: 14).  

Jesus was born flesh and blood, like ourselves, with all the tendencies of human 

nature. He was in the "likeness of sinful flesh", bearing in his body our sins, yet, as the only 

begotten Son of God, his faculties were so arranged that, from birth, he manifested the 
characteristics of his Father. He was "the Word made flesh", "God-with us" (Mat. 1), "God 

manifest in the flesh". 

At about thirty years of age, Jesus was baptised by John, and straightway, as he went 

up from the water, and was praying upon the shore, the spirit of God descended upon him. 
This was his anointing of the Spirit without measure, and a primary fulfilment of Mal. 3: 1, 

"Behold I send my messenger (John the baptist) and he shall prepare the way before me; 

and the Lord whom ye seek shall suddenly come to his temple, even the angel of the 

covenant whom ye delight in". Also Isa. 40: 3: "The voice of him that cryeth in the 

wilderness, Prepare ye the way of Yahweh, make straight in the desert a highway for our 

Elohim" (Deity in manifestation).  

From henceforth the words which Jesus spake were communications from God to 

Israel, and the works which he performed were the operative. power of God, so that he could 
say with perfect truth, "I am in the Father, and the Father in me, the words that 1 speak 

unto you, I speak not of myself; but the Father that dwelleth in me, He doeth the 

works" (John 14: 10). 

 Thus the spirit of God, which was the spirit of Christ in the prophets (1 Pet. 1: 11; 2 Pet, 1: 

21), the power by which the earth was created and sustained, descended upon Jesus.  Here 

was a union of spirit and flesh, and by this doctrine of God manifestation we are able to 

understand such enigmatical sayings as, "Before Abraham was, I am", "I proceeded forth 

and came from God, "Glorify thou me with thine own self, with the glory which I had 
with thee before, the world was." The spirit which descended upon Jesus at Jordan, was the 

spirit of God, and thus existed before the body which it anointed was born. 
 

THE SUPERIORITY OF THE LIVING BREAD 

I n his discourse, Jesus makes comparison between himself as the bread of life, and the 

manna in the wilderness. "Your fathers", he said, "did eat manna in the wilderness and 

are dead. This is the bread which cometh down from heaven, that a man may eat thereof 

and not die" (John 6: 48-50). This was a repetition of the same idea expressed in an earlier 
statement (see v.35), the explanation of which is given in verse 63: "It is the spirit that 

quickeneth (or makes alive), the flesh profiteth nothing: the words that I speak unto you, 



they are spirit, and they are life". To eat the bread of life, therefore, is to eat the words of 
Christ which if a man does, and continues obedient to that word, he shall never die in the 

sense that his resurrection to life eternal is assured. 

The quickening process is first moral and then physical; as Paul wrote to the Ephesian 

brethren: "You hath he quickened who were dead in trespasses and sins . . . and hath 

raised us up together, and made us sit in heavenly places in Christ Jesus" (Eph. 2: 2, 6). To be 

"in Christ Jesus" is to be morally regenerated by the word, and to reveal the fruits of the 

spirit. Though such may die, the characters they have developed in their lifetime remains 

written in the Lamb's Book of Life. When they will be recreated from the dust of the earth, 
their characters will be flashed upon them, thus providing the final fulfilment of Rom. 8: 11. 

 

TWO TYPES 

C hrist declared: "I am the living bread which came down from heaven, if any man eat 

of this bread, he shall live for ever; and the bread that 1 will give is my flesh, which I 

will give for the life of the world" (John 6: 51). He was not only the manna, but the bread 

typically spoken of in Lev. 3: 11, "And the priest shall burn it (the lamb for the sacrifice of 

the peace-offering) upon the altar, it is food (Heb.-bread) of the offering made by fire unto 

Yahweh." Paul completes the type in Hebrew 9: 14 thus: "How much more shall the blood 

of Christ, who through the Eternal Spirit offered up himself without spot to God, purge 

your conscience from dead works to serve the living God." 

 Israel found that on five days, when they hoarded up the manna, it bred worms and 
stank, but on the sixth day, they were instructed to gather twice as much, and it miraculously 

remained fresh for the sabbath. In like manner, Jesus, as the Manna of God did not see 

corruption. The Spirit, in the Psalm declared: "My flesh (the flesh which the Spirit offered) 

also shall rest in hope, for thou wilt not leave my soul in hell, neither wilt thou suffer thine 
holy one to see corruption" (Ps. 16: 9-10). 

EATING HIS FLESH 

I n answer to the bewildered Jews who enquired, "How can this man give us his flesh to 

eat?" Jesus continued: "Verily I say unto you, except ye eat the flesh of the son of man, 

and drink his blood, ye have no life in you. Whoso eateth my flesh, and drinketh my blood 

hath eternal life (not as a present possession, but to be granted at the resurrection) and I will 

raise him up at the last day. For my flesh is meat indeed, and my blood drink indeed. He 

that eateth my flesh, and drinketh my blood dwelleth in me, and I in him. As the living 

Father hath sent me, and I live by the Father, so he that eateth me, he also shall live 

because of me." 

To eat of the flesh and drink of the blood is to assimilate the mind of Christ, and so 

develop a character that will be found "unto praise, honour and glory at his appearing" (1 Pet. 

1: 17). To do this we must associate ourselves with the principles exhibited in the sacrifice of 

Christ; mercy, love, obedience, and thus bring the body into subjection to the will of God. In 

this way we will have fellowship with his sufferings, so that a bond of sympathy will be 

established between us and our elder brother, for we will have armed ourselves with the 
same mind. That being the case, our consolation will be that having suffered with him, we 

shall also reign with him. Bro R. Thompson. 
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T 
HE WORLD is so evil that we are almost compelled to suspect men before we trust them. It will not always be so; and if 
we do get bitten now and then in attempting to follow Christ it will not matter in the end. Of course we must not be 

“fools” in a sense. Yet in another sense we must.” Bro. R Roberts 

“What heart can one have to labour for the separation of a people from the surrounding apostasy, in view of their next move 

being to devour one another with intestine broil? I have no sympathy with any such situation.” Dr. Thomas. 



FIRST FOR HIMSELF  
PART 1 

This article is by bro. Roberts 
 

Introduction 

I t has been said concerning error that, ‘The more it changes, the more it remains the same’. 

The religious error, conceived as we may say, in the garden (Gen 3) and apparently 
destroyed in the flood waters (Gen 6) was revived and subjected to change first by Nimrod (Gen 

10), and later his widow Semiramis (Rollin). 

 Down the long millennia, these changes have continued and the basis principle of 

rebellion1 and indeed the same blasphemy2 has remained with us.  In this very end of the age, 
we must ensure that such changed ‘church’ teaching  does not corrupt our way of thinking.  

The ecclesia is represented as ten virgins Matt. 25:1. Of the ten virgins it is written 

that ‘they all slumbered 3573 and slept 2518’ Matt. 25:5.’  

The word for ‘sleep’ 2518 kayeudw is used ‘to fall asleep’, ‘drop off to sleep’ and 
euphemistically, ‘to be dead’. Matt. 9:24.  We are losing to this sleep/death state, many sound 

brothers who stood for the truth as shepherds in earlier times and they await the resurrection 

and they are sorely missed. 

But let us beware, ‘sleep’ 2518 has also the idea of: ‘to be indifferent to one's 
salvation’.  We are warned of ‘the cares of this world’, which of course can make us, while 

living, as good as dead  Mark 4:19     

The word for slumbered 3573 nustazw means, ‘to fall asleep’, ‘drop off to sleep’ 

‘to be overcome or oppressed with sleep’.  In the garden the disciples were so afflicted. Jesus 
returned from communing with his Father and receiving strength concerning the coming end 

of his one offering: 

 “And he cometh unto the disciples, and findeth them asleep, and saith unto Peter, 

What, could ye not watch with me one hour?”  Matt 26:40   

Luke informs us that this was not normal sleep:  

“And when he rose up from prayer, and was come to his disciples, he found them 

sleeping for sorrow 3077” Luke 22:45.   

Sorrow 3077 luph has the concept of sorrow, pain, grief, affliction, and is used of mourning.  
The disciples, these magnificent men of the faith of Abraham, were so consumed by this 

grief because of the way the truth was being treated:  

“because I have said these things unto you, sorrow hath filled your heart”.  John 16:6   

The lord’s exhortation was “Why sleep ye? rise and pray, lest ye enter into temptation”.  Luke 

22:46   

The apostle uses this same word, he says that some in the household have absorbed the wine/

teaching3 of the seven hills and this has been a strong delusion in this night of gentilism:  

Page  23 

1). Rebellion 5627 hro carah apostasy,  defection,  turning aside,  withdrawal . Of such who teach rebellion Yahweh says Jer. 

28:16 that ‘I will cast thee from off the face of the earth’ and ‘thou shalt die’; neither shall he behold the good that I will do for 
my people Jer. 29:32   

2). Blasphemy, Gk 988  blasfhmia verbal abuse against someone which denotes the very worst type of slander wounding 
someone’s reputation by evil reports, evil speaking.  Godless and reproachful speech injurious to divine majesty Matt. 15:19; 
with false witnesses; See Mark 7:22speech injurious, to another's good name.  Rev. 17:3  “ full of names of blasphemy”  
3). Delusion and delirium have a near and intimate relationship; and the stronger the delusion the more intense the delirium.  In 
the Apocalypse, therefore, when the “strong delusion,” in its effects upon the nations of “Christendom,” comes to be 
“ signified ” or represented, they are described as having been “made drunk,” and as being drunk. “The inhabitants of the 
earth,” said the Angel to John, “have been made drunk with the wine of the Great Harlot’s fornication”— Apoc. 17:2 ;  18:3 . 
The last text declares that ”all nations“ are intoxicated. The drunkenness is, therefore, not restricted to the Greek and Latin 
communions; but comprehends all Protestant nations as well. Eur vol 1 page 25  
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Therefore let us not sleep, as do others; but let us watch and be sober. For they that 
sleep sleep in the night; and they that be drunken are drunken in the night”.  1 Thess.5:6-7   

Also let us be aware that slumbered, 3573 has within it the idea of ‘to be negligent and 

careless’.  They all slumbered and slept, however we can take heart that there will be a 

faithful remnant to meet the Lord at his return. Matt. 25:10.  
“Verily, verily, I say unto you, That ye shall weep and lament, but the world shall 

rejoice: and ye shall be sorrowful, but your sorrow shall be turned into joy.”  John 16:20   

This editor was “called out” from a church whose teaching was and is that Christ did not 

offer for himself. Those who seek to change the atonement “have described the statement in 
the BASF that Christ had to die for himself, a “shameful affirmation”  

The first of these articles is from the pen of bro Roberts circa 1895  showing clearly and 

unmistakably his scriptural understanding  of  ‘first for himself’.  And is preceded by 

highlights. MW 

THE SACRIFICIAL BLOOD 

T here must, be a sense in which Christ (the antitypical Aaron, the antitypical altar, the 

antitypical mercy-seat, the antitypical everything), must not only have been sanctified 

by the action of the antitypical oil of the Holy Spirit, but purged by the antitypical blood of 
his own sacrifice. 

This conclusion is supposed to be weakened by the statement of Lev. 16:16, that the 

atonement for the holy place, altar, etc., was to be made: 

 “because of the uncleanness of the children of Israel and because of their 

transgressions in all their sins”. 

That is, it is argued from this, that the holy things would have had no uncleanness in 

themselves apart from the uncleanness of the children of Israel. This must be granted, but it 

must also be recognized that because the children of Israel were sinful and polluted, the holy 
things were reckoned as having contracted defilement in having been fabricated by them and 

through remaining in their midst. This cannot be denied on a full survey of the testimony. 

They were ceremonially unclean, because of the uncleanness of the children of Israel, and 

had to be cleansed by the holy oil and the sacrificial blood before they were acceptable in 
the Mosaic service. 

 Now, this is part of the Mosaic figure. There must be an antitype to it. What was it? 

The holy things, we know, in brief, are Christ. He must, therefore, have been the subject of a 

personal cleansing in the process by which he opened the way of sanctification for his 
people. If the typical holy things contracted defilement from connection with a sinful 

congregation, were not the antitypical (Christ) holy things in a similar state, through 

derivation on his mother’s side from a sinful race? If not, how came they to need purging 

with his own “better sacrifice”? (Heb. 9:23). 
Great difficulty is experienced by various classes of thinkers in receiving this view. 

Needlessly so, it should seem. There is first the express declaration that the matter stands so: 

 “it was therefore necessary that the patterns of things in the heavens should be 

purified with these (Mosaic sacrifices); but the heavenly things themselves with better 

sacrifices than these” (Heb. 9:23). “It was of necessity that this man have somewhat also 

to offer” (8:3). “By reason hereof he ought, as for the people, so also for himself, to 

offer for sins” (5:3). “By his own blood, he entered in once into the holy place, having 

obtained eternal redemption”  
(for us, is an addition inconsistent with the middle voice of the verb employed, which 

imports a thing done by one to one’s own self) (9:12). 

There was next the necessity that it should be so. The word “necessity”, it will be 

perceived, occurs frequently in the course of Paul’s argument. The necessity arises from the 
position in which men stood as regards the law of sin and death, and the position in which 
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the Lord stood as their redeemer from this position. The position of men was that they 

were under condemnation to die because of sin, and that not their own sin, in the first 

instance, but ancestral sin at the beginning.  
The forgiveness of personal offences is the prominent feature of the apostolic 

proclamation, because personal offences are the greater barrier. Nevertheless, men are 

mortal because of sin, quite independently of their own transgressions. Their redemption 

from this position is a work of mercy and forgiveness, yet a work to be effected in harmony 

with the righteousness of God, that He might be just while justifying those believing in the 

Redeemer. It is so declared (Rom. 3:26).  
It was not to be done by setting aside the law of sin and death, but by righteously 

nullifying it in one who should obtain this redemption in his own right, and who should 

be authorized to offer to other men a partnership in his right, subject to required conditions 

(of their conformity to which, he should be appointed sole judge). 

 How to effect this blending and poising of apparently opposing principles and 

differing requirements—mercy and justice; forgiveness and righteousness; goodness and 

severity—would have been impossible for human wisdom. It has not been impossible with 

God, to whom all things are possible. We see the perfect adjustment of all the apparently 
incompatible elements of the problem in His work in Christ, “who of God is made unto us 

wisdom, and righteousness, and sanctification, and redemption” (1 Cor. 1:30).     We have only 

to receive the simple facts testified in the case to reach the end of all difficulty. With 

immortal soulism and eternal torments, the solution is impossible. With the doctrine of 
human mortality, it is otherwise. We see Jesus born of a woman, and therefore a partaker 

of the identical nature condemned to death in Eden. We see him a member of imperfect 

human society, subject to toil and weakness, dishonour and sorrow, poverty and hatred, and 

all the other evils that have resulted from the advent of sin upon the earth. We see him down 
in the evil which he was sent to cure: not outside of it, not untouched by it, but in it, to put it 

away. “He was made perfect through suffering” (Heb. 2:10), but he was not perfect till he was 

through it. He was saved from death (5:7), but not until he died. “He obtained 

redemption” (Heb. 9:12), but not until his own blood was shed. 
 

FOR HIMSELF --- FIRST 

T hat statement that he did these things “for us” has blinded many to the fact that he did 

them “for himself” first—without which, he could not have done them for us, for it was 
by doing them for himself that He did them for us. He did them for us only as we may 

become part of him, in merging our individualities in him by taking part in his death, and 

putting on his name and sharing his life afterwards. He is, as it were, a new centre of healthy 

life, in which we must become incorporate before we can be saved. 

 The antitype of the cleansing of the holy things with blood is manifest when we look 

at Christ as he now is, and contrast him with what he was. He was a mortal man: he is now 

immortal. He was a sorrowful man; he is now “full of joy with thy (the Father’s) 

countenance” He was an Adamic body of death, corruptible and unclean: he is now a 
spiritual body, incorruptible, pure, and holy. What lies between the one state and the other? 

His own death and resurrection. Therefore, by these, he has been purified, and no one else 

has been so purified as yet. Any one else delivered will be delivered by him, as the result of 

what he did in himself. 
If there was one injunction of the law more strenuous than another, it was that 

contact with death in any form, however remote or indirect, was defiling. Even to touch a 

bone made a man unclean: or to be touched by a man unclean from such a cause had the 

same effect. We have the perfect antitype in the Lord born of a death-bound woman, and 
therefore made subject to death: it was “that he, by the grace of God, might taste death for 



every man”; but he was the first to taste, in the process of redemption from it. He was a 
“body prepared” for the work: prepared as to its power to evolve sinlessness of character, 

but prepared also as to subjection to that death which it was designed to abolish (2 Tim. 1:10). In 

him were combined the antitypical “holy things” requiring atonement, “because of the 

uncleanness of the children of Israel and because of their transgressions in all their sins.” 
 

THE MINISTRATION OF CONDEMNATION 

T he reverence for Christ commands respect which leads some men to consider him 

immaculate in all senses and in no need to offer for himself, but it is not “according to 

knowledge”, It is not consistent with the Divine objects in God “sending forth his son in 

the likeness of sinful flesh”, All these objects blend together, but they are separable. One of 

them was to “condemn sin in the flesh”, as Paul says (Rom. 8:8).  

 The stumblings that have taken place over this expression are doubtless due to that 
other truth, that Christ did no sin, and in this sense was the “Lamb of God without spot”. 

But the stumblings do not get rid of the expression as affirming a truth. Some would explain 

it as meaning the moral condemnation of sin by Christ during his life. This cannot be the 

meaning in view of the statement with which it is conjoined that what was done was “what 

the law could not do”. The law condemned sin so thoroughly in the moral sense that it is 

called “the ministration of condemnation”.  Then some have suggested that it means the 

flesh of the sacrificial animals. This is precluded by the intimation that Christ was sent “ in 

the likeness of sinful flesh” for the accomplishment of the work in question—the 
condemnation of sin in the flesh. This is, in fact, the reliable clue to the meaning. That he 

was sent “in the likeness of sinful flesh” for the accomplishment of the work shows that it 

was a work to be done in him. Some try to get away from this conclusion (and this is the 

popular habit) by seizing on the word “likeness” and contending that this means not the 
same, but only like. This contention is precluded by the use of the same term as to his 

manhood: “he was made in the likeness of men”, He was really a man, in being in the 

likeness of men: and he was really sinful flesh, in being in “the likeness of sinful flesh”. 

Paul, in Heb. 2:14–17, declares the likeness to have been in the sense of sameness: 
“Forasmuch as the children were partakers of flesh and blood, it became him likewise to 

take part of the same”. The statement remains in its undiminished force that ”God sent his 

own son in the likeness of sinful flesh, and for (as an offering for) sin condemned sin in 

the flesh”, It is, in fact, a complete and coherent statement of what was accomplished in the 
death of Christ, and a perfect explanation of the reason why he first came in the flesh, and of 

the reason why John the apostle insisted so strenuously on the maintenance of the doctrine 

that he had so come in the flesh. Possessing sinful flesh was no sin to him, who kept it under 

perfect control, and “did always those things that pleased the Father”. At the same time, 

being the sinful flesh derived from the condemned transgressors of Eden, it admitted of sin 

being publicly condemned in him, without any collision with the claims of his personal 

righteousness, which were to be met by an immediate and glorious resurrection. 

There was a purpose in it, which is variously stated. These various statements 
conjointly admit us to what may be called God’s objects in the case—apart from which, 

there can be no understanding of the matter. With those objects in view, it is not only 

intelligible but admirable. But those objects cannot be discerned or appreciated apart from 

God Himself. The subject begins there. That is why the subject remains dim, so long after 
other parts of the truth are understood. We cannot understand God, yet we can have some 

idea of the relation between Creator and created. We may know that the rights are all on the 

side of the Creator, and that the reasonable attitude of the created is that of absolute 

submission, and that any departure from this attitude is treason, and that death is just in the 
case of treason.  
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DEATH -- THE CONDEMNATION OF SIN 

W e may also find it easy to recognize that though He is kind, and ready to forgive, He 

cannot grant forgiveness apart from such an amende honourable as will preserve 

intact the mutual relations of Creator and created. This, in simple language, is the explanation 

of the entrance of death by sin, and the granting of life by forgiveness for Christ’s sake, after 
“setting him forth to be a propitiation through faith in his blood” (Rom. 3:25). We are “justified 

by his blood” if we believe; (see Rom 5:9;   Acts 13:38–39).  

 There is no difference between the shedding of the blood of Christ, and the 

condemnation of sin in the flesh. For this blood-shedding is what is otherwise expressed as 
“the pouring out of his soul unto death”, And what is death but the condemnation of sin? 

Christ did not sin, but he inherited the condemnation of sin in deriving his nature from a 

daughter of Adam, the condemned: and he was considered as having the sins of his people 

laid upon him, in so far as the sins of his people were to be forgiven for the sake of what 

should be done in him. “He shall bear the sin of many.” “God hath laid upon him the 

iniquities of us all.” “He was wounded for our transgressions.” “He was made sin for us, 

who knew no sin.” “Behold the Lamb of God, that taketh away the sin of the world.” 

For this view of blood-shedding we are indebted to the explanation vouchsafed in the law, 
as to the requirement of blood in sacrifice. This explanation is as follows:  

“The life of the flesh is in the blood: and I have given it to you upon the altar to make 

an atonement for your souls: for it is the blood that maketh an atonement for the 

soul” (Lev. 17:11).  
 The pouring out of the blood was therefore the pouring out of the life—therefore the 

infliction of death: and therefore an illustration of what was due to sin, and an 

acknowledgment on the part of the offerer that it was so. But being the blood of an animal 

which had nothing to do with sin, it was only a typical illustration or declaration of God’s 
righteousness in the case. It was not a condemnation of sin in its own flesh, but a mere 

shadow which God was pleased to establish in Israel’s midst, in educational preparation for 

the actual condemnation which was to be carried out in His own Son, in whom, “sent forth in 

the likeness of sinful flesh” for (as an offering for) sin, He “condemned sin in the flesh” 
This sacrificial condemnation of sin in the eyes of all the world (for by record and report, 

all the world has seen Jesus on the stake), is otherwise said “to declare the righteousness of 

God for the remission of sins that are past, through the forbearance of God” (Rom. 3:25). These 

terms are as lucid as profound. They constitute an inspired definition of the object in the case. 
No view can be right that cannot be brought within the terms of that definition. It is, in fact, 

the final easement of all difficulty where the mind is able to rise to the Divine point of view 

involved in the statement. The crucifixion was a Divine declaration and enforcement of what 

is due to sin, and as it was God’s righteous appointment that this should be due to sin, the 
infliction of it was a declaration of God’s righteousness. 

If we limit our view to the individual “man Christ Jesus”, and look at him in the 

light of what is due to individual character as between man and man according to the 

“justice” of common parlance, we may have a difficulty in seeing how the righteousness of 
God was declared in the scourging and death of a righteous man. But this is not looking at the 

subject in the light in which it is prophetically and apostolically exhibited. It is not looking at 

it in the character that belongs to it. Jesus did not come into the world as an individual, but as 

a representative, though an individual. In this sense, he came “not for himself”, but for 
others, though he was included in the coming. And it was to carry out Divine objects towards 

all. As he said, “I came not to do mine own will, but the will of him that sent me”, he speaks 

of the work which the Father had given him to do. This work was to establish salvation by 

forgiveness, but forgiveness on conditions, and these conditions involved the declaration of 
the Father’s righteousness in the public condemnation of sin in its own flesh in the person of 



a guiltless possessor of that flesh. Paul declares it was so, and controversy really ends with 
his words. 

FOR HIMSELF THAT IT MIGHT BE FOR US 

I t only remains that we realize how completely the fact is in harmony with the statement. 

We cannot see this unless we recognize that Jesus was a wearer of Adam’s condemned 
nature, and the bearer of the sins of the people—not that Christ might be punished for 

others, but that God’s righteousness might be declared for others to recognize, that they 

might be forgiven.  

 The gospel provides an opportunity of close identification with what was done: 
“Buried with him by baptism into death”; “Crucified with Christ”, In this posture, they 

receive the remission of sins “through the forbearance of God” (Rom. 3:25). This is the other 

great fact of the case—God’s forbearance, His kindness, His readiness to pardon when His 

claims are conceded. This excludes the popular view of vicarious suffering. If Christ paid 

our debts, there would be no forgiveness, but exaction, and thus would be blotted out the 

crowning glory of the apostolic proclamation. God is kind and will forgive, but God is 

great and will be exalted: and in the matter of life eternal, He has provided His own 

method both of exalting Himself and humbling us; and in the presence of it, there is 
nothing left for us but to bow in reverence—before the crucified but resurrected son of His 

love. 

We may appear to have wandered far away from the sacrificial blood sprinkled 

on the sanctuary and the altar, and the laver, and on Aaron “to make an atonement for 

them”, Not really have we done so. The operation was a type of God’s work in Christ, and 

it helps us to understand that work rightly, and especially in that one aspect of it which the 

doctrine of human immortality has made it so difficult for moderns to receive, viz., that 

Christ himself was included in the sacrificial work which he did “for us”. “For himself 

that it might be for us”, for how otherwise could we have obtained redemption if it had 

not first come into his possession, for us to become joint heirs of? 

 The necessity for Christ coming personally into the operation first, comes out very 

clearly—perhaps more clearly than anywhere —in the study of Paul’s statement 
concerning Israel: “Christ hath redeemed us from the curse of the law”, The method of 

this work is before us without any fog. First Paul says he was made under the law to 

redeem them that were under the law (Gal. 4:4). He was himself born under the law that he 

might work the work that was to be done for others in that position. Not only so, but also in 
bearing the curse of the law away, it had to act on himself. This will be seen if we ask how 

he took the law away; he did it by bearing it: “Being made a curse for us”, How? Instead 

of us? No: by himself coming under it. This is Paul’s teaching. “As it is written, Cursed is 

every one that hangeth on a tree.”  
 

FREE FROM THE CURSE OF THE LAW 

I t might seem in Moses that the clause about the cursedness of hanging on a tree means 

mere human infamy: but we must suspend our impressions in the presence of the Spirit 
of God in Paul. Mere human infamy is not the curse that Christ has redeemed us from, but 

the curse of God, as evident from his statement in the immediate context:  

“As many as are of the works of the law are under the curse, for it is written, Cursed 

is every one that continueth not in all things which are written in the book of the law 
to do them” (Gal. 3:10). 

Christ was cursed by the law in the mode of his death. He could not be cursed in any other 

way, for he was not a transgressor of the law. But in this way, he was cursed. And it is 

probable that this clause was inserted in the law for this very purpose—that Christ might 
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innocently die under the curse of the law, and so take it away: for the law can do nothing 

more than kill. When he died he was no longer under the law, which was made for mortal 

men, and had dominion over a man only as long as he lived (Rom. 7:1). When he rose, he was 

free from the curse of the law—redeemed by his death. It is by union with him as a 

resurrected free man that we obtain this redemption wrought in him.  
This is what Paul says: “Ye also are become dead to the law by the body of 

Christ, that ye should be married to another, even to him who is raised from the dead” He 

was born under the law and redeemed from the law, that we might be redeemed by sharing 

his redemption. This view of the matter enables us to understand Paul’s allusion to what the 
death of Christ accomplished in relation to the law: that he “abolished in his flesh the 

enmity, even the law of the commandments contained in ordinances” (Eph. 2:15);  

“blotting out the handwriting of ordinances that was against us, which was contrary 

to us, and took it out of the way, nailing it to his cross” (Col. 2:14).  

But the result was achieved in himself. 

This is the whole principle: redemption achieved in Christ for us to have, on condition 

of faith and obedience. It is not only that Israel are saved from the law of Moses on this 

principle, but it is the principle upon which we are saved from the law of sin and death, 
whose operation we inherit in deriving our nature from Adam. Christ partook of this nature 

to deliver it from death, as Paul teaches in Heb. 2:14, and other places:  

“Forasmuch as the children are partakers of flesh and blood, he also himself likewise 

took part of the same that through death he might destroy him that had the power of 
death, that is, the devil”,  

Understanding by the devil, the hereditary death-power that has reigned among men by 

Adam through sin, we may understand how Christ, who took part in the death-inheriting 

nature, destroyed the power of death by dying and rising. We then understand how “He put 

away sin by the sacrifice of himself”. We may also understand how “our old man is 

crucified with him, that the body of sin might be destroyed” (Rom. 6:6), and how he “died unto 

sin once”, but now liveth unto God, to die no more (verses 9–10). 

All of which enables us to understand why the typical holy things were purified with 
sacrificial blood, and why the high priest, in his typical and official capacity had to be 

touched with blood as well as anointed with the holy oil before entering upon his work. 

When we say, as some in their reverence for Christ prefer to say, that the death of Christ 

was not for himself but only for us, they destroy all these typical analogies, and in truth, if 
their view could prevail, they would make it impossible that it could be for us at all: for it 

only operates “for us” when we unite ourselves with him in whom, as the firstborn, it had its 

first effect. R Roberts 
awawawawawawawawawawawawawawawawawawawawawawawaw 
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“Christ himself was included in the sacrificial work which he did “for us”. “For himself that it might be for us”, for how 
otherwise could we have obtained redemption if it had not first come into his possession, for us to become joint heirs of?” 
 

“In him were combined the antitypical “holy things” requiring atonement, “because of the uncleanness of the children of 
Israel and because of their transgressions in all their sins.” (Note the two-fold aspect of sin as expressed in Elpis Israel)” 
 

“From the past history of the ecclesia in the first century and whenever it has been raised up again, the truth has been 
gradually lost. If the trend is followed we are in danger of losing that great truth which has been delivered us through the 
agency of bro Thomas, bro Roberts and like minded brethren.  Let us heed the warnings of the past; the first century decline,  
the protestants overcome by Rome down to the Huguenots.” There may not be much time left. Ed 



FIRST FOR HIMSELF  
PART 2 

FIRST FOR HIMSELF THEN FOR THE PEOPLE  
 

T he Aaronic priesthood performed its priestly functions, and the individual priests 
offered “first for themselves and then for the people”, they typed the great high priest 

after the order of Melchisedec, the man Christ Jesus. But it must never be overlooked that 

there is as much difference between the cases of the Aaronic and Melchisedec priests as 

between shadow and substance. Christ’s “own sins” were not transgressions but the effects 
of other transgressions from which he had first to be delivered. The “sins” of Hebrews 7:27 

should thus be aligned with the “sin” of 1 Peter 2:24  which he “bare in his own body” on 

the tree. 

 This necessitated his offering being “first for himself.” He was the first to be 
delivered, and is, consequently, now, “the firstfruits of them that sleep”. He obtained 

eternal redemption in and for himself, as the original of Heb. 9:12 clearly shows. He was 

“brought again from the dead through the blood of the everlasting covenant” (Heb. 13:20), 

language which plainly indicates that his blood was shed for his own redemption as well 

as for that of his people.  But when he offered for himself, he also offered for his 

people. The two aspects of the antitypical offering were combined in one act, but, though 

combined, the two relations of the one act are plainly separate. Christ himself was first 

saved out of death (Heb. 5:7, Gr.), afterward they that are Christ’s at his coming (1 Cor. 
15:23). There is nothing in this incompatible with the frequent declaration that “Christ died 

for us.” Indeed, all he did was for us.  

 He was born, suffered, died for us. All he did benefits us. Is it incongruous, or 

wrong, that he, too, should share the benefit? Was he not of our nature? Was not that nature 
brought under the power of the “law of sin and death” through transgression (Rom. 5:12; 7:23; 

8:2) ? Did he not share the physical condition of those whom he came to save? Did he not 

need redemption from its state equally as those whom he came to save? In a very beautiful 

manner, the doctrine of the Atonement emphasises that God is both just and merciful in all 
His dealings with mankind. C.C.W.  
 

The following  are quotations, compiled mainly from notes, circa 1920-30 clearly showing 

how the teaching of the atonement was then as now, still under attack! 
 

JESUS NEEDED TO DIE FOR HIMSELF 

I t is claimed that the only reason Jesus Christ had to die on the stake was because God 

commanded him to be crucified for the sake of others. This would mistakenly lead 

someone to the terrible conclusion that God had unjustly commanded Jesus His son to go 
through the experience of the cross even though he did NOT need it for himself.  

 The churches of Christendom have built their theories of the substitutionary death of 

Christ by looking at Jesus Christ this way and failing to realise the key Bible principle that 

God brought Jesus to the stake because it was the only way to conquer sin in his son and 

save Jesus Christ himself! 

A proper understanding as to why it was right and just for God to bring His sinless 
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This second article is by bro. CC Walker, (1929) and addresses the following questions:  
 

 Was he (Jesus),  not of our nature?  
 Was not that nature brought under the power of the “law of sin and death” through transgression (Rom. 5:12; 7:23; 8:2)?     
 Did he not share the physical condition of those whom he came to save?  
 Did he not need redemption from its state equally as those whom he came to save?  



Page  31 

son to the stake is the essential foundation upon which a correct view of the atonement can 
be built. As soon as we exclude the critical fact that God commanded Jesus Christ to go to 

the stake “ first for himself,” then we are left with the powerless teachings of the churches. 

The Scriptures are full of passages, which make it clear that Jesus endured the stake for the 

sake of the many he could save. However, this has caused some to lose sight of the fact that 
he had to go through it to save himself as well.” C.C.W.  
 

FOR HIMSELF FIRST 

T he statement that he did these things ‘for us’ has blinded many to the fact that he did 
them FOR HIMSELF first—without which he could not have done them for us, for it 

was by doing them for himself that he did them for us. He did them for us only as we may 

become part of him by taking part in his death, and putting on his Name and sharing his life 

afterwards.” R.R. 
THE REPUDIATION OF SINFUL NATURE  

I t was a beautiful requirement of the wisdom of God in the beginning of things that he 

should require an act of worship that typified the repudiation of sinful nature as the basis 

of divine fellowship and acceptability. Those who deny Christ’s participation thereof, 

deny its removal by sacrifice, and therefore deny the fundamental testimony of the gospel, 

that he is “the Lamb of God, taking away the sin of the world”. 

 Nearly all of Christendom teaches that Jesus did not need any redemption himself, 

and that he endured the stake only for the sake of others. They believe Jesus died on the 
stake instead of us, as our substitute , and that he suffered the punishment we deserve. 

These doctrines of the church are outright blasphemy! There is no truth in them at all. We 

must do our best to keep their influence from creeping into the Truth today. C. C. W.  
 

SIN-POWER CONDEMNED 

H ad Jesus been a man who at any time before, had yielded in one iota to his fleshly 

propensities, and served, however naturally, his fleshly desires as pertaining to the 

love of the world, he would have prayed for his twelve legions of angels to deliver him; but 
then all would have been lost. He would have lost the reward of eternal life for himself; and 

when in the natural course of things he had ceased to exist, he would have perished as the 

beasts—nothing more would have been heard of him, or of anything else after death for any 

man.  
His resurrection depended on the manner he died. And so it is only from such a 

point of view we can truly estimate the character of the man. And yet the sacrifice he made 

is not to be compared with the glory he received. And inasmuch as he had the power to 

escape from it all, and live like other men, the offering he made was a freewill offering. The 

Deity did not press him to it; he simply submitted to his Father’s will without restraint. He 

entirely depended upon the Word of God, and hence offered himself freely, first for 

himself, and then for his brethren; though what he did for himself was not in propitiation 

of sins committed.  
 He was without sin, yet sin was latent in him. He was of sin’s flesh, and all the 

passions of his nature would have readily turned to lust, had he chosen to satisfy them. In his 

flesh dwelt no good thing any more than in any other man’s flesh, but this sin-power was 

powerless against the resistance he made to it. And in his death it was condemned, and the 
nature of fleshly things prospectively annihilated. How could sin be condemned in an 

immaculate body? To condemn the body is to pronounce the body sinful. Thus, in striving 

against his nature to the very death, Jesus fulfilled the law, and confirmed the testimony.  

 The sole object of his life was to do his Father’s will. In his early training and study 
of the scriptures, he had learned this. In the volume of the book this was written of him. In 
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the reading of the book he had found it, and having found it, consented to it, and offered 
himself for the service. “Lo, I come,” says he, “(in the volume of the book it is written of 

me) to do thy will, O God.” And so he taught “I seek not MY OWN WILL , but the will of 

my Father who hath sent The Christadelphian : Vol 4. 1867. Page 191. 
 

MOSES —– AARON AND HIS SONS,  

T he symbolic righteousness of the Mosaic law not only required the High Priest to put 

on the holy vestments by having his body baptized, but it also commanded his 

household to be baptised into theirs also. The law reads thus:  
“This is the thing Yahweh commanded to be done; and Moses brought Aaron and 

his sons, and washed them with water . And he put upon Aaron the coat, &c.; and 

he put coats upon his sons, and girded them with girdles, and put turbans upon 

them, as Yahweh commanded.” (Lev. 8:5 , 6 , 13 ; 16:4).  

Here, as I have said, Moses performed the part of John the Baptizer to Aaron and his 

sons, who were to be rulers and priests in Israel. Aaron and his family were their nation’s 

priestly household; and it was the office of the high or chief priest to make atonement or 

reconciliation, first for himself, then for his household , and lastly for all the 
congregation of Israel; but admission into the holy and most holy places was only 

permitted to the baptised; they must bathe their flesh in water, and so put on their holy 

garments.  

 Hence, all Israel’s priests were immersed persons; and so also all that shall be 
their priests and kings in the age to come, and have power over the Gentiles, must be 

immersed likewise. 

Jesus, the Melchisedec High Priest of Israel, has a household as well as Aaron 

had. A proof of this is found in the words of Paul. In writing to certain Hebrews who had 
believed the gospel of the kingdom and name of Jesus, and had obeyed it in having their 

“bodies washed with pure water,” he says  

“Christ is a Son over his own house, whose house are we , if we hold fast the 

confidence and the rejoicing of THE HOPE firm unto the end.” (Heb. 3:6, 14.)  
Now, Jesus, speaking for himself and others, said, “Thus it becomes us to 

fulfil all righteousness.” It is, therefore, necessary for all “his house” to do as he did, but 

with this modification of the significancy of the deed, namely: he was baptised as the 

initiative of his own holiness, sacrificial and priestly; they must be baptised into his, 
and into a development of their own conformable to his; and with this induction for a 

beginning, thenceforth “continue patiently in well-doing,” that they may be holy as he 

was holy in the days of his flesh; as it is written, “Be ye holy because I am holy.” 

Jesus and his household are the future kings and priests prepared of God to rule Israel 
and the nations for Him.  Dr Thomas (Christadelphian : Vol. 10. 1873 Page 501-502) 
 

THE VICTIM-ALTAR AND THE PRIEST.  

J esus being set forth by the Deity a propitiatory for the remission of sins that are 
passed through faith in his blood (Rom. 3:25), exhibits him in relation to the believer of 

the truth as an Altar—the real El-Elohe-Israel, and Yahweh-Nissi. The Word made flesh 

was at once the victim, the altar and the priest. The Eternal Spirit-Word was the High 

Priestly Offerer of His own Flesh, whose character was without spot: 
‘holy, harmless, undefiled, and separate from sinners’; ‘who knew no sin’; yet 

whose nature was in all points like ours—‘sin’s flesh,’ in which dwells no good 

thing’ (Heb. 9:14: 7:26; 2 Cor. 5:21; Rom. 8:3: 7:18; Heb. 2:14–17).  

The Flesh made by the Spirit out of Mary’s substance, and rightly claimed therefore in 
Psa. 16:8 ; Acts 2:31 , as His flesh, is the Spirit’s Anointed Altar, cleansed by the blood 



of that flesh when poured out unto death ‘on the tree.’ This flesh was the victim 
offered—the sacrifice. Suspended on the tree by the voluntary offering of the Spirit-

Word (Jno. 10:18),  ‘sin was condemned in the flesh,’ when the soul-blood thereof was 

poured out unto death. The Spirit-Word made his soul thus an offering for sin (Isa. 

53:10); and by it sanctified the Altar-Body on the tree. It was now an Altar most holy; 
and all that touch it are holy; and without touching it none are holy” (Eureka , vol. 2., pp. 

223–4). 

The specification of the brazen altar of sacrifice is given in Ex. 27., and the law for the 

“cleansing” and “anointing” of the altar in chapter 29:36, 37; while the specification of 
the golden altar of incense is found in chapter 30 ., with the provision for the annual 

atonement thereupon with “the blood of the sin offering of the atonements” (verse 10 ), 

a matter elucidated in detail in Lev. 16, which tells how the High Priest on the Day of 

Atonement was to make an atonement first for himself and then for the people; a type 

that is directly connected with Christ in the exposition of Heb. 7:27 ; 9:7–14 .The brazen altar 

of sacrifice was approachable by the priests only after washing at the laver (Ex. 30:17–

21). And Christ, God’s Altar, is approachable only by his priests elect through “the laver 

of regeneration” (Titus 3:5), “by the washing of water by the word” (Eph. 5:26), that is 
by baptism into him. (Christadelphian : Vol. 47. 1910 Page 176-177) 

 

“CHRIST THE FIRSTFRUITS” 

S ince by man came death, by man came also the resurrection of the dead. For as in 
Adam all die, even so in Christ shall all be made alive. But every man in his own 

order: Christ the firstfruits; afterwards they that are Christ’s at his coming” (1 Cor. 15:21–23).  

 Christ then was “man,” and being man needed salvation from death by 

resurrection just as other men do, though he was sinless. Hence his sacrifice, agreeably to 
the type of the High Priest under the Law, was first for himself and then for the people. 

“This he did once, when he offered up himself” (Heb. 7:27). Thus he was saved from death 
(5:7), and “though he were a Son, yet learned he obedience by the things which he 

suffered” (verse 8).  
Thus God “brought again from the dead our Lord Jesus, that great Shepherd of sheep, 

through the blood of the everlasting covenant” (13:20). Thus, “by his own blood he 

entered in once into the holy place, having obtained eternal redemption” (9:12).  

It will be observed that the omitted words here, “ for us, ” are in italics in the 
A.V., the reason being that they do not appear in the original. They are omitted from the 

R.V. for that reason. It is perfectly true, thank God, that the eternal redemption is “for 

us” contingent on its being first of all for the High Priest himself, “Christ the firstfruits”; 

but Paul is here dealing with “Christ” the “High Priest” (verse 11), and he obtained “eternal 

redemption” for himself that it might be for us.  

To say that it was “for us” and “not for himself,” is to contradict the word of 

God, and to take a step at least towards that doctrine of Antichrist that denies that Christ 

has come in the flesh. This is a form of error that has persisted from the days of the 
apostles until now. Thinking to “honour the Son,” some have exalted him above 

humanity, and thus taken him out of the human harvest as “the firstfruits.” As is the 

firstfruit so is the harvest. And as is the harvest so is the firstfruit. “Man” in each case, as 

Paul declared to the Corinthians, and as such needing salvation.  It had been written 
in the prophets (Zech. 9:9), “Behold thy king cometh unto thee (O daughter of Zion). He 

is just and having salvation.” The salvation was by “the blood of thy covenant” (verse 11), 

by which both the “King” himself and his “prisoners of hope” are “brought again from 

the dead.” These things have been faithfully upheld as principles of the Truth from the 
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beginning, and contradictory teaching has not been tolerated and should not be now. “  
(It is interesting that the editor bro. Walker goes on to speak of the clean flesh errors that 

were introduced fifty years before his time and still having adherents in his day. He singles 

out two of these errors: 

1. “that God’s method of salvation by the shedding of blood to make atonement did 
not apply to Christ,” 

2.  “that Christ could not be his own ransom sacrifice through death”; 

He states that, “We repudiate the doctrines objected to above”. And that “they were 

answered by a demonstration of the Truth in the pamphlet, The Slain Lamb , to which 
attention is now again directed. It has just been reprinted. The pamphlet, The Blood of 

Christ , is a less controversial exhibition of the same truth. And so also is Dr. Thomas’ little 

pamphlet, Catechesis.” Adding that, “Many of the true statements of these pamphlets 

are now challenged.” 

(It is significant that the two examples from 1921 are now eighty years later, [2004], 

undergoing a further sowing in the brotherhood. Matthew 13:27-28)    

(Christadelphian : Vol. 58. 1921 Page 313). 

 
THE SACRIFICE FORESHADOWED IN L.O.M 

Aaron was anointed with the holy oil God had directed Moses to make (Exod. 30:23–33), after he 

had been washed in the laver, and dressed with the holy garments and mitre, described in 
Exod. 28. This mitre had upon it, fastened with blue lace, a plate of gold, on which was 

engraved, “ HOLINESS TO YAHWEH.” “And it shall be upon Aaron’s forehead, that Aaron 

may bear the iniquity of the holy things which the children of Israel shall hallow in their 

holy gifts; and it shall be always upon his forehead, that they may be accepted before the 
Lord ” (verse 38 ).  

 Concerning the garments of both Aaron and his sons, it is said (verse 43 ), “They shall 

be upon Aaron and upon his sons, when they come in unto the tabernacle of the 

congregation, or when they come near unto the altar to minister in the holy place, that 

they bear not iniquity and die ; it shall be a statute for ever unto him and his seed after 

him.” These anointed holy garments were, therefore, a sin covering, whereby the priests 

could bear the iniquities of the nation before the Lord, and live. Were they to appear before 

the Lord without them, they would “bear iniquity and die.” With these on them “the holy 

things of Israel would be accepted before the Lord.” 

 From all this it will be seen that for the priest, God required a human sin-bearer , 

who should be clothed with anointed holy garments. He bore the sins in his own body 

through eating the flesh of the sacrifice, to which sin by a figure had been transferred; and 

he made atonement for the sinner by presenting the blood of the flesh shed by the sinner at 

the altar. The law was, “The priest shall make atonement for him, and his sin shall be 

forgiven.”  

 The blood being the life, it was offered as an atonement for the sin of the sinner; 
that is, through the blood and flesh of the offering being made sin for the sinner; by the 

laying on of his hand, its blood was reckoned as his life’s blood; and as “he that is dead is 

freed from sin” (Rom. 6:7), he thereby became free from the condemnation of the law.  

The blood had all to be poured out at the bottom of the altar under the fire; the fat had to be 
burned by the fire of God upon the altar, and the flesh had to be eaten by the priest that 

offered it for sin in the holy place. By eating the flesh, the priest put it under the sin-

covering garments.  

 By pouring out the blood under, and burning the fat upon, the altar, the sinner 
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became representatively dead to the law, but alive to God through the life of the priest. His 
sin was forgiven, therefore, through the atonement made by the priest, so that he might, in 

his real flesh and blood, live acceptably in the sight of God. God arranged the yearly 

atonement, in order that the priests might put away from themselves the accumulated sins 

and iniquities of the nation. Here again the imperfect and typical blood of bullocks and goats 
had to be offered to God, the former for the priests, the latter for the people (Lev. 16.). Aaron 

had first to offer “for his own sins and then for the people’s,” and also with the blood of 

both offerings, he had to make atonement for the holy place, the tabernacle of the 

congregation and the altar; “because of the uncleanness of the children of Israel and 

because of their transgressions in all their sins.”  

 This done, he took the live goat, laid both his hands upon the head of the live goat, and 

confessed over him all the iniquities of the children of Israel, and all their transgressions in 

all their sins, putting them upon the head of the goat, and then sent him away by the hand of 

a fit man into the wilderness; and the goat bore upon him all their iniquities into a land not 

inhabited (margin, a land of separation ver. 22). These “iniquities,” “transgressions,” and 

“sins” Aaron had taken unto himself as the nation’s sin-bearer during the year; hence he had 

to lay on hands and confess; and accordingly he had to kill both sacrifices. Thus sin bearing 
and sin putting away went on from year to year, because of infirmity and death in the 

priesthood. “The law made nothing perfect.” 

 A perfect arrangement for the putting away of sins was accomplished in Jesus the 

anointed. Of him Paul says in relation to the yearly atonement under the law, and its 
insufficiency as a permanent means of putting away sin, “Wherefore when he cometh into 

the world, he saith, Sacrifice and offering thou wouldest not, but a body hast thou 

prepared me ” (Heb. 10:5). Paul had already shown what the nature of that “body” required to 

be. Under the law God required, and provided a human sin-bearer , covered with holy 
garments and anointed with oil. Both garments and oil were made according to His 

directions, and were not to be used for any other purpose on pain of death. So it behoved 

Jesus to be qualified in the same for his priestly work. He must be human, and provided with 

a sin-covering from God, with which He shall be satisfied. 
 That the “body prepared” was human, Paul says in Heb. 2: 14-17 : “Forasmuch as the 

children are partakers of flesh and blood, he likewise took part of the same; that through 

death he might destroy that having the power of death, that is the diabolos . . . Wherefore 

it behoved him to be made in all things like unto his brethren : that he might be a merciful 

and faithful high priest in things pertaining to God, to make reconciliation for the sins of 

the people.” No argument can explain away the force of these words. Jesus was of the seed 

of Abraham, and because he was so, necessarily partook of the same flesh and blood as his 

brethren who were of the same “stock.” And it behoved him to be so under the law, else he 
could not be a merciful and faithful high priest; nor could he be otherwise, a sin-bearer. 

True, he was not a personal transgressor; but this does not interfere with his being in all 

things made like his brethren; for transgression is an act and not an element of the 

constitution. 
 This relationship to Adam is the “likeness of sinful flesh,” out of which all the 

various characteristics of the race have been developed. This “likeness,” says Paul, “it 

behoved” the Son of God to have, in order to fit him for being a priest, and “to make 

reconciliation for the sins of the people.” His brethren were under the law of Moses as well 
as under condemnation through Adam. So Jesus “was born out of a woman, born under the 

law, to redeem them that were under the law” (Gal. 4:4 ).   From notes circa 1874 
 awawawawawawawawawawawawawawawawawawawawawawawaw 
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CONSECRATION OF THE PRIESTS 
 

T he appointment of a Tabernacle and its various appurtenances as a meeting place 

between God and Israel... necessitated the appointment also of an order of men to act as 

intermediaries; how otherwise could Israel acceptably draw near? Israel was unfit to draw 
near. Even as early as the manifestation of Yahweh on Mount Sinai, before Moses had 

received directions for the construction of the tabernacle, God had forbidden the people to 

touch the Mount on pain of death. Their unfitness was alleged to consist in their 

‘uncleanness’ — a term expressive both of their physical and moral defilement — the 
character of the entire human race — the one growing out of the other. Man is an unclean 

and corruptible organization, physically considered, living or dead: and his thoughts and 

actions are of the same complexion. We see him in his true nature when we compare him as 

he is, even at his best, with what he is promised to be — the pure, incorruptible, spiritual, 
ever-living, and glorious nature of the Lord Jesus and the angels.” — R. Roberts, The Law of 

Moses, p. 154. 

THE CONSECRATION OF AARON AND HIS SONS  

T HE instructions for the consecration of Aaron and his sons are recorded in Exodus 29, 
whilst the account of the actual event is found in Lev. chapter 8. 

The ceremony was treated with considerable importance, all the congregation being called 

upon to witness it (Lev 8:3). It was of great significance to them because, as a nation they had 

been called to be a “kingdom of priests” (Exod. 19:6). As we, likewise, have a priestly calling (1 

Pet. 2:9; Rev. 5.10); this occasion provides important lessons for us to learn. It was the first event in 

which the sacrificial code of the law was actively implemented.  
Moses was instructed:  

“Take one young bullock, and two rams without blemish, and unleavened bread, and 

cakes unleavened tempered with oil, and wafers unleavened anointed with oil: of 

wheaten flour shalt thou make them. And thou shalt put them into one basket, and 

bring them in the basket. with the bullock and the two rams” (Exod. 29:1-3).  

These verses specify the things, which were to be offered on that notable occasion. The three 
types of bread in the “one basket” represent three aspects of God-manifestation. 

Firstly, there was “unleavened bread”, concerning which Paul writes in 1 Cor. 5:8, 

equating it with the type of character, which reveals sincerity and truth whilst abhorring 

malice and wickedness. Then there were “cakes” (Heb., hlx challah  ), a type of cake 
mixed with oil, which speaks of sacrifice. They pointed to a sacrificial life, governed by the 

Word of God, which produces contentment and joy. Thirdly, there were “wafers” (Heb qyqr 
raqiyq  ), a word derived from a root meaning “to spread out by beating” This speaks of the 

trials and tribulations that are associated with life in the Truth: aspects of life which are 
intended to humble us and develop our faith positively in the direction of ultimate perfection, 

 “To acceptably approach Yahweh it is necessary to acknowledge what flesh is, and that God is righteous and just in 
dealing with it as He does. Aaron and his sons acknowledged this when they laid their hands upon the head of the 
bullock, identifying themselves with the animal about to be slain. They were, in effect, conceding that they must put to 
death the sinful propensities in their death-stricken nature, and give their lives to Yahweh in accordance with His 
revealed will. None can qualify to enter the priesthood without this disposition” 

 “The antitype of the cleansing of the holy things with blood is manifest when we look at Christ: He was a sorrowful 
man; he is now ‘full of joy with Thy (the Father’s) countenance’. He was an Adamic body of death, corruptible and 
unclean: he is now a spiritual body, incorruptible, pure, and holy. Therefore, by His own death and resurrection he has 
been purified, and no one else has been so purified as yet. Anyone else delivered will be delivered by him, as the 
result of what he did in himself.”  

 “The teaching is clear: the Lord was a bearer of sin-nature, a nature identical to our own: but through his perfect life, 
sacrificial death and resurrection to eternal life, he was cleansed from the uncleanness of mortal nature.” 
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Bread in “one basket” points forward to the Lord Jesus Christ who, as the “bread of life”, 
fulfilled all the lessons taught in this “basket” of bread. 

 The word rendered “basket” (Heb., lo cal ), refers to a wicker basket woven from 

willow twigs. It thus not only points forward to the individual Christ but also to his 

multitudinous Bride, made up of many members woven together into one body. The basket 
of bread, therefore, has many lessons for us. We must purge out the old leaven of malice and 

wickedness, and develop the characteristics of sincerity and truth. We must be prepared to 

joyfully sacrifice self that we might perform Yahweh’s will, patiently bearing with the trials 

of life, looking for the day of the Lord’s return, that we might be prepared for his coming. 
 

THE SIN OFFERING 

T he first animal to be presented before Yahweh was “the bullock for the sin 

offering” (Lev. 8:14). To acceptably approach Yahweh it is necessary to acknowledge what 
flesh is, and that God is righteous and just in dealing with it as He does. Aaron and his sons 

acknowledged this when they laid their hands upon the head of the bullock, identifying 

themselves with the animal about to be slain. They were, in effect, conceding that they must 

put to death the sinful propensities in their death-stricken nature, and give their lives to 
Yahweh in accordance with His revealed will. None can qualify to enter the priesthood 

without this disposition. 

The blood of the sin offering was first used to “cleanse” or purify the altar (Exod. 

29:36; Lev. 8:15) The word used in these two passages (“cleanse” and “purify”) is  hajx 
chatta'ah   , rendered elsewhere as “sin” Rotherham renders Lev. 8:15, “and cleansed the 

altar from sin”; the Jerusalem Bible has, “to take away its sin”. The altar, of course, had not 

sinned, but it was a typical vessel, the antitype being Christ (Heb. 13:10). Concerning Christ, the 

apostle Paul wrote: “He (God) hath made him (Christ) to be sin for us” (2 Cor. 5:21); and again, 
“he (Christ) died unto sin once” (Rom. 6.10); also, “He shall appear the second time without 

sin (apart from sin: RV) unto salvation” (Heb. 9.28). 

The teaching is clear: the Lord was a bearer of sin-nature, a nature identical to our 

own: but through his perfect life, sacrificial death and resurrection to eternal life, he was 
cleansed from the uncleanness of mortal nature. 
 

CHRIST — THEN AND NOW 

Brother Roberts explained it this way: 
“The antitype of the cleansing of the holy things with blood is manifest when we look at 

Christ as he now is, and contrast him with what he was. He was a mortal man; he is now 

immortal. He was a sorrowful man; he is now ‘full of joy with Thy (the Father’s) 

countenance’. He was an Adamic body of death, corruptible and unclean: he is now a 
spiritual body, incorruptible, pure, and holy. What lies between the one state and the 

other? His own death and resurrection. Therefore, by these, he has been purified, and no 

one else has been so purified as yet. Anyone else delivered will be delivered by him, as 

the result of what he did in himself.” a (Law of Moses, p. 173). 
In the case of the altar, the blood was the cleansing agent. Blood speaks of a 

sacrificial death, that the life surrendered might be dedicated to Yahweh. The Lord sacrificed 

the flesh and totally dedicated his life to his Father, and so was cleansed by attaining to spirit

-nature. Would we be so unwise as to imagine that we can gain the same cleansing upon any 
other basis?  

 The sin offering was followed by the burnt offering (Lev. 8:18-21). This further reinforced 

the lesson of dedication. Having acknowledged what flesh is, an individual must surrender 

his life to Yahweh and allow the Word of Truth to mould and shape his or her life. The burnt 
offering illustrated how a person’s life, normally spent in service to self, could be used to 

give service and pleasure to Yahweh. 



 The literal Hebrew in Exod. 29:17 indicates that when the pieces of the 
dismembered ram were placed upon the altar, they were to be placed upon the head. Lev. 

8:20 also suggests that it was the head that was placed upon the altar first This is 

significant, because we cannot dedicate our lives to Yahweh unless we first give our minds 

to learning His will. Paul exhorts: “Study to show thyself approved unto God, a workman 

that needeth not to be ashamed, rightly dividing the word of truth” (2 Tim. 2:15). We must 

consistently seek to be “filled with the knowledge of His will in all wisdom and spiritual 

understanding” (Col. 1:9). By this process our lives may be consumed by the fire of the spirit, 

thereby producing an offering of sweet savour to God. 
 

RAM OF CONSECRATION 

L ev. 8:22 brings us to the “ram of consecration” which was a special sacrifice for this 

occasion. The blood of this ram was applied to the right ear, thumb and great toe, 
firstly to Aaron and then to his sons. The ear, hand and foot represent hearing, working and 

walking in the way of Yahweh. Blood upon these members taught that sacrifice must be 

manifested in each of these aspects of life. The Lord exhorted the ecclesias:  

“He that hath an ear, let him hear what the Spirit saith unto the ecclesias” (Rev 2:7).  

To do this, we must reject that which emanates from flesh, which is at enmity with the Spir-

it, and turn our ear to hearken diligently to Yahweh’s Word. 

The Lord exhorted his disciples: 

“Labour not for the meat which perisheth, but for that meat which endureth unto 

everlasting life” (John 6:27)  

We must give ourselves to the service of God; even our labour for the necessities of life 

must be performed “as unto the Lord”. Paul exhorts us. “Walk in the spirit, and ye shall 

not fulfil the lust of the flesh” (Gal. 5:16; cp. Rom. 8.4). These exhortations call for wholehearted 
sacrifice. We must, as it were, exhibit the blood of sacrifice upon our ear, hand and foot. 

This is what Aaron and his sons were being taught in this part of the ceremony. 

 Notice again that the pattern of the peace offering is being followed, with the 

removal of the inward fat and kidneys (Lev. 8:25). These parts, together with the right 
shoulder and a sample of each type of bread from the basket, were placed upon the 

hands of Aaron and his sons, to be waved before Yahweh (vv. 27-28). Herein is seen the 

significance of the word “consecration”. This Hebrew term literally means “to fill 

the hands”. Thus, in effect, Aaron and his sons now found themselves with their 
hands full!  They were unable to take hold of anything else, or turn to other work. 

They were taught that the office of the priesthood required a total commitment; they 

were to have their hands full in the service of their God.  

WAVE OFFERING 

T he items placed on their hands had great symbolic importance, illustrating they were to 

hearken to Yahweh’s Word for the purpose of building up within themselves an inner 

spiritual richness (the fat), that their consciences and emotions might be centred upon Him, 

thereby cleansing their lives (the kidneys). They were to give their strength (right shoulder) 
in sincere (unleavened bread) and humble service (the wafer) in accordance with God’s will 

(oiled cake). The offering was then waved before Yahweh, typifying active forms of service 

to Him. It was consumed “upon the burnt offering” to produce a sweet savour to Yahweh. 

If the members of the priesthood applied the lessons set forth in this ritual, their lives would 
be pleasing to God. 

Moses then “took of the anointing oil, and of the blood which was upon the altar, and 

sprinkled it upon Aaron, and upon his garments... and upon his sons’ garments with 

him” (Lev. 8:30). The anointing was typical of the Spirit-Word which comes from God; while 
the blood upon the altar speaks of sacrifice. The Word must enter our minds, causing us to 
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“put to death” the flesh, giving our lives to Yahweh in response to His goodness. By means 
of this sprinkling, Aaron and his sons were “sanctified”, or set apart, for Yahweh’s special 

purpose. The Lord Jesus understood these principles, desiring that we should similarly 

understand It was his prayer: “And for their sakes I sanctify myself.., that they also might 

be sanctified through the truth” (John 17:19). 

 

ZEAL FOR THE TRUTH 

T he flesh of the ram of consecration was to be boiled and eaten in the court of the 

tabernacle upon the day of its offering (Lev. 8:31-32). It was to be placed in water and heated 
by fire. As Aaron and his sons observed the cooking process, the water boiled and bubbled, 

bringing the meat to a condition where it could be assimilated into their bodies They were 

being shown symbolically that it is only through zeal for the Word of Truth that they 

themselves could be brought to a spiritual condition where they could become true servants 
of Yahweh, representing Him to the people. 

The ceremony was to last seven days, during which time Aaron and his sons were 

all to remain within the tabernacle and keep the charge of Yahweh (Lev. 8.35). This was a type of 

the seventh millennia during which Yahweh is preparing a community of faithful men and 
women who will fill the earth with His glory. It is only by separating from the world, abiding 

in the house of God and labouring in His service that we may become part of that family of 

faithful servants. 

If we are to attain to the priesthood in the Age to come, we must heed the lessons 
of the sacrifices associated with the induction of the Aaronic priests into their office. These 

offerings typically set forth the necessary spiritual qualifications for such a vocation. 

The office of a priest required total commitment to Yahweh. The priests had their hands full 

in their service to God. Sacrifice was to characterise their hearing, working and walking in 
the way of the Truth. Let us fulfil in our daily lives the standards of our priestly calling, so 

that through the mercy of God we may become glorified king-priests when the Lord returns; 

for he will elevate his faithful servants to the highest possible honour ever offered to 

perishing humanity. A. H.. 
awawawawawawawawawawawawawawawawawawawawawawawaw 
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A PATTERN, SHADOW, AND A TYPE OF THINGS TO COME 

 

M oses was admonished of God when he was about to make the tabernacle: for see, saith he, “that thou make all things 
according to the pattern shewed thee in the mount.” “But into the second (holiest of all) went the high priest alone once 

every year, not without blood, which he offered for himself and for the errors of the people .” They are typical matters which 
have their antitypical fulfilment in Christ Jesus. Aaron and his sons could enter the first division (the holy) of the tabernacle 
always to accomplish the service of God pertaining thereto; but the high priest alone could enter the inner division of the 
tabernacle, or the Most Holy, and only once a year at the appointed time, and even then he must bear with him the sacrificial 
blood which was to represent his own sacrifice, or death, for his own sins and the sins of the people. 
All these things were a pattern, a shadow, and a type of things to come. Presence in the holiest-of-all implied in the person 
found their death and resurrection to eternal life. Everything in the holiest - of - all implied immortality and the way to it 
through the veil (flesh) and a blood-sprinkled mercy seat (the body of Jesus). The antitype to all this was the 
sacrifice of Jesus, the cleansing of his own nature by that sacrifice as the blood-sprinkled mercy-seat, 
his passing from flesh to Spirit, or his entering within the veil to become the antitype of the Ark of 
the Covenant, the manna, the Tables of the Law (Covenant), and all things pertaining to the holiest 
of all. In a word, the holiest-of-all represents Spirit Nature reached through the flesh by a sin-sacrifice of that flesh, and 
the sacrifice was Jesus of Nazareth. L.. B .W. 1895 
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THE PRIESTHOOD AS  A TYPE 
 

D eut. 17:14-18:22 depicts three offices of authority and administration in Israel: Prophet, 

Priest and King, and describes the ideal. In each office the ideal was, is, and will be 

exhibited by the Lord Jesus Christ, and in measure, by his brethren as the Prophets, Priests 
and Kings of the Age to come (Rev. 5:9-10). In regard to the Priesthood, note the following: 

T he King ruled for Yahweh governing the people according to His will; the priests were 

as a wave offering: a body of men consecrated for the service of the Sanctuary as the 
ritual of their consecration revealed (Lev. 8:22-28) assisted by the Levites Num. 8: 10-11). 

The prophets set forth the will and purpose of Yahweh, and showed the practical application 

of His truth in daily living. All these services will be needed in the Age to come, and then the 

offices, as ideally set forth by Moses, will be fully manifested. 
When an Israelite presented a Peace Offering, he gave the breast (Lev. 7:31) and other 

portions (Deut. 18:3) to the priests. In so doing, he acknowledged his dependence upon their 

service of mediation for the maintenance of his fellowship with Yahweh. The officiating 

priest stood for Yahweh (Num. 5:8-9), and the rest of the priests for the mediation between 
God and man. 

awawawawawawawawawawawawawawawawawawawawawawawaw 

CHRIST'S ATONING SACRIFICE 
 

N ow a sinner having studied "the word of the kingdom," and come to the understanding 
of it, has a power within him, which did not exist there in his times of ignorance. Paul 

styles this power, "the law of the spirit of life in Christ Jesus"; and he says that "it sets free 

from the law of sin and death." If then it sets free, it is "the law of liberty," as James 

expresses it. In another place, Paul styles this law, or power, "the gospel of Christ.” His 
words are, "I am not ashamed of the gospel of Christ, for it is the power of God for 

 Priests Christ The Redeemed 

Chosen and set apart by Yahweh Deut. 18:5 Heb. 5:4-5 John 15: 16  

Holiness typical of bodily perfection Lev. 21:16-24 Heb. 7:26 Heb. 3:1 

Garments for glory and beauty Exod. 28:2 Psa. 45:8 Psa. 90:17 

Dedicated to Divine work Lev. 8 Heb. 6:20 1 Pet. 2:5 

Representative of the people to Yahweh Exod. 28:12 Heb. 4:14-16 James 1: 18 

Representative of Yahweh to the people Num. 5:8-9 John 14:9 Rev. 3:12 

The right of access to Yahweh Num. 18-10  Heb. 9:12 Heb. 10:19-21 

Presents sacrifices Lev. 1:5 Heb. 10:12 Phil. 4:18 

 Paul's statement (Heb. 7:27) is that Jesus did ONCE what the typical high priest did daily. What was that? 'Offered first 
for his own sins and then for the people's'. It follows that there must be a sense in which Jesus offered for himself 
also, a sense which is apparent when it is recognized that he was under adamic condemnation, inherent or innate in his 
flesh." (Bro. R. Roberts). 

 “In his crucifixion, Sin was condemned in the same flesh that had transgressed in Paradise, so that in the crucified 
body he (Jesus), bore the sins of his people upon the tree, that they being dead to sin, should live unto 
righteousness" (Bro. J. Thomas).  



Page  41 

salvation to every one believing." This is, then, the saving power, and there is no other. If a 
sinner would be saved by God, and no one else can save him, he must be saved by the 

gospel, by the truth, by the law of liberty, which are the same, for his power is there. But 

this power can only save the believing. It has no power over the faithless.  

  But before dismissing the subject, the apostle tells us what gives the gospel of Christ 
its saving efficacy. He says, it is the power of God for salvation to the believing, because 

God's state of being perfect on account of faith is revealed in it for faith: as it is written, 

“The justified man shall live on account of faith." Here, then, is a state of being revealed in 

the gospel in which the believers are perfect. It is God's state of in-being perfection, as 
opposed to all states beyond its limits. In the English version, the state is styled, "God's 

righteousness”  “his righteousness," or "the righteousness of God." It is his system, styled 

by Paul, "the faith of God," according to which he constitutes a sinner of understanding 

heart and divine disposition, a righteous person, or saint.  In order to do this, he places 

His absolutely holy and just image, His Son Jesus Christ, at the door of the entrance into the 

state, or sheepfold; who proclaims, "I am the door of the sheep; if any man enter in by me, 

he shall be saved." But, he is not only the door of entrance, he is also in a certain sense, "a 

great and perfect tabernacle which Yahweh pitched, and not man." "Destroy this temple," 
said the Spirit, "and I will in three days raise it up"; but says John, "He spake of the temple 

of his body." Here then, is "a building of God," a tent, tabernacle, or temple, "a house not 

made with hands eternal in the heavens."  

 There is but one entrance into that house, and that is by the door. The area within 
that building is holy ground; and the jasper wall is holy. It is the true holy place, or place of 

holiness, perfectness, or righteousness. It is God's place of righteousness, "a heavenly in 

Christ Jesus," into which they who have "purified their hearts by faith" are invited to enter.  

 But there is "no admittance here for the unwashed." Before this Holy Place is an 
altar to which faith approaches; and which was cleansed by atonement being made for it, 

before it was placed there. It is most holy; and whatsoever touches it becomes holy. Paul 

styles this altar, Jesus. It was cleansed, when the blood of its consecration was poured out 

from his side. All the worshippers who would enter the Holy Place must first come to this 
altar, that touching it they may be holy. But between the place of God's righteousness and 

this altar, is a Laver or bath of water, styled by Paul, the New-Birth Laver; and in another 

place, the Laver of the Water. The law of this arrangement is, that when they go into the 

holy place, they shall wash with water, that they die not.  
 Neither the altar nor the holy place could be approached without washing under 

penalty of death. The gospel of the arrangement is not less rigid than the law. Who are they 

that shall enter in by the door, and be saved? Hear the voice of the Great Shepherd's words; 

"He having believed the gospel and been baptized, shall be saved." But may we not strike 

out the words "and be baptized," as an interpolation? If you do, you must also remove the 

New-Birth Laver away from between the Holy Place and the Altar; and if you do that, you 

approach them both under penalty of death, without the possibility of touching either. "He 

that believeth not shall be condemned." The unbelieving have nothing to do with the altar, 
laver, or holy place; for these are institutions only for the enlightened of the word. 

 

CONCERNING THE ATONEMENT 

"That the Lord wore our condemned nature, and that by dying, he abrogated the law of 
condemnation for himself and all who should believe and obey." (BASF, clause 8) 

T o say that (Christ's sacrifice) was 'for us' and 'not for himself' is to contradict the Word 

of God, and to take a step at least towards that doctrine of the anti-Christ that denies 

that Christ has come in the flesh. This is a form of error that has persisted from the days of 
the apostles until now." (Bro. CC. Walker) 

awawawawawawawawawawawawawawawawawawawawawawawaw 



JESUS NEEDED REDEMPTION FROM SIN NATURE  

J esus as a representative man, who bore in his nature the same flesh-promptings as all other 

men but conquered them, was in need of redemption from that nature (not for sins, for he 

never committed any) as are all mankind. He obtained this by his own offering. This is the 

clear teaching of Heb. 13:20. Heb 9:12 stating that by his offering he obtained eternal 
redemption. (Bro. H.P. Mansfield, Herald 'Christ's Death and Your Salvation' page 76, Feb. 

1968 edition, p. 12 July 1988 edition) 
 

PARTAKER OF THE COMMON NATURE  

T hat there was a sense in which he must offer for himself would appear from the fact that 

Aaron had so to do before he offered for the people; and Jesus is the antitype. If it should 

be said that this was a necessary preparation in Aaron's case, it might be asked, was there no 

necessary preparation in Christ's case? There was; and the Scriptures give the reason. We get 
a clue in the words of Peter: 'who his own self bare our sins in his own boy on a tree' (1 Peter 

2:24). He was there as a representative, partaking of the nature that was common to all - a 

nature under sentence of death because of sin. He died to declare God's righteousness, as Paul 

says (Rom 3:21-26); and this could not have been done if he could not righteously have died. 
(Bro. John Carter, Letter to the Hebrews, p. 81) 

 

REDEMPTION FROM ADAMIC NATURE  
Christ required redemption from adamic nature equally with his brethren, and the mode of 
redemption which God had ordained was a perfect obedience culminating in a sacrificial 

death." (Bro. Robert Roberts, The Christadelphian, 1895 p. 262  
 

HEREDITARY EFFECTS OF SIN 

H e was a sufferer from the hereditary effects of sin; for these effects are physical effects. 

Death is a physical law in our members implanted there through sin ages ago, and 

handed down from generation to generation. Consequently, partaking our physical nature, he 

partook of this, and his own deliverance (as 'Christ the firstfruits') was as necessary as that 

of his brethren. In fact, if Christ had not first been saved from death (Heb. 5:7), if he had not 

first obtained eternal redemption (Heb. 9:12), there would have been no hope for us, for we 

obtain salvation only through what he has accomplished in himself..." (Australian Unity 

Book, p. 78) 
THE LORD HAD HIMSELF TO BE DELIVERED 

A s a sufferer from the effects of sin, (the Lord) had himself to be delivered from those 

effects; and as the mode of deliverance was by death on the cross, that death was for 

himself first, not for sins of his own committing, but for deliverance from the (effect of the) 
sin of Adam from which he suffered in common with his brethren, and from the sins of his 

brethren which were laid upon him." (Australian Unity Book, p. 81) 
 

JESUS DID ONCE  
"Paul's statement (Heb. 7:27) is that Jesus did ONCE what the typical high priest did daily. 

What was that? 'Offered first for his own sins and then for the people's'. It follows that there 

must be a sense in which Jesus offered for himself also, a sense which is apparent when it is 

recognized that he was under adamic condemnation, inhering [to be inherent or innate in] his 
flesh." (Bro. R. The Christadelphian)" 

awawawawawawawawawawawawawawawawawawawawawawawaw 
 

THE PLAN OF REDEMPTION TYPIFIED Gen 3:20-24 

A dam’s response to the proclamation of the sentence of death, was to “call his wife’s 

name Eve,” Gen 3:20 or “Life” or “Living.”. This illustrates Adam’s hope in the seed 
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promised through his wife. He recognised the promise of Gen. 3:15 as a prophecy of a 
Redeemer who could give life. Therefore, in spite of the sentence of death, Adam claimed 

that he was still related to Life In the face of that declaration, and to teach what was involved 

in order to secure the benefits of the Edenic covenant, and be really related to life, the 

Elohim stripped Adam and Eve of their fig-leaf covering, and clothed them with the skin of 
an animal slain as a covering.  Adam evidently comprehending the typical import of what 

had taken place in Eden. named his wife in a way that spake of the hope of life through the 

Redeemer that would come through her. 

“The mother of all living” — This is true literally, but Eve also represents the 
bride of Christ, the Ecclesia associated with the covenant of promise, “the mother of us 

all” (Gal. 4:26). They are truly “living ones” who are of the multitudinous seed of the woman; 

the others are “dead in trespasses and sins” (Eph. 2:1). 

“Unto Adam also and to his wife” God responded to Adam’s naming of his wife, 

by showing him the process necessary to really become related to Life. In slaying an animal 

to provide a covering, He demonstrated that “the flesh profited nothing” (John 6:63), for it 

cannot, of itself, reflect Yahweh’s character. Therefore, the principle had to be laid down that 

“without the shedding of blood there is no remission of sin” (Heb. 9:22). The institution of 
sacrifice accomplished this. It dramatised that the flesh must be figuratively crucified (Gal. 

5:24).  

Typically, the animal slain pointed forward to the Lamb of God who subsequently 

would be manifested to take away the sin of the world (see Rev. 13:8). The slaying of the animal 
represents the putting to death of the flesh, the denial of its lusts when they run counter to the 

will of God. The pouring out of the blood upon the altar (see Lev. 17:11; 23:27) represents the 

dedication of life to doing the will of God. Without the application of this dual aspect of 

sacrifice in life, there is “no remission of sin.” Thus sacrifice has been provided as a 
covering for sins; and so the word atonement is from a Hebrew root signifying “to cover.” A 

believer is “covered” in Christ (Ps. 32:1-2; Isa. 61:10; Gal. 3:26-28; Rev. 3:4) when he submits to baptism; 

and the process thus commenced will be consummated at the Judgment Seat of Christ when 

he will be “covered” with divine nature (Rev. 19:8; 2 Cor. 5:2-3). 
COVERING PROVIDED 

“The Lord God made coats of skins, and clothed them” First, is the use of the covenant 

name: Yahweh Elohim, linking it with the covenant of promise already made (v.15), and 

pointing forward to the Lord Jesus, who, as the manifestation of Yahweh, confirmed the 
covenant.  

Second, it was Yahweh Elohim who made the coats, or coverings (3847 vbl labash ‘be 

clothed’, and not the human pair; for their home-made covering of fig-leaves was stripped 

from them. The Lord Jesus, as the Lamb of God to provide a covering for the sin of the 
world (John 1:29), is a provision of Yahweh. He was “a body prepared” (Heb. 10:5), a stone 

engraved of the Divine Craftsman (Zech. 3:9), one who though of our nature, was begotten not of 

the will of the flesh, but of God, and whose glory of character is traceable to his Divine 

begettal (John 1:14).  
awawawawawawawawawawawawawawawawawawawawawawawaw 

THE PROMISE TO THE VICTOR. 
To the remnant who should “overcome the Great Red Dragon—that old Serpent, surnamed the Devil and the Satan—by the 
blood of the lamb, and by the world of their testimony, not loving their lives unto the death,” (Rev. 12:11, 9,) it is promised 
in this epistle that they shall become the joint occupants of the throne of Jesus Anointed; “I will give to the victor to sit with 
me in my throne.” In the letter to the Thyatirans, the same class had been promised dominion over the broken and conquered 
nations; and in this they are told they shall reign with Christ; for to share in his throne is to reign with him. 
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DR. THOMAS ON SIN AND REDEMPTION  
(1907-8) 

 

SERVANTS OF SIN OR RIGHTEOUSNESS 
 

K NOW ye not,” says Paul, “that to whom ye yield yourselves servants to obey, his 

servants ye are to whom ye obey; whether of SIN unto death, or of OBEDIENCE unto 

righteousness?” Here are two masters; the first, the Lord of the world; the last, the ruling 

principle of Yahweh’s people. “Sin is the transgression of law;” and because this is the 

natural tendency of our nature, “sin” is sometimes used for “the flesh.”  
He, therefore, that serves his own lusts, “the lust of the flesh, the lust of the eye, 

and the pride of life,” which not only constitute the man, but the world, or aggregate of such, 

is Sin’s servant or slave. Such a man, be he “priest,” “clergyman,” “minister,” or “layman,” 

serves sin unto death. Being of the world he speaks of the world, and the world hears him (1 

John 4:5). He is essentially a man-pleaser, who holds men’s persons in admiration for the sake of 

advantage; and therefore cannot be the servant of Christ (Gal. 1:10; Jude 16). 

 

THE THINKING OF THE FLESH
 

T he thinking that characterises such is termed “the thinking of the flesh.” What they think 

and give expression to is palatable to those who do not know the Scriptures, which lack 

of knowledge is a great cause of error in the world. Their thoughts and reasoning’s are at 

issue with the thoughts and ways of God; and therefore, the thinking of the flesh is said to be 
at enmity with God, not subject to His law, neither indeed can be (Rom. 8:7). When a clergyman 

or layman thinks on God and His purposes; on what would be pleasing to Him; on his own 

destiny or that of nations and the earth; and judges of these, not according to what is written 

in the Bible, but according to what appears to him to be “the fitness of things,” and according 
to the institutes of theological schools and seminaries; such thinking and judgment is the 

thinking of Sin, and inevitably at variance with the mind of Christ. Sin reigns in his thoughts, 

in his flesh, and in his ways. He is Sin’s servant, and though a slave, being free from 

righteousness, he serves him with delight. 
Paul reminds the Saints in Rome that they were all the servants of sin once; but 

thanks God in their behalf that they had been freed from sin, and were now the servants of 

righteousness, “having obeyed from the heart A FORM OF TEACHING into which they were 

delivered” (Rom. 6:17). They obeyed a form of teaching which emancipated, liberated, or set 
them free from the lordship of Sin. This was Paul’s mission— to invite men to a change of 

masters . He addressed himself to free men and slaves, all of whom, whatever their political 

or social position, were in bondage to the devil or sin. 

He did not invite slaves to abscond from their fleshly owners; on the contrary, he 

told men to remain in the several callings of life in which they were when they first heard the 

truth. “Let every man,” says he, “abide in the same calling wherein he was called. Art thou 

called, being a slave? Care not for it; but if thou mayest be made free, use it rather .” As if 

he had said, “Social or political liberty is a small matter in view of what men are called, or 
invited to, by the gospel of the kingdom. My mission is to open men’s eyes, to turn them 

from darkness [of mind] to light, and from the power of Satan unto God, that they may 

receive forgiveness of sins and inheritance among the sanctified by faith [which leads] into 

Jesus” (Acts 26:18).  
BOUGHT—BODILY AND SPIRITUALLY 

H e invited Sin’s servants to become Yahweh’s servants upon the principle of purchase; so 

that, in addressing those who had abandoned the synagogue and temple for the house of 

Christ, he says to them, “Ye are bought with a price .” They were “not their own,” being 
bought bodily and spiritually; “therefore,” said he, “glorify God with your body and with 



your spirit , which are God’s (1 Cor. 7:23 : 6:19 , 20). When a man’s body and spirit become another’s 
property, all property in himself is surrendered to the purchaser. All that he used to call his 

before he was sold, is transferred to his owner; and, if allowed to retain it, he must use it as the 

steward of his lord. 

REDEMPTION  

R edemption is release for a ransom . All who become God’s servants are therefore 

released from a former lord by purchase. The purchaser is Yahweh; and the price, or 

ransom, paid, the precious blood of the flesh through which the Anointing Spirit was 

manifested. It is therefore styled, “the precious blood of Christ:” as it is written in the words 
of Peter to his brethren, saying, “Ye were not redeemed with corruptible things, as silver and 

gold, from your vain conduct paternally delivered; but with the precious blood of Christ, as 

of a lamb without spot and without blemish” (1 Pet. 1:18).  

 If this Christ-Lamb had not been slain, the “New Song” of Apoc. 5:9 , 10 could never 

have been sung; the 144,000 could never have been sealed, the robes of the saints, the palm-

bearers could never have been washed white in blood; there would have been no Altar, no 

worshippers thereat, nor souls underneath it in death; and there would have been no “fine 

linen, clean and white,” to clothe the body guards of “the King of kings.” All these parts of 
the Apocalypse are based on the slaying of the Christ-Lamb as the redemption price of the 

servants of God. 

 SATAN took the price of release. In the day of his power he valued the blood at thirty 

pieces of silver. In this was fulfilled the saying of the prophet, “They weighed for my price 

thirty pieces of silver: and cast it unto the potter: a goodly price that I was prized at of 

them” (Zech. 11:12, 13). The life being purchased for this amount of blood money, Satan nailed the 

Christ-Lamb to the tree; and poured out his life with a spear. Jesus entered no protest against 

the arrangement. On the contrary, he lovingly laid down his life for the sake of those who had 
died under the law of Moses, walking in the steps of Abraham’s faith; and for them also, who 

should afterwards become Abraham’s children by adoption through himself. With the first 

class, as a man, he had no personal acquaintance; with the last, comprehending multitudes of 

his contemporaries, his acquaintance cost him his life.  
 

SEALED IN THEIR FOREHEADS 

U nknown by the one, and condemned and persecuted by the other, he nevertheless laid 

down his life to purchase their release from the bondage of Sin and Death. “I am,” said 
he,  

“the good shepherd. The good shepherd giveth his life for the sheep; and I lay down my 

life for them of myself. No man taketh it from me. I have power to lay it down, and I 

have power to take it again” (Jno. 10.).  

He regarded this as the greatest evidence of love; for, as Paul reasons,  

“Scarcely for a righteous man will one die: yet perhaps  for a good man some would 

even dare to die. But God commendeth his love toward us, in that while we were yet 

sinners, Christ died for us.” Well, therefore, may it be said, “ Unto him that loved us , to 

him be glory and dominion for the Aions of the Aions” (ch. 1:5 , 6 ). 

The “servants of God, sealed in their foreheads,” are represented by the square of 12; so that 

their measurement is 144 cubits, and their numerical representation 144,000 (Apoc. 7:3, 4: 14:1: 21:17). 

This square is the sum of all released from bondage to Satan, consequent upon their “obeying 

the form of teaching delivered unto them.” The releasing them, of course, is an affair of the 

ages, seeing that the redeemed do not belong to one and the same nation and generation. Jesus 

died and rose again for the release of these—his sheep scattered among the nations and 

generations of centuries.  
 In the providence of God, “the Form of Teaching” is brought before them; and being 
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of his sheep, they discern in the teaching the Great Shepherd’s voice, and follow it (John 10:26, 

27): and as he said to Paul at Corinth,  

“Be not afraid, but speak, and hold not thy peace; for I am with thee, and no man shall 

set on thee to hurt thee: for I have much people in this city” (Acts 18:10).  

After this encouraging admonition, Paul continued speaking in Corinth a year and six 
months, for the manifestation of this people .  

They heard; they believed; and they were baptised. They believed “the teaching,” and 

“obeyed the form.” The teaching was the gospel of the Apocalypse of the Lord Jesus Christ. 

He tells us that  
“Christ sent him to preach the gospel; which is the power of God for salvation to every 

one believing; for therein is the righteousness of God revealed from faith to faith: as it 

is written, The just shall live by faith” (1 Cor. 1:17; Rom. 1:16, 17).  

In preaching this, he says,  

“I came declaring the testimony of God”; and “speaking the hidden wisdom of God in a 

mystery, which had been hid from the aions and the generations, but NOW is made 

manifest to his saints: to whom God would make known what is the riches of the glory 

of this mystery among the Gentiles; which is Christ in you, the hope of glory” (1 Cor. 2:1, 7; 

Col. 1:26, 27). 

In the teaching, he taught them “the things concerning the Kingdom of God, and the Name of 

Jesus Christ;” so that, as the result of his instruction, they came to be: 

“washed, sanctified, and justified in the name of the Lord Jesus, and in the Spirit of 

God” (1 Cor. 6:11);  

and to wait for his Apocalypse (ch. 1:7). Here was a form of teaching or doctrine presented to 

them in the formula of the name. He told them about the kingdom and glory to be 

apocalypsed when the hour should arrive for Jesus Christ to hurl Satan, their Master, like 
lightning from the heaven. His testimony to this effect was confirmed among them by 

“the demonstration of Spirit and power, that their faith might stand in the power of 

God” (1 Cor. 1:6: 2:4, 5). 

Having convinced them of this, he invited them to a co-operation with Jesus in the overthrow 
of Satan, and in the government of the nations when Satan should be cast into the abyss, and 

shut up, and sealed, so that he could deceive them no more (Apoc. 20:2, 3). But, at the same time, 

he taught them that that government which was to succeed Satan’s, was to be a pure, 

indestructible, divine, and righteous dominion; and that consequently, flesh and blood, or 
mortals, and the unrighteous, could not possibly have any share in it (1 Cor. 6:9: 15:50). This 

declaration, attested by the Spirit, brought up the inquiry, What does God require a believer 

of His promises to do that he may become righteous, and capable of inheriting them?  In other 

words, What must he do to become the subject of the righteousness of God? of that 
righteousness, which Paul says is “witnessed by the law and the prophets?” 

 

WHAT does God require a believer of His promises to do? The answer to all who believe the 

promises , and that Jesus is the Anointed Son of Yahweh, in whose crucified flesh sin was 
condemned; and that he rose from the dead for the justification of all given to him for 

brethren by the Father: the answer to such is:  

Do what Peter commanded the same class to do in Acts 2:38 .  

 Do what is prescribed in Acts 3:19 .  
 Do what the Samaritans did in Acts 8:12 , 16 .  

 Do what the Cushite officer did in Acts 8:38 , 39 .  

 Do what Paul himself did in Acts 9:18 : 22:16 .  

 Do what Peter commanded the devout Gentiles to do in Acts 10:48 .  
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 Do what was prescribed to the Philippian household in Acts 16:33 .  
 Do what the Corinthians did in Acts 18:8:  

—for they all did the same thing. They believed the same teaching, and “  obeyed the ” same 

“form, ” in conformity with the command to “be baptised into the name of Yahweh.” 

 In becoming thus enlightened and obedient they become “ the servants of God , ” 
purchased from Satan at the price of blood sold to him for thirty pieces of silver. By right of 

purchase, God calls upon all the purchased in Satan’s household to leave his service, and 

come over to Him. “The Lord knoweth them that are his.” This is the seal of his foundation 
(2 Tim. 2:19); and he sent out his trumpeters to make proclamation, and to invite his own to 
present heirship of the kingdom and eternal glory, for which he has purchased them off the 

enemy (1 Thess. 2:12: 2 Thess. 1:5; James 2:5).           

“He that receiveth the testimony of Jesus hath set to his seal that God is true” (John 3:33).  

He endorses understandingly all that God hath done. He rejoices in the purchase, or 

redemption, refuses any longer to serve sin, and sings:  

“Unto him that loved us, and redeemed us to God by his blood out of every kindred, 

and tongue, and people, and nation, and washed us therein from our sins, and hath 

made us kings and priests for God and his Father; to him be glory and dominion for 
the Aions of the Aions” (Apoc. 1:5, 6: 5:9). 

These immersed believers of the exceeding great and precious promises covenanted to the 

fathers, and confirmed in Jesus, the Minister of the Circumcision (Rom. 15:8) by obeying the 

form of teaching were brought into a patient waiting for what they believed in and hoped for. 
In writing to some of them at Corinth, Paul says, that they came behind in no gift,  

“waiting for the coming of the Lord, the Anointed Jesus” (1 Cor. 1:7).  

 Thus it reads in the English Version; but in the original “the coming” is expressed by 

την αποκαλυψιν , THE APOCALYPSE . They waited for the Apocalypse of Yahweh, the 
Anointed Jesus. 

 For the information of the mere English reader we may remark that apocalupsis is 

derived from a verb which signifies “to uncover, bring to light what was hidden.” The noun, 

therefore, signifies a disclosure , a revelation. The subject of the disclosure may be ideas, 
persons, or events. In the sense of new ideas being put into the mind with enlightening effect, 

apokalupsis is used in Luke 2:32 , where Simeon, speaking by the Holy Spirit of the future 

of the child Jesus he then held in his arms, styled him “A light for an apocalypse of nations, 

and a glory of Yahweh’s people Israel.” In this text, it clearly signifies illumination .   
 That is, that at some period of the history of the nations, Jesus would be, at one and 

the same time, a light and a glory to them and Israel. Moses says by the Spirit harninu, 

goyim, ammo , “Rejoice, ye nations, his people;” but Paul, quoting from the Septuagint, says 

“with his people.” Either way answers to the truth; for when the nations are caused to rejoice, 

they will have previously become Yahweh’s people (Zech. 2:11) and will also rejoice with Israel 

and the Saints. Now, when this shall be the order of the day, the nations will have been 

apocalypsed by him who will be “the glory of Israel.” He will be a light in Zion in the midst 

of the nations, confounding the moon, and putting the sun of the former heavens to shame. 
 He will be “a light for an apocalypse of nations.” The nature of this apocalypse may 

be discerned from a few testimonies of the prophets. “In Zion,” says Isaiah,  

“shall Yahweh of armies make unto all people a feast. And in this mountain he will 

destroy the face of the covering cast over all people, and the veil that is spread over all 

nations. He will swallow up death in victory; and Jehovah Elohim will wipe away tears 

from all faces; and the rebuke of his people shall he take away from off all the earth: 

for Yahweh hath spoken it” (25:6). 

 The veil or covering the prophet speaks of here, is that “ strong delusion ” to which 
Paul alludes in 2 Thess. 2:11, where he predicted the present moral condition of the nations 
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under the Man of Sin, or Satan of the Apocalypse, 12: 20. The nations of “Christendom” are 
all under the veil. God sent the truth among them; but Paul says, “they received not the love 

of the truth, that they might be saved. And for this cause,” he continues, “God shall send 

them STRONG DELUSION, that they should believe a lie; that they all might be 

condemned who believe not the truth, but have pleasure in unrighteousness.”  
 Here is their sin and punishment. They corrupted the truth, and the corruption waxed 

strong in them; and deluded him into the belief of A LIE , or system of falsehood. By this the 

nations of “Christendom” are overspread as by a covering. No nation is exempt from the 

delusion. The most enlightened believe “ the Lie ” in common with the least. Greekism, 
Romanism, and Protestantism, in all their “ NAMES AND DENOMINATIONS , ” are elements of 

the Strong Delusion. They all pretend to be Christianity; while in reality they are only 

abominable, and badly executed counterfeits. 

 Delusion and delirium have a near and intimate relationship; and the stronger the 

delusion the more intense the delirium. In the Apocalypse, therefore, when the “strong 

delusion,” in its effects upon the nations of “Christendom,” comes to be “ signified , ” or 

represented, they are described as having been “made drunk,” and as being drunk. “The 

inhabitants of the earth,” said the Angel to John, “have been made drunk with the wine of the 
Great Harlot’s fornication” (Apoc. 17:2: 18:3).  

 The last text declares that “ all nations ” are intoxicated. The drunkenness is, 

therefore, not restricted to the Greek and Latin communions; but comprehends all Protestant 

nations as well. They are all deceived by Satan, by whose energy, and deceivableness of 
unrighteousness, the soul-merchants of the earth have been able to establish themselves as the 

spiritual guides of the people. Blind, intensely blind and intoxicated, they are leading the 

blind and reeling multitudes into an unfathomable abyss; and they themselves are rapidly 

approaching that universal bankruptcy, when their commerce in souls will be extinguished, 
“and no man will buy their merchandise any more.” 

 The days of the schools, colleges, seminaries, and ecclesiastical establishments of the 

nations are numbered; and the end of their theological craft decreed. They are weighed in the 

balances and found wanting—wanting in the knowledge of “the truth as it is in Jesus.” 
Though they boast of the light and glory of our century; and are upon such admirable terms 

with themselves as the people of the Lord, basking in the sunshine of his favour and delight; 

the Scriptures denounce their pretensions, and resolve them into the grossest darkness, 

sensuality, and wickedness. And this is unquestionably true. No other conclusion can be 
come to in view of what the Spirit saith. Speaking by Isaiah he declares that if any one do not 

speak according to Moses and the Prophets he is a dark body (ch. 8:20). “There is no light in 

him.” 

 Now it is notorious, that the professors of the theological institutions of all sects, and 

the clerical, or ministerial, orders of all denominations, are grossly ignorant of the Old 

Testament writings. In presuming therefore, to preach from, or to explain the New, it is 

utterly impossible for them to speak according to Moses and the Prophets. A man cannot 

speak in accordance with what he knows little or nothing about. The testimony, therefore, 
convicts them of utter incompetency. It declares them to be utterly without light: which is 

equivalent to saying that they are in gross darkness. And, this being the condition of the 

ecclesiastics, how awfully dark must the people they call the “laity” be! “Like priest, like 

people,”—darkness added to darkness until it becomes Egyptian, or darkness to be felt. 
 If the nations were enlightened the Apocalypse of the Anointed Jesus would be 

unnecessary. He comes because of the darkness of the world. He comes as a light, as the Day 

Star, to illuminate the nations. He does not come because they are enlightened. If his coming 

be postponed to this, he never will come; for instead of a knowledge of the truth increasing 
among them, the darkness is intensifying day by day. 
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 Now that the Lord comes while darkness reigns, is manifest from the following 
testimony:—Isaiah informs us, that “the Redeemer shall come to Zion, and unto them that 

turn from transgression in Jacob;” and that then she shall “arise and shine; because her 

Light is come, and the glory of Jehovah is risen upon her.” He then tells us the reason why 

Yahweh, or the Anointed One, comes to shine upon her; and the following is the reason: “  
Because darkness shall cover the earth and gross darkness the people .” This is the mental, 

or intellectual and moral, condition of clergy and people, Gentiles and Jews, at the epoch 

when Christ comes as “A Light for their apocalypse.” 

 Such is, and such will continue to be, the spiritual condition of the world until then. 
But when they have been apocalypsed, or illuminated, the change will be glorious. “The 

earth” will then “be full of the knowledge of Yahweh as the waters cover the sea,” even as 

God had sworn to Moses (Num. 14:21; Isaiah 11:9; Hab. 2:14). Then: 

“Many people shall go and say, Come ye, and let us go up to the mountain (or 

kingdom) of Yahweh, and to the house of the Elohim of Jacob: and He will teach us of 

his ways, and we will walk in his paths: for out of Zion shall go forth the law, and the 

word of Yahweh from Jerusalem. And he shall rule among the nations, and he shall 

punish many peoples; and,” in consequence of that rebuke, “they shall beat their swords 

into ploughshares and their spears into pruning-hooks; nation shall not lift up sword 

against nation, neither shall they learn war any more.” 
  

 Having spoken peace to the nations, and being established in his glory, the day of 
Yahweh’s exaltation will have been apocalypsed, or revealed—that day in which, it is 

testified, “Yahweh alone shall be exalted” (Isaiah 2:10, 11, 16, 17). “At that time they shall call 

Jerusalem the throne of Yahweh; and all the nations shall be gathered unto it, to THE 

NAME OF YAHWEH, to Jerusalem: neither shall they walk any more after the imagination of 
their evil heart ” (Jer. 3:17). 

 This is a very plain testimony. Jerusalem is to become the throne of a government 

which is to have universal dominion; and that when it exists the nations will have abandoned 

the strong delusion, or “imagination,” by which they are now deceived. The occupation of 
the “Reverend Divines” of “Christendom” will then be gone. All names and denominations 

of blasphemy ending in ism will then be abolished; and they will be all as clean swept away 

as was the old world by the flood.  

 What a glorious riddance for the world! The “seducing spirits,” “the demons,” “the 
captivators of silly women laden with sins,” the “transformed ministers of Satan,” teachers 

heaped up to themselves after their own lusts to tickle their itching ears: men of corrupt 

minds, who speak lies in hypocrisy: unruly and vain talkers and deceivers, and destitute of 

the truth, supposing that gain is godliness—these, with all their old wives’ fables and 

traditions, will all have been precipitated as Satan, with lightning velocity from the heavens, 

into the promiscuous confusion of the bottomless abyss. 

 No clergyman will then venture to lift up his voice to sermonize the people; for  

“It shall come to pass that when any shall yet prophesy [or preach], then his father and 

his mother that begat him shall say unto him, Thou shalt not live; for thou speakest lies 

in the name of Yahweh: and they shall thrust him through when he prophesieth. And it 

shall come to pass in that day, that the prophets [or preachers] shall be ashamed every 

one of his vision when he hath prophesied; neither shall they wear hair garments to 
deceive” (Zech. 13:3, 4).  

 If the ecclesiastics were to be dealt with upon this principle at the present time, not a 

soul of them would escape death upon the spot; for it is their craft to “speak lies in the name 

of Yahweh,” and to wear peculiar garments for professional deceit. The world that now 
fawns upon and flatters their vanity, and glorifies their foolishness, will then curse their 



memorial. 
 In that day of affliction to the Apostasy, it is testified that “the Gentiles shall come 

unto Yahweh from the ends of the earth, and shall say: Surely our fathers have inherited 

lies, vanity, and things wherein there is no profit” (Jer. 16:19). This is what they will say of 

Episcopalianism, Presbyterianism, Lutheranism, Methodism, Congregationalism, 
Universalism, Mormonism, Millerism, Campbellism, Romanism, Greekism, &c., &c., &c.—

all false, vain, and unprofitable. This is their true character; for they make up the 

ecclesiasticism of the nations; and how is it possible for drunken nations, overspread with 

strong delusion as a thick veil, to hew out for themselves cisterns capable of holding water 
from the fountain of life? 

awawawawawawawawawawawawawawawawawawawawawawawaw 
 

COVERING FOR SIN 
References in the Pioneer Writings 

 

S uch has been the condition of Israel from that day to this. They have been abandoned by 

the Eternal’s Archangel Michael, “the Angel of His presence, who saved them” (Isa. 63:9) 

in the days of antiquity; and they are repudiated by the Second Michael, whom they crucified 

and pierced. So that now they are “without a king, without a prince, without a sacrifice, 

without an erection, without ephod and teraphim” (Hos. 3:4), in short, without any 

“caphporeth”, 1). or covering for sin, and, therefore, under sentence of death, “being alienated 

from the life of God through the ignorance that is in them.” “Phanerosis” Dr. J. Thomas.  

1) trpk kapporeth (3727) mercy-seat,  place of atonement.  
  awawawawawawawawawawaw 

   

THE MERCY SEAT  

F urther, since the Apostle speaks of The cherubim of glory overshadowing the Mercy 

Seat, and since we have seen that they formed “one piece” with the Mercy Seat, 
whatever “ideal” they represent must prefigure something “glorious” connected with the 

Mercy Seat, towards which they looked. Unquestionably the Mercy Seat prefigured Jesus 

Christ, because the Apostle Paul, when speaking of justification by faith in the blood of Jesus 

Christ states that God set Him forth, or “purposed” Him (see margin R.V.) as a “propitiation,” or 
rather as a mercy seat (hilasterion) 1) Rom. 3:25, for this same word is translated mercy seat in 

Heb. 9:5, where the Apostle speaks of the covering to the ark and the “cherubim of glory.” 

Further, in the Septuagint translation the word hilasterion answers to the Hebrew –kapporeth 
2)  from the verb-to cover, which typifies Jesus Christ, because just as the ark covered the 
testimony, so he (Jesus) became a covering for sin. “Temple of Ezekiel’s Prophecy” H 

Sulley.  

1). ilasthrion hilasterion 2435  = propitiation, mercy seat. 2).  rpk kapporeth 3727 mercy 

seat e.g. Ex. 25:17      
awawawawawawawawawawaw 

 

SIN- NATURAL INHERITANCE  
The descendants of Adam also suffer all the consequences of his transgression which are 

transmissible through their physical relationship to him; much more so than the son of a 
leper who becomes leprous, or the son of a syphilitic who is syphilitic. By nature they inherit 

the natural impulses of the flesh set in motion by Adam’s disobedience. This would have 

been an unmitigated evil had not a covering for sin and “a way” to the tree of life been 

provided.  “Temple of Ezekiel’s Prophecy” H. Sulley. 
awawawawawawawawawawaw 
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THE GREAT DAY OF ATONEMENT 
 

T wo principles are rooted in the atonement, viz., without shedding of blood there is no 

remission. Without faith it is impossible to please God. These two principles shine forth 

in every ordinance of the law of Moses, but cannot now be considered in detail. One point, 
however, should be mentioned, viz., the presentation of blood upon the Ark of the Covenant 

on the great day of Atonement. According to the Apostle Paul, this covering of the Ark was 

a “mercy seat” and representative of Jesus Anointed (Heb. 9:4), in whom the Father had 

placed His testimony (Deut. 18:15–18). His shed blood, therefore, became a “covering” for 
sin. Just as one who converts his brother from error saves a soul from death and “covers a 

multitude of sins,” so Jesus by his example and sacrifice leads many sons to glory, and 

covers over their sins (Heb. 2:10). “Temple of Ezekiel’s Prophecy” H. Sulley. 
awawawawawawawawawawaw 

 

COVERING FOR SIN  

B lessed are they whose iniquities are forgiven, and whose sins are covered;” but this 

blessedness came not upon Adam, nor upon any of his posterity, by garments of their 

own device. The Lord’s covering for sin is “a change of raiment”, even “white raiment”, 
which He counsels men to buy “that they may be clothed, and that the shame of their 

nakedness do not appear”. He alone can furnish it. His price is that men should believe, and 

put it on.  “Elpis Israel” Dr. J. Thomas 
awawawawawawawawawawaw 

 

ATONEMENT OR RECONCILIATION  

T hus from “the beginning” was set forth the divine principle regarding atonement or 

reconciliation that “without shedding of blood there is no remission” (Heb. 9:22); and 

thenceforward in the divine economy clothing appointed by God represented God’s covering 
for sin, and consequent forgiveness, while “nakedness” represented sinful flesh given over to 

shame, fear, and death, by God. 

 In the Mosaic economy “linen garments to cover their nakedness” were appointed 

for Aaron and his sons; and they were to wear them in their ministrations, “that they bear 

not iniquity and die” (Exod. 28:42, 43). 

In the divine symbolism the flesh is always regarded as unclean and defiling, and “filthy 

rags” (Isa. 64:6), “filthy garments” (Zech. 3:3), “garments spotted by the flesh” (Jude 23, 8–10), “defiled 

garments” (Rev. 3:4), are representative of “iniquity,” moral corruption, and a dead-alive state 
like the majority of the church at Sardis (Rev. 3:1). 

 Hence a change of raiment and the removal of such garments is the removal of 

“iniquity,” the end being eternal life. Thus to the “few” in Sardis the Lord said, “They have 

not defiled their garments, and they shall walk with me in white, for they are worthy”. And 
the explanation of the “white raiment” is immediately added: “I will not blot out his name 

out of the book of life” (Rev. 3:5).  “Atonement” C. C. Walker  
awawawawawawawawawawaw 

 

ATONEMENT 

F irst, then, as a matter of words and meanings, it must be remarked that whereas the word 

“atonement” occurs but once in the New Testament (A.V., and not at all in the text of 

the R.V.), it occurs frequently in the Old Testament, and is there the representative of the 
Hebrew verb kaphar 1) (literally to cover) and its derivatives. In Gen. 6:14 God said to Noah, 

“Make thee an ark of gopher wood … and thou shalt pitch it within and without with pitch”. 

Here the verb is kahphar and the noun kopher, because pitch was the covering substance 

with which the ark was waterproofed.  Kopher is also translated ransom, satisfaction; and in 
a bad sense, bribe. K- plural, is translated atonement, atonements, and the yom kippur,2) the 
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great “Day of Atonement” (Lev. 16), is memorialized to this day among the Jews. 

The radical idea then of “atone” in the Old Testament is to cover. “Atonement” C. C. Walker  

1). rpk (3722) kaphar to cover over, atone for sin.    

2). Mwy yowm (3117)  rpk kippur (3725).  
awawawawawawawawawawaw 

 

LIFE IS IN THE BLOOD. 

T he sin-covering efficacy of the Yahweh-Name depended upon the person bearing it 

being a flesh and blood Messiah; for “without the shedding of blood there is no 

remission.” The Spirit plainly testifies this in the prophets and apostles. In Lev. 17:11, he 
saith, “I have given the blood to you upon the altar for a covering upon your souls; for the 

blood itself shall cover the soul.” The reason given for blood being thus used is “because the 

soul of the flesh is in the very blood.” The soul, nephesh, or life is in the blood. The blood 

contains or covers it, as it were; and as it is a question of life or death—life forfeited for sin, 
the wages of which is death—that is appointed to cover sin which covers life, namely, the 

blood.  

 In this sense, “the life, or soul, of all flesh is the blood thereof;” because the vitality 

of all animals is in the blood. Hence, a bloodless man could not, upon the principles of the 
divine law, be a covering for sin. He must have real blood in his veins containing life, as in 

redeeming flesh and blood nature from death, he had to give the same sort of life for the life 

to be redeemed. 

 Now the blood of Jesus was more precious than the life-blood of any other man. If it 
had not been so, it would have been inadequate to the purchase of life for the world. The 

Spirit testifies in David, that there is no man rich enough to redeem his brother, nor to give 

God a ransom for his soul that it should live forever, and not see corruption; “for,” he says, 

“the redemption of their soul will be costly, and it ceaseth to the Olahm”—Psa. 49:6–9. If the 
wealthiest be impotent for the redemption of one soul, how precious must the blood of the 

Yahweh-Name be, seeing that it can ransom “a great multitude which no man can 

number!” Rev. 7:9.  

 The blood of Jesus was the only blood of all the generations of Adam, that had not 
been generated by the lust of the flesh; and which had not energized a man to the commission 

of sin. Jesus was an unblemished man, without spot, or wrinkle, or any such thing; for “he 

was holy, harmless, undefiled, and separate from sinners.” 

This precious “blood of sprinkling, which speaks better things than the blood of Abel ,” the 
sanctifying blood of the covenant shed for the remission of the sins of many, (Heb. 12:24; 10:29, 22; 

Matt. 26:28), is the principle which makes the Yahweh-Name sin-cleansing, or a covering for the 

hiding of sin, so that the believer upon whom the name is invoked, may have “no more 

conscience of sins,” or, as Peter expresses it, may have “the answer of a good conscience 

toward God”—1 Pet. 3:21. “Eureka”. J. Thomas. M.D.  
awawawawawawawawawawaw 

 

SIN WAS CONDEMNED IN THE FLESH 

T he apostles taught that Jesus was of the same flesh as the sons of Adam, having all the 
faculties and emotions common to them; and that, when he was crucified, sin was 

condemned “IN” that flesh—Rom. 8:3; 1 Pet. 2:24; Heb. 2:14, 16, 17. Balaam denies this.  

 He taught in the life-time of the apostles, and maintains it in our day, that the nature 

called Jesus was not similar to that of Adam after the fall; but like a different flesh, such as 
they suppose he had before he fell—essentially a self-sustaining, incorruptible, and immortal 

flesh,—and that the body born of Mary was not derived from her substance, but the result of 

a fresh act of creation! This is denying that Christ came in flesh; a clerical heresy which 

destroys the apostolic doctrine of the condemnation of sin in our flesh; and abolishes Jesus, 



the crucified, a covering for sin.    “Eureka”. J. Thomas. M.D.  

awawawawawawawaw 

“THE SONS OF ZADOC” 
 

“But the priests the Levites, the sons of Zadok, that kept the charge of my sanctuary when 

the children of Israel went astray from me, they shall come near to me to minister unto 

me, and they shall stand before me to offer unto me the fat and the blood, saith the Lord 

Yahweh:  They shall enter into my sanctuary, and they shall come near to my table, to 

minister unto me, and they shall keep my charge.”  Ezekiel 44:15-16 

 

A t the outset let it be stated clearly that the evidence is overwhelming that there will be a 
temple, a “house of prayer for all nations”, to which the people of the earth will go to 

worship each year, when the Kingdom of God is re-established. This temple will be built on 

mount Zion and adequate in size for the purpose it has to fulfil. Christadelphians are unique 

in their understanding and there is ample proof from scripture, that it will be about a mile 
square, dwarfing modern state buildings, rather than something the size of a provincial town 

hall. 

It is equally certain that blood sacrifices will be offered in it, despite what some 

critics would like it to be. These sacrifices will be reminiscent of the one great sacrifice, as 
today the emblems of bread and wine memorialise the one offering, which was offered on 

Calvary, when the obedient Son of God laid down his life in order that sin might be forgiven.  

Christ was a true representative of us and his sacrifice was a covering for his own sin 

nature as well as ours. He was ‘yet without sin’ in terms of actual transgression, submitting 
his will to that of his Father and in character, but not in nature, was thus at one with his 

Father and a perfect sacrifice. 2 Cor. 5:21; Isa 53:6; Rom. 8:3; Heb. 4:15; Luke 22:42 

Yahweh went to the lengths of giving His only begotten Son as a sacrifice. All, 

even the critics, are prepared to accept, and desire to benefit by, that blood sacrifice. Why 

then object to something which is reminiscent of it, as a reminder to the population of the 
Millennium of the price which has been paid for their redemption? Even in the Millennium 

mortal memories will be as faulty as they are now! 

 The verses heading this article Ezekiel 44:15-16 are a parenthesis comprising two 

verses only; 15 and 16, they describe The Sons of Zadok as: 
1. Priests; 

2. Who (originally being Levites) were faithful men when others went astray, 

3. Because of which they will be allowed to “come near” to God 

4. And shall “stand before” God. 
5. They will be allowed to enter God’s sanctuary. 
 

Conversely, of the other priests, referred to in vv. 9-14, and 17-31, we read: 

1. Originally they were unfaithful and went astray. 
2. They will not be allowed to “come near” to God. 

3. They will be made “Keepers of the House”. 

4. They have to wear clothing “which will not cause sweat”. 
5. Will be subject to special limitations regarding eating, drinking, and those whom they 

marry. 
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 In the divine symbolism the flesh is always regarded as unclean and defiling, filthy rags, and garments spotted by the 
flesh, requiring a covering as provided in type for Adam and his wife.  

 Defiled garments, are representative of  iniquity, moral corruption, and a dead state while alive, hence a change of 

raiment and the removal of such garments is the removal of iniquity or sin in the flesh. 
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6. Their food will be provided from the sacrifices offered. 
 

 Examining the foregoing summaries, it is evident that whoever the Sons of 

Zadok are, they are immortal, for they can stand before God; and it is equally evident 

that the other priests are mortal, because of the references to “sweat”, marriage, 
eating, etc. 

 Let us find out about the original Zadok, and see wherein he and his sons 

were faithful when others failed, thereby becoming types of the immortal priests in the 

Kingdom of God. Our investigations take us back to the days of Eli, who was not a faithful 
man. In his day “there was no open vision”.  

 The light of God’s truth burned very dimly. Men “abhorred the offerings of 

Yahweh” because of the licentious conduct of Hophni and Phinehas the sons of Eli; and we 

are told “Eli restrained them not”. He could loudly accuse faithful Hannah, “Put away thy 

wine from thee”; but to his wicked sons he could say, almost apologetically, “It is no good 

thing I hear of you”. It has been said: “He was gentle when he should have been severe, and 

severe when he should have been gentle”. Because of this unfaithfulness God said (1 Sam. 2:35) : 

“And I will raise Me up a faithful priest, that shall do according to that which is in Mine 

heart and in My mind: and I will build him a sure house; and he shall walk before Mine 

anointed for ever”. 

 From this verse we see that the house of Eli was to be displaced, and a “faithful 

priest” was to be appointed, who, as a result of this faithfulness, would ultimately “walk 

before Mine anointed for ever”. This “anointed” is, of course, the Lord Jesus, and if this 

faithful priest is going to walk before him for ever, then it follows he must be immortal. God 

also promises to build him “a sure house”— not of bricks and mortar—but rather descen-

dants who will be faithful like himself and will also be the recipients of immortality. Who 
was this faithful priest who was raised up? (The reader will recall God used very similar 

language to David, in 2 Sam. 7).  

Eli’s descendants run thus:— 

Eli 

 
Phinehas 

 
Ahitub 

 
Ahiah = Ahimelech 

 
Abiathar 

Ahimelech was the priest slain by Doeg the Edomite, and Abiathar, his son, was the priest 

who bare the ark before King David and who was afflicted in all wherein David was 
afflicted (1 Kings 2:26). He was faithful to David when Absalom revolted, but he followed 

Adonijah when he tried to seize the throne. Wherefore we read (1 Kings 2:27): 

“So Solomon thrust out Abiathar from being priest unto the Lord; that he might fulfil 

the word of the Lord which He spake concerning the house of Eli in Shiloh”.  
Thus we see the house of Eli was displaced. Who was appointed in his place? 1 Kings 2:35 

tells us clearly: “Zadok the priest did the king put in the room of Abiathar”.  

And who was Zadok? If we refer to 1 Kings 44 we find that he was descended from Eleazar, 

whereas Eli was descended from Ithamar.  

 Zadok was the son of Ahitub (but not to be confused with the Ahitub who was the 
father of Ahimelech) and he had some very illustrious and faithful descendants, amongst 

them being Hilkiah and Ezra the scribe. In the days of Hezekiah we read in 2 Chron. 31:10 

(Critics seem to 
overlook this 
point. The 
inhabitants of 
the Millennium 
will not be 
vegetarians !) 



“And Azariah, the chief priest of the house of Zadok . . . .“ and history tells us that the 

descendants of Zadok continued as high priests until the days of Antiochus. It would appear 
that Abiathar continued as priest in a capacity subservient to Zadok. 

 Zadok was closely associated with David during the whole of David’s kingship. He 

joined David at Hebron after Saul’s death, he was faithful to David when Absalom revolted, 

and helped to restore David after Absalom was slain. He was faithful to David’s house when 
Adonijah tried to seize the throne, and along with Nathan anointed Solomon at Gihon, by 

David’s command. David made him ruler over the descendants of Aaron. 

Zadok certainly fulfils the one who was to be raised up to supplant the line of Eli. He was a 

faithful priest; he was faithful when others defected, and the same is true of his descendants. 
How fitting therefore that the immortalised priests, who will serve in the temple to be 

erected in the future, who will stand before God, should be referred to as “The Sons of 

Zadok”!         Edited from notes. 
awawawawawawawawawawawawaw 

 

THE PRIESTHOOD OF THE KINGDOM OF GOD 
BY DR. THOMAS. 

T HE memorial service of the kingdom of God necessitates a brief consideration of its 

priesthood. 
This is an order in the State composed of men who shall have become priests “after the 

power of an endless life,” having been, during the interregnum, washed in baptism, 

sanctified by the anointing spirit, and consecrated by the blood of the covenant. These are 

“priests to God,” who, saith the Lord, “shall enter into the temple, and they shall come 

near to my table, to minister unto me, and they shall keep my charge” (Ezek. 44:16). 

 They are then the priests of Zion clothed with righteousness and salvation (Ps. 132:9, 16), 

the meek whom the Lord hath beautified (Ps. 149:4). They are representatively styled “the sons 

of Zadok ”; and are kings also, as well as priests, and therefore priests “after the order of 

Melchisedec.” The priesthood of the kingdom is consequently a Royal priesthood; and as it 

is “for ever, ” its officials are immortal and “equal to the angels.” They are perfect as their 

Father who is in heaven, having no evil in their flesh, or impurity of character. Such are the 

priests of the kingdom when the saints shall possess it “ under the whole heaven.” 
 The Royal Priesthood is an order under one Chief, who is called High Priest. He is 

the elder brother of the order, all the rest being “his brethren.” He was once like them in the 

days of their sinful flesh, “a little lower than the angels”; but being also “made after the 

power of an endless life,” he enjoys the spiritual, angelic or higher nature, and sits as high 
priest for ever on his father David’s throne and bears the glory. 

 The sons of Zadok, or Jesus and his brethren are constituted priests for ever by “ the 

word of the oath” (Heb. 7:20–28); so that the royal priesthood of the kingdom is without 

predecessor or successor. Its officials do not derive their inheritance from Aaron and his 
sons; nor from the old covenant of the kingdom. They inherit under the New, which gives 

them all the privileges and honours which they possess. The word of the oath made their 

Chief, though a son of JUDAH and of David, High Priest contrary to the Mosaic Law , which 

created Aaron; it makes them priests also of the same order by constitution , when in the 
interregnum they were made the righteousness of God in him . Being in him they are 

“complete in him,” and “joint-heirs” with him, of all his titles, honours, and real and 

personal estate. 
 Contemporary with this order of priests there will be in the kingdom a class of 

priests who are not royal , or priests after the power of an endless life . This inferior class is 

Levitical. They will be mortal and corruptible men of the tribe of Levi, degraded from their 

former rank under the old constitution to an inferior station under the new, to minister 
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before the people instead of before the Lord as in the days of old. 
 The reason of this degradation is the misconduct of their order under the Mosaic 

covenant. When the people turned to the worship of idols, the Aaronic Levites became their 

ministers instead of vindicating the honour and institutions of Yahweh; therefore, says he, 

“they shall even bear their iniquity”—“they shall not come near unto me to do the 

office of a priest unto me, nor to come near to any of my holy things in the most holy 

place; but they shall bear their shame, and their abominations which they have 

committed” (Ezek. 44:10 , 13 ). 

 Let the reader give heed to this, and note that these Levitical priests under the old 
covenant officiated at the altar, entered the holy place and burned incense, and ate the 

shewbread at the Yahweh’s table, and their chief also passed into the Most Holy with the 

blood of the atonement. This was coming near to Yahweh, and ministering unto Him. 

 But their order had caused the people to serve idols, and had officiated as idol 

priests. They had done this while the kingdom existed under the Mosaic code, and the 

punishment of the offence is decreed to fall upon the order in its degradation when the 

kingdom shall be restored under the New or amended constitution. They may not approach 

the altar to offer the fat and the blood of the sacrifices, nor enter the Holy and Most Holy to 
stand before the Lord. 

 In this state of affairs the High Priesthood is vacated, and the altar and Holy places 

devoid of ministers. There are the nations and the Twelve Tribes, and the ministering 

Levites, who minister to the worshippers, but cannot approach to the Lord. What is to be 
done in this case? Does not the reader perceive a vacancy here? —a space to be occupied 

by an order, that may appear before the Lord?—that may burn the fat and sprinkle the blood 

upon the altar, and enter the Holies, and minister for the world as priests to God, and not to 

the people? The chain is complete when the order is introduced between the people’s priests 
and Yahweh. 

 Counting the links from the remotest, there is, first , the nations; secondly , Israel; 

thirdly , the Leviticals; fourthly , the sons of Zadok; fifthly , the High Priest, or Prince of 

Israel; and sixthly , Yahweh. This is the chain that connects the ends of the earth to the 
throne of the Eternal when the kingdom shall exist in the Age to Come. 

 It is evident that the sons of Zadok are resurrected men . Ezekiel is testifying things 

which had not existed previously to his day, could not exist contemporarily with him, and 

have not existed since . They are at variance with the Mosaic law, and could not therefore 
exist so long as it continued in force. But they are things foretold while the temple was in 

smoking ruins, and affirmed of God as certain to come to pass. There is no question 

therefore but they will be hereafter. 

 The reason given why the sons of Zadok shall burn the fat and sprinkle the blood on 
the altar, and appear before Yahweh in the Holy place, is, because “they kept the charge of 

His sanctuary, when the children of Israel went astray from Him.” But these faithful men 

have been dead for ages . It is necessary, therefore, for them to rise from the dead, that they 

may perform the service to which they are appointed. 
 

TEMPLE SACRIFICE RESTORED 

B lood-shedding in the age to come will commemorate the shedding of the blood of Jesus 

in the end of the Mosaic age. It will occupy the position in “the service,” that the 
breaking of the loaf does now to mortal believers of the truth in hope of the glory with 

Jesus. In the age to come; “This do in remembrance of me.” . . . The broken bread and 

poured-out wine are remembrancers, or memorials, of the body broken and blood of Jesus 

shed for the remission of sins, for those who should become his brethren. When he appears a 
second time this form of remembrance will cease; for it was to be observed, to use his 

words, “Until I come.” 
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 Shall we say, that when this unbloody memorial of his sacrificial death shall cease by 
the statute which limits it, there will be no memorial ordained to keep it in remembrance 

throughout the age to come? If we affirm this we must reject all that testimony which 

declares the restoration of sacrifice. Its restoration is certain. And when restored, upon what 

principle will it exist? Will it represent the sacrifice of a future Christ? That is impossible. 
Then it will not be typical. Will it be as the procuring cause of the remission of the sins of the 

people living in that age? That would be to ignore the death of Jesus, which is inadmissible. 

Will it be to render purifying a new covenant? None such exists to be confirmed and 

dedicated. Will it be for the cleansing of the resurrected saints? For them there is “no more 

sacrifice for sins”—having been by the one offering of Jesus sanctified and perfected for 

ever. It is upon none of these principles. 

 There remains, then, but one other principle upon which sacrificial bloodshedding can 

be restituted in the age to come; and that is, the one already set forth, even as a memorial of 

the consecration of the Abrahamic will by the blood of Jesus, styled “the blood of the 

covenant,” by the which the future rulers of the world are now sanctified; and the future 

nations of that world, Gentile and Jewish, will be made holy through the dedicatory offering 

of Jesus the Christ once.  
 “Thus will Deity have justified the nations through faith” as he promised to 

Abraham, saying, “In thee shall all nations be blessed.” So then “they which be of faith,” be 

they individuals or nations, “will be blessed with faithful Abraham.” . . . But though this 

subject is not exhausted, enough has been presented for the occasion, I think, to enable any 
one in particular to form an enlightened and scriptural judgment upon the question of 

sacrifice in the age to come, and its congruity with the present sanctification and perfection of 

the faithful in Christ Jesus, who shall be with him kings and priests for Deity, and therefore 

offerers to him of the memorial blood of the world’s sacrifices in honour of his goodness, and 
a hearty thanksgiving for all the blessings they enjoy. Dr Thomas Herald 1854. 

awawawawawawawawawawawawawawawawawawawawawawawaw 
 

CHRIST’S OFFERING FOR HIMSELF AND FOR US 
 

T he appended statement was originally written by bro. Roberts circa 1870, in response to 

attacks on the atonement. The words quoted are much to the point to-day. (2004) 

“In the moral sense, that is, as regards character, Jesus knew no sin, and was absolutely 

separate from sinners; but in the physical sense he was not separate from sinners, for “he was 
made in the likeness of sinful flesh” (Rom. 8: 3). He was “made sin” for us who knew no such 

thing in his character (2 Cor. 5 : 21).  

 He was made in all things like his brethren (Heb. 2: 17), tempted like them (Heb. 4: 

15), and possessed their very flesh and blood (Heb. 2: 14). He was of the seed of David 
according to the flesh (Rom. 1: 3). Therefore he was not “separate” from them physically, 

but their bone, and their flesh, and their blood—Son of Man as well as Son of God (John 5: 

27).  

 This being so, he was a sufferer from the hereditary effects of sin; for those effects are 
physical effects. Death is a physical law in our members, implanted there through sin ages 

ago, and handed down from generation to generation. Consequently, partaking our physical 

nature, he partook of this, and his own deliverance (as “Christ the first fruits”) was as 

necessary as that of his brethren. In fact, if Christ had not first been saved from death (Heb. 5: 
7)—if he had not first obtained eternal redemption (Heb. 9: 12), there would have been no 

hope for us, for we attain salvation only through what he has accomplished in himself , of 

which we become heirs by union with him.  

 He overcomes and we share his victory by uniting with him, if he at the judgment seat 
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permit. This we do in baptism, in which we are made partakers of his death , as well as his 
resurrection. The orthodox and Renunciationist theory of Christ’s death being 

substitutionary and the payment of a debt owing by us, is another affair altogether, and 

destructive of the wisdom of God as expressed in the death and resurrection of His Son, and 

of His mercy and loving kindness as manifested to us in the offer of forgiveness on 
approaching Him through the name of His slain and accepted Lamb, who from birth to 

resurrection was provided “for us”, “the just for the unjust that he might bring us unto 

God’””. September 1946 
awawawawawawawawawawawawawawawawawawawawawawawaw 

In 1871 contention arose concerning ‘clean flesh’ and throughout the twentieth century the 

basic teaching of the atoning work of Christ was periodically challenged. In 1936 bro C.C. 

Walker issued the following statements which are of interest in the current ’partial 
atonement’ controversy.  

 

WHAT IS SIN ? 
“Whosoever committeth sin transgresseth also the law: for sin is the transgression of the 

law.”  1 John 3:4  

 

The question at the head of these remarks may be profitably considered and answered once 
more. It has its own peculiar difficulties. It cannot be adequately disposed of by the citation 

of the apostle John’s admirable and inspired primary answer: “Sin is lawlessness” (1 John 3:4). 

“Apostolic usage (which is the Word of God) requires other truly related definitions of the 

term. You could not scripturally say of the work of God in Christ: “Him who knew no 
lawlessness He was made to be lawlessness on our behalf” (2 Cor. 5:21, R.V.). “Sin” must stand 

here for something other than (yet truly related to) the primary meaning.  

“It is evident that many do not take a sufficiently comprehensive view of the matter, and 

even Peter says of Paul’s epistles that there are in them “some things hard to be 

understood, which the ignorant and unsteadfast wrest, as they do also the other 

scriptures, unto their own destruction” (2 Pet. 3:16) .”— ED CCW. 

 “Sin is lawlessness” (1 John 3:4, R.V.). The definition is comprehensive, and covers thought, 

word and deed—sins of omission and sins of commission.: 

  “The thought of foolishness is sin” (Prov. 24:9).  

 “By thy words thou shalt be justified, and by thy words thou shalt be 

condemned” (Matt. 12:37).  

 “To him that knoweth to do good and doeth it not, to him it is sin” (Jas. 4:17).  

All that is in the world, the lust of the flesh, and the lust of the eyes, and the pride of life, 

is not of the Father, but is of the world. And the world passeth away and the lust 

thereof: but he that doeth the will of God abideth for ever” (1 John 2:16–1“7). 

 

Read in the light of these divine maxims of the New Testament, the account of the fall in 

Genesis 3. is terribly intelligible, and in harmony with distressful human experience. 

Whereas before sin entered : 

“they were both naked the man and his wife and were not ashamed” (Gen. 2:25),  
after sin it was not so, for:  
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 The word sin is used in two principal acceptations in the scripture. It signifies in the first place, “the transgression of 
the law”; and in the next, it represents that physical principle of the animal, (physical), nature, which is the cause of 
all its diseases, death, and resolution into dust. It is that in the flesh “which has the power of death”; and it is called 
sin, because the development, or fixation, of this evil in the flesh, was the result of transgression.” 



“the eyes of them both were opened, and they knew that they were naked” (Gen. 3:7).  
Shame and fear were experienced, and a covering for sin, even in the estimation of the 

sinners, became a necessity: 

“they sewed fig leaves together and made themselves aprons.”  

The first clothing therefore was not a climatic requirement, but was a moral and not a 
physical necessity. 

But, as indicated in the dictionary definition cited above, this primary definition is not 

sufficient to account for all the apostolic usage of the term sin. It is written, : 

“Him who knew no sin He (God) made to be sin on our behalf; that we might become 

the righteousness of God in him” (2 Cor. 5:21, R.V.).  

It is impossible scripturally to substitute here “lawlessness” for “Sin.” “Sin” must stand here 

for something other than (yet truly related to) the primary meaning. What is that 

“something”? The answer in the language of the prophet is, “the iniquity of us all” (Isa. 53:6). 

Or, as an apostle afterwards expressed it (quoting the prophet’s words), : 

“Christ ... his own self bare our sins in his body upon the tree, that we, having died 

unto sins, might live unto righteousness; by whose stripes ye were healed” (1 Pet. 2:24). 

Here comes in the principle of metonymy, by which “sin” is put for mortal human nature 
which is the effect of sin. Sin and its synonyms are put for the effects or punishments of sin. 

The angels hastened Lot and his wife and daughters out of Sodom, “lest,” said they, “thou 

be consumed in the iniquity of the city” (Gen. 19:16). That is in the punishment thereof, as in the 

margin of the A.V. See also Psa. 7:16; Jer. 14:16; Zech. 14:19: “This shall be the punishment (marg., sin ) 
of Egypt.” 

In Deut. 9:21 Moses says,: 

 “I took your sin, the calf which ye had made, and burnt it with fire, and stamped it 

and ground it very small, even until it was as small as dust; and I cast the dust thereof 
into the brook that descended out of the mount.”  

In Ex. 32:20, where the episode is originally recorded, we read, “He strawed it upon the 

water, and made the children of Israel drink it .” “The brook” flowed from the smitten rock 
(Ex. 17:6), which “was Christ” (1 Cor. 10:4), who said to Israel,: 

“If any man thirst let him come unto me and drink” (John 7:37), “Let him that is athirst 

come. And whosoever will, let him take of the water of life freely” (Rev. 22:17).  

Thus, by this remarkable figure, is the “sin” of Israel associated with Christ. 

“They eat up the sin of my people” (Hos. 4:8); that is in their licentious idolatry, see context. 
“The high places of Aven, the sin (chattath) of Israel, shall be destroyed” (Hos. 10:8).  H e r e 

there is a double figure, for the word Aven itself means “sin,” “Beth-aven”—House of Sin, 
(4:15). When Beth-el (House of God, Gen 28:17, 19) was defiled by the idolatrous institution of the calf-

worship of Jeroboam (1 Kings 12:30), “this thing became a sin,” and the name, by the spirit of 
God in the prophet, was changed from Bethel to Bethaven. 

 These things enable us to understand the like figures in the New Testament. “The 

body of sin” is “our mortal body” (Rom. 6:6: 8:11), mortal because of sin (Rom. 5:12). : 

“He hath made him (Christ) to be sin for us who knew no sin; that we might be made 

the righteousness of God in him” (2 Cor. 5:21).  

That is, : 

“God sent his own Son in the likeness of sinful flesh, and for sin (R.V., as an offering for sin) 

condemned Sin in the flesh” (Rom. 8:3). 

 Or, again, Christ : 

“himself likewise took part of the same (flesh and blood) that through death he might 

destroy him that had the power of death, that is the devil” (Heb. 2:14). “Our old man was 

crucified with him” (Rom. 6:6). “Jesus Christ by whom the world is crucified unto me, and 

I unto the world” (Gal. 6:41). 
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Sin is personified as The Serpent, The Dragon, The Old Serpent, The Devil, Satan, The 
Prince of this World, and so forth. Dr. Thomas in Elpis Israel , Part I., 100: 3., has a few 

pages on “The Prince of this World,” in which this principle of personification is very lucidly 

expounded.  

Paul Eph. 2:2, 3, has a striking parallelism which of itself almost explains the personification of 
Sin. Speaking of the work of God in Christ in the Ephesian disciples, he says: 

 “And you hath he quickened who were dead in trespasses and sins, wherein in time 

past ye walked according to the course of this world ( aion of this kosmos ), the Prince 

of the power of the air, the Spirit that now worketh in the children of disobedience.” 
This is but the reproduction and expansion of the Lord’s own personification of Sin, as : 

 “the Prince of this World” (John 12:31: 14:30: 16:11). : 

 “Now shall the Prince of this world be cast out. And I, if I be lifted up , will draw all 

men unto ME . This he said, signifying what death he should die ” (cp. John 3:14). 

“Hereafter I will not talk much with you; for the Prince of this world cometh, and 

hath nothing in me . But that the world may know that I love the Father; and as the 

Father gave me commandment (compare 10:17, 18), even so I do.”  

 “The Comforter ... will convict the world of sin ... (and) of judgment, because the 

Prince of this world is judged” (in the sense of “cast out,” condemned—cp. ch. 12:48) 
. That expression, “The Prince ... hath nothing in ME,” is, according to the best of our 

understanding, God’s interpretation in Christ of the word of God to Daniel by the angel 

Gabriel (9:26). “Messiah (‘the prince’) shall be cut off, but not for himself ” (A.V.) (R.V. text, “ and 
shall have nothing .”)  The outward appearances in the death of Christ were entirely 

deceptive. It looked as if HE was being condemned, whereas in reality it was Sin that was 

being “cast out” and condemned in his “obedience unto death” (Phil. 2:8). The individuals who 

were the embodiment of “the Prince of this world” in his encounter with “Messiah the 

Prince,” “the Prince of life” (Acts 3:15), were “both Herod and Pontius Pilate, with the 

Gentiles and the people of Israel” under Caiaphas (Acts 4:27; John 11:47–52: 18:12–27) —“ crucifixum 

sub Pontio Pilato ” being the sad memorial of the Roman Prince that has come down to us in 

the contemporary Latin of the earliest Christian creeds. 
 SIN is a King (Rom. 5:21);  

 A Slaveholder (Rom. 6:7, etc.);  

 A Murderer (Rom. 7:7, 8, etc.; John 8:44);  

 A Prince,  
“judged,” condemned, “cast out” by “the Prince of Life,” that is the Lord Jesus Christ. ED. 

CCW. 

THE PRINCE OF THIS WORLD. 
“prince of this world shall be cast out.” Eph 2:2 

 

S in made flesh, whose character is revealed in the works of the flesh, is the Wicked One 

of the world. He is styled by Jesus ρχων του χόρμου τούτου the Prince of this world. 

Kosmos , rendered world in this phrase, signifies, that order of things constituted upon the 
basis of sin in the flesh, and styled the kingdom of Satan ,Matt. 12:26   as opposed to the kingdom 

of God: which is to be established upon the foundation of “the word made flesh” obedient 

unto death. Incarnated sin, and incarnated obedience, are the bases of the two hostile 

kingdoms, of God and of the adversary.  

 Bro CCW speaks of “The Personification Of SIN” and recommends the section in 
Elpis Israel. This lucid interesting study of ‘sinful flesh’ has been appended below.   



 The world is Satan’s kingdom; therefore it is, that “the saints”, or people of God, 
both Israelites outwardly,Rom. 2:28, 29; 9:6, 7  and “Israelites indeed”,John 1:47   are a dispersed and 

persecuted community. Satan’s kingdom is the kingdom of sin. It is a kingdom in which 

“sin reigns in the mortal body”, and thus has dominion over men. 

 It is quite fabulous to locate it in a region of ghosts and hobgoblins, remote from, or 
under the earth, where Pluto reigns as “of Hell”. This notion is a part of the wisdom of those 

fleshly thinkers, who, as the apostle says, “themselves to be wise, became fools”; a wisdom, 

too, which “hath made foolishness”1 Cor. 1:19,  20  by “light of the glorious gospel of Christ”. 2 

Cor. 4:3,  4,  6   The kingdom of sin is among the living upon the earth; and it is called the 
kingdom of Satan, because “the power of the enemy”, or adversary, of God and His people, 

is concentrated and incarnated in it. It is a kingdom teeming with religion, or rather forms of 

superstition, all of which have sprung from the thinking of sinful flesh. This is the reason 

why men hate, or neglect, or disparage, the Bible. If the leaders of the people were to speak 

honestly they would confess that they did not understand it.  

 Their systems of divinity are the untoward thinkings of sinful flesh; and they know 

that they cannot interpret the Bible intelligibly according to their principles. At all events 

they have not yet accomplished it. Hence, one class have forbidden their people the use of 
the scriptures at all, and have placed it among prohibited books. Another class advocates 

them, not because it walks by the light of them, but because they hate the tyranny of Rome.  

 These, in their public exhibitions, substitute their sermonising for “out of the 

scriptures”, and “out of the law of Moses and the Prophets”.Acts 28:23,  31   Thus they neglect 
the Bible, or use it only as a book of maxims and mottoes for their sermons; which, for the 

most part, have as much to do with the subject treated of in the text as with the science of 

gymnastics, or perpetual motion. 

 But the carnal policy does not end here. The neglect of the preachers might be 
supplied by the searching of the scriptures by the people themselves. But this is discouraged 

by disparagements from the pulpit. The word is proclaimed to be “dead letter.”; the 

prophecies are said to be unintelligible; the Apocalypse incomprehensible, and utterly 

bewildering; that it is necessary to go to college to study divinity before it can be judiciously 
explained; and so forth.  

 The people for whom I write, know this to be the truth. But what is the English of all 

this? It is that the pulpit orators and newspaper scribes are consciously ignorant of “sure 

word of prophecy”: so that, in order to maintain their ascendancy, they must repress the 
enterprise of the people, lest they should become “than their teachers”; and find that they 

could do infinitely better without their services than with them, and thus their occupation 

would be gone. 

 As for a college education in divinity qualifying boys for “ preaching the word ”, the 
absurdity of the conceit is manifest in the fact that the “bred divines” are all at variance 

among themselves upon its meaning. Call a convention of priests and preachers of all 

religious sects and parties, and assign to them the work of publishing a scriptural and 

unanimous reply to the simple question, What do the scriptures teach as the measure of 
faith, and rule of conduct, to him who would inherit the Kingdom ? Let it be such a reply as 

would stand the scrutiny of deep and earnest investigations—and what does the reader 

expect would be the result?  

 Would their knowldege of all the languages living and dead; of Euclid’s Elements; 
of Liguori, Bellarmine, Luther, Calvin, and Arminius; of the mythologies of the Greeks and 

Romans; of all the creeds, confessions, catechisms and articles of “”; of logic, ancient and 

modern; of the art of sermonizing; and of all religious controversies extant:—would their 

acquaintance with such lore as this bring them to unanimity; and cause them to manifest 
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themselves as “that need not to be ashamed, rightly dividing the word of truth?” What can 
we reason upon this point, but from what we know? Experience, then, teaches us that their 

performance of such a thing, so simple and easy in itself, would be utterly impracticable; 

for “the thinking of the flesh is enmity against God”; and until they throw away their 

traditions, and study the Word, which is very different from “divinity”, they will continue 
as they are, perhaps unconsciously, the perverters and enemies of the truth. 

 The kingdom of Satan is manifested under various phases. When the Word was 

embodied in sinful flesh, and dwelt among the Jews, the Kosmos was constituted of the 

Roman world, which was then based upon the institutions of paganism. After these were 
suppressed, the kingdom of the adversary assumed the Constantinian form, which was 

subsequently changed in the west to the Papal and Protestant order of things; and in the east 

to the Mohammedan.  These phases, however, no more affect the nature of the kingdom 

than the changes of the moon alter her substance. The lord that dominates over them all 

from the days of Jesus to the present time is SIN , the incarnate accuser and adversary of the 

law of God, and therefore styled “Devil and Satan”. 

 The words ’ρχων’ (archon 758) ‘signify the prince’, or one invested with power. All 

persons in authority are styled ρχοντες in the New Testament, such as magistrates, and 
chiefs among the people. Hence, the archōn of the archōns would be the chief magistrate of 

the kingdom. Now, sin in its sovereign manifestations among the nations executes its will 

and pleasure through the civil and ecclesiastical authorities of a state. What, then, is decreed 

by emperors, kings, popes, and subordinate rulers, are the mandates of “Prince of the 

World”, who works in them all to gratify their own lusts, oppress the people, and “war 

against the saints”, with all the energy they possess.  

 Taken collectively from the chief magistrate to the lowest, they are styled ρχαί and 

ξουσίαι , principalities and powers; the χοσμοχράτορες του σαότους του αω νος τούτον , 
the world-rulers of the darkness of this age ; who are τ πνευματιχ τη ς πονηρίας ν τοι ς 

πουρανίοις , the spirituals of wickedness in the high places of the kingdoms. Eph. 6:12   

 So the apostle writes of the rulers of the world in his day; and from the conduct they 

now exhibit before the nations in all their kingdoms, it is clear that the style is as 
characteristic of the rulers, and of these times, as it was in the first century of the Christian 

era. Iniquity has only changed its form and mode of attack against the truth. The world’s 

rulers, temporal and spiritual, are as essentially hostile to the gospel of the kingdom as ever. 

They could not embrace it and retain the friendship of the world. This is as impossible now 
as at the beginning.  

 But things are now quiet with respect to the gospel; not because the world is 

reconciled to it, but because there are scarcely any to be found who have intelligence of it, 

faith and courage enough earnestly to contend for it as it was originally delivered to the 
saints.Jude 3   

 In apostolic times, it was the privilege of the ‘church’ to make known to the world-

rulers “manifold wisdom of God”.Eph. 3:10    This mission brought the disciples of Christ into 

contact with them, as is related in the Acts. When they stood before these men of sin, in 
whom the thinking of sinful flesh worked strongly, the truth of God proclaimed to them 

brought out the evil of the flesh in all its malignity. They imprisoned the disciples of Christ; 

threatened them with death; tempted them with rewards; and when they could not shake 

their fidelity to the truth, tormented them with the cruelest tortures they could invent.  T h e 
apostle styles these the μεθοδείαι του διαβόλου, the artifices, or wiles of the accuser 

(diabalos) : Eph. 6:11 against which he exhorts believers to stand firm, being panoplied with 

the whole armour of God. The war being thus commenced by an attack upon the 

strongholds of power, the magistrates, urged on by the priests, were not content to take 
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vengeance against them when they came in their way; but they obtained imperial decrees to 
hunt them out, and destroy them. This they did with destructive energy and effect.  

 They calumniated the disciples, charging them with the most licentious and impious 

practices; and employed spies and informers, who personated brethren, to walk among them, 

and watch an opportunity of accusing them before the judge. These adversaries of the 
‘Christian’, being actuated by the same spirit of sinful flesh, the apostle terms ντίδιχος μω ν 

διάβολος , your adversary the accuser ; and to express the ferocious spirit that impelled the 

enemy, he compared him to a roaring lion, walking about, on the look out for prey. “Resist 

him”, says he; not by wrestling with flesh and blood in personal combat; but by continuing 
“in the faith, knowing that the same sufferings are inflicted in the world upon your 

brethren”. 1 Pet. 5:8 ,  9  

 To walk being dead in trespasses and sins, is to live according to the course (α ών) 

of this world. So says the apostle. Eph. 2:1,  2  The course of the world is according to the 

thinking of sinful flesh, in whatever way it may be manifested or expressed. If a man 

embrace one of the religions of Satan’s kingdom, he is still “in trespasses and sins”, and 

walks according to the course of the world. In brief, anything short of faith in the gospel of 

the kingdom, and obedience to the law of faith, is walking according to the course of the 
world.  

 To walk in sin is to walk in this course. Hence, the apostle terms walking according 

to the course of the world, walking according to the Prince of the Power of the Air — ρχων 

τη ς ξουσίας του έρος: which he explains as “Spirit now working in the children of 

disobedience”. The “power of the air ”, or aerial power, is the political power of the world , 

which is animated and pervaded by the spirit of disobedience , which is sin in the flesh; and 

styled above, the Prince of the Power of the Air. This is that prince of whom Jesus spoke, 

saying, “is the judgment (χρίσις ) of this world; now shall the Prince of this World be cast 
out”, John 12:31  that is, “”. John 16:11  The key to this is suggested in what follows: “I, if I be lifted 

up from the earth, will draw all unto me. This he said, signifying what death he should 

die .” 

 The judgment of the Prince of the World by God, was exhibited in the contest 
between Jesus and the civil and spiritual power of Judea. “poison was like the poison of a 

serpent”, Psalm 58:4  when “iniquity of his heels compassed him about”. “battle was against 

him” for a time. They bruised him in the heel.  Gen. 3:15  “enemy smote his life down to the 

ground; and made him to dwell in darkness, as those that had been long dead.”Psalm 143:3   
But here the serpent-power of sin ended. It had stung him to death by the strength of the 

law, which cursed every one that was hanged upon a tree. Jesus being cursed upon this 

ground, God “condemned sin in the flesh” through him.Gal. 3:13 ;  Rom. 8:3   Thus was sin, the 

Prince of the World, condemned, and the world with him according to the existing course of 
it. But Jesus rose again, leading captivity captive; and so giving to the world an earnest, that 

the time would come when death should be abolished and sin, the power of death, 

destroyed. Sinful flesh was laid upon him, “that through death, he might destroy him that 

had the power of death, that is, the devil”, or sin in the flesh: Heb. 2:14 for, “ for this purpose 
the Son of God was manifested, that he might destroy the works of the devil”. Bro. Thomas. 

awawawawawawawawawawawawawawawawawawawawawawawaw 
THE DAY OF ATONEMENT  LEV. 16 

 

O n the day of glory the process of consecration being ended and the work of 
ministration beginning, the tragedy of folly became manifest to all. Malachi says 

“Then shall yet return, and discern (Rotherham “see the difference”) between the righteous 

and the wicked, between him that serveth God and him that serveth him not” (Mal. 3:18). 

Nadab and Abihu, Aaron’s two eldest sons, had too freely partaken of the wine 
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(Lev. 10:9-10), instead of concentrating upon its spiritual significance. Instead of seeing the 
death of the Lamb of God they, forgetting the sacrifices offered for them, became lifted up 

with the pride that their position before all Israel had engendered in them 

The glory of Yahweh appeared, fire engulfed the altar, the people gave a great 

shout and fell on their faces in awe and fear Nadab and Abihu, unbidden, boldly walked 
into the glory taking “strange” (alien) fire with them. Nadab means ‘liberal’, while Abihu 

means ‘he is my father’.  

Here were liberal minded Christadelphians boldly proclaiming “he is my father” 

while pressing forward with new ideas not formed by maturity in the word, but by minds 

dulled to spiritual things by the world’s influences and drunk with a sense of their own 

importance. At Christ’s appearing we shall all stand before the judgment conducted in glory 

— “some to everlasting life, and some to shame and everlasting contempt” (Dan. 12:2) Christ 

will appear “in flaming fire taking vengeance on them that know not God and obey not 

the gospel of our Lord Jesus Christ. Who shall be punished with everlasting destruction 

from the presence of the Lord, and from the glory of his power” (2 Thess. 1:8-9). 

 The untimely death of Nadab and Abihu drives home a most important lesson in 

how to acceptably approach God “I will be sanctified in them that come nigh me, and 

before all the people I (not we) will be glorified” (Lev 10:3). We are privileged to draw near, 

but not at the expense of His honour (“glorified” — weight or honour). Do what is 

commanded— no more and no less— for the redemption promised to us is conditional 

upon obedience. 
 This, then, is a tragedy that brings about the Day of Atonement (Lev. 16:1-3). Aaron 

could not approach within the veil— except on one day a year only under carefully detailed 

conditions which included the offering of a bullock for a sin offering for himself. Aaron 

would surely remember the vanity of the golden calf that could not save as he placed his 
hand upon the head of the bullock — and think of the one to come. How easily in a moment 

of folly or weakness we commence something that sets in motion a train of events 

sorrowfully remembered all our lives. 

 On this day Aaron officiated alone as a type of Jesus Christ who wrought the 
Atonement alone. Why alone? The offerings under the law could not bring salvation; even 

the day of atonement occurring year after year showed its ineffectiveness  

“for it is not possible that the blood of bulls and of goats should take away sins” (Heb. 

10.1-4) 

Salvation must be accomplished by one alone We are powerless to effect salvation 

because of sin, only through Christ can it be achieved  

“for as by one man’s disobedience many were constituted sinners, so by the 

obedience of one shall many be constituted righteous” (Rom 5: 18-19).  

The death of Nadab and Abihu served to emphasise the lesson  

“that as sin hath reigned unto death, even so might grace reign through 

righteousness unto eternal life by Jesus Christ our Lord” (v 21). 

 For the service of this day Aaron was specially attired (Lev. 16:4) in a robe of linen 
(Heb. “bad” i.e. inferior quality linen) for Aaron was not representing Yahweh in glory but 

one righteous man, the Son of God, in the days of his flesh.  

“He hath no form or comeliness: and when we shall see him, there is no beauty that 

we should desire him” (Isa. 53:2).  

 The types and shadows of the Law find their fulfilment in Christ. This refreshing and informative essay shows how 
that the high priest offered ’first for himself’ and then for the people as a wonderful type of the master. 
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Therefore on this day Aaron entered the holiest of all without the garments for glory and for 
beauty. 

 In his article on the Day of Atonement Brother Thomas shows that Aaron would 

enter the Most Holy four times on this day.  

 Once to take in the incense (Lev. 16:12-13), 
 secondly with the blood of the bullock (v14) 

 thirdly with the blood of the goat (v 15), and:  

 fourthly to remove the incense burner.  

 There was to be on this day very careful attention to detail. It would seem that in a 
consideration of the Atonement detail is most important. This is not surprising when we 

remember that in the atonement it is not man who is honoured but Yahweh; it is not man’s 

righteousness that is manifest but Yahweh’s, A principle firmly adhered to by our Lord Jesus 

in his submission to the death of the stake declaring the righteousness of God by crucifying 

sinful flesh (Rom 3:25-26). 

 The careful attention to detail required of the priest is particularly apparent in the 

matter of the incense symbolising prayer (Rev 8.3-4).  

 Lev 16:12-13 tells us that prayer is based upon sacrifice of self, for prayer is 
associated with the altar by the use of burning coals taken therefrom It is “the sacrifice of 

praise to God continually, that is, the fruit of our lips giving thanks to his name” (Heb 13.15) 

The incense was “beaten small” (attention to details, words carefully chosen to express that 

which is appropriate) and burnt so that “the cloud of the incense may cover the mercy seat 

that is upon the testimony, THAT HE DIE NOT”. There is no hope for a prayerless man 

Let us see that our prayers are as a cloud to cover the mercy seat, “pray without ceasing” (1 

Thess. 5:17). Of the one who is our example we read, “Who in the day of his flesh, when he had 

offered up prayers and supplications with strong crying and tears unto him that was able to 
save him from death, and was heard in that he feared” (Heb. 5:7) “In that he feared” (Gk. on 

account of his caution, reverence, godly fear) — caution in our manner of approach is 

important. In excess of emotion our Lord even cast himself upon the ground during his 

prayers (Matt. 26.39). “And being in an agony he prayed more earnestly, and his sweat was as it 

were great drops of blood falling down to the ground” (Luke 22:44). “Though he were a Son, yet 

learned he obedience by the things which he suffered” (Heb. 5:8) in his preparation for 

priesthood. 

 Seven times the blood of the bullock was sprinkled (spurted) onto the mercy seat in 
making atonement for himself (Lev. 16:14) Seven times the blood of the goat was sprinkled (v. 15). 

This was the goat of the sin offering. Now “the law was a schoolmaster   to bring us unto 

Christ, that ye might be justified by faith, but after that faith is come, we are no longer 

under a schoolmaster” (Gal. 3:24-25)  

 It is Paul who expounds the type in showing the superiority of Christ over the law (Heb. 

9:7-9). Vine translates v. 7, “the errors of the people” as “sins of ignorance.” “Which was a 

figure for the time NOW (not “then”) present (v. 9) “until the times of reformation” (Gk. 

diorthoseos— to straighten out, rectify, v. 10).  
 The time of reformation had arrived as Paul says “but Messiah having come an high 

priest of good things to come” i e. not of the Mosaic “building” (R.V. creation) (v.11). First he 

offered for himself as the counterpart of the bullock on the Day of Atonement (v 12). Note the 

words “for us” are in italics, the verb being in the middle voice really implies “for himself”. 
What Paul is saying is that, Christ, being of our nature, had to offer for himself first, as had 

the high priest on the day of atonement Then, and only then, could he offer for the people. 

  Why should Christ be offered? Is not an animal suitable? In this chapter Paul is 

concerned with the conscience of the offerer (v 9) which is not affected by the death of animals. 
“How much more shall the blood of Christ. purge your conscience from dead works to 
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serve the living God” (Heb. 9:14; 10:1-3). This is because “as the children are partakers of flesh 

and blood he also himself likewise took part of the same. he took on him the seed of 

Abraham” (Heb. 2:14-18). “Make reconciliation for the sins of the people” (v. 17) is another 

reference to the Day of Atonement.  Our high priest, however, has not passed into the Most 

Holy made with hands but has passed through the (Mosaic) heavens “into heaven itself” that 
we may “come freely unto the throne of grace, that we may obtain mercy and find grace to 

help in time of need” (Heb. 4:14-16). What is more Christ was raised by his own blood termed 

“the blood of the everlasting covenant” (Heb. 13:20). 

The three classes of men to benefit by the work of atonement are outlined in Lev. 16:11 as— 
1.“for himself”: 

2.“for his household” representative of the saints and: 

3.“for all the congregation of Israel” who, joined by many Gentiles, shall embrace the 

Covenant through faith in his blood after his coming 

He is our high priest, “made higher than the (Aaronic) heavens” (Heb. 7:26) offering first for 

himself, as the High Priest on the day of Atonement offers first for his own sins (v. 27 where 

sin stands for human nature — v. 28). Both offerings— the bullock for himself showing 

his servant aspect, and the goat for the people showing our stubborn, aggressive aspects. This 
matter is of sufficient importance for John to warn “every spirit that confesseth not that 

Jesus Christ is come in the flesh is not of God; and this is that spirit of antichrist whereof 

ye have heard that it should come; and even now already is it in the world” (1 John 4:3) — such 

are false prophets denying the very basis of the atonement. 
 And so the high priest completed the blood sprinkling of the mercy seat However our 

“redemption is in Christ Jesus, whom God hath set forth to be a mercy seat in his 

blood” (Rom. 3.25) where “propitiation” is in the Greek “hilasterion” This word was used by the 

Septuagint translators for the mercy seat in Lev 16:14 etc). Having then made atonement the 
Priest passed from the Most Holy and through the Holy into the Court (Lev. 16.16), where 

“uncleanness” relates to our nature and “transgression” to actual sin cf (Heb. 9:21-23). 

 We ought to pause at this point to ask what happened to the bullock and the goats. It 

is important to realise that the two goats were one sin offering (Lev 16:5). There was no 
difference between the goats but two were required to show different aspects of the sin 

offering. To emphasise the point that there was no difference, lots were cast to determine 

which goat should die by the priest and which should be taken into the wilderness.  

 Lev. 16.21 states, “Aaron shall lay both his hands upon the head of the live goat, and 

confess over him all the iniquities of the children of Israel, and all their transgressions 

in all their sins, putting them upon the head of the goat, and shall send him away by the 

hand of a fit man into the wilderness: And the goat shall bear upon him all their 

iniquities unto a land not inhabited”.  

The passage clearly shows the complicity of the High Priest in the death of the Messiah.  

 “His blood be upon us and our children” (Matt. 27:25,20). “Yahweh hath laid upon him the 

iniquity of us all” (Isa. 53:6)  


 “For as the heaven is high above the earth so great is his mercy toward them that fear 

him As far as the East is from the West, so far hath he removed our transgressions 

from us” (Psa 103.11-12). 

“The land not inhabited” i.e. of separation, relates to the Lord Jesus Christ ascending to 

heaven. Heaven being a separate place not inhabited by man “for no man hath ascended into 

the heavens” (John 3 13) “The fit man”, or man of opportunity, would seem to have its 

counterpart in the Lord Jesus Christ himself.  The goat represented Christ as the sin bearer, 

but the fit man shall come again. The fit man also benefited by the Day of Atonement as did 

Christ. so that we see the various ordinances all typical of different phases of his work. 
  The goat was not to return but Christ is, and therefore needed representation in the 

ceremony Why, if he represents Christ, was the fit man to wash both his clothes and his flesh 
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and afterward come into the camp? (v. 26) 

Christ changed his clothes to those of immortality (cf. Zech 34-5) and his flesh was cleansed from 

sin by partaking of the divine nature He shall come again to the camp of Israel when they shall 

say “Blessed is he that cometh in the name of Yahweh” (Matt. 23:39) 

 Meanwhile the bodies of the other goat and the bullock were taken out whole (v. 27) 

prophesying that “A bone of him shall not be broken” (Exod 12:46, John 19.36; Psa. 34:20). 

 These bodies were burnt “without the camp” (v. 27) upon which Paul comments 

“Wherefore Jesus also that he might sanctify the people with his own blood, suffered without 

the gate” (Heb. 13.10-14). Finally Aaron washed and changed his robes to those “For glory and for 

beauty” (Lev. 16: 23-24) offering “his burnt offering and the burnt offering of the people” which 

was the ram mentioned in v 5.  

 All Israel would be awaiting Aaron’s reappearing from the Most Holy bringing 

assurance that the atonement was successfully completed. To them certain signs would indicate 

his coming — the smoke of the burnt offering, perhaps the faint sounds, to those who listened 

intently, of the golden bells upon the hem of the blue robe. The picture of keen anticipation is 

used by Paul in his comment upon the happenings of that day “unto them that look for him 

shall he appear the second lime without sin unto salvation” (Heb. 9:24-28).  Just as the day of 
Atonement ended by the priest reading the law to the people so on that great day of atonement 

for Israel when they will make a covenant with Messiah after his coming then the law shall go 

forth from his mouth (Isa 2:1-4) 

“Seeing then that we have a great high priest, that is passed into the heavens, Jesus the 

Son of God, let us hold fast our profession For we have not a high priest which cannot be 

touched with the feeling of our infirmities; but was in all points tempted like as we are, 

yet without sin” (Heb. 4:14-15)  

One can appreciate the need of a high priest to have the qualities of loving kindness, 
understanding and sympathy, proud men, such as Nadab and Abihu, are unsuitable. A suitable 

man is one who has suffered so that his judgment is tempered with mercy, a patient man who is 

always ready to serve the people. So Paul continues “Let us therefore come freely unto the 

throne of grace, that we may obtain mercy and grace to help in time of need” (v 16).  

 What a privileged people we are to have such an high priest in the heavens. Aaron, on 

behalf of the people, could enter but once a year into the Most Holy and the presence of 

Yahweh, we can approach Yahweh through Christ to find grace to help whenever we are in 

time of need. Why should we so foolishly ignore such opportunities? The point is better 
brought out concerning his compassion by the apostle in the words: 

 “Who can have compassion on the ignorant and on them that are out of the way; for that 

he himself also is compassed with infirmity” (Heb. 5: 1-3).  

Indeed: 

 “having therefore brethren, liberty to enter into the holiest by the blood of Jesus, by a new 

and living way, which he hath consecrated for us, through the veil, that is to say, his flesh; 

and having an high priest over the house of God; let us draw near with a true heart in full 

assurance of faith, having our hearts sprinkled from an evil conscience, and our bodies 
washed with pure water” (Heb. 10:19-22). 

Therefore let us “watch unto prayer” (1 Pet 4:7), and “continue in prayer” (Col. 4.2). 

 One of the most notable features of the Day of Atonement we have not yet mentioned is 

the command to “afflict your souls” (Lev 23:27) If any did not afflict (humble, hurt, suppress, 
chasten) himself or did any work on that day he was to be cut off (vv. 28-32). 

The prophet Isaiah castigated the people for keeping the literal fast but continuing still in 

iniquity: 

 “Is not this the fast that I have chosen? to loose the bands of wickedness, to undo the 

heavy burdens, and to let the oppressed go free, and that ye break every yoke? Is it not to 
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deal thy bread to the hungry, and that thou bring the poor that are cast out to thy 
house?” (Isa. 58.6-8).  

The Israelite was to be afflicted with the priest, share with him the rigours of his duties on that 

day, and actively participate in mind and body with that being enacted So we, too, should 

share with Christ, firstly by baptism (Rom. 6) and secondly by a way of life that knows the: 
 “fellowship his sufferings” (Phil 3:10), : 

“if so be that we suffer with him, that we may be also glorified together” (Rom. 8:17).  

“Then shall thy light break forth as the morning, and thy health shall spring forth 

speedily and thy righteousness shall go before thee; the glory of Yahweh shall be thy 
rereward”. Isaiah 58:8    

Let us, in conclusion, remember the solemn declaration,: 

 “I will be sanctified in them that come nigh me, and before all the people I will be 

glorified”.  
Remember Nadab and Abihu, types of that class who will be rejected before him at his 

coming.: 

“For the time is come that judgment must begin at the house of God, and if it begin at us, 

what shall the end be of them that obey not the gospel of God” (1 Pet. 4 17), but “unto them 

that look for him shall he appear the second time without sin unto salvation” (Heb. 9:28 

awawawawawawawawawawawawawawawawawawawawawawawaw 
SACRIFICE IN THE AGE TO COME (PART 1) 

 

T HE answer to the question, Will burnt offerings and sacrifices be offered in the Age to 
come?  must be sought for in the testimony of God. He only can tell; and He has 

graciously condescended to do so. He instructs us in His Word that the sacrificial offering of 

beasts shall be a part of religious worship or service in the World or Age to Come.  

 Of this there can be no doubt with those who believe the prophets; but, whether we 
can reconcile the restoration of sacrifice with the sayings of Paul (Heb. 10: 6; Eph. 2: 15; Col. 2: 14) 

without being led to a denial of either, or to the affirmation that a contradiction exists, is 

another thing, and a question to be settled, not by the opinions of the learned, but by reason 

enlightened by the handwriting of God. 
 The first witness to be summoned in the case is Malachi. He testifies that a time shall 

come when,: 

 “from the rising of the sun even to the going down of the same, my name, saith Yahweh 

of armies, shall be great among the nations, and in every place incense shall be offered 

to my name, and a pure offering ; for my name shall be great among the nations, saith 

the “I-shall-be of armies".  

FUTURE WORSHIP 

T his is evidently in the future, because it has never obtained in the past. Now when the 
time for the offering of this incense and pure offering in every place shall have arrived, a 

W e must be so close to the ‘end of all things’ and the establishment of the Kingdom on mount Zion and so 
need to encourage one another to remain faithful. Let us beware, the ‘way’ is not supposed to be easy and 

many have lost their scriptural ‘first love’ Apoc. 2:4. History shows that if one changes one small apparently insig-
nificant thing, then another item must be changed Isa. 28: 13 and in the end the precious ‘pearl’ is lost. Matt. 13:46 

 This is how the faithful ecclesia developed into the ’church’. Apoc. 17:6.   We are called to such a wonderful 
hope. Let us read and search with understanding. Of all the multitude of peoples who have read the Bible only, 
those who are “called, and chosen, and faithful” Rev. 17:14  can understand.  Let us thrill to the wonders of 
what is promised. “And Yahweh answered me, and said, Write the vision, and make it plain 
upon tables, that he may run that readeth it.” Hab. 2:2  “It is the glory of God to conceal a 
thing: but the honour of kings is to search out a matter.” Prov. 25:2    
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purified priesthood will have been prepared to offer it among the nations: for the same witness 
testifies, saying: 

 "The Messenger of the Covenant . . . shall sit as a refiner and purifier of silver: and he 

shall purify the sons of Levi, and purge them as gold and silver, that they may offer to 

Yahweh an offering in righteousness. Then shall the offering of Judah and Jerusalem be 
pleasant unto Yahweh, as in the days of old, and as in former days" (Mal. 3: 1-4). 

The next witness we shall call up is Isaiah. He testifies that at the time when: 

"the Lord Yahweh gathereth the outcasts of Israel", " the sons of the stranger that join 

themselves to Yahweh to serve him, and to love the name of Yahweh to be his servants, 

every one that keepeth the Sabbath from polluting it, and taketh hold of my covenant, even 

them will I bring to my holy mountain, and make them joyful in my house of prayer their 

burnt offerings and their sacrifices shall be accepted on my altar , for mine house shall be 

called an house of prayer for all peoples" (Isa. 56 : 6-7).  

When these words were written, the temple of Solomon was still standing as the house of prayer 

for Israel. But the prophet speaks here of a future temple which should be a house of prayer, not 

for Israel only, but for all peoples. That house has not yet been erected, but will certainly be, for 

Zechariah testifies that the man whose name is The Branch "shall build the temple of Yahweh", 
a temple very minutely described by Ezekiel. Upon the altar of this temple, then, the burnt-

offerings and sacrifices of the sons of the stranger will be accepted: offerings which shall be 

selected from the flocks of Kedar, and the rams of Nebaioth. For, says Isaiah,: 

 “the Gentiles shall come to the light of Jerusalem, and kings to the brightness of her 

rising, when she shall arise and shine, and the glory of the Lord is risen upon her ; and 

…they shall bring gold and incense ; and they shall show forth the praises of Yahweh. 

All the flocks of Kedar shall be gathered together unto her, the rams of Nebaioth shall 

minister unto her. : they shall come up with acceptance on mine altar, and 1 will glorify 
the house of my, glory" (Isa. 6o: 6-7). 

Again, Isaiah tells us that in a time, which has hitherto never obtained, when the Egyptians shall 

serve with the Assyrians, and Israel shall be the third with Egypt and Assyria, a blessing in the 

midst of Palestine-then: 

"they shall cry unto Yahweh because of oppressors, and he shall send them a saviour, and 

a Great One, and he shall deliver them. And Yahweh shall be known to the Egyptians, and 

the Egyptians shall know Yahweh in that day, and shall do sacrifice and oblation ; yea, 

they shall vow a vow unto Yahweh, and perform it” (Isa. 19 : 19-25). 

 
THE FEAST OF TABERNACLES (NATIONS) 

W hen they do sacrifice and oblation thus, it will be at the yearly festival of Tabernacles; 

for: 

"every one that is left of the nations which came against Jerusalem shall even go up from 

year to year to worship the King, the ‘I-shall-be of armies’”, and to keep the feast of 

Tabernacles" (Zech 14: 16).  

Now the feast of Tabernacles cannot be kept without sacrifice, as will appear by consulting the 
law by which the festival was decreed, which reads thus:  

"The fifteenth day of this seventh month shall be the feast of Tabernacles, seven days unto 

Yahweh. On the first day shall be a holy convocation ; ye shall do no servile work therein. 

Seven days ye shall offer an offering made by fire unto Yahweh, on the eighth day shall be 

a holy convocation ; ye shall offer an offering made by fire unto, Yahweh; it is a solemn 

assembly, and ye shall do no servile work therein".  

For the Gentiles to keep this feast, they must observe it as the Israelites did before them, 

according to the law; and not as they " keep the Sabbath " now, observing the first or eighth 
instead of the seventh day, after a fashion of their own, and omitting those requirements which 

are inconvenient. 
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THE FEAST OF PASSOVER (ISRAEL) 

T he Feast of Passover is also to be observed in the Age to Come; which, however, cannot 

be kept without sacrifice. Jesus said to his disciples, “I will not any more eat of the 

Passover, until it be fulfilled in the kingdom of God”.  This was equivalent to saying, 

"When the Passover is fulfilled in the kingdom of God I will eat of it ". Hence we find its 
restoration testified by Ezekiel in these words : 

 "On the fourteenth day of the first month ye shall have the Passover, a feast of seven 

days ; unleavened bread shall be eaten. And upon that day shall the Prince prepare (by 

the priests who offer his burnt-offerings and his peace offerings, Ezek. 46: 2) for himself and 

all the people of the land, a bullock for a sin-offering. And seven days of the feast he 

shall prepare a burnt offering to Yahweh, seven bullocks and seven rams without 

blemish, daily the seven days; and a kid of the goats daily, for a sin-offering. And he 

shall prepare a meat offering of an ephah for a bullock, and an ephah for a ram, and a 
hin of oil for an ephah".  

And in the next verse the feast of tabernacles is thus referred to: 

 “In the seventh month, on the fifteenth day of the month, shall he do the like in the 

feast of the seven days, according to the sin offering, according to the burnt-offering, 
and according to the meat-offering, and according to the oil" (Ezek. 45: 21 - 25). 

The reader will observe, however, that the Passover is a feast for Israel's observance, not for 

that of the nations. The Prince, or High Priest, is to prepare it, "for himself, and for all the 

people of the land", that is, of Palestine; because the passover is the memorial of the 
deliverance of the Twelve Tribes and their rulers from the power of all that hate them. 

 In this deliverance, when it is fulfilled in the Kingdom of God, the nations are 

punished after the manner of the Egyptians; become a sacrifice at the hand of the destroyer, 

while he passes over Israel whom he comes to save. The Passover is the Fourth of July for 
Israel--the anniversary of the independence of their nation; which can only be celebrated by 

those Gentiles in the Age to Come who acquire citizenship in their land. Dr. Thomas. 
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SACRIFICE IN THE AGE TO COME (PART 2) 

 

“But as it is written, Eye hath not seen, nor ear heard, neither have entered into the heart 

of man, the things which God hath prepared for them that love him.”  1 Cor. 2:9 

 

W e have seen that the Most Holy is a central portion of the inner Temple open to the 

sky and, therefore, a suitable place for an altar. Its position there may seem 

incongruous, nevertheless the altar in the Most Holy will be in harmony with the Mosaic 

pattern of the heavenly things. Speaking of the service of the Tabernacle for the time then 

present the Apostle said that the way into the holy place had not then been made manifest, 

while the first tabernacle stood, which is a parable of future things (Heb. 9: 8 and 9, R.V.). 

 Now, the way into the Holiest was opened by Jesus entering therein. That is, he 

entered into the eternal state, for of him it was written :  

“He asked life of thee, and thou gayest it him, even length of days for ever and ever” (Psa. 

21 : 4).  

Of him it is also testified:  

”After the power of an endless life….Thou art a priest for ever” (Heb. 7: 16, 17).  

Since Jesus, the Christ, now possesses eternal life, that is to say, since he is in the most holy 

state defined in the above testimonies, and since he is also said to be an Altar (Heb. 13: 10), the 

altar in the Most Holy would fitly represent him as the anti-typical altar just as the Rock in 

the wilderness represented him before the Mosaic types were established (1 Cor. 10 4; Exod. 10: 6).  
The circle (an unending line) is emblematical of eternity, thus the altar in the circle becomes 



figurative of the ever living anointed Altar provided for the salvation of mankind. 

 But the God of Israel is also spoken of as the Rock, in the following testimonies:  

“I will publish the name Yahweh: ascribe ye greatness to our God, THE ROCK” (Deut. 32: 

3, 4). 

“Who is a Rock save our God?  the God of Israel” (2 Sam. 22 : 32). 

“Is there a God beside me? Yea, there is no Rock: I know not any” (Isa. 44: 8). 

He the foundation Rock is spoken of as The Most High who clave the rock in the wilderness 
(Psa. 78: 15). Yahweh: besides which there is no other. The one God (Heb. ail, “power” of the 

universe), He, the foundation Rock, gave waters to His people in the wilderness (Isa. 43: 10, 11, 20). 

 From the smitten rock water came thereout abundantly for the people in a life giving 

stream (Num. 20: 11), a beautiful figure of the Crucified One, through whom, from the Father, 

flows the water of unending life.  The altar, therefore, not only represents the antitypical altar, 

Jesus, the Anointed, but also the Creator, out of whom the anointing came (1Cor. 8:6; Matt. 3: 16; John 

3:34). Thus the altar in the Most Holy figuratively represents THE FATHER OF ALL. 
 

THIS ALTAR — ONE MEDIATOR  

O ne standing before this altar as an offerer stands before the Creator, who has chosen to be 
so represented, and presents his offering to the Father through Jesus the Christ, who is 

the one mediator between God and man (1 Tim. 2: 5) 

 Further, one of the laws of the house, which gives the key for unlocking the vision, 

viz., the law affecting the offering of sacrifices, confirms the conclusion that the Altar will be 
in the Most Holy. Two classes of priests are said to minister in the Temple, a superior and an 

inferior order. The superior go “near” to offer sacrifices, while the others perform the menial 

service of the Temple. Thus we read: 

“The Levites that went far from Me, when Israel went astray, which went astray from 

Me after their idols; they shall bear their iniquity. 
“Yet they shall be ministers in my Sanctuary, having oversight of the gates of the house; 

they shall slay the burnt offering and the sacrifice for the people, and they shall stand 

before him to minister unto them.” 

“Because they ministered unto them (Israel) before their idols, and became a stumbling 

block of iniquity unto the house of Israel; therefore have I lifted up Mine hand against 

them, saith the Lord Yahweh, and they shall bear their iniquity.” 

“And they shall not come near unto Me, to execute the office of priests unto Me, nor 

come near to any of my holy things, in the Most Holy; but they shall bear their shame, 
and their abominations which they have committed.” 

“But the priests the Levites, the sons of Zadok, that kept the charge of My sanctuary 

when the children of Israel went astray from Me, they shall come near to Me to minister 

unto Me, and they shall stand before me to offer unto me the fat and the blood, saith the, 
Lord Yahweh.” 

“They shall enter into My sanctuary ‘(44: 10, 16). 

The tribe of Levi, except the sons of Zadok (see page 35 these notes), will thus be degraded from the 

priesthood in its highest functions, and restricted from service in the sanctuary except in those 
things specially mentioned in this and other portions of the prophecy, while the sons of Zadok 

will be permitted to enter the sanctuary, which surely must be the Most Holy enclosed by the 

dividing wall, within which is the altar where the higher order of priests are to minister. 
SACRIFICES RESTORED 

F rom the description of the way in which the altar is to be cleansed (Eze. 43:18)  it must be 

evident that sacrificial offerings will form a very important feature in the Temple of the 

future age. This will be a surprise to those who think that all animal sacrifices were finally 
abolished when the Mosaic economy vanished in fire and smoke (2 Pet. 3 7, 10), and that since 

Jesus “offered one sacrifice for sins for ever” (Heb. 10:12) there is no 
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need for the restoration of animal sacrifices.  Such an idea is pardonable, but not tenable. 
The idea has a semblance of support in some passages of Scripture. It is, however, only in 

appearance, there is none in reality. 

The question for us to consider is: Do the Scriptures anywhere plainly foretell the restoration 

of animal sacrifices in the age to come? This is the question at issue. If they do, then all other 
portions of Scripture which appear to point in a contrary direction, must be understood in 

harmony with the general tenor of its plain teaching. 
 

THE RESTORATION OF ALL THINGS,  

T he apostle Peter testified that the return of the Christ, or the advent of Messiah, will 

synchronize with the times of restoration of all things, whereof God spake by the mouth 

of his holy prophets which have been since the world began (Acts 3: 20-21 R.V.). Compare that 

testimony with the following words from Jeremiah: 
“I will cause the captivity of Judah, and the captivity of Israel to return, and I will build 

them as at the first” (Jer. 33 7).  

Such a restoration would lack an essential element if sacrifices were not then offered. 

Again, after his resurrection from the dead Jesus said:  
“All things must needs be fulfilled, which were written in the law of Moses, and the 

prophets, and the psalms, concerning Me” (Luke 24: 44).  

One of the things concerning him involving the restoration of animal sacrifices is found 

written in the prophet Jeremiah: 
“Behold, the days come, saith Yahweh, that I will perform that good word which I have 

spoken concerning the house of Israel and concerning the house of Judah.” 

“In those days, and at that time, will I cause a Branch of Righteousness to grow up unto 

David; and he shall execute judgment and righteousness in the land.” 
“In those days shall Judah be saved, and Jerusalem shall dwell safely; and this is the 

name wherewith she shall be called, The Lord is our righteousness.” 

“For thus saith Yahweh: David shall never want a man to sit upon the throne of the 

house of Israel : neither shall the priests, the Levites, want a man before me to offer 
burnt offerings, and to burn oblations, and to do sacrifice continually” ( 33: 14-18.R.V.) 

These testimonies involve: 

1. —The budding forth of a “Righteous Branch” unto David when Judah is restored and 

Jerusalem dwells safely, i.e., a descendant of David is to sit upon his throne, who is called 
The Lord is our Righteousness. This one is to execute judgment and righteousness in the 

land in the era of Israel’s restoration. 

2. —From that time when David’s son sits upon the throne of Israel the priests and Levites 

shall stand before God to offer burnt offerings and burn oblations or to kindle meat (meal) 

offerings, and to do sacrifice continually. 

Comparing these testimonies with that which is recorded of Jesus, it will be seen that in the 

restoration upon his return, sacrifice will be offered: 

“Fear not, Mary... thou shalt bring forth a son, and shalt call his name Jesus. He shall 

be great, and shall be called the Son of the Highest: and the Lord God shall give unto 

him the throne of his father David. And he shall reign over the house of Jacob for ever; 

and of his kingdom there shall be no end” (Luke 1: 30-33). 

“I (Jesus Christ) am the root and the offspring of David” (Rev. 22: 16). 
”My house shall be a house of prayer for all nations” (Mark 11: 17,A.V.; Isa. 56:7.)  

“The strangers that join themselves to the Lord, to minister unto him, and to love the 

name of the Lord, to be his servants, everyone that keepeth the sabbath from profaning 

it, and holdeth fast by my covenant: even them will I bring to my holy mountain, and 

make them joyful in my house of prayer; their burnt offerings and their sacrifices shall 



be accepted upon mine altar; for mine house shall be called an house of prayer for all 
peoples” (Isa. 56 6-7, R.V.). 

THE THRONE OF DAVID  

N ow, if it be conceded that Jesus is the Branch or offspring of David, if it be conceded 

that he is the Righteous One, and that he will return and occupy the throne of David in 
Jerusalem (see Clauses 2a), it must also be conceded that the Levites will then at the same 

time offer burnt offerings (see Clauses 2b). 

Further, in the book of the Psalms it is written:  

“Do good in thy good pleasure unto Zion: build thou the walls of Jerusalem. Then shalt 

thou delight in the sacrifices of righteousness, in burnt offering, and whole burnt 

offering: then shall they offer bullocks upon thine altar” (Psa. 51: 18-19). 

Now, Israel had not reached the zenith of their glory when this Psalm was written. The walls 

of Jerusalem were still intact. No breach had been made therein. The necessity for re-building 

and restoration had not arisen. Hence in this Psalm is foretold the future desolation of the city 

to be followed by restoration. To what period did the Psalmist refer?  It could not be the 

partial restoration from Babylon, because the psalm speaks of a restitution when: 

“burnt offerings, whole burnt offerings, and bullocks would be offered in 

righteousness”.  
This was just the element, which was lacking in that restoration. The Father held aloof. In 

consequence of Israel’s pollutions of the altar, the manifestation of glory associated with the 

offering of the first Temple did not return. The audible voice from behind the veil was silent 

during all the intervening period between the return from Babylon and the terrible evil which 
at last befell the nation at the destruction of Jerusalem by Titus.  

 Consider the denunciation of Israel in the first chapter of Malachi. This prophecy has 

never been fulfilled. No; the restoration foretold is yet future, and will find its 

accomplishment in the Temple of Ezekiel’s prophecy “when the sons of Levi will offer unto 

the Lord an offering in righteousness “. Thus we read:  
“Yahweh whom ye seek shall suddenly come to His temple….He shall sit as a refiner 

and purifier of silver: and He shall purify the sons of Levi, and purge them as gold and 

silver, that they may offer unto Yahweh an offering in righteousness. Then shall the 

offering of Judah and Jerusalem be pleasant unto the Lord, as in the days of old, and 
as in former years “. (Mal. 3: 1-4). 

Here we see that when the Lord comes to His Temple, the sons of Levi will be purified in 

order that they may “offer an offering in righteousness “. And THEN shall the offerings be 

pleasant unto Yahweh “as in the days of old, and as in former years“. 
These offerings are to be made in the house of Yahweh’s glory at the restoration; thus we 

read:  
“Arise, shine; for thy light is come, and the glory of the Lord is risen upon thee….All 

the flocks of Kedar shall be gathered together unto thee, the rams of Nebaioth shall 

minister unto thee, they shall come up with acceptance on mine altar, and I will glorify 

the House of My Glory” (Isa. 6o: 1,7). 
 

THE HOUSE OF GLORY. 

T he Glory of the God of Israel will enter the Temple described by Ezekiel, which thus 

becomes the House of Glory. The appearance of the Righteous Branch raised up unto 
David, and His covenanted association with the restoration of the Levitical order of 

priesthood, as foretold in the testimonies already quoted, is set forth as a challenge defying all 

the forces of the adversary to hinder or prevent: 

“Thus saith Yahweh; If ye can break my covenant of the day, and my covenant of the 

night, and that there should not be day and night in their season; Then may also my 
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covenant be broken with David my servant, that he should not have a son to reign 

upon his throne; and with the Levites the priests, my ministers. As the host of heaven 

cannot be numbered, neither the sand of the sea measured; so will I multiply the seed 

of David my servant, and the Levites that minister unto me” (Jer. 33: 20-22). 

In view of these testimonies, how can anyone doubt that animal sacrifices will be restored, 
and that in the era of restoration—the restored Temple era—such sacrifices will obtain? 

 

TYPE, ANTITYPE, MEMORIAL 

S ince the above premises clearly indicate that animal sacrifices will be restored, how are 
we to understand their re-institution in view of the testimony respecting him who 

“hath offered one sacrifice for sins for ever”? (Heb. 10:12.) The obvious inference is that as 

under the Mosaic law animal sacrifices pointed forward to the sacrificial Lamb of God’s 

providing, so, in the age to come, animal sacrifices will point backward to that same 
provision for taking away sin. As in the former case animal sacrifices could never in 

themselves “take away sins”, so also in the latter. 

 We may also premise that, since under the Mosaic law, when Divine rule obtained, 

the slaughter of representative animals was a necessary adjunct, so also in the restoration 
they will be required. Such offerings will exercise a powerful deterring influence against 

sin—they will vividly warn offenders that they are worthy of death. In the age to come, 

when “the judgments of God are in the earth” (Isa. 26: 9), the declaration that ”the wages of 

sin is death“ will be visibly and graphically demonstrated by the offering of animal 

sacrifices. As to the probable form of administering judgment in the Temple service. H. S. 
Edited.  
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THE FUTURE HOPE OF GLORY 

A.—THE HILL OF ZION IS THE FUTURE THRONE OF YAHWEH:  
“Yet have I set my King upon my holy hill of Zion.” Psa. 2:6 By general consent this 

prophecy applies to Christ, and undoubtedly refers to the time when Christ will “reign in 
mount Zion, and in Jerusalem, and before His ancients gloriously.” Psa. 102:13–22  

“Thou shalt arise, and have mercy upon Zion: for the time to favour her, yea, the set 

time, is come… When Yahweh shall build up ZION, then He shall appear in His glory… 

To declare the name of Yahweh in ZION, and His praise in Jerusalem… When the 
people are gathered together, and THE KINGDOMS, to serve Yahweh.” Psa. 48:1, 2, 9.  

“Great is Yahweh, and greatly to be praised in the city of our God, in the mountain of 

His holiness. Beautiful for situation, the joy of the whole earth is mount Zion, on the 

sides of the north, the city of the great King. We have thought of thy loving kindness, O 

God, in the midst of Thy Temple.” The expression “sides of the north” may be rendered 

“at the extreme point northwards” This appears to indicate that in the Olivet earthquake 

the site of the Temple will be altered so as to cause this magnificent building to be erected 
on the edge of a ravine, furnishing a picture of beauty and joy . (See Section “Coming Physical Changes”) 

B.—ZION AND JERUSALEM AND THE TEMPLE ONE. 
“His foundation is in the holy mountains. Yahweh loveth the gates of Zion more than all 

the dwellings of Jacob. Glorious things are spoken of thee, O city 
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Dr Davidson of the apostacy is the earliest small temple and its size, (make no mistake), is of a provincial 
town hall, which would be ’dwarfed’ by Buckingham Palace, the White house, all of Sadam Hussein's Palaces 
and is slightly smaller than Solomon's Temple which was too small for the sacrifices of dedication. 2 Chron. 7:7 
Let us thrill to our heritage with some of these testimonies are here appended. Their connection with the 
vision of Ezekiel is obvious, and will readily be discerned by the reader. They are classed under appropriate 
descriptive headings: 



of Elohim ” Psa. 87:1–3 

“I was glad when they said unto me, LET US GO INTO THE HOUSE OF Yahweh. OUR FEET SHALL 

STAND WITHIN THY GATES, O JERUSALEM”. Psa. 122 

“Jerusalem is builded as a city that is compact together: Whither the tribes go up, the tribes of 

the Lord, unto the testimony of Israel, to give thanks unto the name of the Lord. For there are 

set thrones of judgment, the thrones of the house of David. Pray for the peace of Jerusalem: 

they shall prosper that love thee. Peace be within thy walls, and prosperity within thy palaces. 

FOR MY BRETHREN AND COMPANIONS’ SAKES, I WILL NOW , say, Peace be within thee. Because 

of the house of Yahweh our God I will seek thy good.” Isa. 33:: 20, 21  
“Look unto ZION , the city of our solemnities: Thine eyes shall see JERUSALEM a quiet 

habitation, A TABERNACLE that shall not be taken down; not one of the stakes thereof shall ever 

be removed, neither shall any of the cords thereof be broken.” (The building exhibited in 

Ezekiel’s specifications will be the crowning piece of God’s work in connection with the 
development of the Adamic race, and will last for ever; i.e., for the Messianic age. It should also 

be noted that “Jerusalem” and the “Tabernacle” are mentioned in the above testimony as one.) 

“Because of Thy temple at Jerusalem shall kings bring presents unto Thee.” Psa. 68:29 ( Verses 16, 

18, and 22 , prove this psalm to be prophetic .) 

C. —ZION AND JERUSALEM IN THEIR FUTURE GLORY A PLACE FOR SACRIFICE.  
“Do good in Thy good pleasure unto ZION : build Thou the walls of JERUSALEM” Psa. 51:18–19 

“THEN shalt thou be pleased with the sacrifices of righteousness, WITH BURNT OFFERING , and 

whole burnt offering; THEN shall they offer bullocks upon Thine altar.” Ezek. 20:40  

“For in mine holy mountains, in the mountains of the height of Israel, saith the Lord Yahweh, 

there shall all the house of Israel, all of them in the land, serve Me; there will I accept them, 

and THERE WILL I REQUIRE YOUR OFFERING , and the first fruits of your oblations, with all your 

holy things.” (Verses 35–38, 41–42, prove this to be yet future.) 

“Behold, I will send my messenger … and the Lord, whom ye seek, shall suddenly come to His 

Temple. … He shall purify the sons of Levi, and purge them as gold and silver, that they may 

offer unto the Lord an offering in righteousness Then shall the offering of Judah and 

Jerusalem be pleasant unto the Lord, AS IN THE DAYS OF OLD, AND AS IN FORMER YEARS.” Mal. 

3:1, 3, 4 

“The sons of the stranger that join themselves unto the Lord, to serve Him, and to love the 

name of the Lord, to be His servants.… Even them will I bring to My holy mountain, and make 

them joyful in My house of prayer: their burnt offerings and their sacrifices shall be accepted 

upon Mine altar . FOR MINE HOUSE SHALL BE CALLED AN HOUSE OF PRAYER FOR ALL 
PEOPLE.” Isa. 56:6–7 

D.—THE ALTAR AND THE MOST HOLY IN THE FUTURE. 
“O send out Thy light and Thy truth; let them lead me; let them bring me unto Thy HOLY HILL , 

and to Thy tabernacles. THEN WILL I GO UNTO THE ALTAR OF GOD , unto God, my exceeding 
joy.” Psa. 43:3–4 

“Yahweh, who shall abide (or sojourn) in Thy Tabernacle? who shall dwell in Thy holy hill?” 
Psa. 15:1 

“Who shall ascend into the hill of the Lord? or who shall stand in His holy place?” Psa. 24:3 

E.—CHRIST THE HIGH PRIEST IN THE TEMPLE. 
“Behold the man whose name is The BRANCH … He shall build the Temple of Yahweh: even 

He shall build the Temple of Yahweh; and He shall bear the glory, and shall sit and rule upon 

His throne; and He shall be a priest upon His throne: and the counsel of peace shall be 

between them both” Zech. 6:12–13 ( i.e., between the priestly and kingly office, as manifested in 
Christ and His bride in the  Kingdom of God ). 

awawawawawawawawawawawawawawawawawawawawawawawaw 

 

Page  75 



Page  76 

MEMORIAL SERVICE IN THE EASTERN COURT 

T he Prince is to sit and “eat bread” in the outer court buildings on the east. But why is 

such an extensive palace set apart for his use? The answer will be found by referring to a 

promise given by Jesus Christ to the twelve just before he suffered. That promise will also 

confirm the conclusion that the crucified one is the Prince. Thus we read: “He (Jesus) took 

the cup, and gave thanks, and gave to them, saying, Drink ye all of it: for this is my blood 

of the new testament, which is shed for many for the remission of sins. But I say unto you, 

I WILL NOT DRINK HENCEFORTH of this fruit of the vine until that day WHEN I 

DRINK IT NEW WITH YOU IN MY FATHER’S KINGDOM” (Matt. 26: 27-29). 
 That promise is a pledge still awaiting redemption. Many others are interested in that 

pledge. From the day when the twelve assembled in an upper room to eat the passover many 

many disciples have obeyed the command to eat bread and drink wine (1 Cor. 11: 26) in memory 

of their Lord. They have partaken of the cup and broken bread in remembrance of him, fully 

believing that they will at the time appointed for his return partake of the same emblems in 

his presence. That pledge has cheered their heart and strengthened their faith. Their faithful 

anticipations will be realized, for it is written:  

“Blessed are they which are called unto the marriage supper of the Lamb” (Rev. 19: 9); 

“Blessed is he that shall eat bread in the kingdom of God” (Luke 14:15); “They shall come 

from the east, and from the west, and from the north, and from the south, and shall sit 

down in the kingdom of God” (Luke 13: 29). 

 

PASSOVER RE-INSTITUTED 

T he Prince not only partakes of bread and wine with his disciples as a memorial of his 

own sacrifice and their deliverance from death, but It will be readily understood that 

when Christ and his innumerable brethren (Luke 8: 19-21; Rev. 5: 9-11) attend upon this ordinance that 
a large place will be required for service. Here it may be premised that the eastern outer court 

and its buildings are the magnificent sanctuary provided for the fulfilment of the pledge, and 

where Jesus of Nazareth, according to his own words, will “gird himself and make his 

faithful servants sit down to meat and serve them” (Luke 12: 37) —a consummation little dreamt 
of by those who heard the prediction. H.S. 

 

 

“Blessed are they that do his commandments, that they may have right to the tree 

of life, and may enter in through the gates into the city.”  Revelation 22:14   
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