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It has been noted that some have quoted a sentence or so from the ‘pioneer’ works in 
an attempt to prove the exact opposite of what that author intended eg wrongly using 
the word ‘metonymy’ to  falsely spiritualise sin.  Accordingly these notes are produced 
in this form that the context may speak for itself 

“What heart can one have to labour for the separation of a people from the 
surrounding apostasy, in view of their next move being to devour one another with 
intestine broil? I have no sympathy with any such situation.” Bro. Thomas. 
“No organisation, not even an apostolic one, can work well, that is, scripturally, which 
is not composed of elements more zealous for the advancement of the truth, and the 
promotion of the glory of its divine Author, than of their own notions and exaltation.” 
Bro. Thomas. 
“Let all classes of Israelites remember that of all the hundreds of thousands that 
followed Moses out of Mitzraim, only two above twenty years of age had faith enough 
to enter the Promised Land. Israel under Messiah is indeed destined to rank above all 
nations in the policy of creation, but they can only do so when they are washed in 
"the fountain opened for the House of David, and for the inhabitants of Jerusalem, for a 
sin offering and for uncleanness" (Zech, 13: 1). 



SIN AND SACRIFICE 
 

MADE SIN FOR US 
 

“He made him to be sin for us, who knew no sin; that we might be the righteousness of 

God in him" (2 Cor. 5:21).  

How is this description of Christ to be reconciled with the fact that he was the lamb of 

God without blemish, that is, without sin? 
 

MEANING OF THE TERM "SIN" 
  

W hen Paul wrote that God made Jesus "to be sin for us who knew no sin," he 
obviously was referring to the nature of the Lord which was identical with that of 

those whom he came to save. Some find a difficulty in this and try to explain such 

references in a manner so as not to adversely reflect upon the Lord's nature. They claim that 

the expression should be used in the sense of sin offering, or that the Lord was "made sin” 
at the time when he was "made a curse for us" (Gal. 3:13), which they claim was when he 

was crucified. 

 But even granting the meaning of sin offering as being warranted in this place 

(which we are not prepared to do), there are other places where the Lord is so aligned with 
sin that such an explanation will simply not fit. For example, Romans 6:10 declares that 

Christ “died unto sin once," and certainly, neither sin offering nor transgression would be 

appropriate in such a statement. As to the second explanation, how can the crucifixion of 

the Lord be identified with sin in the sense of transgression? Does not Paul write that Christ 
came into the world for the express purpose of dying to save sinners (1 Tim. 1:18)? Was 

not his offering the culminating point of his life's service to the Father? Did not he, himself, 

declare that he received a commandment from the Father to lay down his life (John 10:18)? 

Did he not explain: "Therefore doth my Father love me, because 1 lay down my life, that 1 

might take it up again- (John 10:17)? How can an action that is required of God be 

described as sin! 

 Truly Brother Roberts wrote: "In submitting to the death of the stake he was not a 

transgressor, but an obedient Son doing what his Father required of him." 
Reference to "sin" as found in such places as 2 Cor. 5:21 and Romans 6:10, clearly reveal 

that the word "sin" as used by the inspired penman, does not always mean "transgression 

of law." If it did, then it would be impossible for God, by the sacrifice of His Son, to 

"condemn sin in the flesh" (Rom. 8:3), or for "our old man (the flesh) to have been 

crucified with him that the body of sin might be destroyed” (Rom. 6:6). Nor could Jesus 
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 “It is obvious, then, that the word sin is used in two principal ways in Scripture. It 
denotes firstly, actual transgression; and, secondly, human nature, as being the 
source of sin. Human nature is given the designation of sin, because the form in 
which it is found now, came as the result of sin in the first instance.” 

 Sin, therefore, is a synonym for human nature. Because Christ came in the same 
nature as all mankind, he was a fit and proper representative sacrifice or sin; for 
having been obedient in all things, when he died, his resurrection from the dead was 
beyond question (Acts 2:24). 

 The term sin then being applied in the Bible to the transgressing nature as well as to 
the transgression of divine law, we can understand how "the man, Christ Jesus" could 
"bare the sins of many" (Isa. 53:12) 



have "borne our sins in his body on the tree" (1 Pet. 2:24). How would it be possible for the 

Lord to bear our actual transgressions in his body on the tree? 

 What does Peter mean? Although Jesus was "without sin" in the sense of 

transgression, he possessed a nature identical with that of those whom he came to save: a 

nature that is the seat and origin of sin: "That which cometh out of the man, that defileth 

the man. For from within, out of the heart of men. preceed evil thoughts, adulteries, 

murders, thefts, and so forth ….. all these evil things come from within, and defile the 

man”- (Mark 7:20-23): The same nature that erupts into actual transgression on the part of 

mankind was possessed by the Lord, but he kept in check its impulses, by drawing upon the 
strength made available to him from God. In that way his crucifixion resulted in the 

destruction of the "body of sin;" the "putting away of sin by the sacrifice of himself" (Heb. 

9:26); or the destruction of that "which was the power of death, that is the devil" (Heb. 

2:14). He conquered the devil in life, and silenced it through death. 

 For the devil is the term expressive of the lusts of the flesh, to which the Lord never 

gave way. When his body hung lifeless upon the cross, so also did the desire of the flesh. 

Having figuratively put them to death in life, he literally did so in submitting to crucifixion. 

His sacrifice was representative, on our account, graphically setting forth the ideal towards 
which we must strive. Therefore, Paul taught: "They that are Christ's have crucified the 

flesh with the affections and lusts" (Gal. 5:24). 

 Although Jesus was "without sin" in the sense of transgression, he possessed the 

nature which is the root cause of sin, which is, itself, subject to death because of sin at the 
beginning. In this sense, his crucifixion was a putting of death of the "body of sin" (Rom. 

6:6), or the destruction of that "which has the power of death, that is the devil" (Heb. 2:14). 
 

HOW SIN WAS BORNE BY JESUS 

P eter taught that the Lord "bare our sins in his own body on the tree" (1 Pet. 2:24). 

 Several points are important to understand. Firstly, the preposition "in" is from 

the Greek en, and signifies "within" a thing. In some way, "our sins" were represented in the 

offering of the Lord. 
 Secondly, the Lord was not a sinner in the sense of being a transgressor. He never 

gave way to the flesh. Therefore, it was by representation only that the words of Peter can be 

understood. Orthodoxy, of course, say that in some mystical way he actually bore all our sins 

on the cross, and as a substitute paid the penalty due to sinners who might approach, God 
through him. This is demonstrably unsound, because if it were true, such should not die at all 

(orthodoxy teaches the false doctrine of the immortality of the soul), whilst he, having paid 

the penalty due to sin, should not have been resurrected from the dead. 

 Thirdly, the plural term sin is used, and in some way, “our sins" must have been 

found "in" the body of the Lord when he was crucified. In what sense could that be said? 

 At this point, John comes to our rescue, reminding us that sin takes three forms: "the 

lust of the flesh, and the lust of the eyes, and the pride of life" (1 John 2:15). 

Moreover, he tells us that such are "not of the Father." Here the preposition is ek 
governing only the Genitive case of the verb, denoting the origin of an action or a 

thing. John therefore is telling us that the threefold forms of sin (sin in the plural) 

into which categories all sins can be placed, did not originate from the Father. From 

where did they originate?  
 In the beginning, lust was inflamed, or aggravated, by the teaching of the 

serpent, which thought and taught in accordance with the mind of the flesh 

unilluminated by God. Though Adam and Eve, before sin, had desires, they were 

governed by the Word of God, and therefore channelled along a legitimate course. 
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The serpent's philosophy broke the bounds of such, and aroused in Eve the lust of the flesh, 

the lust of the eyes, and the pride of life (Gen. 16). As these took possession of her she was 

induced to an act of rebellion against God's command. 

 Since then, the threefold avenues of lust, or desire, are part of the natural heritage of 

flesh. They were found latent in the Lord, as is exemplified by the threefold temptation to 
which he was subjected, but he never gave way to them. When he died, they died, with him; 

and as all forms of transgressions are but manifestations of one of these avenues of sin, the 

plural term used by Peter can legitimately and logically apply to the Lord. 

 Because the lust of the flesh comprise the seat of sin and are an inherent part of 
human nature, and because they were first manifested in flesh in that aggravated form 

through Eve adopting the teaching of the serpent and so leading the way to sin, human 

nature, in that form, is styled sin. 

 It was not always thus identified with sin, because originally it was called very good 

(Gen. 1:31). But after sin had made its appearance, it was no longer thus designated, but the 

very reverse. Thus, God, Who before sin pronounced man to be "very good, " afterwards 

declared: "The imagination of man's heart is evil from his youth" (Gen. 8:21). Even the 

Lord refused the appellation as applying to himself, declaring: "There is none good but One, 

that is God” Matt. 19:17). 

 The following testimonies explain each other: 

"God sent forth His son made of a woman" (Gal. 4:4). 

"Forasmuch also as the children are partakers of flesh and blood, it became him 

likewise to partake of the same, that through death he might destroy him that had the 

power of death, that is, the devil” (Heb. 2:14). 

"God sent His own son in the likeness of sinful flesh,  and for (on account of) sin 

condemned sin in the flesh" (Rom. 8:3). 
“He was made sin for us, who knew no sin" (2 Cor. 5.21). 

"He put away sin by the sacrifice of himself ….and unto them that look for him shall 

he appear the second the time unto salvation”  (Heb. 9:26, 28). 

 This construction of the language of the Bible enables us to see how Jesus could "put 

away sin by the sacrifice of himself," as he thereby put off the sin nature, and attained to the 

divine nature in which the principle of sin does not exist. Consequently, when he returns he 

will be "without sin," or that "which has the power of death" in his nature. We only have to 

render the Apostle's words in Heb. 9:28 as they are interpreted by some, to see the folly of 
their contention.  

 Thus if we are to use the term sin only in the sense of transgression, we should he 

compelled to render the statement: "He shall appear a second time without transgression," 

implying that he was once a transgressor! Or if we use the term in the sense of sin offering, 
we would be compelled to render: "He shall appear a second time without a sin 

offering,” which is wrong, because, as the prophecy of Ezekiel's Temple, and other 

places, abundantly show, sins will be forgiven in the Age to come through the same 

offering as they do now. Moreover, at that time, the "one offering” will again be 
symbolised or represented, by animal sacrifice, as the prophets clearly set forth. 
 

THE TWO FORMS OF “SIN" 

I t is obvious, then, that the word sin is used in two principal ways in Scripture. It 
denotes firstly, actual transgression; and, secondly, human nature, as being the 

source of sin. Human nature is given the designation of sin, because the form in 

which it is found now, came as the result of sin in the first instance. 

Recognising sin in its two manifestations, we are in a position to better understand 
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the important words of Paul in describing our state in Christ. We can understand such 
expressions as “sin that dwelleth in me”, “the law of sin which is in my members”, “sin in 

the flesh”, and so forth. They warn that human nature, the lusts of the flesh, and the seat of 

sin, will lead to transgression, or actual sin, if permitted to manifest its natural tendencies 

unchecked. 
 Of Christ it is said that "he died unto sin once" (Rom. 6:10). What sin was he related 

to which he had to die? Only sin in its secondary sense: human nature, the natural desires of 

which must be silenced, or put to death, in order that God might be served without stint. His 

death on the cross demonstrates that. it shows to his followers that the way to life is through 
death, for he served God in dying. 

 And he did so on a representative basis. For, in context with the statement above, 

Paul makes the observation: "How shall we, that are dead to sin, live any longer 

therein?" (Rom. 6:2). In what sense are we "dead to sin"? Only in the sense that we have 

figuratively "crucified the flesh with the affections and lusts” Gal. 5:24), or have "mortified 

(put to death) our members which are upon the earth" (Col. 3:5), that is, the flesh. Paul, 

therefore, continues: "Reckon (take into account) ye also yourselves to be dead indeed unto 

sin, but alive unto God through Jesus Christ our Lord" (Rom. 6:11).   
 He would have us ever to bear in mind that we have figuratively put to death the 

lusts of the flesh, that we might render obedience unto God. Those lusts of the flesh are 

given the title of sin, identifying human nature with the latter term. In human nature dwells 

no good thing (Rom. 7:17-18); and all the evil a man does is the result of obeying the natural 
tendencies of the flesh. Operating upon the brain, it excites the propensities, and these set the 

intellect and sentiments to work. In the natural sense, the propensities are blind, and so are 

the intellect and sentiments. When therefore the latter operate under the impulse of 

unenlightened propensities, the understanding is darkened because of the blindness of 
ignorance (Eph. 4:18). 

 Sin, therefore, is a synonym for human nature. Because Christ came in the same 

nature as all mankind, he was a fit and proper representative sacrifice or sin; for having been 

obedient in all things, when he died, his resurrection from the dead was beyond question 
(Acts 2:24). 

 The term sin then being applied in the Bible to the transgressing nature as well as to 

the transgression of divine law, we can understand how "the man, Christ Jesus" could "bare 

the sins of many" (Isa. 53:12) before they were born. In being born of a woman he was 
"made sin," thus sharing the griefs, sorrows, and suffering incidental to this evil state, the 

result of partaking of fallen human nature on the account of mankind being helplessly caught 

in the grip of sin. He conquered over sin's flesh by glorious obedience in life, and dramatised 

the success of the conquest by submitting to the death upon the cross.  

 By resurrection to glorious divine nature, he set aside the weakness of the flesh in all 

of its manifestations, and so triumphed over sin and death, that the Father "gave him power 

over all flesh, that he should give eternal life to as many as He has given him" (John 17:2). 

Paul wrote: "He was delivered for our offences, and was raised again for our 

justification" (Rom. 4:25). The resurrection was the important element in the victory. Any 

could die, but only one of the human race has so lived as to conquer death by resurrection. 

The blood of bulls and goats could not take away sin. It required a human sin-bearer who 

should successfully resist "its incitements from within and enticement from without," and by 
dying unto sin and rising again to newness of life, triumph over sin, vanquish death, and thus 

becoming the "firstborn" of that new creation of sinless immortals that, ultimately, will fill 

the earth with divine glory. HPM 
awawawawawawawawawawawawawawawawawawawawawawawaw 
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THE SACRIFICIAL MISSION OF THE LORD 
 

1). JESUS CHRIST AND HIM CRUCIFIED 
 

T he stupendous fact of the only righteous man who has ever hanging lifeless upon a 
tree, "the cross (stake) of Christ" is the absolute crux of our theme, and demands 

careful attention. The terrible hour when the Lord suffered was the end of the Law. As we 

behold him hanging upon the stake, we are witnessing the actual changing of the 

dispensation prior to its judicial termination in  AD.70. The great antitype of the Law was 
fulfilling that Law (Mat. 5: 17-18). This aspect of his sacrifice is never far away in 

apostolic expositions, for the very reason that the ending of the Age was their main theme. 

 Let us first examine, the nature of flesh and how Jesus by his death, condemned 

sin in the flesh; and then see how sacrifice before the law of Moses and under that law 
pointed forward one great offering.  

We then try to illustrate how the sacrifice affected God; how it affected Jesus that his 

bitter suffering may exert its full influence upon us and transform by its power as the 

Apostles so continually taught. 
 

WHAT IS HUMAN NATURE? 

W hen treating of the nature of the body which is sown out of the ground at the first 

stage of the resurrection, the Apostle Paul declares that it is sown a natural body 
and raised a spiritual body, this stage completing the resurrection process (1 Cor. 15: 44). 

He also amplifies the meaning of his phrases and presents two types of body or nature, 

relating to man - and only two. The natural and the spiritual; the corruptible and the 

incorruptible; the weak and the powerful; the dishonourable and the glorious. 
 To prove that there is a natural body, he quotes Gen 2:7: "The first man Adam 

was made a living soul." This 

“natural body" and "living soul" are two modes of expression conveying the same idea. 

The phrase living soul is a translation of the Hebrew words Nephesh chayiah, which 
signify a living animal body whether of bird, beast, fish or man: and indeed is more often  

used to describe the “lower animal creation” than man. Thus as regards the type of body 

and life he possesses "man hath no pre-eminence above a beast." Physically man, even at 

creation, belongs to the brute creation. 
 His substance is derived from the same source as the other animals. "The first 

man is of the earth, earthy" (1 Cor. 15: 47). "Yahweh Elohim formed man, the dust of 

the ground", and faithful men have ever been ready to acknowledge, with Abraham, that 

they are “but dust and ashes." 
 Moreover, both man and the other animals are sustained by the same breath or 

spirit, termed in Gen. 2: 7, "breath of lives" (Heb. Neshemet chayim, common to all 

animals as in Gen. 7: 15, 22) which is lent by God to man and, beast alike for the span of 

their natural body's existence. 
 This natural life of man and beast is transmitted by the blood (Lev. 17), 

and this method of bodily existence is infinitely inferior to the spirit nature 

possessed by angels. The blood life of ground or earthy souls is maintained by 

chemical processes in that blood; of decomposition and recombinations, in which, 
sooner or later, the decomposition outstrips the recombination. 

 Flesh and blood bodies are not imperishable. They were constructed from 

the very beginning upon a physically temporary basis. They were not formed for 

interminable existence. As Brother Thomas puts it. "Flesh is spirit in temporary 

manifestation," In his very last writing he quoted Psalm 78: 39 to prove this. 

“men are 
sinners in a 
twofold 
sense; first, 
by natural 
birth; and 
next, by 
transgres-
sion” 



"Flesh is spirit (ruach) which passeth away." Out of God (El) are all things. His spirit is 

the basis of all matter. But flesh and blood is only a temporary expression of His spirit, 

thus: "Flesh and blood cannot inherit the Kingdom of God” (1 Cor. 15: 50). That 

Kingdom is everlasting. Hence the need for a higher type of life and body before entering 

that Kingdom.  
 Paul also informs us (1 Cor. 15: 46) that in relation, particularly, to man, this 

natural system of things was the first step towards a spiritual system to be developed and 

superimposed upon it. "First that which is natural and afterwards that which is 

spiritual." Nevertheless that excellence which is Divine is not native to earthy bodies, 
whether we speak of moral or physical attributes. "As is the earthy, such are they also 

that are earthy; and as is the heavenly such are they also that are heavenly" (v. 48). But 

while those in Christ share with all men the same earthy nature, their destiny is to “bear 

the image of the heavenly" (v. 49). 
 

"NO GOOD THING" 

W ith our view of the physical constitution of man there has now become blended the 

consideration of his mental operation. This is because the brain which thinks, is a 
physical mechanism (e.g. the phrase “the thinking of the flesh"). Though it is the "head of 

the body," it cannot be detached from the natural body which it commands. Thus in 

treating of natural and spiritual, earthy and heavenly, the Apostle has the whole man in 

mind. Therefore his words teach that natural living souls, even when first created, have 
never naturally possessed as part of their very being, that moral and mental excellence 

which belongs to the heavenly and spiritual.  

 A mere earthy body, whether fresh from the hands of the Creator, or after sin had 

entered the world, is absolutely devoid of Divine moral goodness or “light”, as native to 
its nature. Any such "goodness" or “light”, must be implanted by the Word.  It must come 

from above" (James 3: 17). 

To this the Scriptures give witness, Jesus said : 

"It is the spirit that quickeneth; the flesh profiteth. nothing; the words that I speak 

unto you, they are spirit, and they are life." John 6: 63 

 The human mind, by its own inward cogitations, uninstructed by any influence 

from outside itself (i.e. "the words that I speak"), can never evolve a heavenly mental 

image. 
"That which is born of the flesh is flesh, and that which is born of the spirit is 

spirit." John 3: 6.  

That is, out of flesh, as such, nothing spiritual springs. 

"The rod and reproof bring wisdom, but a child left to himself bringeth his mother 

to shame." Proverbs 29: 15 

His self desires will gratify themselves promiscuously, and will, of themselves, know no 

bound. Automatically they will go over the divine boundary and sin. 
 

"Oh Yahweh I know the way of man (i.e. the right way) is not in himself; it is not in 

man that walketh to direct his steps." Jeremiah 10: 23.  

Flesh, even new from the Creator's hand in Eden, though possessing capacity to receive 

Divine direction, yet did not have that direction in itself. It had to be educated from above. 
"To the law and the testimony: if they speak not according to this it is because there 

is no light in them." Isaiah 8: 20.  

“Walk not as other Gentiles walk, in the vanity, (emptiness) of their mind, having 

the understanding darkened; being alienated from the life of God through the 
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ignorance that is in them because of the blindness of their heart." Ephesians 4: 

17-18  

This is the fundamental nature of man. 
 

THE IMAGE AND LIKENESS OF ELOHIM. 
  

T he angelic hosts are presented in marked contrast to man. They bare the full image of 

the heavenly, and they do by nature the things that please the Father, who made all 

things for his pleasure (Rev. 4: 11. Num. 14: 21; Eph. 1: 12; Phil. 2: 13). Whatever 
novitiate they may have had it is now the intrinsic feature of their constitution to what He 

wills, and nothing else. This is apparent from Psalm 103: 20-21; 

 "Bless Yahweh, ye angels, that excel in strength, that do his commandments, 

hearkening unto the voice of His word. Bless Yahweh, all ye His hosts, ye ministers 
of His that do His pleasure.”   

Upon this Jesus comments in his prayer: "Thy will be done in earth, as it is in heaven." 

This is not man's nature, before or after the fall. Yet it is the will of God that from this 

human race, a class of people shall be generated whose law of life it will become “ to do 

his pleasure," 

 To achieve this ultimate object, though God did not make man with divine 

goodness as part of his mental equipment, he was given the faculties to receive from 

without divine ideas and impressions, 
 Man was made in the image and likeness of the Elohim, a little lower than the 

angels: like them in form and capacity, inferior to them in nature (Gen. 1: 26). “Image" 

used literally signifies form and shape. Thus men are so like angels in bodily form that 

Abraham mistook three angels for men, and entertained them unawares. 
"Likeness" has relation more particularly to mental constitution. Man being in the likeness 

of the Elohim had the ability to comprehend divine and moral ideas. He had the capacity 

to enter into that fellowship of mind with Yahweh, which the angels possess, by nature. 

The capacity of a cup is its ability to be filled with liquid; in this case, the living waters of 
the Spirit Word. The cup of the angels runneth over," but man's cup as created was empty, 

though capable of being filled from without. 

 The phrase "image and likeness" is illustrated in Gen. 5: S where Adam begets 

Seth in his own image and likeness, i.e. in the same bodily shape, and with the same 
potential mental constitution which would be developed till the young man, Seth, would 

stand up a replica of his father in mind and body. At birth, the likeness was a capability to 

be brought forth later, a potentiality as yet undeveloped. So it was with Adam in relation 

to the Elohim. 
 

NATURAL LUSTS 

Y et notwithstanding this capacity, the essence of all animal flesh is self: Human nature 

has been constituted as a bundle of lusts or desires which act to please self, and to 
look after its own interest. Animal life could not proceed if it were otherwise. It is self 

preserving, self procreating, self sustaining, self asserting, self gratifying. These attributes 

are necessary for man or beasts to maintain itself and its young in being and prosperity, 

and to look after its own interests.  
EGO - "I" - is the mainspring of flesh, being or natural life. Man would die if he did not 

eat, so God implanted a faculty to desire after food and drink; the species would die out, 

but for the desires of sex; children would be neglected but for the natural love of parents 

for their children; the means of life would be neglected but for the faculty of 
acquisitiveness, where “I want” is the fundamental. All man's reflective and perceptive 



faculties join with these animal propensities to develop and preserve himself. Thus “I feel,"  

“I think,"  “I want”,  “I wish," etc., dominate the natural man's progress through life. 

 God in His wisdom, created man with these lusts, though until sin was in the world, 

some (like those of sex) were latent, and others (like the desire for food), were regulated by 

law (Gen. 2: 16-17). Within, the bounds of law, the expression of these lusts is quite 
legitimate (Deut. 14: 26). Though man was created a little unit of self-expression, yet his 

lusts or desires were neutral, and he had the capacity of engrafting something higher from 

without. Unfortunately, what man engrafted from without was the serpent doctrine which 

impelled these lusts along a channel of expression that lead him over the bounds set down 
by God, that created a state of sin, and brought him under “the law of sin and death."   

 With the deterioration of his environment, under the shadow of the evil introduced 

into the world through sin, man’s natural desires for self preservation in all its phases 

became aggravated and inflamed so that Paul teaches that the natural mind is “enmity 

against God. it is not subject to the law of God, neither indeed can be”' (Rom. 8: 7).  

Man's desires know no limit. They continually upsurge to gratify and express self in 

defiance of God. Thus Paul declares that "in him that is in his flesh dwells no good thing” 

 Now there is no glory or pleasure to God in men merely pleasing themselves, and 
so He has introduced LAW. That is, He has limited the free exercise of SELF, I, the lusts. 

He has placed restrictions on those things that it is natural for man to do. So we have law 

outside man; and lively selfish forces within him. These lively lusts will not readily 

respond to limitation. The lusts within are in the nature of things more powerful than the 
law from without. Hence the natural man, self, ignores the Divinely place boundary line, 

and sins continually. 

 God has drawn a line around these lusts or self desires. The line does not stop the 

turbulence of the desires which still assert them selves and manifest their self will. The 
ideal of the Word (or divine law) is that God should become the motive force, replacing 

self, and the capacity to receive ideas from God should be exercised, and rule the man and 

subordinate the thinking of the flesh. 

What we have been seeing is the teaching of Paul in Romans 7: 7-8, 12-13. Sin is 
the activity of human desires in directions forbidden by divine law. Sin is something one 

does, the self impulses are literally there and these will transgress, they are the source of sin 

they are unclean, sensual, unholy and therefore called sin in the secondary use of the word 

(Rom. 8: 3; 1 Cor. 15: 21; Heb. 9: 26). Which gives us the Bible phrase "the devil" whom 
Jesus slew (Heb. 2: 14). As the serpent instigated these impulses to cross the line, he 

becomes another symbol for "Sin in the flesh." 

 John divides up these self impulses into three classes and shows that they are the 

fundamentals of the world's constitution: 
 "Love not the world, neither the things that are in the world. If any man love the 

world, the love of the Father is not in him. For all that is in the world, the lust of the 

flesh, and the lust of the eyes, and the pride of life, is not of the Father, but is of the 

world. And the world passeth away, and the lust thereof; but he that doeth the will 
of God abideth for ever" (1 John 2: 15-17).  

These were at work in Eden and obtained the victory (Gen. 3). They were at work in the 

wilderness and were defeated (Luke 4). 

 Adam and Eve when tempted manifested the innate and profitless characteristics of 
flesh and were doomed to death. If previously, though their nature was capable of 

corruption, it would not be right to call them mortal, now they were mortal, under sentence 

of death. "Death by sin; and so death passed upon all men, for that all have 

sinned” (Rom. 5: 12). 
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 God made man upright (Ecc. 7: 29), but now he could no longer stand upright 
“looking the Elohim in the face." He was dragged to the dust with the sense of his own 

earthiness, and he sought out inventions to cover his nakedness. He had exchanged an 

innocent conscience for an evil conscience, Shame and confusion of face instead of the 

former companionship with the Elohim. He desired the knowledge of good and evil, and 
had obtained it. How he would groan as sentence was pronounced and during the long years 

of his life, he saw the evil being worked into his environment, the sweat of face, nature's 

balance disturbed, his serpent conceived son a murderer and the progenitor of city 

civilisation (Gen. 4), and always the burden of lusts and impulses that ever sought self and 
could only be subjected to the law of God by a sharp and unpleasant conflict. None of the 

divine goodness belonged to him by nature; only by promise; but now he had the standard 

of comparison by which he might understand and recognise good in a way impossible in his 

innocence. The evil showed up the good as good indeed, so the eating of the tree brought 

the "knowledge of good and evil." 
 

GRACE ABOUNDING 

A ttainment to the divine nature was not of works, lest any should boast (Eph. 2 9). The 
fall opened up for God a wonderful channel of grace. It enabled the development of a 

new creation which could worship with humility, with a sense of unworthiness with 

devoted appreciation, rather than if perfection had come their own efforts. Oh the riches of 

God's purpose and the depth of His mercy in granting man the attribute of freewill. And 
what marvels of His love in providing Christ the saviour as the wondrous antidote to what 

developed. What praise it draws from the recipients of this salvation, and what praise it will 

draw: for; 

 "all things are your sakes, that the abundant grace might through the thanksgiving 

of many redound to the glory of God" (2 Cor. 4: 15). "Thou art holy O thou that 

inhabitest the praises of Israel” (Ps. 22: 3).  
awawawawawawawawawawawawawawawawawawawawawawawaw 

 

THE SACRIFICIAL MISSION OF THE LORD 
  

2. SIN AND SACRIFICE 
 

The previous article discussed the innate unprofitableness of human nature in the things of 
God, and the introduction of the Law of Sin and Death, concluding in thankful 

contemplation of the mercy which God purposed from the very beginning. 
 

THE DIVINE BRIDGE. 
Early after the fall of Adam (Gen. 3: 24), God spake of a WAY to the tree of Life, and there 

are promises and covenants. There is the great teaching of the Yahweh Name. But how? 

SIN!  and SALVATION; but what a gulf between them. How hopeless and dark was the 

situation. Salvation desired: man cut off from it by sin. The link is SACRIFICE. 
 Around these three great themes: Sin, Sacrifice, and Salvation, the moral 

illumination of Deity revolves. The acknowledgment of human unprofitableness in sacrifice 

is the very basis of human salvation. 
 

THE SIGNIFICANCE OF SACRIFICE. 

Gen. 3: 15 gives us the embryo of the Divine Covenant of salvation. In the coats of skin 

which god appointed (not merely manufactured v.  21), there was the shedding of blood, 

animal sacrifice, the Way of Reconciliation set forth This could not be brought about by 
God lowering His standard and minimising or ignoring sin. God devised a  means of 

education, a symbolic ritual, a vivid picture in which man could express and endorse the 



mind of God on sin. The love of God did not allow sin to close the story, but opened the way 
of life in the acknowledging of the Divine principles, and their in working into the life. 

 We see this ritual education which aimed at mind-transformation in the Cain and Abel 

episode. Cain, bringing to God what he thinks acceptable, and not feeling sufficiently abased 

to see the need for the typical outpouring of natural life in a sin offering (Gen. 4: 7). Abel had 
faith (Heb). 11), his mind endorsed the Divine principles. Likewise Yahweh smelt a sweet 

savour from Noah's sacrifice (Gen. 8: 20). 

 A basic understanding of sacrifice may be derived from the words of God to Noah in 

Gen. 9: 5. Here God permits Noah and his posterity to partake of animal food so long as the 
blood is not consumed, for the blood is the life of the flesh (v. 4). Later, this command was 

incorporated in the law. In Lev. 17, Israel were told that natural life residing in the blood, the 

blood of an animal was to be used to procure atonement or covering of sin (Atonement (rpk 

kaphar “to cover over”, “to be covered over”) (v. 11). Bearing this in mind, Genesis 9: 5 

becomes full of meaning. There are three major points: 

(1)  "Surely your blood of your lives will I require." 

(2)   "At the hand of every beast will I require it." 

(3)    "And at the hand of man, and the hand of every man's, brother (or, as it has been 

rendered: “At the hand of one that is his brother”) will I require the life of man." 

  

(1)   The Principle. Human life forfeit to God because of sin. Natural (blood) life fit 

only to be poured out. 
(2)   The Type. Recognition of the principle was required in the offering of beasts in the 

stead of man. The man died "in the beast." 

(3)     The Antitype. But "the blood of bulls and goats cannot take away sin."  

God's principles required declaration in a man, in one who shared the Adamic nature, in one 
"who is his brother," who should taste death for "every man" (Heb. 2: 9), and take away sin 

by the sacrifice of himself. (V. 6 emphasises that notwithstanding the unprofitableness of 

flesh, man must not treat the life of his fellow-man cheaply, nor engage in human sacrifice). 

Thus we see that when a man brought a sacrifice, if he offered it in faith then it was: (a)    An 
acknowledgment that he was worthy only of death. 

 (b)    Anticipatory of the One whom God should provide for his deliverance. 

Here was sin consciousness and unity of mind with God. 
 

SACRIFICE UNDER THE LAW, 

T here were sacrifices and religions observances, beasts clean and unclean before the Law, 

which were incorporated into the Law of Moses in an orderly fashion suited for a nation. 

Thus when the Law was fulfilled and no longer in force, those observances prior to the Law 

ceased with it because they had become part of it. 

 The Law presents greater detail concerning the sacrifices. The whole burnt offerings, 

peace offerings, meat offerings, drink offerings and sin offerings. To illustrate the Divine 

principles involved we will look at the sin offering of Lev. chapters 4 and 6. 
 Sin offerings were the main atoning sacrifices under the Law and were for sins of 

"ignorance." The word comes from the Hebrew “shegagah” and signifies more than a man 

sinning without knowing it and then later becoming aware, of his irregularity. The idea is of 

"constitutional ignorance," for the Hebrew word bears the idea of natural tendency of flesh 
to "go astray" (the self centred quality of which we have spoken). The word is used in Gen. 6: 

3 which should read, in place of, “for that he also is flesh," rather, "in his going astray he is 

flesh."  

Thus sins of ignorance were sins which arose from natural tendency of the flesh to go astray 
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or err, rather than from sins of wilful despising of God's authority.  Frailty as opposed to 
sins of open rebellion. (See Numbers 15: 22 “I erred"  "shegah" - to run wild, luxuriate, the 

natural vegetation unpruned). 

 This understanding is supported by Numbers 15 where all sin is divided into: (1) 

Sins of ignorance (shegagah) - v. 27. 
 (2) Presumptuous sin (v. 30) for which there was no offering, only death. 

The same contrast is presented in Psalm 19: 12-13. 

“Who can understand his errors? cleanse thou me from secret faults. Keep back thy 

servant also from presumptuous sins; let them not have dominion over me: then 
shall I be upright, and I shall be innocent from the great transgression. “ Psalms 19:12   

 

Thus sin offerings are particularly connected with "sin in flesh," or "sin used as a synonym 

for human nature" . Sin which Christ who had no transgressions of his own, shared with 

his brethren So it is appropriate that Jesus should be the "one great sin offering”. 
 

A PICTURE OF THE SIN OFFERING. 
 

Leviticus 4 divides sin offerings into four kinds: 

(1) vv. 3-12 for the priest 

(2) vv. 13-21 for the whole congregation. 
 

These were both burnt with fire and not to be eaten by the priests, for the blood was taken 

into the holy place. Paul, in Heb. 10: 10-12 has these particular offerings in mind as 

representing Christ -the high priestly offerer of his own flesh, himself being the true altar. 
 

(3) vv. 22-26 for a ruler. 

(4) vv. 27-35 for one of the common people, 

These were to be eaten by the officiating priests in the holy place: and this eating signified 

the assimilation of the truth concerning sin. All true Israelites have "studied sin" and eaten 
the one great offering for sin (John 6: 51-58 - "Eat my flesh." 1 Pet. 2: 5  "We are a holy 

priesthood offering up spiritual sacrifices"). The effect of eating the sin offering is to make 

a man most holy for an understanding of sin separates him from the undiscerning mass. 

 So, in imagination, let us go back over the centuries. We will assume that the 
waywardness of human nature has led the congregation of Israel into manifesting a 

complaining spirit. They have not openly flouted God's commands, but have allowed 

"natural" weakness to overcome them. It is still sin, and must be repented of when realised. 

What then was done?  
 The elders solemnly come forth with a young bullock. They press down heavily 

upon its head, and then it is killed. By pressing down upon the animal, they unite 

themselves with it, become one with the sacrifice. As they watch the bullock's life ebb 

away, there is symbolised the sinners' rightful doom. They each have pressed the whole 
weight of his "body of sin" upon the bullock, and have therefore symbolically "died in the 

bullock," and literally acknowledged the justice of the Divine sentence of sin. Here is the 

acknowledgment that God cannot tolerate flesh sin in its sinful state for He is righteous! 

 Having manifested a sin conscious disposition, and faith in the Divine mercy, their 
sins are forgiven; Divine justice is upheld and His mercy made plain. Thus the sacrifice 

was: 

(1)   A solemn acknowledgement that "in the flesh dwells no good thing," but also:  

(2) An expression of appreciation at the abounding grace of Yahweh.  
 “If thou, Yahweh, shouldest mark iniquities, O Lord, who shall stand? But there is 

forgiveness with thee, that thou mayest be feared." Psa 130: 3,4 



 And so down the Mosaic age a few Israelites understood and knew that "The 

sacrifices of God are a broken spirit: a broken and a contrite heart, O God, thou wilt not 

despise" (Ps. 51: 17), and this brought also the "sacrifices of praise." 
 

MAN HUMBLED: GOD EXALTED. 

I n the Mosaic enactment the greatness and holiness of God is set forth, and man is made to 

feel his insignificance. Read Brother Thomas' vivid description of the Day of Atonement 

in Faith for the Last Days," and picture the scene familiar to the first century “Christian 

Jew." Blood flowed, fire burned, smoke ascended, sin was condemned, man humiliated, 
flesh consumed! There were washings and immersions setting forth man's need of moral 

cleansing! Only one man was allowed to go into the most holy place, and he only once a 

year. With what awful solemnity he would go past the veil into the very presence of Him 

who inhabitest the Cherubim. Exclusiveness of approach! 
 How solemn it all was Blood, fire, smoke, death, yet hearken! What sound is that we 

can hear? It is the sound of the bells upon the priest's garments as he officiates in the 

tabernacle. So he still lives. Mercy is toward us. But still God is exalted, even in mercy as 

well as in justice for 'It is of Yahweh's mercies that we are not consumed, because His 
compassions fail not. They are new every morning: great is His faithfulness" (Lam. 3: 22-2~). 

 

THE LAW MADE NOTHING PERFECT. 
  

Y et for all its great educative power, the law was not the complete and perfect salvation 
of Yahweh. It was a constant reminder of human impotence, and a prophecy of coming 

deliverance. The sacrifices were only in the stage of part two of Gen. 9: 5. The man, the 

representative, the "every man's brother," was yet awaited; who should not typically but in 

his own body bear man's iniquity. 
This is expressed in Heb. 10: 1-5: 

"For the law having a shadow of good things to come, and not the very image of the 

things, can never with those sacrifices which they offered year by year continually 

make the comers thereunto perfect, For then would they not have ceased to be 

offered, because that the worshippers once purged should have had no more 

conscience of sins. But in those sacrifices there is a remembrance again made of sins 

every year. For it is not possible that the blood of bulls and of goats should take away 

sins. Wherefore when he cometh into the world, he saith, Sacrifice and offering thou 
wouldest not, but a body hast thou prepared me." 

There was continual remembrance of sins, and each year required a repetition of the Day of 

Atonement, until Yahweh manifested Himself in the body prepared. The law was discipline 

and bondage. It made faithful men sin conscious, and for them it was a hidden prophecy of 

life to be revealed. 

 The law showed up transgression, and made true men feel the need for a saviour.  

"Now we know that what things soever the law saith, it saith to them who are under 

the law; that every mouth may be stopped, and all the world may become guilty before 

the Deity. Therefore by the deeds of the law there shall no flesh be justified in his sight 
(Rom. 3: 19-20).  

Men under this law were justified only by Abrahamic faith, not by external observances, as 

we shall see more particularly when we devote a chapter to Covenants as expounded by the 
Apostles. 

A MYSTERY. 

U nder the law, reconciliation was incomplete. There was a mystery or secret permeating 
the Word which created the Mosaic world. God's Word gave light and guidance to 

believers, and in the hand of prophet, priest and king, it founded the Israelitish world. From 
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and peace there was sin, and evil, suffering and sorrow, disease, decay and death. 
 Everything in relation to the Word was bound up in a mystery (or secret). No word 

no mystery. The belief and obedience of the Word did not cancel sin in man's nature. It did 

not take away mortality in human life. What was the hidden meaning of the High Priest 

clothed in garments for glory and beauty? Why were the Cherubim traced on the veil? Why 
did the High Priest go once a year into the holy place with blood? From. Adam, to John the 

Baptist there was doctrinal prophecies, ritual, structural, festal, administrative, 

circumstantial, political prophecies. Nothing ended in itself. It was not complete, much less 

perfect in itself. 
There was an Isaac bound to an altar, there was an Aaron called of God; there was a 

lamb offered at morning and another at evening; there was blood sprinkled on the mercy 

seat on the day of Atonement; and a lamb eaten at the Passover. But everything in the old 

testament had a focal centre, and awaited a definite end and issue., a perfect fulfilment. 
 

AND THE WORD WAS MADE FLESH! 
The mystery was revealed. The secret meaning of the Law was made clear. The offerings 

under the Law were typical. The offering of Christ was real and representative. Bulls and 
goats bore no relationship to sin. He really was human nature, though of unblemished 

character. 

He was the real altar of unhewn stone, of earth, of brass. He was the High Priest who 

brought the offering, mediating for the people who can only approach through him. He was 
the whole burnt offering. He was the passover lamb. He was the meat offering. He was the 

drink offering. He was the sin offering. Brother Thomas has written: 
 

“Jesus being set forth by the Deity a propitiatory for the remission of sins that are past 
through faith in his blood (Rom. 3: 25), exhibits him in relation to the believer of the 

truth as an Altar the real Ail-elohai -Yisraail and Yahweh-nissi. The Word made Flesh 

was at once the victim, the altar, and the priest. The Eternal Spirit Word was the High 

Priestly Offerer of His own Flesh, whose character was without spot: "holy, harmless, 
undefiled, and separate from sinners"; "who knew no sin"; yet whose nature was in all 

points like ours;  sin's flesh, in which dwells no good thing (Heb. 9: 14; 7: 26; 2 Cor. 

5: 21; Rom. 8: 3; 7: 18; Heb. 2: 14-17). The Flesh made by the Spirit out of Mary's 

substance, and rightly claimed therefore in Ps. 16: 8; Acts 2: 31, as His flesh, is the 
Spirit's anointed Altar, cleansed by the blood of that flesh. when poured out unto death 

"on the tree." This flesh was the victim offered; the sacrifice. Suspended on the tree by 

the voluntary offering of the Spirit Word (John 10: 18), ”sin was condemned in the 

flesh," when the soul blood thereof was poured out unto death. The Spirit Word made 
his soul thus an offering for sin (Isa. 53: 10); and by it sanctified the Altar body on the 

tree. It was now a thusiasterion an Altar most Holy; and all that touch it are holy; and 

without touching it none are holy" (Eureka, vol. 2, p. 224). 

In Jesus on the stake, all the Divine principles, whether of justice or mercy, found their true 
focus. Henceforth men understand the mind of God toward sin by the crucified Jesus not by 

shadows and pictures. God manifested himself in a son who was in himself the meeting 

place of God and man, shewing forth the Yahweh character, and making an exhibition of all 

that human nature is fit for.  
 When once the real redeemer had come then shadows cease in the presence of the 

substance. To carry on shadow worship now would imply that there was intrinsic merit in 

outward observances; would indicate that a man thought he could place God in his debt by 

works and ceremonies:  Anon  Brother. (mainly from notes ed.) 
awawawawawawawawawawawawawawawawawawawawawawawaw 
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THE FAITH IN THE LAST DAYS 
 

THE DAY OF ATONEMENT 
 

“Behold, now is the Time of Acceptance; now is the Day of Salvation ". 
 

T HE day of atonement, its numerous sacrifices, and the various rites enjoined, all deserve 

our most careful attention ; not only from the supreme importance attached to them 

under the Mosaic Law, but from their frequent mention in the New Testament, and from 
their typical bearing on the events of our own time, or those which will shortly come to pass. 

 By the Jews, it is called emphatically THE DAY. It is the day of condemning, 

avenging, and coverings of Sin, yom hak-kiphpurim-a Day of Coverings : on it the sins of 

the whole Jewish nation are covered over ; on it the High Priest performed all the functions 
of ordinary priests ; and on this day only he entered the Holy of Holies, or the most holy 

chamber or division, of the temple beyond the Veil. This day was considered as a Sabbath, 

or rest, a festival, and the strictest of fasts; and it concentrated in itself the solemnities proper 

to each of these, and it had a longer period of preparation preceding it than any other holy 
day required. 

 The High Priest performed all those services appointed for the Tabernacle-the daily, 

the sabbatical, and the festival services, as well as those peculiar to this day, and he finished 

by reading to the people. 
 Tisri was the first month of the Civil Year, and the seventh of the Ecclesiastical 

Year, and the 10th of Tisri was the Day of Coverings, termed in the English Version, "the 

Day of Atonement". From the first to the seventh are called days of conversion; because in 

them they turned to Yahweh in preparation for the 10th . The 8th and 9th were styled terrible 
days. On these they clothed themselves with sackcloth, and began to afflict their souls. At 

sunset on the 9th Tisri the fast began.  

 No food was allowed, except in cases of extreme necessity, and even then the 

quantity was limited to what a date shell could hold. Seven days before the fast, the High 
Priest took up his abode in the temple, purifying himself, and practising those various 

sacrifices, and other offices on the 10th .  

 On the 9th he fed sparingly, concluding before sunset ; during the night he was 

attended by the younger priests, who read to him, and prevented his sleeping, lest his dreams 
should be unholy. Others watched for the approach of day, and at the first streak of dawn, 

they roused the High Priest to the arduous duties of the day.  

 There were fifteen victims which he must slay, divide, wash, and offer in sacrifice, 

as far as possible with his own hands. He must wash his whole body five times; wash his 
hands and feet ten times; and change his garments six times during the day; and the fast must 

be as strictly observed by him as by the rest of the people. He went into the Holy of Holies 

four times during the day: 

1.. With the incense ; 
2…With the blood of the bullock 

3…With the blood of the goat ; 

4…At the conclusion of the sacrifices to bring out the Incense. 
 

THE DAWN OF THE DAY OF ATONEMENT 
 

W hen the Day of Coverings dawned, the High Priest put off his ordinary garments, 

immersed his whole body, and five times washed his hands and feet; he then put on 
the holy garments, and addressed himself to the service of the day. 

 He first slew the daily sacrifice, a lamb, burnt its members, offered the morning 



incense, trimmed the lamps, and went through the ordinary morning service. He then 

offered the bullock, and seven lambs, appointed for extraordinary significant days, and 

again washed his hands and feet. He then put off the golden garments, bathed himself, and 

put on the linen garments appropriate to the day (Lev. 16: 4) ; and now began the service 

peculiar to it. He first went to his own bullock (ver. 6), which was between the temple and 
the altar, and putting both hands upon his head, confessed his sins. Leaving the bullock in 

the hands of a keeper, he went to cast lots for the two goats in the north-cast quarter of the 

Court below the altar.  

 The lots were inscribed, the one "For Yahweh”; the other, "For Scapegoat". After 
drawing them, he tied a scarlet fillet on the horns of the Scapegoat, when it was taken to the 

east gate of the temple, which looked towards the Mount of Olives, whence it was to be 

sent into the wilderness in due time, the victim goat remaining where it was. 

 He returned to his bullock, and confessing again over him his own sins, and those of 

the sons of Aaron and of the holy people, he slew the bullock, and gave the blood to a 

priest, who stirred it up to prevent coagulation. 

 He now took the censer, filled it with burning coals from the Brazen Altar ; then 

took a handful of incense from a vessel which was brought to him, and threw it into another 
dish. He took the censer of coals in his right hand, the dish of incense in his left, and 

entering the first time into the Holy of Holies through the Veil placed the burning censer in 

front of the Ark of the Covenant, poured the incense into his hand, scattered it on the coals, 

waited till the place was filled with smoke, and then came out backwards, his face being 
towards the Ark. 

 On reaching the Court of the Priests, he took the blood of the bullock, which had 

been kept stirred, and sprinkled it upon the Mercy Seat, eastward; and before it seven times. 

Coming out again from the Most Holy, he left the remaining blood in the Holy Place. He 
now went out, and slew the victim goat, and going with his blood into the Holy of Holies a 

third time, sprinkled it also before the Mercy Seat. Coming out, he set it down in the Holy 

Place, and sprinkled the blood of the bullock before the Veil, then the blood of the goat 

also. He then mingled both bloods in one vessel, and sprinkled the Golden Altar, and 
vessels of the sanctuary; and going out, poured the remaining blood under the Brazen Altar. 
  

THE SCAPEGOAT— ‘AZAZEL’ 

T hese things transacted, he next sent away the Scapegoat, having laid his hands on his 
head, and confessed the sins of the people. While the Scapegoat was being conveyed 

away, the High Priest went on with the service of the day. He divided the bullock and goat 

he had slain, and whose blood he had, taken within the Veil: he burnt their fat and inwards 

upon the Brazen Altar, but sent their carcasses to be burnt without the camp or city. By this 

time the Scapegoat had reached the wilderness, which event, they say, was known by the 

whitening of the scarlet fillet on the door post. 

 The High Priest then read certain sections of the Law, recited eight prayers, washed 

his hands and his feet, put off the linen garment, bathed, put on his golden garments, and 
washed his hands and feet. He then offered a ram for himself, another for the people, and 

seven lambs as extra oblations for this day. At length he offered the daily evening sacrifice, 

washed his hands and feet, put of the golden garments, bathed, put on the linen garments, 

washed his hands and his feet, and going a fourth time into the Holy of Holies; brought out 
the censer and the dish, which he had left there at the beginning of the service of the day. 

 Washing his hands and feet, he put off the linen garments, bathed, put on the golden 

garments, washed his hands and feet, offered the evening incense, and trimmed the lamps. 

Then finally washing his hands and feet, he put off the golden garments, resumed his 
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ordinary dress, and went home, followed by the people, and congratulated by his friends. 
  

THE ENIGMA OF THE DAY OF ATONEMENT 
 

I n solving the enigma of this Mosaic Day of Coverings, it should be remembered, that 
Christ's person, Christ's office, Christ's sacrifice, and one time offering it, the Eternal 

Spirit in Flesh, or Christ alone could fill to show forth any one of these, several types 

combined ; and as each type requires its own time, there must be for each one of Christ's 

offices several times in the types.  
 The Christ, in his single person, embodies the paschal lamb and its blood of 

sprinkling ; the victims of the Day of Coverings and their blood of sprinkling ; the bodies 

burnt without the camp; and the High Priest who entered the Holy of Holies. All the types 

concentre in the Eternal Spirit Incarnate-the Christ ; and therefore in applying them to him, 
we are under the necessity of giving our whole attention to the meaning of the emblem, not 

to its circumstances.  

 We must stop, in our application of the types to Christ, at that point where they 

foreshow his person or offices, and not apply to the Great Antitype the various times, places 
and circumstances which are only meant to give necessary locality to the several types. But 

when the finished work of the Christ comes to be applied to the faithful, or to successive 

generations; or when we endeavour to trace out the course of his future manifestations, the 

time and order observed in the type become important features in our inquiry, and an 
attention to this distinction removes some difficulty in the case. 

 The Day of Coverings was a day of sacrifice in a pre-eminent degree a; day of death, 

of burning, and of blood "A day of blood, and fire, and cloud of smoke". It was a day also of 

confession of sin, tribulation, and pardon; so that it became “a time of acceptance, and a day 
of salvation". This was the character of the Mosaic Pattern; of a single day in every year of 

the Times of the Ages; and it foreshadowed a day of like character a "Now", which, Paul 

says, is the time of acceptance and the day of salvation (2 Cor. 6 : 2). 
  

THE ANTI-TYPE 

T his Antitypical Day of Coverings has already continued for many centuries. . Its 

preparation began with the entrance of the Eternal Spirit into its personal Temple (John 

2: 2 1) when he descended on Jesus in the form of a dove; the slaying of the bullock and the 
goat, the burning of their carcasses without the camp; and the carrying of the burning censer 

into the Holy of Holies, have been fulfilled in the death and resurrection, and ascension of 

Jesus, who, like the Scapegoat, is absent from the camp of Israel.  

 The handful of incense, the prayers of the little flock, still smokes before the Ark. 
The censer remains there; yea, and must remain there till the day is terminated, and its 

service complete. While it is smoking before the Ark, blood flows and the fire burns.  

Sin has been condemned in the flesh; and the household or sanctuary of the Eternal Spirit 

reconciled; but all its members have not yet been brought in. When these are complete, "the 
Hour of judgment", the last hour of the day of atonement, will have come.  

 The law will then be proclaimed from Zion by the High Priest in his golden 

garments. The jubilee trumpet will sound, and Israel shall return. In this terrible crisis, 

Babylon falls, the harvest is reaped, the vintage gathered, the wine press trodden, and the 
times of the Gentiles fulfilled. Their kingdoms become the kingdoms of Yahweh; Israel is 

pardoned; the nations blessed in Abraham and his Seed; the Day of Atonement 

consummated; and the Feast of Tabernacles, the feast of the 15th of Tisri, inaugurated to the 

joy of all the earth. J Thomas  THE FAITH IN THE LAST DAYS. 
 awawawawawawawawawawawawawawawawawawawawawawawaw 
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THE TRADITIONAL TEACHING OF THE ATONEMENT 
 

I n 1848 brother Thomas published the book “Elpis Israel”. This represented a separation of 

the Apostolic Truth from clerical error, which had blinded men for centuries.  However 

the thinking of the flesh is strong and will only be finally defeated at the return of the Master. 
 “I will put enmity between thee and the woman, and between thy seed and her seed;”   

Gen 3:15   
 

The traditional teaching of the Atonement is simple to understand and sublime in its effect 
and hinges on the “twofold aspect of sin”.  However contention concerning the atonement 

has been among us from 1871, the same year that bro Thomas died.  Every 40 or 50 years it 

is recycled in a slightly different form, 45 years ago this editor caught the last part of the, 

then current spread, meeting the main protagonists.   In view of the general re-circulation of 
Brady’s “Nazarene” book, it has been requested that the following article by brother Collins 

be re-produced. The general argument against the ‘clean flesh’, will also serve to highlight 

the false nature of the current ‘partial atonement’ views. Ed. M.W. 
 

FALLACIES OF "NAZARENE" TEACHING CONCERNING THE SACRIFICE OF 
CHRIST 

 

In recent months, Brethren have been deluged with a flood of literature advocating the 
theories of the Nazarene Sect. Here are some facts concerning this matter. 
 

 The Nazarene Fellowship is a small, contentious faction of ex-Christadelphians, who 

are trying to revive the exploded teachings of the late Edward Turney, by circulating 
pamphlets for the most part crudely expressed and acrimonious in style. The late Brother I. 

Collyer remarked truly of this "literature" that "it attempts to atone for poverty of argument 

by a vigour of expression which degenerates into a type of rudeness futile in controversy." 

Scripture enumerates strife and debate as among the works of the flesh, and certainly the 
fruit of the spirit is not very evident in these cantankerous publications (Cp. Jude. 9). 

 

HISTORY 
 The teaching of this factor was first propounded by a Brother David Handley, of 
Maldon, in 1871. His views were taken up and developed by a business man of Nottingham, 

ex-Brother Edward Turney, who learned it from conversations with Brother Handley. In 

1873 Turney lectured upon it, in Birmingham, in the old Temperance Hall, and in a brother's 

house, and elsewhere. The same year he and a few supporters separated from the main body 
of the brethren, causing the first division in the brotherhood only two years after the death of 

Brother John Thomas. 

The group came to be known as "Renunciationists," because Turney published a statement in 

which he "renounced" all he had formerly believed and taught as a Christadelphian 
concerning the Sacrifice of Christ and the nature of sinful flesh. 

 In 1878 Turney started a magazine called "The Lamp," to advocate his new views. It 

continued for two years until in 1880 it "flickered out," in the apposite phrase of the late 

Brother C. C. Walker. About that time (1880) the author of the doctrine, David Handley, 
came to see the unsoundness of it, and he had the courage and the humility to abandon it, and 

confess his error in a letter to the "Christadelphian" for November, 1881. He then went about 

among the brethren trying to undo the damage that had been done. 

 He wrote, "In 1880 ... I saw substitution to be unscriptural ... and ... that what was 
known as renunciationism was not true, and the lecture by E. Turney on "the Sacrifice of 

Christ was eroneous, therefore misleading and worse than useless." Surely a weighty 

admission from the originator of the doctrine! 



 His brother, C. M. Handley, also abjured the error publicly in a letter in the 

"Christadelphian," June, 1881, in which he said, "It was the blinding dogma of substitution 

that bemuddled our minds." He mentions twenty others, who had also come to realise the 

unscripturalness of these views and had returned to the Truth. But Turney clung to it. 
 

 Coming to the present day, it is just the same "blinding dogma of substitution" that is 

being advocated by a new generation prominent among whom is ex-Brother E. P. Brady, late 

of the Suffolk Street ecclesia, who "went out" and was re-immersed on the basis of this 

"dogma." He picked it up from a casual reading of Turney's magazine which he found lying 
about while on a visit to a brother's house at Derby. Brethren should be careful what kind of 

books they leave around. 
 

The present writer (A. C.) tried to dissuade E. P. Brady from embracing these false doctrines. 
 

"NAZARENE" TEACHING 
 

The mere statement of Nazarene doctrine, stripped of unnecessary verbiage and polemical 

fireworks, should help anyone versed in the Scriptures to see that it is not the soul satisfying 
faith that its exponents claim. 

 Their error begins in Eden. They allege that when God decreed to Adam and Eve, 

"In the day that thou eatest thereof thou shalt surely die" (Gen. 2: 16-17), it meant that 

they must die a violent death by execution on the very day in which they should transgress. 
"Natural death," the ordinary death which men die from old age, decay, or disease, is not 

the consequence of Adam's transgression. 

 Adam and Eve having broken God's law, it was found impossible to carry the 

penalty into effect, because to have done so would have meant the extinction of Adam's race, 
since as yet they had no children. God's purpose in creating them would have failed at the 

very start, had he executed them there and then. 

 So God in His mercy suspended or postponed the penalty He had decreed. He 

permitted them to live and beget offspring because He had in view His purpose to provide 
Jesus ages afterwards, who should pay the penalty for them. He was the Second Adam, it is 

urged, and since he suffered a violent death, shedding His blood, on the cross, it must have 

been because he stood in the place of Adam and suffered his punishment. 

 This arrangement, it is said, satisfied the claims of divine justice gloriously. A sin 
had been committed, and the due penalty paid. The account was balanced. This showed forth 

the perfect justice and righteousness of God. 

 But there is something more. If Christ was to pay the penalty of Adam's sin he must 

have what they call a "free life." He must stand in the same uncondemned position as Adam 

did before the Fall in order to offer his life in Adam's stead. This means that he did not in 

any sense share in the liability to die that came upon Adam and his posterity. His "life" was 

"free," unforfeited. He received it direct from God being begotten of the Holy Spirit.  
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 40 years ago Brady used the following silly ‘trick’ to ‘prove’ his clean flesh theory. He would pinch a piece 
of the flesh of his hand and say “You are not saying  that there is sin in this are you?”  This was said in a 
way to deprecate and make one feel small. — This is now being used in support of partial atonement. 
“The body cannot be disassociated from the brain, lusts are a part of the physical condition. As the result of 
transgression, they are able to rule us and inasmuch as this evil principle pervades every part of the flesh, the 
animal nature is styled “sinful flesh,” that is, “flesh full of sin”; so that sin, in the Bible style, came to 
stand for the substance called man.” Ed. 
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This gave him an absolute right to keep his life intact without ever dying so that he could, 
had he so chosen, have entered upon eternal life without passing through death. 

 But, in love for God and man, he chose to fulfil God's purpose. He laid down his 

life for his brethren, paying the penalty that should have been paid by Adam and all in 

Adam's loins. Hence, all of Adam's race are released from that liability to die a violent 
death in which all would still be held by God's immutable law apart from Christ's 

substitutionary death. 

 Thus, as a man might pay a fine for his brother who was not able to pay it himself, 

so Christ paid Adam's debt, suffering the punishment due to him. He has ransomed human-
ity paying the price that we might be released. 

If we ask to whom was this price or ransom paid? Was it to God? We are assured by 

Nazarene writers that it was not paid to God. Here are the emphatic words of one whose 

writing is considered by this sect to be a "masterpiece." "We scrupulously maintain that the 

death of Christ is no ransom paid to God for man's deliverance, but a ransom paid by God 

to the Government of Sin for the release of man"-A. L. Wilson. That is the theory stated as 

fairly as we can. 

FALLACIES 
 When we analyse it in the light of the Spirit's teaching we find it is wrong on every 

fundamental point. Take the idea of Substitution. It makes a travesty of justice, as Brother 

Handley came to realise. An innocent victim suffers the punishment due to a guilty man 

who is let off scot-free and the claims of justice are supposed to be satisfied. In other words, 
it does not matter who suffers punishment as long as somebody does. 

 Is that an ethical idea? Would it display the righteousness of God? Of course not. 

Even human justice would not countenance a perversion like that. 

 And scripture repudiates such a principle. "The son shall not bear the iniquity of 

the father." "The soul that sinneth, it shall die" (Ezek. 18: 2, 20. See also the rejection of 

Moses' offer to die as a substitute in Exodus 32: 31-35). 

 Again; the death of an innocent man four thousand years after the crime was 

committed could not satisfy the terms of the Edenic Law, for God said to Adam, if "thou" 

eatest thereof THOU shalt surely die." For that law to be upheld it required the death of the 

actual transgressor -"Thou" - not some other person. 

 Further, to argue that the penalty thus announced to Adam could not be inflicted 

without frustrating God's purpose in creating him, is to charge God with foolishness Would 
the All-wise One make a law and attach to it a penalty which He knew beforehand He could 

never inflict? 

 Moreover, this suggestion amounts to blasphemy for it makes God a liar and the 

serpent tell the truth. The serpent said, "Ye shall not surely die," - and he was right, 

according to this foolish theory? 

The foundation stone upon which this theory rests, as A. L. Wilson admitted, is the 

assertion that the phrase, 

"Thou Shalt surely die" (Gen. 2: 7) means instant, violent death by execution involving the 
shedding of blood, and does not mean the "natural" death which closed Adam's life. 

 This is blatantly false. Nazarene writers ought to make sure of their facts. "Dying 

thou shalt die" is a Hebrew idiom occurring in various forms to express emphasis and 

certainty. "Eating thou shalt eat” (Gen. 2: 16); "Seeing we saw" (Gen. 26: 28); 
"Honouring I will honour" (Num. 22: 17-37); "Fading thou will fade" (Exod. 18: 18), 

etc., etc. 

 Here it expresses the certainty that death would follow transgression; there would 

be no reprieve, no escape. The A.V. and R.V. correctly convey this sense. The phrase does 



not express the mode of death. Reference to Numbers 26: 65 with 14: 32-33 will show that it 
is applied to "natural" death - the ageing and slow decay over forty years of the generation 

(Deut. 2: 14) that died in the wilderness. It is applied also to the death by sickness of David's 

child - 2 Sam. 12: 14-18. 

 The mode of Adam's death is revealed in Gen. 3: 19. "Because" he had disobeyed 
God, he was to pass the remainder of his days in labouring and sorrow upon ground 

accursed, until, in process of time, his body decayed and returned to its parent dust. This 

shows what "Thou shalt surely die” meant, and it is so understood by Paul in Rom 5: 12-14. 

 How did death "reign" from Adam to Moses? As an unpaid liability to die a violent 
death, or as an actual fact? Read Genesis 5 and note the refrain, "and he died," ringing 

through the chapter like "a death-knell" and you have the answer. 
 

NO FREE LIFE 
 

 Two other fatal fallacies deserve mention. Nowhere do the Scriptures say that Jesus 

had a "free life." Nazarene writers ' wrest John 5: 26-"The Father hath given the son to 

have life in himself “- to bolster up their crotchet. It has nothing to do with their 
construction of it. It refers to the power of Jesus to raise the dead and bestow immortality 

upon those he adjudges worthy. 

 The word says that now "death hath no more dominion over him," implying that 

formerly death did have "dominion over him." How, then, had he a "free life"?; 
"He was crucified through weakness."  

His corruptible body made it possible for him to be put to death. 

"Flesh and blood cannot inherit the kingdom."  

There was no "free life" in his flesh and blood. "He was made sin." He possessed a nature in 
which resided the impulses to sin as seen in his temptation; and,  

"He was made a little lower than the angels for the suffering of death.” 

God purposed that he should die: no "free life" there. As we partake of flesh and blood  

"he also himself likewise partook of the same that through death," etc.  
"He took not on himself the nature of angels but he took on him the seed of 

Abraham," and  

"in all things was made like unto his brethren" (Heb. 2). 

There is no suggestion of a "free" or different kind, or status, of life in those scriptures. All 
emphasise his "oneness" with humanity so that he was truly a "son of man." "Free life" is a 

pure fiction invented by Edward Turney to complete his theory of the atonement. 

 Lastly, these errorists lay great stress on the idea that Jesus died to pay a ransom to 

the "Government of Sin." 
 But the "Government of Sin" is an abstraction, a mere figure of speech, personified 

by the use of capital letters. You cannot literally pay a ransom price of shed blood to an 

abstract idea, a literary device, so that that abstract idea will release real men and women 

from a legal liability to die a violent death! 
 Yet that is the utter confusion this theory introduces into the sublime truth of the 

Atonement. 

 Brother W. F. Barling, in his articles on this subject, has pointed out to the 

discomfiture of these false teachers, that this theory logically requires a belief in a personal 
devil to make it complete: 

"Before redemption in the strictly legal sense of the term can be transacted, there must 

be an article in pawn, someone to redeem it, a redemption price to be surrendered in 

exchange for it, and essentially also a pawn-broker to whom the price is paid for its re-
lease. Consequently the Nazarene theory (which presupposes that redemption from sin 
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is a wholly legal matter) has to identify each of these in turn. Thus the forfeited article 
is said to be Adam's life, God is the purchaser, and the blood of Christ the price of 

man's redemption. But the theory is not complete in itself until it discloses the identity 

of the pawn-broker." 

Who then is this pawn-broker? It can only be a personal devil. But he is not wanted by 
Nazarene writers! So they are driven by the deeds of their theory to postulate an abstraction, 

personify it, and proceed to reason about it as if it were a real, living party to a commercial 

transaction. 

 No wonder Brother Handley admitted their minds were "bemuddled." 
 

Perhaps it is a subconscious realisation of the weakness of their case that makes these 

writers avoid a simple, straightforward exposition of what they believe, supported by 

constructive exposition of scripture. They prefer to censure personalities, make innuendoes, 
impute bad motives, and attack fragments from their opponents' writings which they do not 

understand, all of which amounts to polemical dust-throwing of no profit in the sight of 

God or man. A. Collins circa 1957           
awawawawawawawawawawawawawawawawawawawawawawawaw 

 

THE DIFFERENCE BETWEEN  

TRUTH AND ERROR 
 

I t is obvious from Paul's statement to the Romans that sin wrought a great change in the 
human race. He wrote: 

"By one man's disobedience many were made (or constituted) sinners (Rom. 5:10). 

"By the offence of one judgment came upon all men to condemnation" (v. 18). 

"Through the offence of one many he dead- (v.15) 
These statements (and they could be multiplied) show that by Adam's offence his posterity 

became related to sin, condemnation, death. 

How did they do so? 

There are three main theories. 
 (1)  The Renunciationists or Clean Flesh Theory. This was set forth by Edward 

Turney who renounced the teaching of Brother Thomas and was opposed by Brother 

Roberts. He taught that man's physical state remained unchanged, so that today we are in 

the same condition of flesh as was Adam and Eve before they sinned. This is described in 
Genesis 1:31 as a "very good" state, hence the caption of Clean Flesh Theory. 

 But though Edward Turney taught that Adam's descendants inherit the same 

condition of flesh as that in which he was created, he claimed that they were "morally 

defiled", in that the stigma of Adam's sin rested on them, for they had "sinned in Adam." 

That being the case, the human race was in a hopeless condition until a Redeemer was 

found with a "free life," and he claimed that the Lord was "free" of the moral stigma of 

Adam's sin by virtue of his birth of the virgin Mary. 

 Turney therefore taught that as humanity inherited only the moral stigma of Adam's 
sin, flesh, itself was still in the "very good" condition of creation, and therefore, of itself, 

can manifest the glory of the Father in perfect obedience. 

The doctrine is false and blasphemous. False because Scripture clearly states that the flesh 

is evil and sinful in its tendency, and not "very good"; blasphemous because it virtually 
teaches that God holds humanity accountable for a sin that it never committed: the sin of 

Adam. 

 (2) - The Theory of Alienation. The other extreme is the theory set forth by the 

late Brother J. J. Andrews, which likewise lead to a false doctrine. 



 Though J. J. Andrews provided Brother Roberts with the greatest support when the 
latter was cornbatting the teaching of Edward Turney, he later proclaimed another theory, 

which led him from the truth.  

 He taught that though Adam’s posterity inherited the physical consequences of the 

first sin, and thus became “mortal through sin,” 
in addition it inherited a “legal” condemnation. That “legal” condemnation meant that 

mankind was alienated from God through the nature it inherited, and therefore, unless there 

was justification r from “legal condemnation,” a person would not rise from the grave no 

matter how much knowledge r of the Truth he might possess.  
  The theory taught that justification for the Jew was by circumcision, and for the 

believer by baptism. Unless a person was either circumcised as a Jew or baptised as a 

Christian, he would not be brought from the grave to judgment, because he was under “legal” 

condemnation, the effect I of which would hold him eternally in the grave Therefore, an 

“unjustified” person (a person unfreed from “legal” condemnation) would not be resurrected 

to judgment, whereas a “justified” person would. 

 The theory is likewise false and blasphemous. It is false because it claims that God 

holds us accountable (in a “legal” sense) for what Adam did; it is blasphemous, because it 
teaches that a 

person can virtually defy God in I that though he might know the will of God, he will not be 

raised to judgment unless he is baptised. 
 

THE TRUTH 
 

 (3)— The Truth. The Truth is that Adam was made subject to mortality through sin, 

and death finally claimed him. As his descendants, we inherit his nature which is mortal 
because of sin. That mortality has created a bias in our nature which tends to sin. However, 

we are not held blameable for this, nor does the moral or legal consequences of Adam’s sin 

rest upon us. All that we have inherited from him are the physical consequences of his sin. 

We are not alienated from God because of our nature; we are not children of wrath because of 
our nature; but we are alienated from Him through ignorance (Ephesians 4:18), and we 

become children of wrath by obeying the natural tendencies of the flesh. 
 

CHRIST’S SACRIFICIAL DEATH 
 

Christ’s death was a ritual exhibition of what was due to sinners. But this ritual symbolism is 

frequently ignored, so that instead of viewing Christ crucified as the sinner’s representative or 

the “sin-bearer”, he is isolated from his mission and he himself regarded as the “sinner,” 
“legally guilty” of “original sin,” and subject of “alienation” on account of his nature.  

 On the other hand some go to the other extreme, objecting to the use of the word “sin” 

in its physical or secondary sense at all, and stumbling over the use of the words “unclean” 

and “sinful” in their application to the nature we possess, and which Christ shared in common 
with us all.   

 None can gainsay the fact that our nature is sinful in its tendency, and corruptible in 

its constitution.  This is surely obvious to us all in the incidence of sin, the teaching of Jesus 

that such come “from within” (Mark 7:2 1), and the statement of Paul that the “thinking of 

the flesh is enmity against God” (Rom. 8:7  mg), “the flesh lusteth against the spirit” (Gal 

5:17), and “he that soweth th to his flesh shall of the flesh reap corruption” (Rom. 8:8). 

Surely then, it is no misnomer to describe the flesh as “unclean” and “defiled”; and if Christ 

partook of “the same” (as testified in Heb. 2:14), why stumble over these expressions when 
applied to his nature as distinct from his character?  
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 We suggest that those who do so are hazy in their understanding of the doctrine of 
the Atonement, or are opposed to its true significance. The cause could be due to the abuse 

of these terms by some, and the foolish ideas of associating “guilt”, “wrath”, and 

“alienation” with nature itself, instead of recognising that it is the moral condition which 

results from it (when the physical law of our nature is not controlled by the law of God) to 
which these words apply. It is this failure to control our inherited natural sinfulness which 

makes us displeasing to God, and brings us under individual condemnation. 
  

 In short, Man needs justification by the sacrifice of Christ, because he is a sinner, 
and not because God has imputed to him the “legal” liability of the sin of Adam Christ, as 

representative of the human race, suffered by crucifixion that which is due for sin, and 

setting forth the righteousness of God in life and death, rose to immortality. 

 Let us clarify our thinking in relation to this important doctrine.  
“By one man (not God) sin entered into the world and death by sin” (Rom 5:12). 

H.P. Mansfield.  circa 1970 
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SACRIFICE IN THE AGE TO COME 
 

T HE answer to the question, Will burnt offerings and sacrifices be offered in the Age to 

come?  must be sought for in the testimony of God. He only can tell; and He has 

graciously condescended to do so. He instructs us in His Word that the sacrificial offering 
of beasts shall be a part of religious worship or service in the World or Age to Come. Of 

this there can be no doubt with those who believe the prophets; but, whether we can 

reconcile the restoration of sacrifice with the sayings of Paul (Heb. 10: 6; Eph. 2: 15; Col. 

2: 14) without being led to a denial of either, or to the affirmation that a contradiction 
exists, is another thing, and a question to be settled, not by the opinions of the learned, but 

by reason enlightened by the handwriting of God. 
 

THE TESTIMONY OF MALACHI 
 

T he first witness to be summoned in the case is Malachi. He testifies that a time shall 

come when: 

“from the rising of the sun even to the going down of the same, my name, saith 

Yahweh of armies, shall be great among the nations, and in every place incense shall 

be offered to my name, and a pure offering ; for my name shall be great among the 

nations, saith the “I-shall-be of armies". Malachi 1:11 

 This is evidently in the future, because it has never obtained in the past. Now when 
the time for the offering of this incense and pure offering in every place shall have arrived, 

a purified priesthood will have been prepared to offer it among the nations: for the same 

witness testifies, saying,  

"The Messenger of the Covenant . . . shall sit as a refiner and purifier of silver: and 

he shall purify the sons of Levi, and purge them as gold and silver, that they may 

offer to Yahweh an offering in righteousness. Then shall the offering of Judah and 

Jerusalem be pleasant unto Yahweh, as in the days of old, and as in former days" (Mal. 

3: 1-4). 
THE TESTIMONY OF ISAIAH 

 

T he next witness we shall call up is Isaiah. He testifies that at the time when  

"the Lord God gathereth the outcasts of Israel", " the sons of the stranger that join 

themselves to the Lord to serve him, and to love the name of the Lord, to be his 

servants, every one that keepeth the Sabbath from polluting it, and taketh hold of my 



covenant, even them will I bring to my holy mountain, and make them joyful in my 

house of prayer their burnt offerings and their sacrifices shall be accepted on my 

altar , for mine house shall be called an house of prayer for all peoples" (Isa. 56 : 6-7).  
 

 When these words were written, the temple of Solomon was still standing as the 

house of prayer for Israel. But the prophet speaks here of a future temple which should be a 
house of prayer, not for Israel only, but for all peoples. That house has not yet been erected, 

but will certainly be, for Zechariah testifies that the man whose name is The Branch "shall 

build the temple of Yahweh", a temple very minutely described by Ezekiel. Upon the altar 

of this temple, then, the burnt-offerings and sacrifices of the sons of the stranger will be 
accepted: offerings which shall be selected from the flocks of Kedar, and the rams of 

Nebaioth. For, says Isaiah, 

 “the Gentiles shall come to the light of Jerusalem, and kings to the brightness of her 

rising, when she shall arise and shine, and the glory of the Lord is risen upon her ; 

and …they shall bring gold and incense ; and they shall show forth the praises of 

Yahweh. All the flocks of Kedar shall be gathered together unto her, the rams of 

Nebaioth shall minister unto her. : they shall come up with acceptance on mine altar, 

and 1 will glorify the house of my, glory" (Isa. 6o: 6-7). 
 

 Again, Isaiah tells us that in a time, which has hitherto never obtained, when the 

Egyptians shall serve with the Assyrians, and Israel shall be the third with Egypt and 

Assyria, a blessing in the midst of Palestine-then  
"they shall cry unto Yahweh because of oppressors, and he shall send them a saviour, 

and a Great One, and he shall deliver them. And Yahweh shall be known to the 

Egyptians, and the Egyptians shall know Yahweh in that day, and shall do sacrifice 

and oblation ; yea, they shall vow a vow unto Yahweh, and perform it” (Isa. 19 : 19-25). 
FEAST OF TABERNACLES 

 

W hen they do sacrifice and oblation thus, it will be at the yearly festival of Tabernacles; 

for  
"every one that is left of the nations which came against Jerusalem shall even go up 

from year to year to worship the King, the ‘I-shall-be of armies’”, and to keep the feast 

of Tabernacles"  (Zech 14: 16).  

 Now the feast of Tabernacles cannot be kept without sacrifice, as will appear by 
consulting the law by which the festival was decreed, which reads thus:  

"The fifteenth day of this seventh month shall be the feast of Tabernacles, seven days 

unto Yahweh. On the first day shall be a holy convocation ; ye shall do no servile work 

therein. Seven days ye shall offer an offering made by fire unto Yahweh, on the eighth 

day shall be a holy convocation ; ye shall offer an offering made by fire unto, Yahweh; 

it is a solemn assembly, and ye shall do no servile work therein". Zechariah 14:18-19 

 For the Gentiles to keep this feast, they must observe it as the Israelites did before 

them, according to the law; and not as they " keep the Sabbath " now, observing the first or 
eighth instead of the seventh day, after a fashion of their own, and omitting those 

requirements which are inconvenient. 
 

FEAST OF PASSOVER  
 

T he Feast of Passover is also to be observed in the Age to Come; which, however, cannot 

be kept without sacrifice. Jesus said to his disciples,  

“I will not any more eat of the Passover, until it be fulfilled in the kingdom of God”. 
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  This was equivalent to saying, "When the Passover is fulfilled in the kingdom of God I 

will eat of it ". Hence we find its restoration testified by Ezekiel in these words :  

"On the fourteenth day of the first month ye shall have the Passover, a feast of seven 

days ; unleavened bread shall be eaten. And upon that day shall the Prince prepare (by 

the priests who offer his burnt-offerings and his peace offerings,  for himself and all 

the people of the land, a bullock for a sin-offering. And seven days of the feast he shall 

prepare a burnt offering to Yahweh, seven bullocks and seven rams without blemish, 

daily the seven days; and a kid of the goats daily, for a sin-offering. And he shall 

prepare a meat offering of an ephah for a bullock, and an ephah for a ram, and a hin 
of oil for an ephah". Ezekiel 45: 21-24 

And in the next verse the feast of tabernacles is thus referred to:  

“In the seventh month, on the fifteenth day of the month, shall he do the like in the 

feast of the seven days, according to the sin offering, according to the burnt-offering, 
and according to the meat-offering, and according to the oil" Ezek. 45: 21 - 25. 

 The reader will observe, however, that the Passover is a feast for Israel's observance, 

not for that of the nations. The Prince, or High Priest, is to prepare it, "for himself, and for 

all the people of the land", that is, of Palestine; because the passover is the memorial of the 
deliverance of the Twelve Tribes and their rulers from the power of all that hate them.  

 In this deliverance, when it is fulfilled in the Kingdom of God, the nations are 

punished after the manner of the Egyptians; become a sacrifice at the hand of the destroyer, 

while he passes over Israel whom he comes to save. The Passover is the Fourth of July for 
Israel--the anniversary of the independence of their nation; which can only be celebrated by 

those Gentiles in the Age to Come who acquire citizenship in their land. 
 

NATIONS REJOICE WITH ISRAEL  
 

I n respect of the Feast of Tabernacles, or Feast of Ingathering, the nations may well rejoice 

with Israel in the celebration thereof; for it will memorialise their ingathering into the 

Abrahamic fold when they shall all be blessed in Abraham and his Seed. But the possibility 
of national ingratitude for so great a benefit is implied in the following words of the prophet:  

“And it shall be’, that whoso will not come up, of the families of the earth, unto 

Jerusalem to worship the King, the ‘I-shall-be of armies, even upon them shall be no 

rain“. Zechariah 14:17 

But this would be no punishment to Egypt, because rain does not fall there her fertility is 

maintained by the inundations of the Nile. It is therefore decreed that,  

“If the family of Egypt go not up and come not, that have no rain, there shall be the 

plague wherewith Yahweh shall smite the nations that come not up to keep the feast of 

tabernacles. This shall be the punishment of Egypt, and the punishment of all nations 

that come not up to keep the feast of tabernacles” Zech. 14: 18-19 

 This same witness concludes his testimony relative to the constitution of things in the 

Age to Come by declaring that sacrifice shall be offered in a temple in Jerusalem. His words 
are  

“The pots in the house of Yahweh shall be like the bowls before the altar. Yea, every 

pot in Jerusalem and in Judah shall be holiness to the Yahweh of armies: and all they 

that sacrifice shall come and take of them, and boil therein; and in that day there shall 
be no more the Canaanite in the house of the ‘I-shall-be’ of armies “. Zechariah 14:21 

This can only relate to the future because the sacrificing is to be practised at a time when the 

Canaanite no more intrudes where it is unlawful for him to go.  

THE CANAANITE 
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T he Canaanite” is a phrase put for the enemy of Israel; the enemy shall no more be in 

the house of Yahweh. But the enemy is now lord of Jerusalem, and has established a 

temple of his superstition upon the site chosen of Yahweh for the house of His name.  

 The Ottoman is for the present the Canaanite of the Holy City; the desolating 

abomination of the glorious land. But better times are fast approaching, when the last of the 
Canaanites shall be ignominiously expelled. Hear what Zephaniah says upon this subject:  

“Sing, O daughter of Zion; shout, O Israel ; be glad and rejoice with all the heart, O 

daughter of Jerusalem. Yahweh takes away thy judgments, he casts out thine enemy ; 

the King of Israel, Yahweh, is in the midst of thee : thou shalt not see evil any more”. 
Zephaniah 14-15.  

Then shall the stone refused of the builders have become the head of the corner; and those of 

the city who behold him shall say,  

“Blessed be He that comes in the name of Yahweh! The mighty one is Yahweh who 

showeth us bind the sacrifice with cords to the horns of the altar ….O give thanks unto 

Yahweh, for he is good; because his, is for the age!" Psa. 118: 26-29. 

 

THE FIFTH HORN OF THE GOAT 

W hen the daily sacrifice was taken away by the Fifth Horn of the Grecian Goat in the 

days of Titus, it was only an interruption, not a final abolition, of sacrifice. It was a 

suppression of it for "many days", at the expiration of which it will be restored with other 

things suppressed. This is apparent from the testimony of Hosea, who saith,  
"The children of Israel shall abide many days without a king, and without a Prince (or 

High Priest), and without a sacrifice ; afterward the "(after the “many days" have 

expired) shall the children of return (to Palestine) and seek Yahweh their God, and 

their king: and shall fear Yahweh and his goodness latter days" Hos. 3: 4-5.  

These "latter days”, then succeed the "many days" which have not yet expired. When they 

arrive, Israel will again have a king, a prince, and a sacrifice; and that king will be David II, 

who will he a Prince, likewise, after the order of Melchisedec, for one thousand years.  And 

to this agrees the testimony of Jeremiah, who,  speaking of the perpetuity of David's throne 
from the commencement of the reign of the man whose name is The Branch, saith,  

“In those days shall Judah be saved (which cannot be affirmed of Judah yet) and 

Jerusalem shall dwell safely”; and this is the name which shall be proclaimed to 

her- Yahweh our Righteousness ness". Jeremiah 33:16    
And here is the reason given for Judah’ salvation and Jerusalem's safety: "For", continues 

he, 

 “David shall never want a man to sit upon the throne of the house (or kingdom) of 

Israel: neither shall the priests the Levites want a man before me to offer burnt-

offerings, and to kindle meat-offerings, and to do sacrifice continually" Jeremiah 33:20-21    

Here is an offering of sacrifices by Levites contemporarily with the reign of a son of David 

upon the throne of Israel. It is evident, therefore, that the "never" in the text commences 

with a henceforth, which is yet in the future. The epoch of that, henceforth is the salvation of 
Judah, and the placing of Jerusalem in such a position that she may be safely inhabited, 

which cannot be till her enemy is cast out. From that time David shall never be without a 

successor in the throne of Israel; and that successor shall be Messiah, during whose priestly 

reign Levites shall do sacrifice continually. 
 

MESSIAH, REIGNING ON MOUNT ZION  

R eader ! Canst thou break Yahweh’s covenant of the day and of the night, that there 

should not be day and night in their season? If thou canst,  
"then also may my covenant, saith Yahweh, he broken that I have made with David my 

servant, that he should not have a son to reign upon his throne: and with the Levites, 
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the priests, my ministers". Jeremiah 33:17    
This is equivalent to saying that no combination of powers on earth or in heaven can prevent 

the Messiah, who is David's son, reigning on Mount Zion where David reigned; or the 

Levites superseding the Mohammedans, Greeks, Latins, and Protestants in Jerusalem, and 

doing sacrifice there continually. 
 

MILLENNIAL SACRIFICE AND OFFERING  

F rom the evidence, then, of these witnesses it is clear that sacrifice and offering will be 

elements of divine service in the Millennial Age. They will be "pure" and "pleasant” 
offerings to Yahweh; because they will be perfect offerings, and offered in righteousness by 

a purified priesthood.  

 They ,will be perfect, because they will be perfected by the sacrifice of Him whose 

expiatory death they represent. They will be pure offerings and pleasant, because the offerers 
will present them with enlightened faith and purified hearts.  

 The Levites, refined as gold and silver, will slay the sacrifices of the peoples; .while 

the Sons of Zadoc, once dead, but then alive for evermore, and "kings and priests for God", 

with the Prince of Israel in their midst, will approach and stand before Yahweh to offer unto 
Him the fat and the blood : they shall enter into His sanctuary, and come near to His table, to 

minister unto Him ; and shall keep His charge (Ezek. 44: 15). 
 

THE MOSAIC AGE 

S uch, however, was not the case in the Mosaic Age. The offerings were neither perfect, 

pure, nor pleasant to Yahweh. They were imperfect, not having been perfected by the 

expiation they typified; but keeping up a remembrance of unpardoned offences every year. 

This will not be the case with the perfect offerings of the Age to Come.  
 These will not be remembrancers of transgressions unforgiven; but memorials of 

pardon through the sacrifice of Messiah the Prince. There is no day of annual atonement in 

the future age. Israel's offences are blotted out once for all as a thick cloud when the New 

Covenant is made with them on their re-settlement in the Holy Land when that age begins; a 
forgiveness of national offences which lasts for ever, as it is written,  

"I will be merciful to their unrighteousness, and their sins and iniquities I will 

remember no more". Hebrews 8:12   

But, the Mosaic offerings were not always unpleasant to Yahweh. It was the abominations of 
the offerers that made them disgusting in His sight. The High Priests and their sacerdotal 

households, who ought to have been "Holiness to Yahweh”, were very often men of 

reprobate character setting an example to Israel which they, were not slow to follow, thus 

verifying the sayings, "Like priests, like people", and "The leaders of my people cause them 

to err". 

YE HAVE WEARIED YAHWEH 

T his view of the matter accords with the handwriting of Yahweh by Malachi. "Judah", 

saith he,  
"hath dealt treacherously, and an abomination is committed in Israel and in 

Jerusalem; for Judah bath profaned the holiness of Yahweh which he loved, and hath 

married the daughter of a strange god. Yahweh will cut off the man that doeth this, the 

master and the scholar, out of the dwelling-places of Jacob, and him that offereth an 

offering to Yahweh of armies. And this have ye done again, covering the altar of the 

Lord with tears, with weeping, and with crying out, insomuch that he regardeth not the 

offering any more, or receiveth it with good will at your hand”. " (Mal. 2:11-13)   

“Ye have wearied Yahweh with your words: yet ye say, Wherein have we wearied him? 

When ye say, Every one that doeth evil is good in the sight of Yahweh, and he 



delighteth in them". (Malachi. 2:17) 

 The saying, "insomuch that he regardeth not the offering any more, or receiveth it with 

good will at your hand", implies that there was a time when He did regard the offering, and 

did receive it with good will, or pleasure, at their hand. Indeed the Spirit saith so in so 

many words when testifying of the purification of the sons of Levi; as it is written,  
"Then shall the offering of Judah and Jerusalem be pleasant to Yahweh (or regarded, 

and received with good will) as in days of old, and as in former years". Malachi 3:4     

In reading Yahweh’s reasons for taking no pleasure in the sacrifice and offering; and burnt 

offerings, and offering for sin which were offered in Judah by the law, we are forcibly 
reminded of the sectarian practices and dogmas of our day.  

 When ecclesiastics want to "bring down the Holy Ghost", they assemble the people 

to what they call "the altar of the Lord", which, like Judah’s priests of old, they "cover with 

tears, with weeping, and with crying out". This was the practice of Baal's worshippers, 

from whom the Jews learnt it; and it is the idolatrous custom in these times of those who 

profess to go to the Lord to "get religion"!  

 But the reader will perceive from the words of Yahweh Himself that He despises 

such religion-getting, and turns His back upon it ; so that the fruit of these ecclesiastical 
demonstrations are not of God, but of the carnal mind unenlightened by His truth. 

The priests also who practised this Baalism held a dogma essentially the same as 

Universalism. They taught that:  

"Every one that doeth evil is good in the sight of Yahweh, and he delighteth in them". 
Malachi 2:17   

This was in effect affirming that men would be saved however evil they might be; for it is 

only in the saints that Yahweh delights. Such doctrine and practices, then, as these caused 

Yahweh to take no pleasure in the sacrifice and offering  
 He had ordained in the Mosaic law; and therefore Messiah came to do, or establish, 

the Second Covenant-to bring it into force through the offering of the body the ‘I-shall-be’ 

had prepared for Himself. It was not possible, besides, for the blood of bulls and of goats 

offered by the law, to take away sins.  They needed perfecting in their antitype, the 
restored body of Yahweh.  

"Therefore coming into the world, he saith, Sacrifice and offering thou requirest 

not : but ears hast thou restored to me ; in burnt offerings and sacrifices for sin thou 

hast no pleasure. Then said I, behold, I come (as it is written of me in the volume of 

the little book) to do that which is thy will, O God. Saying above, Sacrifice and 

offering and burnt offerings and offering foe sin thou desirest not, neither hast 

pleasure, which are offered according to the law: then said he, Behold, 1 come to do 

that which is thy will, O God. He taketh away the first, that he may establish the 

second. By which will we are sanctified through the offering of the body by the 

anointed Jesus once only" (Heb.10: 5-10). 

 

THE ABRAHAMIC COVENANT  

M essiah having thus been obedient unto death, and brought the Abrahamic Covenant 

into force, will, when he comes again in power and glory, carry out the purposes of 

the New or Second Covenant, and in so doing cause to be offered to Yahweh by the sons of 

Levi in Judah’s midst, pure offerings that will be pleasant to Him as in the days of former 
years ; his own one offering having perfected for a continuance the things which the 

Mosaic Law could not ; for nothing was perfected by it. 

 As to Eph. 2: 15, the subject of the discourse is the abolition of the cause of enmity 

between Jews and Gentiles, which was "the law of the commandments in ordinances" 
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which prevented peace between them. This ground of enmity he abolished when by the one 

offering of his body on the stake he took it out of the way, and established the "better 

covenant" which promised good things to Jews and Gentiles upon the same conditions.  

 If Christ had not died and risen again, the Mosaic law would have continued in 

force to this day; and there would have been no union of Jews and Gentiles in "one body", 
and consequently the Gentiles would have continued helplessly,  

"without Christ, being aliens from the Commonwealth of Israel, and strangers from 

the Covenants of Promise, having no hope, and without God in the world". Ephesians 2:12   

To enable us to get at Christ, by becoming citizens of the Commonwealth of Israel, it was 
necessary to remove the Mosaic law out of our way, and to introduce another that would be 

more favourable.  

 By becoming proselytes of Judaism, Gentiles might come to be with Moses, and 

citizens of Israel's commonwealth under his law ; but as this could not make alive, they 

would remain under sentence of death; and enjoy nothing beyond the temporal advantages 

of a residence in the Holy Land in common with the natives. It could give them no right to 

be citizens in the Age to Come, and to reign for ever with Messiah over Israel and the 

nations for a thousand years.  
 This right is derived from that Covenant which Jesus established or confirmed in 

dying and rising again. If we take hold of it by believing the things promised in it; and also 

take hold of him, by faith in him, as the confirming sacrifice, or Mediator, thereof: and 

become obedient to the "law of Faith", which commands such believers to be baptized into 
the name of the Father, of the Son, and of the Holy Spirit, we become the children of the 

covenant; and through Jesus acquire citizenship in the Israelitish Commonwealth of the 

Age to Come. To such obedient believers,  

"who have received the knowledge of the truth, there remaineth no more sacrifice for 

sins”; Hebrews 10:26   

but a looking for the Second Appearing of Jesus unto salvation. 

 The text in Col. 2: 14 relates to the same topic as that in Ephesians;, namely, the 

taking away the cause of division between Jews and Gentiles, the Mosaic law, or 
handwriting, which made it "an unlawful thing for a man that is a Jew to keep company, or 

come unto one of another nation". While this handwriting was in force, there could be no 

union between Jews and Gentiles in "one body", as members of which they were to love as 

brethren.  
 The law divided them, and set them at variance ; as the gospel now separates those 

that obey it from all religious fellowship with disobedient unbelievers. 

 The Abrahamic Covenant, which was ratified by God for Christ--eis Christon-430 

years before the law of Moses was given, knows nothing of that law. The law was an 
addition, not to it as a codicil, but as a distinct covenant, additionally presented and 

enjoined upon the natural descendants of Abraham, Isaac, and Jacob, until The Seed, or 

Christ, should come, to whom the promise of the everlasting possession of the Holy Land 

was made in the Covenant ratified for him. “It was added because of transgressions" 
among the Israelites, who while in Egypt served the gods of the Egyptians; and were fast 

merging into forgetfulness of the good things covenanted to their nation under Christ. 

 The Abrahamic Covenant contains no cause of enmity between Jews and Gentiles; 

for it promises among other things that, in Abraham's Seed (Christ)  
“shall all nations of the earth be blessed". Gen. 26:4    

All nations include Jews and Gentiles. Not so the law, however. It was a "fiery law". In 

itself "holy, just, and good”; but notwithstanding its intrinsic excellence, "it was weak 
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through the flesh" in which, Paul says, "no good thing dwelleth". On account, therefore, of 

this weakness, the holy, just, and good Mosaic law, was "found to be death" to every 

Israelite; for it said,  

"cursed be every one that continueth not in all things written in the book of the law to 

do them" Galatians 3:10    
which was too great a demand upon poor weak humanity to accord. Even Jesus, who was 

without sin, no fault being found in him, was cursed by it, saying,  

"Cursed be everyone that hangeth upon a tree” Galatians 3:13    

thus he became a curse for us. This law, then, was found to be death to him; can it therefore 
after this be found to be life to any other mortal? By no means!   Hence it condemns to 

death every Israelite, and every one else that seeks justification by it. And if God's people 

Israel with their King were sentenced to death by it, of what avail can it be to us Gentiles? 

Certainly of none; and therefore it is written,  

“Are we Jews better than they the Gentiles? No, in no wise : for both Jews and 

Gentiles are all under sin” so that "all the world becomes guilty before God". Romans 3:9    

Here, then, we behold mankind in an awful dilemma naturally, under the sentence 

pronounced upon Adam, which is death ; and Mosaically, cursed to death by a law 
humanity is too weak to keep. If the state of the case had continued thus "the gates of 

Hades" would have prevailed forever over Jew and Gentile, patriarch and prophet, from the 

first transgression to the natural extinction of the race, Enoch, Moses and Elijah alone 

excepted as exceptions to the rule. 
 

THE MEDIATOR PROVIDED 

T he wisdom of God in a mystery, however, devised a happier result than this. The world 

"being dead in sins", that is, dead Adamically and Mosaically because of 
transgression, He sent Jesus into the world to take the Mosaic handwriting out of the way 

by nailing it to his stake. And this he did by fulfilling all the righteousness shadowed forth 

in that law which cursed him on the tree; a part of which representative righteousness was 

the atonement for sin by blood.  Being nailed to the stake as the result of his 
voluntary surrender of his life, he may be said to have nailed himself to the stake by the 

hand of sinners; for, saith he,  

"No man taketh my life from me, but I lay it down of myself. I have power to lay it 

down, and I have power to take it again. This commandment have I received of my 
Father”; John 10:18   

and therefore it was not suicide, but, "obedience unto death". In being without sin and in 

perfecting the sacrificial righteousness of the law, he nailed it to the stake, when he nailed 

himself there. Now, being the Mediator of the Abrahamic covenant, he had therefore of 

necessity to die that it might come into force.  

 Having therefore perfected the righteousness of the law in himself, the shadow was 

no longer necessary as the substance had come. In dying, consequently, he proclaimed, "It 

is finished” and being perfected, in a few years after "it vanished away”. 
 Thus, he blotted out the handwriting of ordinances that was against us, which was 

contrary to us, and took it out of the way, nailing it to his stake; having in this way divested 

the authorities and the powers of Israel (for they derived their ecclesiastical and civil 

authority from the law), triumphing over them in rising from the dead, he exposed them 
with boldness of speech by the apostles. 

 The Mosaic Covenant being taken out of the way by the sacrificial death of Jesus, 

the Abrahamic was brought into force by the same means; for the blood of Jesus which 

perfected the Mosaic Sin-offerings, also rendered purifying or consecrated the Abrahamic 

Page  31 



covenant, called "The New" though made before the law, because it came into force on 

nailing the Mosaic to the stake.  

 The Abrahamic covenant, I say, was rendered purifying by the blood of Jesus; So 

that “whosoever believeth” the things of the covenant, his faith and resulting disposition 

shall be counted to him for repentance and remission of sins in his name. 
 The Abrahamic Covenant, however, does not exclude the use of sacrifice. It was 

typically ratified or confirmed by the sacrifice of animals consumed by fire from heaven 

before the Mosaic law was given; so, when the things it covenants are fully accomplished 

in the Age to Come, sacrifice will be restored, not as typical of the future, but as a memorial 
of the past.  

 Blood shedding in the Age to Come, will commemorate the shedding of the blood 

of Jesus in the end of the Mosaic Age. It will occupy the position in “ the Service” that the 

breaking of the loaf does  now to mortal believers of the truth in hope of the glory of God. 

“This do in remembrance of me.” The broken bread and poured-out wine are 

remembrancers, or memorials, of the body broken and blood of Jesus shed for the remission 

of the sins of those who should become his brethren. When he appears a second time this 

form of remembrance will cease; for it was to be observed, to use his words, “Until I come” 
 Shall we say that when this unbloody memorial of his sacrificial death shall cease 

by the statute which limits it, there will be no memorial ordained to keep it in remembrance 

throughout the Age to Come? If we affirm this we must reject all that testimony adduced in 

the former part of this article, which declares the restoration of sacrifice. Its restoration is 
certain.  

 And when restored, upon what principle will it exist? Will it represent the sacrifice 

of a future Christ? That is impossible. Then it will not be typical. Will it be as the procuring 

cause of the remission of the sins of the people living in that age? That would be to ignore 
the death of Jesus, which is inadmissible. Will it be to render purifying a new covenant? 

None such exists to be confirmed and dedicated.  

 Will it be for the cleansing of the resurrected saints? For them, there is “no more 

sacrifice for sins“, having been by the one offering of Jesus sanctified and perfected for 
ever. It is upon none of these principles. There remains, then, but one other principle upon 

which sacrificial blood shedding can be restituted in the Age to Come; and that is, the one 

already set forth, even as a memorial of the consecration of the Abrahamic Covenant by the 

blood of Jesus, styled “the blood of the covenant”; by the which the future rulers of the 
world are now sanctified; and the future nations of that world, Gentile and Jewish, will he 

made holy through the dedicatory offering of Jesus Christ once.  

Thus will "God have justified the nations through faith" as he promised to Abraham, 

saying, "In thee shall all nations be blessed". So that then "they which be of faith”, be they 
individuals or nations, "will be blessed with faithful Abraham". Bro. J.T. 

awawawawawawawawawawawawawawawawawawawawawawawaw 
LAW AND GRACE 

 

CONSCIENCE OF SINS 

G od’s Altar was not to be profaned by the sight of human nakedness (Exod. 20 :26). 

Linen breeches had to be made for the priests (types of the nation as a whole, let us 

not forget), "to cover their nakedness". The directions were explicit:  

"from the loins even unto the thighs they shall reach. And they shall be upon Aaron, 

and upon his sons, when they come near ... unto the altar to minister in the holy 

place ; that they bear not iniquity, and die : it shall be a statute for ever unto him and 

his seed after him" (Exod. 28 : 42-43).  
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 Who could miss the echo here of Genesis? The record stood of Eve that "she took 

of the fruit and did eat and gave also unto her husband with her ; and he did eat". 

Instantaneously they were conscious in themselves of the effects of their wrong-doing:  

"the eyes of them both were opened, and they knew that they were naked". Genesis 3:7    

Where before they had been naked and yet at the same time rightly free of any 
sense of shame (Gen. 2: 25), they had now become sensible that their physical state 

reflected their fallen spiritual condition; so the concealment of the shame of their 

nakedness-particularly from God became their first concern. Covering was indeed 

necessary; and ineffectual though their self-made covering was, it yet possessed a 
becoming propriety in that it, signified acknowledgment on their part that man 

could no longer hold converse with God unless first his shame were hid.  

Clearly, it was in order to throw that great fact into relief, that the Law was so 

emphatic on the matter of nakedness: "from the loins even unto the thighs they 

shall reach . . . that they bear not iniquity and die". The Altar manifestly stood 

for God; the priests, nakedness with equal obviousness stood for sin; between the two, linen 

breeches (i.e., a covering of righteousness) had first to be interposed before approach by 

them was possible.  
Nakedness, as a symbol of sin, was thus appropriated by the Law from 

Genesis-and with what far-reaching consequences! For are not all, without exception, born 

naked? Or as the Law would (by implication) have us construe it, Are not all, without 

exception, born in sin ? 
The Law's own answer to that question was emphatic-and this again derived all 

its relevance from the judgment passed in Eden on Adam's sin. No conception, in the first 

place, was possible without the contraction by both male and female of ceremonial 

uncleanness (Lev. 15: 18). What could this mean other than that human life, for 
the race and for the individual alike, had been vitiated by the taint of sin at its very 

source? In keeping with this, when conception at last issued in birth-and God's 

stern words to Eve, the mother of all living, took full effect (Gen. 3 : 16)-the initial 

uncleanness was intensified seven-fold or fourteen-fold (Lev. 12 : 2, 5), and 
needed, after further lapse of time, to be cleansed by atoning sacrifice (Lev. 12 : 

6-8 ).  

Such regulations made the connotation of the term, “uncleanness", as used in the 

Law, transparently clear : like nakedness it typified a state of sin, with the slight 
difference perhaps that it laid even greater stress upon the fact that sin interrupted 

fellowship with God. Of the mother of the new-born child it was decreed, "she 

shall touch no hallowed thing, nor come into the sanctuary, until the days of her 

purifying be fulfilled" (Leviticus. 12 :4). So also was it to be in the case of a priest 
defiled by some uncleanness-there was to be no contact whatever with "the holy 

things" (Leviticus. 22: 1-10). 

 

DISEASE AND DEATH 

A s by now we might expect, the Law dealt likewise with disease and death: these, too, 

became causes of defilement. What could this mean but that the Law intended each 

Israelite to see in them, also, further significant reminders of the havoc wrought by Adam's 

fatal first offence, for surely in making them means of contracting ceremonial uncleanness, 
it most pointedly related them both to sin. Consequently on the Day of Atonement both  

"the uncleanness of the children of Israel” and "their transgressions in all their sins" 

equally necessitated the making of atonement for the Holy Place (Lev. 16 : 16).  

One was merely emblematic of the other: the physical was once again the sign 
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and symbol of the spiritual and the moral. For this reason it also served very appropriately 

as a type of the alienation from God which is inseparable from uncleanness on the" moral 

plane”. That is, uncleanness stood both for acts of sin and for the separation from God 

which they inevitably entailed. Conversely cleanness presupposed a state of near 

relationship to God and also bespoke that holiness of conduct which was alone compatible 
with it. 

LAWS CONCERNING FOOD 

N owhere was this double-sidedness of "cleanness" and “uncleanness" more apparent 

than in the food-laws. Dividing animal flesh into two categories-clean and 
unclean-these reflected and typified the two-fold division of the human family which was 

involved in God's choice of Israel.  

"I am Yahweh your God, which have separated you from other people. Ye shall 

therefore put difference between clean beasts and unclean, and between unclean 
fowls and clean". Leviticus 20:24-25   

So much for the status of Israel before God ; but this brought the obligation to manifest 

holiness with it. So there was added, in proof of the fact,  

"And ye shall be holy unto me : for 1 the Lord am holy, and have severed you from 

other people that ye should be mine" (Lev. 20 : 24-26).  

Throughout the Law these twin notions complemented one another and gave relevance to 

all its enactments concerning ceremonial defilement and its removal. 

With the key to the understanding of the uncleanness regulations now in our 
possession, we must proceed forthwith to familiarize ourselves completely with them 

before we actually attend to the sacrificial laws to which they served to turn the gaze of the 

pious and reflective Israelite. The way in which they induced in him a consciousness of sin 

is truly fascinating to observe. 
We will begin with a very simple example. Chance contact with the carcase of an 

unclean animal brought defilement which lapsed automatically and without further ado at 

even (Lev. 11: 24). Now the fact that the uncleanness thus acquired was relatively slight, 

and of but brief duration, did not alter the fact that it was still uncleanness, and as such an 
emblem and reflection of his sinfulness to the person so affected. It was futile for him to 

plead that he was actually, in this instance, not guilty of any, moral offence.  

The Law pronounced him unclean, and that was that; and until a new day began 

at sundown, and a fresh beginning could be made, he had perforce to submit to the 
judgment of the Law. His liberties were, circumscribed: approach the Sanctuary (Lev. 7: 

20), or touch any holy thing, he dare not (Lev. 22 : 4-7, cf. Lev. 12 : 4). The import of this 

was clear-sin cuts man off from God.  

That was the first and simplest lesson. Contact with the unclean animal's carcase 
could, however, be more than merely slight and accidental. The Law made appropriate 

allowance for this fact also: the regulation was,  

"Whosoever toucheth the carcase of them shall be unclean until the even. And 

whosoever beareth ought of the carcase of them shall wash his clothes, and be 
unclean until the even" (Leviticus. 11: 24-25).  

The distinction could not be missed; carrying the carcase entailed a graver 

uncleanness than merely touching it.  

That same distinction was drawn also in the case of the carcase of an animal that was in the 
category “clean".  

"If any beast of which ye may eat die; he that toucheth the carcase thereof shall be 

unclean until the even. And he that eateth of the carcase of it shall wash his clothes 

until the even: he also that beareth the carcase of it shall wash his clothes, and be 
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unclean until the even" (Leviticus 11: 39-40). 

The parallelism between the two regulations is self-evident. True, they legislate for 

contact with the carcases of totally different animals; on that account also the second of the 

two, being, like everything else, part of a rational system, legislated in addition for the eating 

of the flesh, whereas the other for the same reason did not (and, of course, ought to have no 
need to do so-cf. Lev. 1 1: 4 1).  

Even so, when due allowance has been made for both these differences, they 

merely serve to emphasize the essential similarities between these laws.  

The distinction between merely touching and actually carrying (or eating) the carcase-that 
was the operative factor in each case : it was that which was the secret of the moral lesson to 

be taught. 

 What, then, was the difference between the two, between touching and carrying? It 

was the difference between a slight, temporary, possibly accidental, contact on the one hand, 

and an intimate, sustained and essentially voluntary contact on the other. So we find that it 

was the difference in the degree of contact, which determined the difference in the degree of 

uncleanness contracted in each case. And the significant thing was that, in the case of the 

second form of defilement (in both regulations), it was definitely the responsibility of the 
person concerned as to whether he did or did not contract it. Touching the carcase would in 

many cases be involuntary: but carrying it (and the same went for eating it) could not in the 

nature of things be other than deliberate.  

 So, first, the moral was that deliberate contact with a source of defilement was a 
much more serious matter than a chance, casual, or unavoidable contact with it-that is, that 

conscious sin is a far graver thing than sin which is unwitting, or which springs from 

weakness. And, to emphasize the moral, the man who of his own will involved himself in 

this more serious contact with defilement was required to engage in a second, compensating, 
and equally deliberate act of ritual cleansing-the washing of his clothes.  Woe betide 

him if he belittled the moral import of the distinction here drawn by the Law! It was, 

technically speaking, the Law which had involved him in defilement; it was therefore the 

Law alone which could prescribe how he was to secure release from it. As with a related 
regulation: 

“every soul that eateth that which died of itself, or that which was torn with beasts, 

whether it be one of your own country, or a stranger, he shall both wash his clothes, 

and bathe himself in water, and be unclean until the even: then shall he be clean. But 

if he wash them not, nor bathe his flesh; then he shall bear his iniquity” Leviticus 17: 

15,16   

So here, the rule would be-"if he wash them not ... then he shall bear his iniquity". Those 

were ominous words; they made explicit that connection between physical uncleanness and 
moral sinfulness, which was the rationale of the uncleanness laws.  

 They signified that neglect on the man's part to avail himself of the means provided 

of ridding himself of uncleanness was tantamount to a wilful persistence in sin, and defiance 

of God.  
 Accordingly, if later he relented, he found that the simple washing of his clothes 

initially prescribed was no longer adequate, but that (in keeping with the much greater 

degree of guilt which by now he had incurred) a Sin Offering had become necessary for his 

cleansing.  
“And if any one of the common people sin through ignorance, while he doeth 

somewhat against any of the commandments of Yahweh concerning things which 

ought not to be done, and be guilty;  Or if his sin, which he hath sinned, come to his 

knowledge: then he shall bring his offering, a kid of the goats, a female without 
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blemish, for his sin which he hath sinned.”  Leviticus 4:27, 28  

W.F. Barling  
 awawawawawawawawawawawawawawawawawawawawawawawaw 

CLOTHING 
 

“Nakedness, as a symbol of sin, was thus appropriated by the Law from Genesis-and with what 
far-reaching consequences!” 
“Such regulations made the connotation of the term, “uncleanness", as used in the Law, transparently clear : like nakedness 
it typified a state of sin, with the slight difference perhaps that it laid even greater stress upon the fact that sin interrupted 
fellowship with God.”  
It has been stated again recently (2002) that the covering given to Adam, for his body or nature, bears no relationship to us 
and our sinful nature.  This is clearly not the thinking of earlier Christadelphians. 
“He covered them with its skin. So their nakedness (which in the Bible is used figuratively of sin) Rev 16:15  was hidden away, 
to teach that sin can be forgiven” Story Of The Bible HPM p49. Don’t we see this reflected in our covering of our young 
children!   Here are a few thoughts from notes. circa 1970. Ed.) 
 

THE DIVINE “CLOTHING” 

A  humanly-devised covering was not tolerated by God:  

“Unto Adam also and to his wife did the Yahweh Elohim make coats of skins, and 

clothed them” (Gen. 3:21).  

From the fact that Abel’s divinely-accepted offering (Gen. 4:4) is said to be “of the firstlings of 

his flock” we conclude that the “coats of skin” were made of lamb skins, and that in this 

brief allusion we have the first reference to “the lamb slain from the foundation of the 

world,” of which the Lord Jesus speaks. 

Thus from “the beginning” was set forth the divine principle regarding atonement or 

reconciliation that: 

“without shedding of blood there is no remission” (Heb. 9:22);  

and thenceforward in the divine economy clothing appointed by God represented God’s 

covering for sin, and consequent forgiveness, while “nakedness” represented sinful flesh 

given over to shame, fear, and death, by God. 

 In the Mosaic economy “linen garments to cover their nakedness” were appointed 
for Aaron and his sons; and they were to wear them in their ministrations, “that they bear 

not iniquity and die” (Exod. 28:42, 43). 

 In the divine symbolism the flesh is always regarded as unclean and defiling, and 
“filthy rags” (Isa. 64:6), “filthy garments” (Zech. 3:3), “garments spotted by the flesh” (Jude 23, 8–10), 

“defiled garments” (Rev. 3:4), are representative of “iniquity,” moral corruption, and a dead-

alive state like the majority of the ecclesia at Sardis (Rev. 3:1). 

 Hence a change of raiment and the removal of such garments is the removal of 

“iniquity,” the end being eternal life. Thus to the “few” in Sardis the Lord said, “They have 

not defiled their garments, and they shall walk with me in white, for they are worthy”.  

And the explanation of the “white raiment” is immediately added: “I will not blot out his 

name out of the book of life” (Rev. 3:5)   
H.P. Mansfield. 
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CHRIST AS THE ATONEMENT 

T he word “Atonement” is sometimes conveniently broken down and said to mean ‘at 
one ment’ however this does not express the meaning of the Hebrew word.  This 

meaning would seem to be adopted from ‘church’ sources and however pleasant an 

explanation may be, we must be discriminating and not adopt something because it’s nice!  

MEANING OF “ATONEMENT” 



 

The main Hebrew word that has been translated into the English as “atonement” is kaphar, 

rpk (3722) and means “to cover.” The first time it occurs is in Genesis when the Ark was 

prepared, to save eight persons: 

“Make thee an ark of gopher wood; rooms shalt thou make in the ark, and shalt 

pitch it within and without with pitch” Genesis 6:14   
 

The vessel was caulked to make it watertight; in fact it was covered. (kopher)   The RSV 

has “and cover it inside and out with pitch.”  Genesis 6:14   
 Kaphar is translated as ‘atonement’, ‘forgive’, ‘purge away’, ‘cleansed’; it is 

always used to describe those ceremonial purgings by blood-shedding, practised, 

according to divine prescription, in the Mosaic ritual.  It is however ‘to cover over’, ‘atone 

for sin’,  ‘make atonement for’. 
 The reason why this particular word was selected by the Spirit in preference to all 

others, is not difficult to discern when it is learned that this particular word means “to 

protect,” “to purge, or purify,” as well as “to cover.” 

Like all other words, it is used both literally and figuratively. Seeing that transgressions 
cannot be covered in the literal sense, as material objects may be; the word, when applied 

to the covering of sin, obviously is used figuratively, the literal meaning being ‘to 

forgive’, ‘to pardon’.  

 Hence we read:  
“Blessed is he whose transgression is forgiven, whose sin is covered” (Ps. 32:1).  

The word here is kacah and not kaphar. It indicates the effect of atonement, the 

individual’s sins are forgiven: 

“Blessed are they whose iniquities are forgiven, and whose sins are covered. (Greek:
- to cover over)” Romans 4:7 

and his faith is counted to him for righteousness  

“He staggered not at the promise of God through unbelief; but was strong in faith, 

giving glory to God; And being fully persuaded that, what he had promised, he was 

able also to perform.  And therefore it was imputed to him for righteousness. Now it 

was not written for his sake alone, that it was imputed to him;   But for us also, to 

whom it shall be imputed, if we believe on him that raised up Jesus our Lord from 

the dead;” Romans 4:20 – 24 

 Such a one has been “clothed” upon, brought under divine protection, and 

protected from the consequence of his sin, being in the sin-covering name. He has been 

brought into relationship with the kipporim, or means of covering, and the nakedness of 

sin has been hidden away. 

ATONEMENT UNDER THE LAW 

T he Hebrew verb kaphar is variously translated in the Old Testament as ‘atone’, ‘make 

atonement’, ‘purge’, ‘reconcile’, ’appease’, ‘pardon’, ‘forgive’, ‘disannul’, ‘be 

merciful’. As a noun it appears as kaphoreth, and is applied to the lid, or covering, of the 
ark of the covenant made of pure gold; and on and before which, the high priest was 

commanded to sprinkle the blood of the sacrifice on the great day of atonement (or 

coverings)  Exod. 25:17-22; Lev. 16:2-14; 23:27-28. 

 The word is frequently used in Leviticus, and is translated atone or atonement, 
according to the way in which it is used, either as a verb or a noun. The following is a list 

of the various things for which atonement was commanded to be made in the instructions 

given by Yahweh to Moses:  

 For the holy place Lev. 16:20: 

Page  37 



 The most holy place Lev. 16:16: 
 The tabernacle Lev. 16:33 

 The altar of incense Exod. 30:10: 

 The altar of sacrifice Exod. 29:36: 

 The high priest before entering the most holy Lev. 16:6-11: 
 Aaron and his sons at their consecration as priests Lev. 8:34: 

 The Levites when separated from the other tribes Num. 8:12: 

 The people of Israel Lev. 16:24-30: 

 The numbering of Israel Exod. 30:15: 
 Individuals or groups who commit sins of ignorance Lev. 4:20; 16:30: 

 A defiled Nazarite (Num. 6:11: 

 A man cleansed from an issue of blood Lev. 15:15-30: 

 A mother after the birth of offspring Lev. 12:7-8: 

 A man cured of leprosy Lev. 14:18-20,31: 

 A house suspected of leprosy Lev. 14:53: 
 

 In several of the uses, atonement was prescribed for inanimate objects. Why was 
that? One reason given is that they were defiled by contact with a race that had sinned, and 

whose mortality and natural ability towards sin, was the result the original transgression:  

“The uncleanness and transgression of the children of Israel” (Lev. 16:16). 

Not only were the people transgressors, but transgressors because they had given 
way to the sin within their nature: a nature described as sin’s flesh. 

“For what the law could not do, in that it was weak through the flesh, God sending his 

own Son in the likeness, (lit resemblance, sameness). of sinful flesh, and for sin, 

condemned sin in the flesh:”   Romans 8:3 

Such “uncleanness” was transmitted by contact, as Haggai was taught  

“Then said Haggai, If one that is unclean by a dead body touch any of these, shall it be 

unclean? And the priests answered and said, It shall be unclean. Then answered 

Haggai, and said, So is this people, and so is this nation before me, saith Yahweh; and 
so is every work of their hands; and that which they offer there is unclean”. Haggai 2: 13,14  

Therefore the altar, mercy seat, and other items, had to be ceremonially cleansed by 

atonement before being used for the service of the tabernacle. Moses was commanded to first 

cleanse the appliances used in approach to God in worship; and then the persons who were 
defiled by personal transgression. 

THE ANTITYPE 
 

T he atonement under the law was made in various ways, but the covering they effected 
was only temporary, even as regards the requirements of the law. This is shown by the 

necessity of their repetition: 

“For the law having a shadow of good things to come, and not the very image of the 

things, can never with those sacrifices which they offered year by year continually 

make the comers thereunto perfect.  For then would they not have ceased to be 

offered? because that the worshippers once purged should have had no more 

conscience of sins. 3  But in those sacrifices there is a remembrance again made of 

sins every year. For it is not possible that the blood of bulls and of goats should take 
away sins.” Hebrews 10:1-4   

  As such they had no hope as regards a future life. If no further provision had been made for 

releasing man from sin, salvation would have been impossible. But God has mercifully 
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provided an effective sin covering in the Son of His love, in whom all the typical 

offerings of the Mosaic ritual converged:  

“Whom God hath set forth to be a propitiatory (or mercy seat) through faith in his 

blood, to declare His righteousness for the remission of sins that are past, through 

the forebearance of God” (Rom. 3:25).  

 Yahweh has therefore provided a covering, or means of cleansing from both moral 

and physical defilement; from actual transgression, or from the state of mortality that has 

come through sin. This covering provides for the forgiveness of actual transgression, as 

well as physical cleansing in the bestowal of life eternal. This latter state is described by 
Paul as being: 

“clothed upon. . . from heaven, that being clothed we shall not be found naked” (2 Cor. 5:2-

3). 

One whose sins have been covered, or forgiven, is in a state of reconciliation with God, 

and therefore atoned for.  In the future, one who has been changed from a state of 

mortality to that of immortality, (1 Cor. 15:42—44,53) is at one with his Creator both morally and 

physically, a partaker of the divine nature, and equal unto the angels that cannot die 

anymore. (Luke 20:36). 
THE MOSAIC LAW 

T he things atoned for under the Mosaic Law, such as the altar, mercy seat, holy place, 

high priest, and so forth, point forward to the Lord Jesus Christ. To those under the 

Law they foreshadowed that the Redeemer, who when he appeared, would possess a 
nature identical with that of those he would come to save. The type taught, that as a 

member of the human race, he would possess a nature that had been made subject to 

mortality by sin in the beginning, and that from this nature he would need to be cleansed 

by a change to immortality. Death was the means appointed of God to that end, so that the 
law proclaimed the anomaly that the way of life was through death. 

In Hebrews 9, Paul links the things atoned for under the Law with the offering of the Lord. 

He declares: 

“Almost all things are by the law purged with blood; and without shedding of blood 

is no remission. It was therefore necessary that the patterns of things in the heavens 

should be purged with these; but the heavenly things themselves with better 

sacrifices than these,” Hebrews 9:19-28 

 Let us carefully note that Paul is teaching that the patterns of things in the heavens 
were purged or cleansed by the shedding of blood, or the atoning sacrifice. He then states 

that in addition the heavenly things themselves are purged, or cleansed, with better 

sacrifices. 

The former patterns of things relate to those things atoned for under the law, reference to 
which has already been made. 

 What, then, are the heavenly things themselves? They comprise the antitypical 

altar of sacrifice, altar of incense, mercy seat, holy place, high priest, and so forth. And 

these point forward to Christ and those in him. Therefore, Paul continues:  
“For Christ is not entered into the holy places made with hands, which are the 

figures of the true; but into heaven itself“ 

He has done so by virtue of the offering of himself, both in life: 

“Whom God hath raised up, having loosed the pains of death: because it was not 

possible that he should be holden of it.”  (Acts 2:24)  

and by death  

“Now the God of peace, that brought again from the dead our Lord Jesus, that great 

shepherd of the sheep, through the blood of the everlasting covenant”. Hebrews 13:20. 
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Brother Roberts in The Law Of Moses speaks of the antitype, as fulfilled by the Lord: 

“The type is before us; the antitype is in Christ. He is the altar, the book of the law, 

and the other things that come after. The sprinkling of the typical blood on both by 

Moses prefigured the operation of divine love and wisdom in Christ’s own sacrifice. 

It was a sacrifice operative on himself first of all; for he is the beginnning of the new 
creation, the first-fruits of the new harvest, the foundation of the new temple.  

He was the nucleus of a new and healthy life developed among men, for the healing 

of all who should become incorporate with him. As such, it was needful that he 

should himself be the subject of the process, and the first reaper of the results. Hence 
the testimony that: 

“the God of peace brought again from the dead our Lord Jesus Christ, that Great 

Shepherd of the Sheep, through the blood of the everlasting covenant” (Hebrews 

13:21): 

“And that by his own blood, entering into the holy place, he obtained” (middle, 

or self-subjective, state of the verb ), eternal redemption”  Hebrews 9:12  

The Father saved him from death for his obedience unto death (Heb. 5:7–9; Phil. 2:8

–9; Rom. 5:19). 
“Who in the days of his flesh, when he had offered up prayers and 

supplications with strong crying and tears unto him that was able to save him 

from death, and was heard in that he feared;  Though he were a Son, yet 

learned he obedience by the things which he suffered; And being made 

perfect, he became the author of eternal salvation unto all them that obey 

him”; Hebrews 5:7-9   

“And being found in fashion as a man, he humbled himself, and became obedient 

unto death, even the death of the cross. Wherefore God also hath highly exalted him, 

and given him a name which is above every name”:  Philippians 2:8, 9  

For as by one man's disobedience many were made sinners, so by the obedience of 

one shall many be made righteous.  Romans 5:19   

“The common view which disconnects Christ from the operation of his own sacrifice would 
have required that Moses should have left the altar and the book of the law unsprinkled. 

These were parts of what Paul terms ‘the patterns of things in the Heavens,’ concerning 

which he remarks that it was necessary they should be purified with the sacrifices ordained. 

The application of this to Christ as the anti-type he makes instantly: 
 “It was therefore necessary that the patterns of things in the heavens should be 

purified with these; but the heavenly things” Hebrews 9:26   

 The phrase “the heavenly things”, is an expression covering all the high, holy, and 

exalted things of which the Mosaic pattern was but a foreshadowing. They are all 
comprehended in Christ, who is the nucleus from which all will be developed, the 

foundation on which all will be built. The statement therefore indicates that it was 

necessary that Christ should first of all be purified with better sacrifices than the Mosaic: 

 “Neither by the blood of goats and calves, but by his own blood he entered in once 

into the holy place, having obtained eternal redemption [for us]”.  Hebrews 9:12  (” for us” 

is interpolated) see RSV 

“he entered once for all into the Holy Place, taking not the blood of goats and calves 

but his own blood, thus securing an eternal redemption.”  Hebrews 9:12  RSV 

“For Christ is not entered into the holy places made with hands, which are the figures 

of the true; but into heaven itself, now to appear in the presence of God for us: Nor 

yet that he should offer himself often, as the high priest entereth into the holy place 

every year with blood of others;  For then must he often have suffered since the 

 The 

middle voice 
indicates the 
subject per-
forming an 
action upon 
himself , or 
for his own 
benefit.  Ed 



foundation of the world: but now once in the end of the world hath he appeared to put 
away sin by the sacrifice of himself.” Hebrews 9: 24-26   

(Compiled mainly from notes ed.) 
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 AARON AND CHRIST 

By Bro. Thomas . 
“ Thus it becometh us to fulfil all righteousness.” JESUS. 

THE RIGHTEOUSNESS OF GOD  

T o impart this carnal purification to the worshipper, a High Priest and his household, 

distinct from the other classes of the Jewish nation, legally inaugurated and sanctified, 
were necessary; also a tabernacle, sacrifices, washings, &c. Definition: by the 

“righteousness of God” is meant a justification from all past sins. devised and enjoined by 

God —a purification of the heart or conscience, without the necessity of obeying the law of 

Moses (which since the destruction of Jerusalem cannot be kept), but attested by that law 
and the prophets—a justification through Jesus Christ’s faith ( δία πιστεως Ιησον χρίστου 

δία ), that is, through belief of what he and his apostles preached concerning the kingdom of 

God and his name ( Acts 8:12 ); in other words, through belief of the gospel to all who shall 

put on Christ .—( Gal. 3:27 .)  
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“Yahweh has provided a covering, or means of cleansing from both moral and physical defilement; from actual transgression, or 
from the state of mortality that has come through sin.” 

A LIGHT AND A GLORY 

A t some period of the history of the nations, Jesus would be, at one and the same time, a 

light and a glory to them and Israel. Moses says by the Spirit Moses says by the Spirit 

dwB[ µydHebraicg Dnynrh, harninu, goyim, ammo, “Rejoice ye nations, his people;” but 

Paul, quoting from the Septuagint, says “with his people.” Either way answers to the truth; 
for when the nations are caused to rejoice, they will have previously become Yahweh’s 

people (Zech. 2:11) and will also rejoice with Israel and the Saints.  

 Now, when this shall be the order of the day, the nations will have been apocalypsed 

by him who will be “the glory of Israel.” He will be a light in Zion in the midst of the 
nations, confounding the moon, and putting the sun of the former heavens to shame.“ 

Eureka” Vol. 1 page .24 

YAHWEH (that is “I shall be:” Ex. 3:15 ), said to Moses, “See that thou make what thou wast caused to see, after 
their pattern, showed thee in the mount” ( Ex. 25:40 ), which things, Paul says, are only “the image and 
shadow of heavenly things,” as God said to Moses; and elsewhere he says that “the Jews have the model of the 
knowledge and of the truth in the law,” from which, and other passages that can be adduced, it is evident that the 
following proposition is true, namely, That the Mosaic system of righteousness is symbolical of the righteousness of God in 
Jesus Christ . Definition: by “Mosaic system of righteousness,” is meant, all that was necessary to sanctify to the 
purifying of the flesh , but which could not free the conscience from sin.  
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The “righteousness of God” is the “gospel of the kingdom,” sometimes called “the 

gospel of Christ,” and often simply “the gospel,” which Paul says “is the power of God for 

salvation of everyone that believeth, to the Jew first and then to the Greek,” or Gentile 

THE SAVING POWER OF THE GOSPEL  

N othing can save Jew or Gentile but “the power of God.” The power for that special 

purpose is the gospel only; so that saving power and the gospel are but different 

phrases for the same thing. 

 Look into these things narrowly. “Jesus became the author of eternal salvation to 

all them that obey him .” “If ye love me, keep my commandments .” “If a man love me he 

will keep my words.” “Ye are my friends if ye do whatsoever I command you.” “He that 

rejecteth me and keepeth not my words , . . the word that I have spoken , the same shall 

judge him in the last day.” “ Love is the fulfilling of the law .”  Hence love and 

obedience in Scripture language are but two words for the same idea, or thing; so that God 

in Jesus Christ’s words admits of no love or professions of devotion and attachment, that 

are unaccompanied with a childlike obedience to “ whatsoever ” He commands.  

Where obedience is not, there love does not exist; and where there is no scriptural 
love, there is no obedience in word or deed; and where these are absent, the spirit of love, 

which is “the spirit of Christ,” is wanting.  

“Love suffers long and is kind; it envieth not; it boasts not itself (not full of wordy 

professions); is not puffed up; doth not behave itself unseemly; seeketh not its own; is 

not easily provoked; thinketh no evil; rejoiceth not in iniquity, but rejoiceth in the 

truth ; beareth all things, believeth all things, hopeth all things , endureth all things.” 

To persons in whom such a disposition has been created, the precepts of Jesus are,  

“He who believeth the gospel of the kingdom, and is baptised, shall be saved; and he 

that believeth it not shall be condemned .”  
 

Here the “gospel” is that proposed for faith ; and baptism the thing prescribed for 

obedience , that the believer may show or prove whether that faith hath worked in him a 
true and genuine love to its author. Baptism is only for such believers; for baptism is “the 

obedience of faith;” so that where belief of “ the truth ” does not exist, there can be no true 

obedience. 

When Jesus came to John, he demanded to be buried in water, that he might come out 
of it an immersed man. With a view to this, he said, “Thus it is proper for us to fulfil all 

righteousness;” and the apostle adds, “When he was baptized, he went up straightway 

from the water;” clearly evincing that he must first have gone down into it.  

And now mark this well: After he had done this , God acknowledged him as His Son, 

and declared Himself well pleased with him. (Matt 3:13 to 17.) Jesus had been God’s most 

excellent Son for thirty years, but He withheld His acknowledgment of Him till he 

signalised his filial obedience in being baptised. 
 

JESUS—THE ANOINTED SEED  

J esus was a Jew under the law of Moses. When, therefore, he spake of the “all 

righteousness” to be “fulfilled,” he spake of the necessity of doing what was signified 
by the propheto-symbolic institutions of the Mosaic law. 

Jesus being the anointed seed long promised of God, was, therefore, the High Priest 

who was to arise after the similitude, likeness, or order of Melchisedec, and to sit upon his 

throne as a priest upon his throne, and to bear the glory. (Zech. 6.) This being so, he would 
have, at some future time, to occupy the place formerly held by Aaron; and as the Aaronic 

inauguration was representative of the Melchisedec, Jesus had to be consecrated after the 



same example or type, that in so doing, he might antitypically fulfil the representation of the 

law. 

Aaron was forbidden to enter the most holy place of the tabernacle without being 

adorned and glorified with garments of splendour and holiness, and therefore styled “holy 

garments.” Nor was he permitted to enter even when habited with these, unless he had been 
previously baptised , upon pain of death. The law said, “ he shall wash his flesh in water and 

so put them on .” He was not permitted to officiate as high priest in his ordinary attire. He 

must “ put off ” and “ put on ” the holy linen robe; and had he put this on without bathing his 

flesh in water and proceeded to officiate, this unbaptised high priest of Israel would have 
been struck with death.  

When legally invested and arrayed, the Aaronic high priests were “holiness to 

Yahweh,” and the representatives of the Holy and Just One in his character and priestly 

office; though oftentimes, as in the case of Caiaphas, by practice of unjust and wicked men. 

 The symbolism relative to the high priest was the “righteousness” to be fulfilled by 

Jesus before he could enter upon his functions by “the power of an endless life” as high 

priest, first over the household of God, and afterwards over the twelve tribes of Israel. 

John the Baptiser, a greater prophet than Moses (Luke 7:28), but not so great as Jesus, 
preached and administered “ the baptism of repentance for the remission of sins .” Jesus 

came to him to be baptized of this baptism; for as Moses baptized Aaron and his sons, so the 

greatest of all the prophets was appointed to baptize Jesus and his brethren.  
 

THE COVENANT SIN BEARER  

B ut some may object that Jesus had no sins to be remitted, and had no need of 

repentance, and was, therefore, not a fit subject for such a baptism. It is admitted 
without reserve that he had no sins of his own, having never transgressed the law: 

nevertheless, as the sin bearer of the Abrahamic covenant through whom it was confirmed 
(Rom. 15:8). Yahweh made the iniquity of all “the children of the covenant” to meet upon him, 

that by his bruise they might be healed. (Isaiah 53:5 , 6.)  

He was not the sinbearer of every son of Adam that ever lived; but of the true believers 

from Abel to the day of Pentecost, and of the obedient believers of the truth 

constituting the household, separated by “the obedience of faith,” from Pentecost in 

the year of the crucifixion to his future appearing in Jerusalem; and of the living twelve 
tribes when their transgressions shall be blotted out, as a thick cloud at their ingrafting 

into their own Olive Tree; and of that family of nations of which Abraham is the 

constituted father, when they are made righteous; so that the sins of the whole of that 

world which shall dwell upon the earth in the post-millennial eternal ages, and which 
will all of it have been separated from Adam’s race by “the obedience of faith”—will 

have met upon Him, and been borne away into everlasting oblivion.  

This is the world so beloved of God, “that He gave His only begotten Son . . . that through 

him it might be saved.” 
 

But to return. Jesus, with the sin of the world thus defined, rankling in his flesh , where 

it was to be condemned to death when suspended on the cross (Rom. 8:3), came to John as the 

“Ram of Consecration,” that his inwards and his body might be washed according to the 
law. (EX . 29:17 , 22.) But these representations of the law and the prophets could not have found 

their antitype in Jesus, if in the days of his flesh he had possessed a holier or purer nature 

than those for whom he was bruised in the heel .  

His character was spotless; but as being the seed of the woman, of whom no clean flesh 
can be born (Job 25:4), and seed of Abraham, which is not immaculate, be it virgin or Nazarite, 

“sin in its 
secondary 
sense: human 
nature, the 
natural 
desires of the 
flesh” 
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his nature was flesh and blood (Heb. 2:14), which Paul styles “sinful flesh,” or flesh full of sin , 

a physical quality or principle which makes the flesh mortal; and called “sin” because this 

property of flesh became its law, as the consequence of transgression. 

 “God made Jesus sin for us, who knew no sin; that we might be made the 

righteousness of God in him.” ( 2 Cor. 5:21.) 
In this view of the matter, the sinbearer of the world indicated was a fit and proper 

subject of John’s baptism of repentance for remission of sins. The holy and undefiled 

disposition of Mary’s son was granted to him for repentance , in fulfilling the symbolical 

righteousness of the law when he descended into the Jordan to enter into the antitypical robe 
of righteousness, with which he must of necessity be invested before he could enter into the 

most holy as High Priest, after the order of Melchisedec.   

In being baptised, he proclaimed the development of a character distinguished by 

perfect faith and obedience . This character was his holy raiment , and was without spot, or 

wrinkle, or any such thing. This was the “fine linen, clean and white,” with which he 

arrayed himself; or “the righteousness of the (king of) saints.” (Rev. 19:8.)  

It was the antitype, in part, of Aaron’s holy garments; and he had to put it on in the 

same way that Aaron did, “by washing his flesh in water, and so putting it on.” He was 
baptised of John into a holiness of his own , which publicly began with obedience in the 

Jordan and ended with obedience in death on the cross.  

“He was obedient unto death, even the death of the cross; wherefore God hath highly 

exalted him, and given him a name which is above every name; that every tongue should 
confess that he is Lord to the glory of God the Father.” Had Jesus yielded to John 

(supposing the thing to have been possible) he would have stood before his nation as the 

High Priest of Israel, claiming to officiate in the most holy place without baptism, a spectacle 

it had never seen before, nor ever will while the world stands. 
But the symbolic righteousness of the Mosaic law not only required the High Priest to 

put on the holy vestments by having his body baptized, but it also commanded his household 

to be baptised into theirs also. The law reads thus: “This is the thing Yahweh commanded 

to be done; and Moses brought Aaron and his sons, and washed them with water . And 

he put upon Aaron the coat, &c.; and he put coats upon his sons, and girded them with 

girdles, and put turbans upon them, as Yahweh commanded.” (Lev. 8:5 , 6 , 13 ; 16:4).  

Here, as I have said, Moses performed the part of John the Baptiser to Aaron and his 

sons, who were to be rulers and priests in Israel. Aaron and his family were their nation’s 
priestly household; and it was the office of the high or chief priest to make atonement or 

reconciliation, first for himself, then for his household , and lastly for all the congregation of 

Israel; but admission into the holy and most holy places was only permitted to the baptised; 

they must bathe their flesh in water, and so put on their holy garments.  
Hence, all Israel’s priests were immersed persons; and so also all that shall be their 

priests and kings in the age to come, and have power over the Gentiles, must be immersed 

likewise. 

Jesus, the Melchisedec High Priest of Israel, has a household as well as Aaron had. A 
proof of this is found in the words of Paul. In writing to certain Hebrews who had believed 

the gospel of the kingdom and name of Jesus, and had obeyed it in having their “bodies 

washed with pure water,” he says “Christ is a Son over his own house, whose house are 

we , if we hold fast the confidence and the rejoicing of THE HOPE firm unto the end.” (Heb. 

3:6 , 14.)  

Now, Jesus, speaking for himself and others, said, “Thus it becomes us to fulfil all 

righteousness.” It is, therefore, necessary for all “his house” to do as he did, but with this 

modification of the significancy of the deed, namely: he was baptised as the initiative of his 



own holiness, sacrificial and priestly; they must be baptised into his, and into a development 

of their own conformable to his; and with this induction for a beginning, thenceforth 

“continue patiently in well-doing,” that they may be holy as he was holy in the days of his 

flesh; as it is written, “Be ye holy because I am holy.” 
 

FUTURE KINGS AND PRIESTS 

J esus and his household are the future kings and priests prepared of God to rule Israel and 

the nations for Him. The law and the prophets, which attest the righteousness of God, 
require them all to put on that righteousness by bathing. Jesus commands the same thing, 

and says:  

“Till heaven and earth pass, one jot or one tittle shall in no wise pass from the law, 

till all be fulfilled.”  
Therefore, he said to his apostles,  

“Go and preach the gospel to every creature,” and “teach them who receive your 

proclamation to observe whatsoever I command you.”  
 

By virtue of this saying the apostles become the depositaries of his commands; so that, in the 

words of Jesus,  

“He that heareth them, heareth him; and he that despiseth them, despiseth him; and 

he that despiseth him, despiseth Him that sent him.”  
 

Now, Peter, who was one of these plenipotentiaries of Christ, commanded Cornelius, “  

a devout man and one that feared God with all his house; and gave much alms to the 

people (Israel), and prayed to God daily.” Peter, I say, commanded this company of pious 
Gentiles, who believed the word Jesus began to preach in Galilee, to be baptised in the name 

of the Lord. The apostolic style of address was, “Children of the stock of Abraham and 

whoseoever among you feareth God , to you is the word of this salvation sent.” A man’s 

supposed piety did not exempt him from the necessity of believing and obeying the gospel of 
the kingdom, or as Paul styles it, “the word of this salvation.” Peter went to Cæsarea to tell 

pious, God-fearing men “words whereby they should be saved.”  

But however pious they may be who are ignorant of these saving words , they are 

“alienated from the life of God, through that ignorance.” (Eph. 4:18.) Piety in general has so little 
to do with an understanding of the word of the kingdom, and the obedience it enjoins, that it 

has passed into a proverb, that “ignorance is the mother of devotion.” In a certain sense this 

is true. The most ignorant are, for the most part, the most pious, and the most intolerant of 

the truth and its obedience .  
 

This is Pharisaism, whether it flourish in the first or in the nineteenth century; and in 

reference to which, Jesus has said, “Except your righteousness exceed that of the Scribes 

and Pharisees, ye shall, in no case enter into the kingdom of the heavens.” Pharisaists 
“appear to men to be righteous;” but men uninstructed in the gospel of the kingdom are 

incompetent to distinguish the counterfeit from the true.  

A man, in this century, will have no more ability to enter the kingdom of the heavens, if 

his righteousness exceed not that of contemporary churchmen of the straitest sect, than 
would those addressed by Jesus, whose righteousness might have been on a par with the 

pietists of his age.  

Shall it be said that it was necessary for the Melchisedec High Priest, who was innocent 

of transgression, and who, for thirty years, had enjoyed the favour of God and man, to be 
immersed in a baptism of repentance for remission of sins; but that it was not necessary for 

the pious, who would compose his household, who are sinners by nature and practice? 
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 Nay, if it were indispensable for Jesus to be buried in water, that he might begin an 
(official) career of holiness to Yahweh in coming up out of it, it is infinitely more so that all 

should tread in his steps of perfect faith and obedience, who would be invested with “robes 

washed white in the blood of the Lamb,” having their loins girt around with the girdle of 

truth, and having on the breastplate of righteousness, and their feet shod with the 
preparation of the gospel of peace, and in their hands the helmet of salvation.  

 

An immersed High Priest requires an immersed household. There is one law for both, 

as there was one baptism for Jesus and his apostles; on whom, as upon all others of the 
household, the necessity is imperative to fulfil all the righteousness foreshadowed in Aaron 

and his sons. There is no discharge from this necessity for Jew or Gentile; “for thus it 

behoveth us to fulfil all righteousness.” J. T. 
awawawawawawawawawawawawawawawawawawawawawawawaw 

 

TYPES AND SHADOWS OF THE LAW 
 

THE CLEANSING OF THE LEPER 
  

T he Scriptures speak of two ways in which man is unclean: in his physical nature, and in 

his mental and moral qualities. We might question why it is that the Bible holds man to 
be physically unclean. It is sometimes argued: “Is not the human body a very good thing? 

Was it not pronounced ‘very good’ when it was created?”  

 Certain it is very good as a piece of living mechanism; it is, in the words of the 

Psalmist, “fearfully and wonderfully made.” But it has become related to weakness, to sin, 
disease, death and corruption; and corruption is clearly an unclean state. None of us can 

help being in this condition, we are born into it, and yearn to be emancipated from it. Job 

remarks,  

“Man that is born of a woman is of few days, and full of trouble . Who can bring a 
clean thing out of an unclean?-not- one” (Job 14).  

To this David agrees,  

“Behold I was shapen in iniquity: and in sin did my mother conceive me” (Ps. 51).  

By physical birth we are physically unclean, but we are in the happy position of knowing 
that God will change our “vile bodies,” and grant us immortal nature if we prove worthy of 

it (Phil. 3: 21). 
 

NATURAL MIND—ENMITY AGAINST GOD 

B ut to attain unto this physical change we must be first subject to a mental and moral 

change. The natural mind is enmity against God, so that we are exhorted to put off the 

old man of the flesh, and put on the new man of the spirit; to be transformed by the 

renewing of our mind.  This is something which has to be done whilst we are yet in our 
unclean flesh. How can it be done? Jesus, addressing the apostles, indicated the way in 
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One of the most dread diseases of all time is that of Leprosy. The leper was looked upon as unclean, a pariah, and so 
avoided by all who wished to avoid contamination, in Scripture, this disease was used as a symbol for the things of the 
flesh, and anyone contracting it was put out of the congregation the Lord. But the Law also provided for the cleansing of the 
leper when healed of the disease, and his re-entrance into the Camp of God; all of which pointed forward to the Divine 
means of redemption for fallen man.   Mental and Physical Cleansing Required“ 
“How then can man be justified with God? or how can he be clean that is born of a woman?”  
Bildad, in Job 25, asks this question, but leaves it unanswered. He makes the position appear hopeless; but he does, at least, 
acknowledge the low estate of man in God’s sight; a recognition which today is rarely conceded.  H.P.M. 
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saying, “Ye are clean through the word.” The Word, then, is the great power that cleanses.  

 The apostles were not all clean, for Jesus says so in John 13. He referred to Judas 

who had failed to respond to the cleansing power of the Word. From which we learn that 

this cleansing agent does not have the same effect upon all. We need to be diligent in our 

study, that we may replace the carnal mind (the thinking of natural flesh) with the mind of 
Christ.  

 And if our mental outlook is changed, our actions will likewise undergo a 

reformation, and be governed not by fleshly desires, but by the requirements of God. The 

man who accomplishes this is said in the Psalms to have “clean hands and a pure heart.” 
 

TWO STAGES OF CLEANSING  

I t is evident, then, that man’s cleansing is of two aspects, and takes place in two stages. 

First there is the cleansing of the man morally when his heart and mind is changed and 

renewed; and secondly, at the judgment seat, there is the complete change of nature when 

mortality will be swallowed up of life. 
 

ESTRANGED FROM GOD 
The cleansing of the leper is an outstanding demonstration of God’s provision of the way 

by which man may be brought back to a state of harmony with his Maker, and a condition 

of cleanness in God’s sight. 

 To understand the ceremony of cleansing the leper, it is first necessary to know 
what was involved in the disease, and what it meant to the Israelite afflicted by it.  

There are several forms of the disease; some are curable, but others are of such severity 

that flesh and bones waste away until fingers, toes, hands and feet may drop off. It is a 

wasting disease, a corrupting of the flesh; in short, a living death; and as such, is a very 
fitting symbol for the disease which afflicts all mankind; namely, sin and death. 

 When a man contracted leprosy he was separated from his brethren, put outside 

the camp, without access to the offerings and services of the Tabernacle. 

“And the leper in whom the plague is, his clothes shall be rent, and his head bare, 
and he shall put a covering upon his upper lip, and shall cry, Unclean, unclean. All 

the days wherein the plague shall be in him he shall be defiled; he is unclean: he 

shall dwell alone; without the camp shall his habitation be” (Lev. 13: 45-46). 
 

The position In which the leper thus found himself is typical of the natural state of man; in 

an unclean condition, estranged from God, outside His camp, without hope. He could not 

be allowed to remain in the camp, for the camp of God was holy, it consisted of a 

purchased and separated people.  
 It pre-figured that holy four-square encampment of the saints depicted in Rev. 21, 

and into which no unclean person will enter. All men in their natural unclean state will be 

debarred from this holy encampment of the future —just like the leprous man thrust 

outside the camp of Israel. 

HEALING THE BREACH 

The healing of the leper, and the process of his purification is typical of the cleansing 

which every saint must undergo before he is admitted into the heavenly camp. All, 

naturally, are outside; and the proper procedure; God’s procedure; must be observed 
before entry can be gained. The process is in two stages, and when the final stage is 

reached, God will be all and in all, death and corruption will be abolished. 

 The means of purification are outlined in Lev. 14.  An important lesson is shown 

at the outset. The leper is found outside the camp, driven there by his disease, but he now 
feels that a cure has been effected. Could he come back into the camp of his own volition? 
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No, the priest had to be called to see if the leprosy had, indeed, been cured, thus emphasising 
that man cannot enter into God’s favour on his own account and terms. A man may, and 

indeed does, learn of God and His Truth whilst outside the camp; he may cleanse his mind of 

all false notions and fleshly ideas, but he still cannot “gate-crash” into God’s camp.  

 Like the leper under the Law, there is due order to be observed. The man must 
recognise that it is God Who condescends to bring him back; He has instituted the means and 

requires that His appointments be observed: He provides the way and reveals that way. And 

so we read:  

“God was in Christ, reconciling the world unto Himself, not imputing their trespasses 
unto them” (2 Cor. 5: 19). 

 

 The re-instatement of the leper took place in two stages. The first ceremony is 

recorded in Lev. 14: 4-8, and resulted in the man being admitted into the camp for a trial 
period of seven days. He must not, however, enter his tent. This period was necessary, 

hygienically, to see that the disease did not break out again, and to make sure he was really 

cured.  

 But it also reminds us, that the first stage in our redemption (baptism) does not imply 
a permanent cure, but rather a period of probation. It is possible, during this period, to leave 

the healing and cleansing properties of the Word, and become once more subject to worldly 

influences which will end in a living death. Our entry into the camp of Israel is a conditional 

one, but the final cleansing is assured if we walk in accordance with the principles and rules 
set down. 
 

 We can also supply the type generally to the world of mankind, as well as personally 

to ourselves. The seven day period, in this case, can be likened to the 7,000 years during 
which the process of partial cleansing of mankind goes on. At the end of the period, on the 

8th day, full and complete restoration of the human race is accomplished; the last enemy, 

death, is destroyed. 
 

THE CLEANSING CEREMONY 

 The initial ceremony is instructive. Two clean birds were taken; one was killed in an 

earthen vessel over running water; the other was dipped in the blood of the dead bird; the 

man was sprinkled with the blood, and the living bird let go free.  
 Jesus is typified by the birds,* and we notice that these were not provided by the 

man, but were taken for him; a small point, but one which again emphasised that man cannot 

redeem himself. Why two birds? The sacrifice of Jesus is clearly indicated, but it was a 

sacrifice not only involving death, but also resurrection.* Two birds were necessary to show 
this, one to show the death, and the other the resurrection. But in order to indicate that only 

one person was foreshadowed by the type, the bird which was freed was first dipped in the 

blood of the dead bird. The two were thus one in effect and purpose. 

 The first bird was killed in an earthen vessel over running water. Jesus was an 
“earthen” vessel (2 Cor. 4: 7), he partook of our earthy nature, and in this nature he died. 

“Running water” literally is “living water.” Its typical meaning is indicated by the incident in 

John 7 when Jesus stood and cried, saying:  

“If any man thirst, let him come unto me, and drink. He that believeth on me, as the Scripture 
hath said, out of his belly shall flow rivers of living water.” John 7: 38 

John adds the note, “This spake he concerning the Spirit.” The Spirit, then, is the living 

water, and is indicated in the running water over which the bird was killed. The stipulation 

shows us that Jesus was not only an earthen vessel, but that he was also closely connected 
with the Spirit.  



 He was, indeed, a Spirit-produced man, the direct offspring of the Father by the 

operation of the Spirit upon Mary. He was a receptacle of the Spirit, he possessed it without 

measure, he was filled with it. So he could say that living water flowed out of him. 

Ceremonial  accessories  
 

 There were three accessories used in the ceremony. Cedar wood, which probably 

was juniper, an aromatic plant from which a cleansing oil was produced; scarlet, 

representing sin (Isa. 1: 18); and hyssop, used in the cleansing of skin diseases (see Ps. 51: 7).  

 These were used to emphasise the cleansing aspect of the ceremony and, 
representatively, that it is from sins that men are cleansed when they enter the camp of 

Israel. All these accessories, together with the living bird, were dipped in the blood of the 

dead bird, and the patient was then sprinkled seven times. 

 The New Testament speaks of us as being sprinkled with the blood of Jesus (1 Pet. 1: 

2), of coming to  

“Jesus the mediator of the new covenant, and to the blood of sprinkling” (Heb. 12: 24).  

This is a figure of the changed relationship to God when a believer puts on Christ. He is then 

covered by the shed blood of Jesus, so that figuratively he has been sprinkled. It was 
ordained under the Law that blood was the appointed means of making a covering for sins. 

Thus we read: 

“For the life of the flesh is in the blood: and I have given it to you upon the altar to 

make an atonement (kaphar; to cover) for your souls: for it is the blood that maketh an 
atonement for the soul” (Lev. 17: 11). 

 

 The children of Israel, accordingly, were sprinkled with the blood of the offerings 

when the Mosaic covenant was inaugurated. The cleansed leper was sprinkled as a token of 
God’s way of covering sins; and the believer, today, is figuratively sprinkled at his 

immersion into Christ. 
 

WASHED WITH WATER 
Having been sprinkled with the blood of the bird sacrificed for that purpose, it was required 

of the leper that he shave off all his hair, and wash himself and his clothes in water. 

Hygienically, the shaving was to ensure that no leprosy lurked in the flesh, and thus 

represented the cutting off of the sins of the flesh which must accompany the act of baptism. 
The counterpart of these washings is indicated in Ephesians 5:  

“Christ also loved the ecclesia, and gave himself for it; that be might sanctify and 

cleanse it with the washing of water by the Word, that he might present it to himself a 

glorious ecclesia, not having spot, or wrinkle, or any such thing; but that it should be 
holy and without blemish.” Ephesians 5: 25-27; 

 The Word is the cleansing agency, and is likened to a washing, so that the Lord 

declared:  

“Ye are clean through the word” (John. 15; 3). Whilst baptism may, in some measure, be the 
counterpart of the washings under the Law, it is the continual absorption of the Word which 

produces a clean and changed mind and heart. 
  

PARTIAL RE-INSTATEMENT  
The leper could then return into the camp, but not into his tent. He had to remain in this semi

-restored state for seven days; a necessary precaution from a physical point of view, and in 

typical meaning similar to the seven-day test at the beginning when leprosy was suspected.  

 The first stage of his- cleansing was now complete. It was now a matter of whether 
he would remain cleansed, or whether the leprosy would break out again. So it is with all of 
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us in a typical sense. We have, in part, been restored to God’s favour; shall we remain in 

this position, or return again to the defilements and corruption of the world? 
 

 On the seventh day, the washing and shaving was repeated (Let 14: 9).  

 Applying the type generally to the human race, we see in it a looking forward to 
the final period of a thousand years—the 7th thousand—when mankind will receive a final 

cleansing (Rev. 20: 15). 
 

THE JOY OF COMPLETE CLEANSING 
On the eighth day, all was completed. Offerings and sacrifices were made which recall 

God’s merciful provision in restoring man to favour, and all was brought to a joyful 

conclusion. The offerings are interesting, for they included all three types of sacrifice 

possible under the Law: trespass, sin, and burnt offerings with their attendant meat (meal) 
and oil offerings. Three lambs were used: two he lambs and one ewe lamb.  

 The three types of offering were to make covering for the three classes of sin into 

which man falls. First came the trespass offering (Lev. 14: 12). But what has trespass to do 

with leprosy? Surely the leper could not help contracting the disease! The fact was that all 
the days of his exclusion from the camp he had deprived God of His right in the matter of 

tithes and offerings, for he had no access to the service of the tabernacle, and this was a 

matter requiring trespass offering.  

 This was not the man’s fault, but his misfortune, yet the fact had to be recognised. 
So it is with all the sons of Adam. They are not held responsible for Adam’s sin, their 

position is their misfortune. Yet the fact must be recognised that in this uncleansed state, 

man is outside Israel’s camp and cannot give God His rightful service; he has no access to 

the priestly office of Jesus. This is the first thing to be recognised by fallen man, and that 
is why the trespass offering was placed first- 

 The man, with all the offerings, was first presented before the Lord.  

“And the priest that maketh him clean, shall present the man that is to be made- 

clean, and those things, before the Lord, at the door of the tabernacle of the 
congregation” (Lev. 14: 11). 

 

PRESENTED BEFORE YAHWEH 

How beautifully expressive of the full restoration to God’s favour. Mankind completely 
cleansed and in harmony with the Creator; the corruption of the flesh completely 

abolished and God “all and in all.” And who is It that brings this about?  

 It was the priest that presented the man. So it is the Lord Jesus, the great High 

Priest, with his own sacrifice that will present a cleansed. and immortalised race of beings 
to the Father (1 Cor. 15: 24). 

 After the trespass offering came the sin offering, and then the burnt offering. The 

sin offering provided a covering for sins committed by reason of the weakness of the 

flesh, and the burnt offering recognised inherent “sin in the flesh.” 
 But notice what was done with the trespass offering. It was first of all waved 

before Yahweh (Lev. 14: 12): an action expressive of presentation and dedication to the 

Lord. Some of the blood was then taken, and parts of the man’s body were touched with it; 

namely, the tip of the right ear, the thumb of the right hand, and the great toe of the right 
foot.  These parts are suggestive of hearing, working and walking; activities which are 

cleansed and made acceptable by the blood of the offering. The same parts were touched 

by oil after some of the oil had been sprinkled 

“Seven times before the Lord.” The remainder of the oil was poured on the man’s head. 
We read of the “oil of gladness” (Ps. 45: 7), and of the “oil of joy” which will replace 



mourning (Isa. 61: 3). We can well appreciate the joy, which would accompany the leper’s 

full restoration in the camp of Israel; and, in the fulfilment of the type, the gladness that will 

attend the change to immortality of the great company of the redeemed. 
 

 Leviticus 14 speaks also of the offerings, which a poorer man could make (v. 21). 
These were alternatives in the matter of the sin and burnt offerings, though the trespass 

offerings had to remain a lamb. Two turtledoves or two young pigeons could be used as 

substitutes for the other offerings. The meaning and symbolism would remain the same. 
 

 We see, then, in the procedure of cleansing the leper, a wonderful foreshadowing of 

the means God employs for the redemption and cleansing of mankind. It shows clearly that 

man in his nature and works is defiled and unclean, and, naturally speaking, quite outside the 

scope of restoration.  
 He must be changed in his mental and moral outlook, and be brought into the 

scheme of redemption by the priest of God, Jesus the Christ. The ceremony teaches us too, 

of the nature of the Lord Jesus;-the earthen vessel (Lev. 14: 5), yet of the spirit, of his death 

and resurrection, of the cleansing power of his blood.  
It is our part to apply ourselves to God’s requirements, and to let the Word have its full 

effect in cleansing and washing us, that we may be part of that glorious ecclesia which 

Christ will present unto himself. (mainly from notes Ed).    
awawawawawawawawawawawawawawawawawawawawawawawaw 

 

PRINCIPLES OF REDEMPTION 
 

T HE redemptive work of Christ is the keystone of God’s plan of salvation for man. The 

subject is therefore a large and important one and it is to be expected that there are 
numerous aspects to it. Some of these aspects are less clear and more controversial than 

others, and it is from this consideration that the line of development given here may possess 

advantages over others, for it is one that can be soundly demonstrated from the scriptures. 

 The advantage of first considering those arguments that are clear and unambiguous is 
to be stressed. Confusion easily arises if we first fix our attention on those passages of 

scripture that appear to bear more than one interpretation. It is always a good principle in 

understanding the scriptures that the Truth be grasped from plain, clear passages and the less 

clear afterwards viewed in the light of such understanding. One literal unambiguous 
statement of scripture outweighs a host of passages that seem to uphold each advocate’s 

idea. 

 This aspect of Christ’s work; the principles of redemption, seems especially worthy 

of our consideration because if we understand this aright we have a firm foundation on 

which to build, and it will be readily agreed that a right foundation is of the greatest 

importance. 

The analysis of the redemptive work of Christ would give us three headings: His work in 

relation to  
( a ) God;  

( b ) himself;  

( c ) mankind.  

 Though we will not follow directly the lines of this analysis, it will be good for us 
always to bear it in mind. 

First let us establish the scriptural meaning of the word Devil. In the Authorized Version it is 

used as a translation of the Greek words Diabolos and Daimon. Demon is the more proper 

translation of Daimon and we here understand Devil as a translation of Diabolos.  
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 Though very divergent views have been expressed as to the Devil, it will be 
universally accepted as something contrary to God and His law and in the final state of 

blessedness does not exist. The meaning of the word in Greek is enlightening. It is derived 

from a verb meaning to “throw through” (dia, -through; ballo, -to throw) and one of its 

primary definitions is “to cause to cross over.” (Accuser, Slanderer.— CCW.)  
 The Diabolos causes to cross over God’s law or causes to transgress. This 

characteristic of Diabolos is expressed in 1 John 3:8 :  

“. . . for the Devil sinneth from the beginning.” 

The passage just quoted also informs us how long the Diabolos has been active— i.e. , 
“from the beginning.” Our minds are directed to Adam and Eve in the Garden of Eden. In 

seeking here for the operation of the Diabolos we are also guided by the words of 

Revelation 20:2 :  

“And he (the Angel) laid hold on the Dragon, that old Serpent, which is the Devil and 

Satan . . .”,  

From which we learn that the Devil is that old Serpent of the Garden of Eden. In harmony 

with the characteristic of the Eden serpent as a beguiler we read further on in this chapter 

20 . 
 “And the Devil that deceived the nations . . .”  

Perhaps it may be remarked in passing that as is general throughout the Apocalypse, these 

words of Revelation 20:2 are not to be taken literally, but are symbols (or Personification.

— CCW ) expressive of principles or qualities. This then we have found: The Devil is 
spoken of as a deceiver; it causes to transgress God’s law; it is called “a sinner from the 

beginning”; and it is another term for what is to be understood by “the old Serpent.” 

THE SERPENT IN THE GARDEN. 
 

L et us look at the first transgression and the serpent in the Garden of Eden. The serpent 
had much in common with Adam and Eve. Both were from the dust, were organized 

into flesh and blood, were animated by God’s spirit and pronounced very good. The serpent 

had powers of observation, hearing and speech. He was intelligent (“be ye as wise as 

serpents,” Christ said) and was able to reason upon what he heard and saw. He only 
differed from man and woman in having no moral faculties, and was not placed under 

Divine law. Man and woman, besides propensities and intellect, had sentiments such that 

their intellect could appreciate and respond to God’s law. 

 The serpent having no appreciation of obedience or responsibility to God, reasoned 
in the manner given in Genesis 3 . and presented his reasoning to the woman. His reasoning 

was what we term the thinking of the natural mind or “the thinking of the flesh,” aiming at 

the gratifying of the animal instincts. This reasoning of the natural mind in the serpent was 

not culpable, or contrary to his description at creation as “very good.” But in the woman it 
should have been suppressed because it was at enmity with the law of God.  

 Instead of being suppressed the serpent reasoning took a hold in her mind and 

worked upon her desires:- desires of the flesh, the eye and of life. This reasoning finding 

strong support from her natural desires was accepted by her mind and resulted in the action 
that was transgression. 

 From this it is seen that the transgression had its inception in the serpent reasoning 

and this, co-operating with her natural desires, caused the unlawful act. These then; the 

serpent reasoning and the desires of the flesh; were in her the diabolos, “causing to cross 

over” God’s law. Only in such a way can the words “The Diabolos sinneth from the 

beginning” be understood.  

 Clearly the Diabolos is not transgression itself but the cause of it as shown above. 

In the serpent the false reasoning was not a Diabolos because he was under no law to God. 



It existed in Eve as soon as she believed the serpent reasoning. Until the serpent beguiled 
her she had thought truthfully and so had remained obedient. The evil arose when she 

accepted the serpent reasoning and the idea then represented the thinking of her own mind. 

 We must conclude that the Diabolos did not exist in her from creation from another 

consideration. We are told that the Diabolos has the power of death (Heb. 2:14); and Adam 
and Eve were not originally subject to death, for Paul says  

“By man came death”; (1 Corinthians 15:21),  

“Wherefore as by one man sin entered into the world and death by sin . . .” (Romans 5:12),  

Clearly while they were not subject to death the Diabolos was not in them. 
 That the Diabolos in man is the result of serpent reasoning operating on the natural 

desires is expressed by Christ in John 8 

“Ye are of your father the devil and the works of your father ye will do. He was a 

murderer from the beginning and abode not in the Truth, because there is no truth 

in him. When he speaketh a lie, he speaketh of his own, for he is a liar and the 

father of it.” John 8: 44  

The serpent reasoning was a lie—the original lie. As we have seen, in his reasoning arose 

the Devil and so Christ says “he is a liar and the father of it.” Again the serpent reasoning 
enflamed the natural desires; hence Christ speaks of “the lusts of the Devil.” Christ’s 

condemnation of those around him was the same as that of Adam and Eve; that instead of 

overcoming the lusts, they did them, that is, they sinned. The passage continues:  

“He was a murderer from the beginning.”  
In that the Diabolos caused transgression it brought the penalty attached to 

disobedience, “Thou shalt surely die.”  

Thus it was a murderer; or as elsewhere expressed it had the power of death. 

 We accept, then, the Diabolos as that principle or way of thinking that established 
itself in Adam and Eve and caused transgression. After transgression it became a 

characteristic of their nature and is transmitted to all their descendants. This is the next 

proposition we have to establish.  
 

CONTRARY TO GOD’S LAW  

C onsidering the matter apart from scriptural evidence, is it not a matter of experience 

with every one of us that our mind and body tend to go contrary to God’s law? And 

turning to the teaching of the scriptures it must be directly inferred from Paul’s statement in 
Romans 5:19 that the Diabolos is an inherent quality of human nature:  

“For as by one man’s disobedience many were made sinners, so by the obedience of 

one shall many be made righteous.” Romans 5:19  

“Were made sinners” is more correctly translated “were constituted sinners”; which must 

mean that after the transgression our nature was so organized or constituted as to make us 

inevitably sinful.  

 Our understanding of “made sinners” is clarified by the antithesis “made 

righteous” through Jesus Christ. It is recognized that of ourselves we are not righteous but 
that righteousness is imputed to us; we are constituted righteous. In the same way then we 

are constituted sinners. Now if we are constituted sinners by Adam’s transgression this 

must of necessity require the cause of sin to be in us, for every effect needs a cause. From 

which we must conclude the Diabolos is in all the descendants of Adam. The establishment 
of the Diabolos as a law in the flesh is all sufficient to constitute every son of Adam a 

sinner, for if there is no opposing force of the law of God, the Diabolos will lead to sinful 

action; and as the law of God is not natural to us, but comes by enlightenment, we perceive 

that the Diabolos at first does reign supreme in all that are born, and sin is the inevitable 
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result. 
 Again, Paul’s discourse in Romans 7 . shows clearly the existence of this principle 

in all flesh. He sums the matter up in verse 23 , where he speaks of this sin-causing 

principle as “the law of sin in my members.” His earlier remarks (verses 15–23 ) show that 

he regarded this Diabolos as an innate quality of his flesh. 
 A further proof of the Diabolos being inherent in Adam’s descendants is found in 

considering our mortal nature. If we are willing to admit Adam’s descendants to be mortal, 

then they must possess the Diabolos, because the writer to the Hebrews ( 2:14 ) says it is 

the Diabolos that has the power of death. 
  

THE POWER OF DEATH  

B esides wielding the power of death in Adam and all humans, the Diabolos was the 

cause of further physical evil in Adam and Eve as laid down in the sentence God 
passed against them. Up till transgression Adam and Eve had only known good. After 

transgression they knew; i.e. , experienced; evil as well as good. They and their 

surroundings were so organized that they were subject to evil; pain, disease, weakness, 

sorrow, and as already mentioned, death.  
 These evils are our common lot and inheritance from our first fathers. This is 

scripturally expressed in two places: First, Romans 5 

“Therefore as by the offence of one judgment came upon all men to condemnation , 

even so by the righteousness of one the free gift came upon all men to justification of 
life.” Romans 5:18  

This passage informs us that all men are condemned by God through Adam’s transgression. 

It is the inescapable lot of everyone, not a crime, but a misfortune, no more due to our own 

works than is the righteousness and justification to life given through Jesus Christ. Our 
position in the matter is similar to that of a slave. Those that are born to slaves are slaves 

and are subject to the status of a slave. 

 The same condemnation or subjection to evil is expressed by Paul ( Eph. 2:3 ):  

“Among whom also we all had our conversation in times past . . . and were by nature 

the children of wrath, even as others.”  

Paul teaches that we are all born subject to the wrath and consequent condemnation—the 

condemnation that was upon Adam through transgression. 

 Thus we have seen that all these evil effects; and of necessity also their cause, the 
Diabolos; are the lot of every one of us through the transgression of our first parents. Our 

knowledge of these evils through experience is as it were a manifestation of the indwelling 

Diabolos. 

 With such a scriptural understanding of the Diabolos we may now turn to the work 

accomplished by Christ, expressed in Heb. 2:  

“Forasmuch then as the children are partakers of flesh and blood he also himself 

likewise took part of the same; that through death he might destroy (R.V., bring to 

nought) him that had the power of death, that is, the devil.” Heb. 2:14  

From this we learn that he destroyed the Diabolos; ( a ) by partaking of flesh and blood and 

( b ) by dying. 

 The first qualification was necessary so that he should himself be a possessor of the 

Diabolos; for as we have shown it existed in Adam at transgression and afterwards in all his 
seed. How otherwise could Christ destroy the Diabolos by dying? Clearly he did not then 

remove the Diabolos from other men, for since that time the principle has flourished 

mightily in godless men. The only alternative is that he destroyed it in himself and thereby 

made it possible for the complete destruction of this evil in the future, as given 
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symbolically in Revelation 20 . 

THE DESTRUCTION OF THE DIABOLOS 

T he destruction of the Diabolos in Christ himself is clearly seen in Paul’s words, Eph. 2:  

“(Christ) having abolished in his flesh the enmity, even the law of commandments, . . 

. and that he might reconcile both unto God in one body by the cross, having slain the 
enmity thereby (margin, in himself).” Eph. 2:14 :  

The enmity (made manifest by the law of commandments as Paul argues in Romans 7:7–12 ) 

takes us back again to the Edenic sentence ( Gen. 3:15 ),  

“And I will put enmity between thee and the woman and between thy seed and her seed 

and it shall bruise thy head and thou shalt bruise his heel.”  

The enmity was between the woman and the serpent. This is not literal but in a figure 

expresses principles. As we have seen, the lie that was according to the flesh and that 

resulted in transgression, arose from the serpent and so this way of thinking in men is 

appropriately typified by a serpent. This is at enmity with the principles of truth, faith and 

obedience, typified by the woman.  

 It is the enmity expressed by Paul in the passage at which we have already looked 

( Rom. 7:21–25 ), where he speaks of two laws warring against each other—the law of sin in 
his members and the law of God. Now in such an antagonism the enmity could only be 

abolished by destroying the serpent and if Christ abolished the enmity in his flesh, the 

serpent must have existed there.  

 That the phrase “in his flesh” means actually in his body, is clear from its use in a 
previous verse of this same chapter, verse 11 , “Wherefore remember, that ye being in times 

past Gentiles in the flesh.” In this sentence flesh refers to the body; to the man himself. This 

is also clear from the latter part of our previous quotation, “That he might reconcile both 

(Jew and Gentile) unto God in one body by the cross, having slain the enmity thereby.” 
How was the enmity slain? In one body by the stake. If we take the marginal reading “ in 

himself” instead of “thereby,” the question is answered in a still more definite way; that is 

that the enmity was destroyed in his own body. 
  

THE BRAZEN SERPENT 

O ur understanding of the existence and destruction of the Diabolos in Christ is greatly 

helped by the typical teaching of an incident in the journeyings of the children of 

Israel. The lifting up of the brazen serpent. Christ directly applies this incident to himself 
and makes it certain that the serpent nature or Diabolos was in Christ and was destroyed at 

his crucifixion. Christ says ( John 3:4 ): 

 “As Moses lifted up the serpent in the wilderness, even so must the Son of Man be 

lifted up; that whosoever believeth on him should not perish but have everlasting 
life.” ( John 3:4 ): 

 

Turning to the record in Numbers 21 . we find that the children of Israel murmured because 

of the hardness of the way. God sent fiery serpents that bit them so that many died. The rest 

repented, acknowledging their sin, and were saved from dying from the serpent bite by 
looking upon a similar fiery serpent lifted up on a pole by Moses. We read, verse 9 :  

“And Moses made a serpent of brass and put it upon a pole and it came to pass that if 

a serpent had bitten any man, when he beheld the serpent of brass, he lived.” 

The parallel between this deliverance and the salvation of man is striking. The fiery serpents 
“had the power of death” to these people and their salvation was through faith in the 

uplifted replica of what had bitten them. Drawing the parallel the serpent principle has bitten 

all of us through Adam and so our salvation is through beholding the uplifted serpent; which 

from the analogy must be a crucified Christ possessing serpent nature, for Christ directly 



associates his crucifixion with the uplifted serpent. “As Moses lifted up the serpent so 

must the Son of Man . . .” Is not this conclusive as to the serpent nature being in Christ? 

There must be some meaning in the analogy Christ draws and our conclusions are surely 

straightforward and definite. 

 We have now understood what is scripturally expressed by the Devil and 
established the existence of the Devil in all men, including Christ. Turn now to what 

naturally suggests itself from the previous paragraph—why was the uplifted serpent 

efficacious in saving from death?;  i.e. , in the antitype; what underlies the sacrificial death 

of Christ? 
 Initial transgression and resulting death to mankind were through the Diabolos. It is 

reasonable therefore that Christ, in bringing life, should be required to destroy the Diabolos. 

Partaking of flesh and blood he possessed the Diabolos and in his life and death he 

“brought it to nought.” His death was a necessity in doing this. In his life he brought it to 

nought by the constant application of the Word of God, thereby always overcoming the evil 

tendencies. But eventually, without his cutting off, this life of overcoming would be of no 

avail for that evil principle he constantly checked would have operated in him to death and 

would still be the victor; God’s judgment in Eden operating to condemnation as in all 
mortals.  

THE BRINGING OF LIFE 

B ut by the deliberate act of cutting off his life and pouring out his blood, the mainspring 

of this evil was destroyed and so the evil itself was destroyed. His death was necessary 
in order that he might be delivered from the serpent principle that claimed his life. This, 

however, was the full extent of its power. When his blood was poured out, the impulses to 

evil could no longer operate and the Diabolos was destroyed. Not being marred by any 

transgression, God could raise him to life and incorruption. 
 In this then, we see the necessity for Christ to die to gain his own salvation. This 

necessity of his own salvation from death is directly expressed by Paul ( Hebrews 5:7 ): 

 “Who in the days of his flesh, when he had offered up prayers and supplications with 

strong crying and tears unto him that was able to save him from death, and was heard 
in that he feared.” ( Hebrews 5:7 ):  

Christ was under the dominion of death through inheritance of the Diabolos and he was 

saved by being strengthened by God to bring it to nought. This having been accomplished it 

could be said “death hath no more dominion over him.” 
 The statement of Paul in Hebrews 2:14 already referred to leads us to the same 

conclusion. He partook of flesh and blood that through death he might destroy the Diabolos 

and deliver them who through fear of death were all their lifetime subject to bondage. This 

shows to us the fundamental position occupied by the Diabolos in relation to our need of 

salvation; a position we have already appreciated from looking at the original occasion of 

disobedience. In the wisdom and justice of God he regarded the destruction of the Diabolos 

as a vital necessity before deliverance from death was possible. As then Christ himself 

possessed the Diabolos, was not his death which destroyed this, necessary to himself? 
 

 YAHWEH’S RIGHTEOUSNESS VINDICATED 

W E have looked at the sacrifice of Christ and its necessity in relation to himself. Look 

now at his sacrifice in relation to God. Before God was willing to grant eternal life 
he required the vindication of His righteousness and the upholding of the justice of the 

Edenic sentence. This was done in Christ’s sacrifice and was a further necessity for his 

death before he or anyone could be given life. Paul puts this aspect before us::  

“Being justified freely by his grace through the redemption that is in Christ Jesus: 
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whom God hath set forth to be a propitiation (mercy seat) through faith in his blood, 

to declare his righteousness for the remission of sins that are past through the 

forbearance of God; to declare, I say, at this time his righteousness: that he might be 

just , and the justifier of him that believeth in Jesus.” Romans 3:24–26  

This we can well appreciate, for all that are flesh and blood are subject to death, i.e. , 
subject to the Adamic condemnation, and as this sentence was a just one, to maintain God’s 

justice it was necessary that this sentence should operate in Christ who was of Adamic 

nature.  

 There was then no injustice in Christ’s death, though he were sinless, but rather an 
upholding of God’s decree—“a vindicating of His righteousness.” In his sacrifice was 

shown to public view a just treatment of the nature he possessed. 

 In looking at these necessities for Christ’s death before God would grant him life 

there is a feeling often expressed that as Christ had overcome in all things and was sinless, 

God without violating His justice could have given him life without such a sacrifice; and 

that the sacrifice was necessary for us only—Christ made it entirely on our behalf. This 

incorrect view probably results from failing to realise that the whole work is primarily 

through the operation of God’s power.  
 If Christ had not been strengthened by God he too would have sinned and would 

have been in need of atonement for transgression. The power to defeat the Diabolos that 

causes sin was given him by God. Therefore, as the nature he possessed as a son of Adam, 

without the strengthening from God, would have led him to sin, as with all others, the 
necessities for redemption that relate to the Adamic stock were necessities to him as well. 

In that he required this strengthening, it showed he possessed that nature which is 

essentially sinful and worthless before God.  
 

ALL ARE CONSTITUTED SINNERS  

P erhaps we might exhibit Christ’s dependence on God more clearly by a hypothetical 

statement of the opposite position. If Christ, without the strengthening of God’s power, 

had completely resisted the Diabolos, then of his own power he would be righteous and 
might make claims upon God. But this hypothesis is not correct. It was a possibility only 

with Adam and Eve at the first. Since the fall all are constituted sinners ( Rom. 5:18 ), and 

unaided by God, sin is inevitable through the nature we possess. In the wisdom and 

goodness of God we have in Christ Jesus, one in whom God’s saving power 
was manifest, that He might reconcile men unto Himself. 

 So far we have avoided the term of sin as a principle working in man, 

usually referred to as “sin in the flesh.” There can be no doubt that the 

scriptures speak of sin in this sense, and we shall see that it is the same 

principle that we have spoken of as the serpent principle or Diabolos. We find 

in Romans 5: 8 ., Paul several times takes the word sin, which is expressive of 

an effect, i.e. , transgression, and applies it to the cause, i.e. , the Diabolos. 

Such a transfer of idea is well illustrated by a recent phrase popular in the 
newspapers. Armament manufacturers are described as “Merchants of Death.” 

Now actually they are merchants of munitions, but in that death is inflicted by 

munitions—is the effect from munitions—the cause is spoken of as the effect. 

 Let us look at some of these passages. Speaking of what we have already found 
regarding the serpent in man, Paul says: 

“But I fear, lest by any means, as the serpent beguiled Eve through his subtilty, so 

your minds should be corrupted from the simplicity that is in Christ .”  2 Cor. 11:7  

Parallel with this is the passage from Romans 7:11 (R.V.):  
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“In this Christ 
wrought salva-
tion for himself 
and for us. For 
himself in that 
he was freed 
from the claims 
of his inherited 
nature—he 
destroyed the 
body of sin”.  



“For finding occasion by the law, Sin beguiled me and through it slew me.” 

See the analogous position occupied by the word sin and serpent. Paul could not here be 

speaking of sin as transgression, for transgression could not beguile, (to differentiate 

between these two uses of sin we will refer to the beguiler as Sin). This different, or 

secondary use of sin, is better appreciated by contrasting it with the position occupied by 
sin in James’ analysis of the beguiling process. His analysis gives three stages: 

a.      Drawn away of lust, enticed. 

b.      Sin (Transgression). 

c.      Death. 
The preceding stage to the following stage is related as cause to effect, ( a ) to ( b ), ( b ) to 

( c ), and he places sin (transgression) in stage ( b ) as the effect of enticement. In contrast 

with this, Sin in Romans 7:11 comes in stage ( a ) for it is the beguiler. 

This usage of sin runs throughout chapters 6 . and 7 . Thus in Romans 7 . (R.V.):  

“Sin, finding occasion, wrought in me through the commandment all manner of 

lust,”  

and referring to these lusts as passions, he says earlier ( 7:5 , R.V.):  

“Sin’s passions wrought in our members to bring forth fruit unto death.”  
Is not this clear when we understand Sin as the Diabolos? 

 Referring to sin’s lusts and passions being allowed to work in our members, he 

says ( Romans 6:12 ):  

“Let not Sin therefore reign in your mortal body that ye should obey it in the lusts 

thereof.”  

Paul recognises the existence of the sin principle in all and exhorts them not to yield to 

it—not to obey its lusts which would result in transgression. How strikingly parallel to this 

are Christ’s words:  
“Ye are of your father the Devil and the lusts of your father ye do,”  

which shows again the identity of the Diabolos and the sin principle. Jesus condemned 

them for letting Sin or the Diabolos reign so that they obeyed its lusts. Paul has to confess 

later in the chapter ( Romans 8 .) that though exhorting them not to obey the lusts, they 
cannot be completely overcome by us. He says ( Romans 7:17 ):  

“Now then it is no more I that do it (transgress) but Sin that dwelleth in me. For I 

know that in me (that is in my flesh) dwelleth no good thing: for to will is present 

with me; but how to perform that which is good I find not.”  
The next few verses, which we have already quoted, continue the theme and contain 

Paul’s definition of this use of the word sin when he says “the law of sin in my members.” 

This, as already found, is the Diabolos in man, causing transgression. 
 

SIN PRECEDES TRANSGRESSION.  

C learly then there is in man what is styled Sin, which precedes transgression. We 

might well ask why the Diabolos should be styled sin. Does not the application of the 

word sin to the Diabolos show that God regards the Diabolos as the fundamental, as the 
root cause of alienation from Him. This is in harmony with our previous conclusion in 

relation to Christ’s redemptive work, that the destruction of the Diabolos was the essential 

required by God and accomplished in Christ 

 If now we have understood this other scriptural use of sin we are able to 
understand the ascription of sin to Christ, and the several passages which are viewed by 

many with difficulty as they stand, are seen to be capable of simple and straightforward 

application. In the sense shown in the previous paragraph Christ had sin. Thus Paul says:  

“For he made him (to be) sin for us who knew no sin, that we might be the 
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righteousness of God in him.” 2 Cor. 5:21  

 The word “made” used here does not in the original bear the idea of “imputed.” Its import 

is clearly seen from its use in the record of Paul’s speech at Mars’ Hill: 

 “God that hath made the world and all things therein . . . and hath made of one 

blood all nations of men for to dwell on the face of the earth . . .” Acts 17:24   

Paul is here referring to God’s creative work. So in relation to Christ he was “made sin” 

from birth, that is he was made sin through partaking of our flesh and blood and its 

accompanying law of sin. Again Paul’s statement: 

“So Christ was once offered to bear the sins of many, and unto them that look for 

him shall he appear the second time without sin unto salvation,”  Heb. 9:28   

implies that the first time he had sin—which is to be understood as in the passage just 

quoted. 

In those chapters from the Epistle to the Romans (chapters 6 . and 7 .) at which we have 

already looked and where Paul so definitely speaks of sin as an evil principle in the flesh, 

reference is made to this principle in Christ.  
  

DESTRUCTION OF THE BODY OF SIN  

I n Romans 6 . Paul speaks of this body in which dwells the Diabolos as a body of Sin, 

and that as Christ at his crucifixion destroyed the body of Sin, we also are to regard 

ourselves as freed from Sin through association in baptism with his crucifixion. Thus 

Romans 6:6 :  
“Knowing this, that our old man is crucified with him, that the body of sin might be 

destroyed, that henceforth we should not serve Sin.” 

Paul enlarges on this destruction of the body of Sin at Christ’s crucifixion in Romans 8:3 . 

He speaks of the matter already mentioned, that it was God’s action primarily that made 
Christ able to overcome the law of sin. The law of commandments did not prove a 

sufficient power to do this because it was weak through the flesh—that is weak because 

flesh was so exceeding sinful. Hence he says: “God, sending his own son in the likeness of 

sinful flesh, and for Sin, condemned Sin in the flesh.” The law was not adequate to 
condemn or overcome the sin principle 2 but God in Christ did this, bringing to nought the 

Diabolos in his life and death. 

 If we appreciate the cause of sin in man, and God’s requirements in the 

reconciliation necessary because of sin, we shall readily see the inadequacy of the idea 
that Christ bore our sins in that they were imputed to him. I refer to the inadequacy of the 

view expressed as follows: 

“When was he made sin? After he had not known sin experimentally. In what sense was he 

made sin? In the sense of a sin offering.” That is to say, as under the law when the priest 

laid his hands on the sacrifice the sin was regarded as transferred to the animal, so our sins 

are laid on Christ. 

 This teaching is quite out of harmony with the principles of redemption at which 

we have looked; indeed, it does not touch the fundamental of Christ’s sacrifice. Does it not 
make Christ more of a substitute than a representative? Upon such a teaching, Christ’s 

death cannot be regarded as the manifestation of God’s justice nor would the forbearance 

and forgiveness He extends to us rest upon a basis of righteousness as well as grace. Is not 

such a view contrary to the true case—that in Christ there is a condemnation of sinful 
flesh by overcoming its impulses by the Word of God and by its cutting off in a violent 

death. To us, through the forbearance of God, is forgiveness and reconciliation if we have 

faith in these principles and also seek to overcome our own body of sin by the same 

indwelling of His word. In this way Christ stands as a representative.  
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 We have to believe heartily and acknowledge what was manifested in our 

representative and also make him our example in overcoming as he overcame. Is it not 

clear that this other view—that Christ was made sin after not knowing it experimentally, 

by being made a sin offering—is not in harmony with the wisdom and justice of God? 

 We have now dealt with the three divisions of the subject mentioned at the 
outset—The redemptive work in relation to God, Christ and mankind—and perhaps a few 

words should be said to relate them in proper perspective. It has been necessary to 

consider more particularly Christ’s sacrifice with respect to God and to himself, for therein 

are found the principles upon which God wrought salvation. But we shall not fail to realise 
that all this is but the means of accomplishing what is embodied in our third division, the 

redemption of mankind.  

 Christ’s coming was essentially to redeem men to God and the redemptive work in 

relation to God and Christ is important to the extent of the necessities involved before men 

could be redeemed. By first appreciating these necessities—which in few words is God’s 

view of the matter—we are saved from the many errors that are current regarding Jesus as 

our Saviour. 

 It was the object of this paper to consider primarily the principles underlying the 
redemptive work of Christ. It is realised that other aspects have not been touched upon—

his sinless life such that he was “a lamb, without blemish and without spot”; the power of 

example in his perfect obedience, his compassion, his love; his preaching of the Gospel; 

his present mediatorship—these and similar subjects will take their place as the 
superstructure erected upon the basis of right principles. 

 Finally, let us bring together the salient points which we have found to be the 

teaching of scripture, by sketching “the way of salvation.” All Adam’s descendants are 

born under a condemnation arising from Adam’s transgression. They are subject to 
disease, pain, sorrow and death and have an innate tendency to think and act contrary to 

God’s law—a condition which is all the result of inheriting that evil principle called the 

Diabolos, serpent nature, or sinful flesh. Natural man is born without any “divine light 

within” and inevitably sin reigns and he obeys it in the lust thereof.  
 This evil tendency is, as it were, an ever present weight in the balance of 

conscience which decides for right or wrong. Enlightenment by the Word of God brings to 

bear an opposing force and is a weight in the other pan of the balance. But though this law 

of God wars against the law of sin in our members it is not able entirely to overcome it 
and man still sins and is alienated from God.  As the law of God was weak through the 

flesh it required God’s intervention;—God’s arm brought salvation by providing one who 

by his divine conception and the rich indwelling of the Holy Spirit was able to overcome 

completely—to be sinless. In him was manifested God’s will—His requirements of 
perfect obedience and the exhibition of the true worth of human nature or sinful flesh. In 

his life this later requirement was manifest in the contrast between the sinless character of 

Jesus and the sinful character of the men and women around him begotten of the will of 

men.  
 In his death this was more certainly manifested, in that God, without injustice 

could require the “lifting up” of such a sinless man, because he possessed that evil nature 

resulting from Adamic condemnation. In this Christ wrought salvation for himself and for 

us. For himself in that he was freed from the claims of his inherited nature—he destroyed 
the body of sin. And for us—when we faithfully and humbly acknowledge this 

representative treatment in Jesus and associate ourselves with his crucifixion by baptism, 

God is willing to accept us, and abide with us if we seek to serve Him and not to serve the 
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former lusts of our flesh. 
When we survey this plan of God, must we not seek to express ourselves as Paul did:  

“Oh the depth of the riches both of the wisdom and knowledge of God! How 

unsearchable are his judgments and his ways past finding out! For who hath known 

the mind of the Lord? or who hath been his counsellor? or who hath first given to 

him and it shall be recompensed unto him again? For of him, and through him, and 

to him, are all things, to whom be glory for ever. Amen.” 

(mainly from notes ed)  circa 1936 
awawawawawawawawawawawawawawawawawawawawawawawaw 

WAITING FOR MOSES 

M oses was in the mount receiving the Law in the shape of the 10 words “written with 

the finger of God” (Exodus 31:18) on two tables of stone.  The people became impatient 

as they did, every so often during the exode. cp Exodus 17:4    

 Faith is required of all Yahweh’s people; this new nation a month earlier had been 

delivered from the evil servitude of Egypt, where their newborn sons were destroyed. They 

had witnessed the judgement of a righteous God in their deliverance. Exodus 14:30   

They now tired of waiting for Moses and they wanted to go back to the idolatry 
of Egypt! 

 “And when the people saw that Moses delayed to come down out of the mount, the 

people gathered themselves together unto Aaron, and said unto him, Up, make us 

gods, which shall go before us; for as for this Moses, the man that brought us up out 
of the land of Egypt, we wot not what is become of him.”  Exodus 32:1 ¶ 

“This Moses”, they speak of him with great contempt yet: 

 He had been the promised deliverer prepared for them. 

 He had wrought so many miracles for their benefit. The land of Egypt was 
devastated. 

 He had been the instrument of all of their good. 
 

They were weary of waiting for the return of Moses.  When he went up into the mount, he 

had not told them, (for Yahweh had not told him) how long he must stay; and therefore, 
when he had outstayed their estimate of the time period they discarded Yahweh’s word 

through Moses.  

 In his absence though they were in every way well provided for, they began to rebel 

and serve themselves and gradually lose what had been given. Cp Isaiah 28:13   

“And when Moses saw that the people were naked; (for Aaron had made them naked 

unto their shame among their enemies:)” Exodus 32:25   
 

A TIME FOR JUDGEMENT 

T hus when Moses returned from the mount, the people were without a covering, and a 

kind of separation took place. 

“Then Moses stood in the gate of the camp, and said, Who is on Yahweh’s side? let him 

come unto me. And all the sons of Levi gathered themselves together unto him.”   
About 3000 men died, Ex 32: 28 primarily 3000 families were affected, and there may have 

been others of these families who kept faith; such a course splits family and friends in the 

wilderness wanderings. Cp Numbers 26:11   
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 All this is a warning for us in the last days.  Christ is gone “into heaven itself” 
Hebrews 9:24  “now to appear in the presence of God for us:”   

After leaving his disciples with the true word John 5:24  

 Recent history of the twentieth century shows the return of Christ to be very close 

and so it is significant that when Moses ‘returned’ some of his people were naked.   
 At the point in time when the frog spirits (started by France), abound, Christ warns 

his people against that very same thing: 

 “Behold, I come as a thief. Blessed is he that watcheth, and keepeth his garments, 

lest he walk naked, and they see his shame.”  Revelation 16:15   

 

The final state of the ecclesia is Laodicea and it is significant that they are in the same state. 

 “Because thou sayest, I am rich, and increased with goods, and have need of 

nothing; and knowest not that thou art wretched, and miserable, and poor, and blind, 
and naked:” Revelation 3: 17   

Laodiceans were, rich in this worlds goods. The final state is marked by a world where any 

one can have almost anything he or she really wants, if they want it enough. 

 The terrible thing is that those who claim to be the ecclesia, a part of the bride, but 
are not covered by Christ’s sin offering and don’t know it: (v17 “and knowest not”, what 

exhortation comes down to us, these are the days of ‘strong delusion’. Let us mark well 

what happened to Israel. 

“I also will choose their delusions” Isaiah 66:4   

We need to get out the old books, primarily by those who C.C. Walker called the 

‘pioneers’. (from notes Ed.) 
awawawawawawawawawawawawawawawawawawawawawawawaw 

“Beloved, when I gave all diligence to write unto you of the common salvation, it was 
needful for me to write unto you, and exhort you that ye should earnestly contend for the 

faith which was once delivered unto the saints.”  Jude 1:3 ¶  
 

FOR HIMSELF,” THAT IT MIGHT BE “FOR US” 
 

“Who needeth not daily, as those high priests, to offer up sacrifice, first for his own sins, 

and then for the people's: for this he did once, when he offered up himself.”  Heb. 7:27 
 

T HE statement of Paul, in Heb. 7:27 , is, that Christ did “once” in his death what the 
high priests under the law did daily, viz., offered “first for his own sins and then for 

the people’s.” But there is all the difference between the two cases that there always is 

between shadow and substance. 

  
 Christ’s “own sins” were not like the sins of the priests; they were not sins of 
his own committing. He was without sin, so far as his own actions were concerned. 

Yet as the bearer of the sins of his people—whether “in Adam” or otherwise, he stood in 

This treatise was compiled by request, to demonstrate the clear, standard teaching on the atoning work of 
Christ since the ‘Christadelphians’ became a body to witness to the Truth. It is clear that every 40 or 50 years 
the basic ideas challenging the atonement in one form or another re-surfaces and the present partial atonement 
is but the latest. The first of these last three articles is by bro R. Roberts and dated 1913. The second 
concerns the attempt to disassociate the Law from the work of Christ Isaiah 42:21.  It will be seen how the Truth 
has been assailed and why the phrase “strong delusion’ was used a lot in those days. Finally there is an 
article by bro Thomas dwelling on the glory to come.   



the position of having these as “his own,” from the effects of which he had himself first to 
be delivered. Consequently, he offered first for himself; he was the first delivered. He is 

“Christ the first fruits.”  

“Neither by the blood of goats and calves, but by his own blood he entered in once 

into the holy place, having obtained eternal redemption (for us)”.  Hebrews 9:12   
He obtained eternal redemption in and for himself, as the middle voice of the Greek verb 

ευραμενος ( Heb. 9:12 ) implies. (The “for us” is not in the original.) (omitted R.V) 

“having obtained” (2147 euriskw  middle voice “to find for oneself” Dr S. Zodhiates. Ed.) 

 Jesus was brought again from the dead “through the blood of the everlasting 

covenant” (Heb. 13:20). 

But this offering for himself was also the offering for his people. The two aspects of 

the double typical offering were combined in one act. He had not twice to offer for 

himself.  

“By one offering he hath perfected for ever them that are sanctified.”  

Yet, though combined, the two relations of the act are visibly separate. Christ was the first 

saved from death (Heb. 5:9); “afterwards, they that are Christ’s at his coming” (1 Cor. 

15:23). In this way the Mosaic type has its counterpart.  
 There is no inconsistency whatever between these facts and the constant declaration 

that “Christ died for us.” All that Christ was and did was “for us.” It was “for us” he was 

born; “for us” he bore sin; “for us” he came under the curse of the law; “for us” he died; 

and the fact that personally he was without sin where all were transgressors, gives all the 
more point to the declaration. 

It was “for us” that he came to be in the position of having first to offer for himself. The 

“for us” does not deny that what he submitted to “for us” was our own position. “He was 

made sin for us who knew no sin;” and does not sin require an offering?  
 The matter might be simplified by supposing the case were leprosy instead of sin, 

and the cure to be passing through fire instead of death; but that the fire should only 

possess the power of cure where the disease existed without the virus of the disease, and 

that in all other cases the effect of the fire should be to destroy. Let the leprosy be death in 
the constitution, brought about by sin, and the virus, actual sin itself.  

 By this illustration, all mankind are under the power of leprosy, which cannot be 

cured by the fire, owing to the presence of the combustible virus, which will catch fire and 

destroy the patient. If only one could be found free from the virus, he could go through the 
fire and save the rest: but he cannot be found. God interposes and produces such an one 

among them, one in whom the leprosy exists without the virus, that the rest may be cured 

by joining hands with him after he has gone through the fire.  

 He goes through the fire “for them;” but is it not obvious that he goes through it for 

himself in the first instance? for if he is not delivered from the leprosy first, how will his 

going through the fire avail them? It is “for himself that it might be for them.” He is now 

“separate from them,” but he was not so in the first instance. 
awawawawawawawawawawawawawa 

The foregoing was written by brother Roberts in answer to a correspondent in The 
Christadelphian for 1875, p. 139. At that time there had been much controversy concerning 

The Sacrifice of Christ, and some had introduced old errors that in effect denied that Jesus 

Christ came in the flesh. The doctrine became known some forty years ago by the term, 

Renunciationism, because the promulgators printed and published a document Renouncing 
their previous views in favour of their supposed new discovery. 

 This new discovery was really only a bit of old “philosophy and vain deceit,” which 

speedily gave the lie to Christ himself. Thus, one propounded a Question. —What is meant 
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by Adam’s posterity? And he supplied the Answer. —Every human being who has been born 
of two human parents. 

Therefore, in the writer’s judgment, Jesus was not of Adam’s posterity! Yet Jesus himself is 

at pains to emphasise the fact that he is “the Son of Man.” 

 Here are some more examples of this false “philosophy.” “Jesus, not having Adam 
for his father, he was not involved in Adam’s transgression.” “Jesus Christ was not a Son of 

Adam, but a second Adam made in the nature of the first Adam.” And so the “philosophy” of 

forty years ago gave Jesus “a free life,” “unforfeited,” and affirmed that he was under no 

need of sacrificial redemption himself. Thus, there was proposed the Question.: —Was the 
sacrifice of Christ an offering for himself? And there was given the Answer. —No. 

 Now, this same error is cropping up again (1913!), in various parts of the world, and 

in The Shield (Sydney), for June, a determined attempt is made to re-introduce it. It is 

actually and strenuously denied that Heb. 7:27 applies to Jesus at all! And this three times 

over by three brethren in this one issue. A. J. Webb says (p. 101), “We make the assertion 

that there is not a passage of Scripture in the whole Bible that says . . . that Jesus offered up 

sacrifice first for his own sins and then for the people’s.” R. Irving says (p. 104), “It does not 

say that ‘Jesus’ offered up sacrifice ‘first for his own sins and then for the sins of the 
people.’” J. Bell, with accompaniment of raillery, for which he is unfortunately noted, says 

(p. 105), “No apostle ever said any such thing.” 

 Now this is a direct denial of Scripture, and, as such, is to be resisted. How the late 

editor of The Christadelphian viewed the passage is seen from the above extract; and that 
that view is the only right and Scriptural one should be apparent to honest and impartial 

discernment. Look again, at Heb. 7:27:  

“Who needeth not daily, as those high priests, to offer up sacrifice, first for his own 

sins, and then for the people’s: for this he did once , when he offered up himself.”  
Who “offered up himself”? Jesus. Who did this once? Jesus. What is “this” that he did once?  

“Offered up sacrifice, first for his own sins and then for the people’s.”  

But did not the Levitical high priests so? Yes, “daily” in the type. But Jesus is he “who 

needeth not daily as those high priests” so to do, “for this he did once ” in antitype. 
Look again: the “who” with which verse 27 opens, relates to the same person as the “who” 

of the preceding verse (26 )—“who is holy, harmless, undefiled.” And this in turn relates to 

the “he” of the preceding verse (25 ), “he is able to save to the uttermost;” “he ever liveth.” 

And this again relates to “this man” of the preceding verse (24 ), “this man . . . continueth 

ever.” And this, of course, is none other than “ JESUS , ” of verse 22 . Who can deny it? 

 And if you attempt to deny it, you destroy the correspondence between type and 

antitype, and present us with an antitypical high priest, who himself needed no redemption. 

Thus, did the Renunciationists of forty years ago. And the utterances now complained of are 

only too sadly in harmony with some of those of so long ago. Thus, R. Irving says: Shield , 

p. 104. The Aaronic high priest “had first to cleanse himself from sin. This he did. Then he 

was a perfect representative of that spotless Lamb of God, who needed not to first cleanse 

himself by sacrifice from sins which he had committed , for he knew no sin.” He does not 
perceive that in that “ not , ” he has destroyed the correspondence between type and antitype, 

and denied the Scripture. And that, in the insertion of the words “which he had committed,” 

he has very wrongly introduced an ambiguity with the effect of be-clouding the issue. 

 We have never heard of a Christadelphian who contemplated “sins which he (Jesus) 
had committed,” and therefore such an idea should not be introduced. But that Christ needed 

to be cleansed from “sins” by sacrifice is here testified in the Word of God.  

 The flesh is “this corruptible,” and from this Christ was delivered “ through death 

” ( Heb. 2:14 ; 5:7–9 ; 7:27 , 28 ; 9:12–26 ; 13:20 ). It is not correct to say: “It was for us he 



died. It is always ‘for us,’ ‘on our account,’ but never for himself .” Of course, it was “for 
us,” as we all most thankfully believe. But if that “never for himself” be logically adhered 

to, then Christ is not “the first-fruits,” “the first-born”; but a being superior to human 

nature, and needing no redemption. The truth is, as above defined, that the sacrifice of 

Christ, was “for himself,” that it might be “for us.”— C.C. Walker .            
awawawawawawawawawawawawawa 

 

SIN AND SIN-OFFERING 
 

“For he hath made him to be sin for us, who knew no sin; that we might be made the 

righteousness of God in him”.  2 Cor. 5:21 

“HIM who knew no sin he made to be sin on our behalf; that we might become the 

righteousness of God in him” ( 2 Cor. 5:21 , R.V.). 

“God, sending his own Son in the likeness of flesh of sin, and as an offering for sin, 

condemned sin in the flesh” ( Rom. 8:3 , R.V., and marg.). 
 

O f all the lesser emendations made by the revisers of the New Testament, none is more 

acceptable than that of Rom. 8:3 . In this short passage are included the doctrines that 
sin is a constituent of the fleshly organisation; that our Lord was constituted as to his 

physical nature in this likeness (cp. 1 Cor. 15:49),   

“And as we have borne the image of the earthy, we shall also bear the image of the 

heavenly”,   
that he was sacrificed as a sin-offering, and that since this sacrifice was of a Holy One, who 

did no sin yet “died unto sin” (Rom. 6:10), sin became condemned in human nature and so 

could be taken away from it—in the person of the risen Saviour—with full satisfaction to 

the justice of God. 
 Some translators and expositors have not shown the same wisdom and knowledge 

as the revisers, but have allowed themselves to insert “sin-offering” in quite a number of 

passages where the original does not warrant it. Before we give examples we will show 

upon what their action is based. 
 We are given to understand that “sin” and “sin-offering” are the same in the 

Hebrew of the Old Testament. These translators therefore assume that the same rule applies 

to the Greek of the N.T.; hence their errors. 

The Greek for “sin” in these cases is μαρτία (hamartia= to miss the mark). The translators 
of the Septuagint, faced with the need to render clearly in Greek what might be doubtful if 

translated literally, used the phrase περ μαρτίας peri-hamartia= (concerning sin) to indicate 

“sin-offering.” Consequently, where they did not use this phrase, but rendered the Hebrew 

by μαρτία, (hamartia) they made it clear that in such passages “sin” was meant.  

 One is sometimes directed to Hos. 4:8 , as being a place where “sin” means “sin-

offering,” but the R.V., supported by the LXX, makes it plain enough that the priests “fed 

on the sin of the people,” i.e. , they made sins a source of profit, like the Roman Church. 

 From its use in the LXX περ μαρτίας (peri-hamartia) became the current and proper 
expression in Greek, just as “sin-offering” is in English, whilst μαρτία (hamartia) continued 

to be used for “sin.” The revisers were therefore abundantly justified in their emendation in 

Rom. 8:3 , and wherever else περ μαρτίας (peri-hamartia) is found. Examples of this phrase 

in the LXX are found in Num. 7:16 , and Ps. 40:6 , and in the Greek N.T. in Gal. 1:4 , and 
Heb. 10:6 , 8 , 18 , 26 , as well as Rom. 8:3 . 

 The attempt, then, to force upon μαρτία (hamartia) a meaning which it will not bear 

is to be condemned, and the consequent endeavour to foist unwarranted meanings on texts 

of scripture is to be resisted. Examples are: — Heb. 9:28 , “Apart from sin,” wrongly 
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rendered in Young’s translation, “Apart from a sin-offering,” and the first verse at the head 

of this article.  

 The force of the latter passage lies in the antithesis between sin and righteousness; 

that Jesus was, though sinless, constituted of our sinful nature in order that we, through him, 

might “become partakers of the divine nature”: the erroneous rendering, “made a sin-
offering” (Emphatic Diaglott, etc.), obscures the antithesis and weakens the passage as a 

testimony to our Lord’s nature. It is hoped that these remarks may assist in right 

understanding of the Word of Truth. W. J. Young  November 10th, 1913. 
awawawawawawawawawawawawawa 

 

A NEW VOICE UPON EARTH 

T HE prophecy of the tenth chapter of Revelation is descriptive of a piece to be performed 

upon the arena of the fourth-beast dominion. The dramatis personœ are the voice in the 

heaven, the Angel, and John. “I am the Voice , ” said John the Baptist, “of one crying in the 

wilderness.” It is correct, therefore, to say that “the Voice in the heaven” is a person. The 

Voice personates the Father and the Son, who “are one”; and the Angel personates a 

multitude, who are “made perfect in one, as the Father is in Jesus, and Christ in him”— 

John 17:23 ; and shall we say that John only personates his individual self in the midst of this 
multitudinous unity? 

  I believe not; but that, in this dramatic scene, he is the representative of a class of 

agents; and that the part which he performs in it is symbolical of their agency in connection 

with the angel in carrying into effect the judgments written in the little opened scroll. 
 It was said to John, as recorded in verse 11 , “Thou must prophesy again before 

many peoples, and nations, and tongues, and kings.” He did not do this in any sense 

between his release from Patmos and his decease. His prophesying, therefore, as herein 

specified, must be in the future; and can only be then subsequently to his resurrection from 
among the dead. As a resurrected, approved, and immortal man, he will again stand before 

kings and nations, and “prophesy.” But not he alone. He will only be one among “thy 

servants, the prophets, and the saints, and them that fear thy name, both small and 

great” (ch. 11:18 ). These all will “prophesy again before many peoples,” etc., after they are 
raised and immortalised. Hence, John in the scene before us, is their representative, and what 

he does by the command of the Voice in the heaven, they will all likewise have to do. 

 Illustrative of this, John was commanded to “go and take the little scroll which had 

been opened in the angel’s hand.” Here was an action to be performed. When commanded, 
John had not the book, or scroll; nor was he where the angel stood; but when he obeyed, he 

stands with the angel, the scroll disappears in John’s substance, and he confronts the peoples, 

nations, tongues, and kings. This dramatic consummation demonstrates that the Angel and 

the class of agents John represents are identical. The Angel, therefore, symbolises John and 
his associates as the scroll incorporate; that is, after they eat the scroll they occupy the 

position of the angel upon the sea and upon the earth; and in their prophesying again, their 

voice crashes with the roaring of the seven thunders. They become, like James and John, “the 

sons of thunder” (Mark 3:17 ); and shake the heavens with their voice. 
“Go and take the little scroll that has been opened.” They “go” when “gathered” by the 

angels of his power to the Lord Jesus Christ in the Peninsula of Sinai: and they “ take” the 

scroll when transformed into the likeness of the body of his glory by the energy whereby he 

is able to subdue all things to himself (Phil. 3:21).  
Having taken the scroll they are commanded to “eat it up.” “Thy words were found,” says 

Jeremiah, “and I did eat them; and thy word was unto me the joy and rejoicing of mine 

heart: for thy name is called upon me, O Yahweh Elohim of hosts” (ch. 15:16).  
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 Jeremiah is one of those who will eat the little scroll; and in consequence become a 
constituent of the same; that is, of the angel. We may see from this, that words may be 

eaten as well as more material substances. To eat words is first to know them, then to 

understand their meaning; thirdly, to believe this heartily; and to assimilate it to our mental 

habitude, that it may become the rule of our thought and action. When this result is 
attained, the words are not only eaten, but eaten up, or thoroughly digested, and they 

become part and parcel of the eater inseparably. 

 Ezekiel was put through this dramatic exercise as well as John and Jeremiah; and 

from the account he gives we may derive assistance in the exposition of the matter before 
us. A scroll held in a hand was sent to him. It was a scroll of judgment to be executed; for 

therein were written lamentations, and mourning, and woe (ch. 2:8–10). This he was 

commanded to eat, and then to go and speak to Israel. What he ate was suggestive of what 

he afterwards spoke and wrote in his book. It was said to him, “Son of man, cause they 

belly to eat, and fill thy bowels with this scroll that I give thee.” “Then,” says Ezekiel, 

“did I eat.”  

 Now, the effects produced upon him by the eating to fulness being identical with 

those affecting John, we are enabled, upon the principle of like causes producing like 
effects, to determine what the contents were of the little scroll eaten by John. Ezekiel and 

John were similarly affected. “It was in my mouth,” says Ezekiel, “as honey for 

sweetness”; and then, in ch. 3:14 , he tells us “the Spirit lifted me up, and took me away, 

and I went in bitterness, in the hot anger of my spirit: and the hand of Yahweh was 
strong upon me.” And when John applied for the open scroll, and it was given to him, he 

was told by the angel it should make his “belly bitter, but in his mouth be sweet as honey.” 

Ezekiel’s scroll when eaten, though prophetic of judgments causing lamentations, and 

mourning, and woe, was as honey for sweetness, because, “the judgments of Yahweh are 

true and righteous altogether; more to be desired than gold, yea than much fine gold; 

sweeter also than honey, and droppings of honeycombs. Moreover, by them is thy servant 

warned; and in keeping them there is great reward” (Ps. 19:10, 11). This explains the 

sweetness in the mouths of Ezekiel and John. The contents of the scrolls were the joy and 
rejoicing of their hearts; for in the complete execution of “the judgments written,” they 

saw the development of the promised recompense of reward. 

 “Blessed are they that do his commandments, that they may have right to the tree of life, 

and may enter in through the gates into the city.”  Rev. 22:14  By Bro. Thomas . 
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ANOTHER APOSTASY FORETOLD. 

W HEN we embraced the Truth and came out of the Clerical darkness into the glorious light of the Bible; when we saw 
the beauty of the Scriptures, from which Dr. Thomas, in the goodness of God, shovelled away the traditional rubbish of 

Clerical Commentators, we in our juvenile freedom—thought we had for ever said good-bye to the Apostasy, regarding the 
latter as the only Apostasy there was any need to fear or expect. We regarded such Apostasy as the sum and substance of 
all predicted by Isaiah and Christ and Paul and Peter. What a mistake What a delusion! 
Read again—Luke 18: 8; Matt. 25: 1-13; 1 Tim. 4: 1;2 Tim.;  3. 1. 
On quiet reflection, we have to admit that there are good grounds for being prepared for an upheaval 1 in the Body of Christ 
just prior to the Appearing of the Great Deliverer; that there is a world of ominous meaning in his words: “When the Son of 
Man cometh shall he find the Faith on the Earth?“ (Luke 18: 8), and we shall not be heedless of his counsel: “What I say 
unto you I say unto all, Watch” (Mark 13: 37). F. G. J.   THE CHRISTADELPHIAN TREASURY (1921) 
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