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“ye should earnestly contend for the faith which was  

once delivered unto the saints.”  Jude 1:3  
 

 “The word sin is used in two principal acceptations in the scripture. It signifies in the first place, 
“the transgression of the law”; and in the next, it represents that physical principle of the animal, 
(physical), nature, which is the cause of all its diseases, death, and resolution into dust. It is that in 
the flesh “which has the power of death”; and it is called sin, because the development, or fixation, of 
this evil in the flesh, was the result of transgression.” 

 “Inasmuch as this evil principle pervades every part of the flesh, the animal, (physical), nature is 
styled “sinful flesh,” that is, “flesh full of sin”; so that sin, in the sacred style, came to stand for the 
substance called man.” 

 “Sin, I say, is a synonym for human nature. Hence, the flesh is invariably regarded as unclean.”  

 “Sin could not have been condemned in the body of Jesus, if it had not existed there.”  

 “Sin in the flesh is hereditary” 

 “By Adam’s disobedience the many were made sinners”; that is, they were endowed with a nature 
like his, which had become unclean, as the result of disobedience; and by the constitution of the 
economy into which they were introduced by the will of the flesh, they were constituted transgressors 
before they were able to discern between right and wrong. 

 “Upon this principle, he that is born of sinful flesh is a sinner;  

 “But men are not only made, or constituted sinners by the disobedience of Adam, but they become 
sinners even as he, by actual transgression.” 

 “Thus men are sinners in a twofold sense; first, by natural birth; and next, by transgression. In the 
former sense, it is manifest they could not help themselves” 

 “God made Jesus, who knew not sin, to be sin (that is, sinful flesh) for them, that they might be 
constituted God’s righteousness in Him”;  

(Elpis Israel Pages 126-137) 
 

awawawawawawawawawawawawawawawawawawawawawawawaw 
 

THE CONSTITUTION OF SIN 

“The creature was made subject to evil, not willingly, but by reason of him who 

subjected it in hope.” Romans 8:20    

T he introduction of sin into the world necessitated the constitution of things as they 

were laid in the beginning. If there had been no sin there would have been no 
“enmity” between God and man; and consequently no antagonism by which to educe 

good out of evil. Sin and evil are as cause and effect. God is the author of evil, but not 

of sin; for the evil is the punishment of sin.  
“I form the light, and create darkness: I make peace, and create evil: I, the Lord, 

do all these things.” Isaiah 45:7     

“Shall there be evil in a city, and the Lord hath not done it?” Amos 3:6  

  The evil then to which man is subjected is the Lord’s doing. War, famine, 
pestilence, flood, earthquake, disease, and death, are the terrible evils which God 
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inflicts upon mankind for their transgressions. Nations cannot go to war when they please, 
any more than they can shake the earth at their will and pleasure; neither can they preserve 

peace, when He proclaims war. Evil is the artillery with which He combats the enemies of 

His law, and of His saints; consequently, there will be neither peace nor blessedness for the 

nations, until sin is put down, His people avenged, and truth and righteousness be 
established in the earth. 

This is the constituted order of things. It is the constitution of the world; and as the 

world is sin’s dominion, or the kingdom of the adversary, it is the constitution of the 

kingdom of sin. 

THE WORD SIN  

T he word sin is used in two principal acceptations (meanings)  in the scripture. It signifies 

in the first place, “the transgression of the law”; 1 John 3:4  ( Romans 4:15 ) and in the next, it 

represents that physical principle of the animal nature, which is the cause of all its 
diseases, death, and resolution into dust. It is that in the flesh “which has the power of 

death "Hebrews 2:14  ; and it is called sin, because the development, or fixation, of this evil in 

the flesh, was the result of transgression. Inasmuch as this evil principle pervades every 

part of the flesh, the animal nature is styled “sinful flesh,” that is, “flesh full of 

sin”; so that sin, in the sacred style, came to stand for the substance called man. 

In human flesh “dwells no good thing” Rom. 7:18   ; and all the evil a man does is 

the result of this principle dwelling in him. Operating upon the brain, it excites 

the “propensities”1, and these set the “intellect”2, and “sentiments” 3à to work.  
The propensities are blind, and so are the intellect and sentiments in a purely 

natural state; when therefore, the latter operate under the sole impulse of the 

propensities, “the understanding is darkened through ignorance, because of the 

blindness of the heart” Eph. 4:18  . The nature of the lower animals is as full of this 
physical evil principle as the nature of man; though it cannot be styled sin with 

the same expressiveness; because it does not possess them as the result of their 

own transgression; the name, however, does not alter the nature of the thing. 

A defective piece of mechanism cannot do good work. The principle must be 
perfect, and the adaptation true, for the working to be faultless. Man in his 

physical constitution is imperfect; and this imperfection is traceable to the physical 

organization of his flesh, being based on the principle of decay and reproduction from the 

blood; which, acted upon by the air, becomes the life of his flesh. All the phenomena 
which pertain to this arrangement of things are summed up in the simple word sin; which 

is, therefore, not an individual abstraction, but a concretion of relations in all animal 

bodies; and the source of all their physical infirmities.  

Now, the apostle says, that the flesh thinks—τὸ φρόνημα τη̂ς σαρχός—that is, the 

brain, as all who think are well assured from their own consciousness. If, then, this 
thinking organ be commanded not to do what is natural for it to do under blind impulse, 

will it not naturally disobey? Now this disobedience is wrong, because what God 

commands to be done is right, and only right; so that “by his law is the knowledge of sin” 
Rom. 3:20   ; and this law requiring an obedience which is not natural, flesh is sure to think in 
opposition to it. The philosophy of superstition is—religion in harmony with the thinking 

of the flesh; while true religion is religion in accordance with the thoughts of God as 

expressed in His law. Hence, it need excite no astonishment that religion and superstition 

are so hostile; and that all the world should uphold the latter; while so few are to be found 
who are identified with the religion of God. They are as opposite as flesh and spirit. 
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FLESH REGARDED AS UNCLEAN 
 

S in, I say, is a synonym for human nature. Hence, the flesh is invariably regarded as 

unclean. It is therefore written, “How can he be clean who is born of a woman?” 
Job 25:4    “Who can bring a clean thing out of an unclean? Not one.” Job 14:4    “What is 

man that he should be clean?” Job 15:14   And he which is born of a woman that he should 

be righteous? Job 15:14   “Behold, God putteth no trust in his saints; yea, the heavens are 

not clean in his sight. How much more abominable and filthy is man, who drinketh 

iniquity like water?” Job 15:15-16  This view of sin in the flesh is enlightening in the things 
concerning Jesus. The apostle says, “God made him to be sin for us, who knew no sin”2 Cor. 

5:21   ; and this he explains in another place by saying, that “He sent his own son in the 

likeness of sinful flesh, and for sin, condemned sin in the flesh” Rom. 8:3   in the offering of 

his body once. Sin could not have been condemned in the body of Jesus, if it had not existed 

there. His body was as unclean as the bodies of those for whom he died; for he was born of a 

woman, and “not one” can bring a clean body out of a defiled body; for “that”, says Jesus 

himself, “which is born of the flesh is flesh”. 

According to this physical law, the Seed of the woman was born into the world. The 
nature of Mary was as unclean as that of other women; and therefore could give birth only to 

“a body” like her own, though especially “prepared of God”. Had Mary’s nature been 

immaculate, as her idolatrous worshippers contend, an immaculate body would have been 

born of her; which, therefore, would not have answered the purpose of God; which was to 
condemn sin in the flesh; a thing that could not have been accomplished, if there were no sin 

there. Speaking of the conception and preparation of the Seed, the prophet as a typical 

person, says, “Behold, I was shapen in iniquity; and in sin did my mother conceive me” 
Psalm 51:5    . This is nothing more than affirming that he was born of sinful flesh: and not of 
the pure and incorruptible angelic nature. 

Sinful flesh being the hereditary nature of the Lord Jesus, he was a fit and proper sacrifice 

for sin; especially as he was himself “innocent of the great transgression” Psalm 19:13  , 

having been obedient in all things. Appearing in the nature of the seed of Abraham, he was 
subject to all the emotions by which we are troubled; so that he was enabled to sympathize 

with our infirmities, being “made in all things like unto his brethren” Heb. 2:17   . But, 

when he was “born of the Spirit” John 3:6    , in the quickening of his mortal body by the 

spirit, he became a spirit; for “that which is born of the spirit is spirit” John 3:6    . Hence, 
he is “the Lord the Spirit“, incorruptible flesh and bones. 
 

SIN IN THE FLESH IS HEREDITARY 

S in in the flesh is hereditary; and entailed upon mankind as the consequence of Adam’s 
violation of the Eden law. The “original sin” was such as I have shown in previous 

pages. Adam and Eve committed it; and their posterity are suffering the consequence of it. 

The tribe of Levi paid tithes to Melchisedec many years before Levi was born. The apostle 

says, “Levi who receiveth tithes, paid tithes in Abraham” Heb. 7:9   . Upon the same federal 
principle, all mankind ate of the forbidden fruit, being in the loins of Adam when he 

transgressed. This is the only way men can by any possibility be guilty of the original sin. 

Because they sinned in Adam, therefore they return to the dust from which Adam came—
ἐφʼ ᾠ ̈́̈́̈́ ̈́̈́̈́

 ̈́̈́̈́
 says the apostle, “in whom all sinned”. There is much foolishness spoken and written 

about “original sin”. Infants are made the subjects of a religious ceremony to regenerate 
them because of original sin; on account of which, according to Geneva philosophy they are 

liable to the flames of hell for ever! If original sin, which is in fact sin in the flesh, were 

neutralized, then all “baptismally regenerated” babes ought to live for ever, as Adam would 
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have done had he eaten of the Tree of Life after he had sinned. But they die; which is a 
proof that the “regeneration” does not “cure their souls”; and is, therefore, mere 

theological quackery.  

Mankind being born of the flesh, and of the will of man, are born into the world under 

the constitution of sin. That is, they are the natural born citizens of Satan’s kingdom. By 
their fleshly birth, they are entitled to all that sin can impart to them. What creates the 

distinction of bodies politic among the sons of Adam? It is constitution, or covenant. By 

constitution, then, one man is English, and another American. The former is British 

because he is born of the flesh under the British constitution. In this case, he is worthy of 
neither praise nor blame. He was made subject to the constitution, not willingly, but by 

reason of them who chose that he should be born under it. But when he comes of age, the 

same man may become an American. He may put off the old man of the political flesh, and 

put on the new man, which is created by the constitution of the United States; so that by 
constitution, he becomes an American in every particular but the accident of birth. This will 

be exact enough to illustrate what I am about to say. 
 

TWO STATES TWO KINGDOMS 

T here are two states or kingdoms, in God’s arrangements, which are distinguished by 

constitution. These are the Kingdom of Satan and the Kingdom of God. The citizens of 

the former are all sinners; the heirs of the latter are saints. Men cannot be born heirs by the 

will of the flesh; for natural birth confers no right to God’s Kingdom. Men must be born 
sinners before they can become saints; even as one must be born a foreigner before he can 

be an adopted citizen of the States. It is absurd to say that children are born holy, except in 

the sense of their being legitimate. None are born holy, but such as are born of the Spirit 

into the Kingdom of God.  
Children are born sinners or unclean, because they are born of sinful flesh; and “ that 

which is born of the flesh is flesh” John 3:6  , or sin. This is a misfortune, not a crime. They 

did not will to be born sinners. They have no choice in the case; for it is written, “The 

creature was made subject, τῃ̂ ματαιότητι to the evil, not willingly, but by reason of him 

who subjected it in hope“ Rom. 8:20   . Hence, the apostle says, “By Adam’s disobedience the 

many were made sinners” Rom. 5:19  ; that is, they were endowed with a nature like his, which 

had become unclean, as the result of disobedience; and by the constitution of the economy 

into which they were introduced by the will of the flesh, they were constituted transgressors 
before they were able to discern between right and wrong. 

Upon this principle, he that is born of sinful flesh is a sinner; as he that is born of 

English parents is an English child. Such a sinner is an heir of all that is derivable from sin. 

Hence, new-born babes suffer all the evil of the peculiar department of Satan, or sin’s 
kingdom, to which they belong. Thus, in the case of the Amalekites, when the divine 

vengeance fell upon them, the decree was—“Utterly destroy all that they have, and spare 

them not; but slay both man and woman, infant and suckling, ox and sheep, camel and 

ass” 1 Sam. 15:3   . The destruction of “infants and sucklings” is especially commanded in 
divers parts of scripture. Not because they were responsible transgressors; but, on the same 

principle that men not only destroy all adult serpents that come in their way, but the thread-

like progeny also; for in these is the germ of venomous and malignant reptiles.  

Had God spared the infants and sucklings of the Canaanitish nations, when they had 
attained to manhood, even though they had been trained by Israel, they would have reverted 

to the iniquities of their fathers. Even Israel itself proved a stiff-necked and perverse race, 

notwithstanding all the pains bestowed upon their education by the Lord God; how much 

more perverse would such a seed of evil serpents as the Canaanitish offspring have turned 
out to be? 
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It is a law of the flesh that “like produces like”. Wild and truthless men reproduce 
themselves in their sons and daughters. The experiment has been tried on Indian infants. 

They have been taken from their parents, and carefully educated in the learning and 

civilization of the white man; but when they have returned to their tribe as men, they have 

thrown off the habits of their patrons, and adopted the practices of savage life. The same 
tendency is seen in other animals. Hatch the eggs of the wild turkey under a tame one; and 

as soon as they are able to shift for themselves they will leave the poultry yard, and 

associate with the wild species of the woods. So strong is habit, that it becomes a law to the 

flesh, when continued through generations for a series of years. 
But men are not only made, or constituted sinners by the disobedience of Adam, but 

they become sinners even as he, by actual transgression. Having attained the maturity of 

their nature, they become accountable and responsible creatures. At this crisis, they may be 

placed by the divine arranging in a relation to His word. It becomes to them a Tree of Life 
Pro. 3:18, inviting them to “take, and eat, and live for ever” John 6:51  . If, however, they prefer 

to eat of the world’s forbidden fruit, they come under the sentence of death in their own 

behalf. They are thus doubly condemned. They are “condemned already” John 3:18   to the 

dust as natural born sinners; and, secondarily, condemned to a resurrection to judgment for 
rejecting the gospel of the kingdom of God: by which they become obnoxious to “ the 

SECOND Death” Rev. 2:11  . 

 

MEN ARE SINNERS IN A TWOFOLD SENSE 

T hus men are sinners in a twofold sense; first, by natural birth; and next, by 

transgression. In the former sense, it is manifest they could not help themselves. They 

will not be condemned to the Second Death because they were born sinners; nor to any 

other pains and penalties than those which are the common lot of humanity in the present 
life. They are simply under that provision of the constitution of sin which says, “Dust thou 

art, and unto dust thou shalt return” Gen. 3:19 . Now, if the Lord God had made no other 

arrangement than that expressed in the sentence upon the woman and the man, they and all 

their posterity in all their generations would have incessantly gone to dust and there have 
remained for ever. “The wages of sin is death.” Rom. 6:23    Sinful flesh confers no good 

thing upon its offspring; for holiness, righteousness, incorruptibility, and life for ever are 

not hereditary. None of these are inherent in animal flesh. Sinners can only acquire them 

by a conformity to the law of God; who offers them freely to all who thirst after the water 
of life eternal. 

THE CONSTITUTION OF RIGHTEOUSNESS. 

“Constituted the righteousness of God in Christ.” Rom. 5:18  
 

T he former things being admitted, if men would be righteous in God’s esteem, they 

must become such by constitution also. The “good actions” of a pious sinner are mere 

“dead works”; for the actions of a sinner to be of any worth in relation to the future state, 

he must be “constituted righteous”; and this can only be by his coming under a constitution 
made and provided for the purpose. A stranger and foreigner from the commonwealth of 

the States, can only become a fellow-citizen with Americans, by taking the oath of 

abjuration, fulfilling the time of his probation, and taking the oath of allegiance according 

to the provisions of the constitution. 
Now, the Kingdom of God has a constitution as well as the Kingdom of Satan, or that 

province of it styled the United States. Before sinners come under it, they are characterized 

as “without Christ, being aliens from the Commonwealth of Israel, and strangers from 
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the covenants of promise, having no hope, and without God (ἄθεοι, atheists) in the world” 
Eph. 2:12. They are termed “far off”, “strangers and foreigners” “walking in the vanity of 

their mind, having the understanding darkened, being alienated from the life of God 

through the ignorance that is in them, because of the blindness of their heart”Eph. 4:18 .  

But, mark the sacred style descriptive of sinners after they have been placed under the 
constitution of Israel’s Commonwealth, which is the Kingdom of God. “You that were far 

off are made nigh by the blood of Christ” Eph. 2:13  ; “through him you have access by one 

spirit to the Father; and are no more strangers and foreigners, but fellow-citizens with 

the saints, and of the household of God”—“fellow-heirs, and of the same body, and 
partakers of God’s promise in Christ by the gospel”.Eph.  2:19 In this remarkable contrast is 

discoverable a great change in state and character predicated of the same persons. How was 

this transformation effected? This question is answered by the phrase, “In Christ by the 

gospel”. The “in” expresses the state; the “by” the instrumentality by which the state and 
character are changed. 

As the constitution of sin hath its root in the disobedience of the First Adam, so also 

hath the constitution of righteousness root in the obedience of the Second Adam. Hence, 

the apostle says, “As through one offence (sentence was pronounced) upon all men unto 

condemnation; so also through one righteousness (sentence was pronounced) upon all 

men (that is, Jews and Gentiles) unto a justification of life. For as through the 

disobedience of the one man the many were constituted (χατεστάθησαν) sinners; so also 

through the obedience of the one the many shall be constituted righteous“ Rom. 5:18-19  . The 
two Adams are two federal chiefs; the first being figurative of the second in these relations. 

All sinners are in the first Adam; and all the righteous in the second, only on a different 

principle. Sinners were in the loins of the former when he transgressed; but not in the loins 

of the latter, when he was obedient unto death; therefore, “the flesh profiteth nothing”. For 
this cause, then, for sons of Adam to become sons of God, they must be the subjects of an 

adoption, which is attainable only by some divinely appointed means. 

The apostle then brings to light two sentences, which are coextensive1, but not 

coetaneous2à in their bearing upon mankind. The one is the sentence of condemnation, 
which consigns “the many”, both believing Jews and Gentiles, to the dust of the 

ground; the other is a sentence which affects the same “many”, and brings them out of 

the ground again to return thither no more. Hence, of the saints it is said, “The body is 

dead because of sin; but the spirit (gives) life because of righteousness” Rom. 8:10  ; for 
“since by man came death, by a man also came a resurrection of dead persons 

(ἀνάστασις νεχρω̂ν). For as in Adam they all die, so also in Christ shall they all be 

made alive. But every one in his own order: Christ the first fruits; afterward they 

that are Christ’s at his coming” 1 Cor. 15:21    . It is obvious that the apostle is not writing 
of all the individuals of the human race; but only of that portion of them that become the 

subject of “a justification of life”, διχαίωσις ζωης̂. It is true, that all men do die; but it is not 

true that they are all the subjects of justification. Those who are justified are “the many”, οἱ 

πολλοί,  (Hoi Poloi) who are sentenced to live for ever. Of the rest we shall speak hereafter. 
The sentence to justification of life is through Jesus Christ. In being made a sacrifice 

for sin by the pouring out of his blood upon the cross, he was set forth as a blood-sprinkled 

mercy seat to all believers of the gospel of the kingdom, who have faith in this remission of 

sins through the shedding of his blood. “He was delivered for our offences, and raised 

again for our justification” Rom. 4:25   ; that is, for the pardon of those who believe in the 

gospel; as it is written, “He that believeth the gospel and is baptized shall be saved” Mark 

16:15-16. Hence, “the obedience of faith” Rom. 1:5 is made the condition of righteousness; and 
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this obedience implies the existence of a “law of faith” Rom. 3:27 , as attested by that of Moses, 
which is “the law of works” Rom.. 3:27, 21 The law of faith says to him who believes the gospel 

of the kingdom, “Be renewed, and be ye every one of you baptized in the name (ἐπὶ τᾡ 

ὀνόματι) of Jesus Christ for remission of sins”. Acts 2:38 

 

THE STATE OF SIN AND THE STATE OF RIGHTEOUSNESS
 

H ere is a command which meets a man as a dividing line between the State of Sin and 

the State of Righteousness. The obedience of faith finds expression in the name of 

Jesus as “the mercy seat through faith in his blood”. Hence the apostle says to the disciples 
in Corinth, “Know ye not that the unrighteous shall not inherit the Kingdom of God? Be 

not deceived; neither fornicators, idolaters, adulterers, effeminate, abusers of themselves 

with mankind, nor covetous, nor drunkards, nor revilers, nor extortioners; shall inherit 

the kingdom of God. And such were some of you: but ye were washed, sanctified, and 

made righteous (ἐδιχαιώθητε) in the name  (ἐν τῳ̂ ὀνόματι) of the Lord Jesus, and in the 

spirit  (ἐν τῳ̂ πνεύματι) of our God” 1 Cor. 6:9-11. Thus, the spirit, which is put for the gospel of 

the kingdom and name, renewed these profligates; the divine law and testimony attested by 

the spirit with signs, and wonders, and divers miracles, and gifts, and believed with a full 
assurance of conviction that worked in them by love to will and to do—caused them to be 

“washed in the name”, to be “sanctified in the name”, and to be “made righteous in the 

name of Jesus Christ”. 

It must be clear to any man, unspoiled by a vain and deceitful philosophy, that to be 
washed in a name is impossible, unless the individual have faith in the name, and be 

subjected to the use of a fluid in some way. Now when a man is “washed in the name of 

Jesus Christ”, there are three witnesses to the fact, by whose testimony everything is 

established. These are the spirit, the water, and the blood, and they all agree in one 
statement. Jesus Christ was made manifest by water at his baptism; John 1:31 and by blood in 

his death; and by the spirit in his resurrection: therefore, the spirit who is the truth (τὸ πνευμ̂ά 

ἐστιν ἡ ἀλήθεια), and the water, and the blood, or the truth concerning the Messiahship, 

sacrificial character, and resurrection of Jesus, are constituted the witnesses who bear 
testimony to a man’s being the subject of “the righteousness of God“ Rom 1:17 set forth in the 

gospel of His Kingdom. The testimony of these witnesses is termed “the witness of God”, 

which every believer of the Kingdom and Name hath as “the witness in himself” 1 John 5:6-10. 

Water, then, is the medium in which the washing occurs. But, although water is so 
accessible in all parts of the world where the gospel has been preached, it is one of the most 

difficult things under heaven to use it so as to wash a man in the name of Jesus Christ. 

What! says one, is it difficult to get a man to be dipped in water as a religious action? No; it 

is very easy. Thousands in society go into the water on very slender grounds. But going into 
the water, and having certain words pronounced over the subject, is not washing in the 

name.  

The difficulty lies, not in getting men to be dipped, but in first getting them to believe 

“the things concerning the Kingdom of God and the Name of Jesus Christ” Acts 8:12; or “the 

exceeding great and precious promises”, by the faith of which they can alone become the 

“partakers of the divine nature”. 2 Peter 1:4 Without faith in these things, there is no true 

washing, no sanctification, or purification, from moral defilement, and no constitution of 

righteousness by the name of Jesus for the sons of men; for, says the scripture. “without 

faith it is impossible to please God” Heb. 11:6    

SINFUL FLESH 

I t was the renewing efficacy of the exceeding great and precious promises of God 

assuredly believed, that changed the gay and profligate Corinthians into “the sanctified 
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in Christ Jesus, called to be saints” 1 Cor. 1:2   ; of whom it is testified that “hearing, they 

believed and were baptized” 2 Peter 1:4. Now, to these baptized believers he writes, and tells 

them that “God made (ἐποίησεν), Jesus who knew not sin, to be sin (that is, sinful flesh) for 

them, that they might be constituted (γινω̂νται) God’s righteousness in Him” 2 Cor 5:21; so that, 

being introduced into Him (for an individual cannot be in a federal person unless introduced 
into Him) the crucified and resurrected Jesus became “the Lord their righteousness” Jer. 23:6; 

as it is written, “Of Him, Corinthians, are ye IN Christ Jesus, who of God was constituted  
(ἐγενήθη) for us wisdom, righteousness, sanctification, and redemption.” 1 Cor 1:30 So that, 

whosoever is in him, is said to be “complete in him”; in whom he is circumcised “in putting 

off THE BODY OF THE SINS of the flesh”; that is, all past sins; being buried with Christ in the 

baptism, in which also he rises with him through the belief of the power of God evinced in 

raising him from among the dead. 

Now, because the unconstituted, or unrighteous, cannot inherit the kingdom of God, the 
law is revealed which says, “Ye must be born again” John 3:7  ; for says the King, “Except a 

man be born again he cannot behold the kingdom of God” .John 3:3   This saying is 

unintelligible to men whose thinking is guided by the flesh. They cannot comprehend “how 

these things can be”: and, though they profess to be “teachers of Israel”, “Masters of Arts”, 
and “Bachelors”, and “Doctors of Divinity”, and of “Canon and Civil Law”, they are as 

mystified upon the subject of “the new birth” as Nicodemus himself. But to those who 

understand “the word of the kingdom” these “heavenly things” are distinguished by the 

obviousness and simplicity of truth. To be born again, as the Lord Jesus expounds it, is to be 
“born of the water and the spirit”; as it is written, “Except a man be born out of water  (ἐξ 

ὕδατος) and of the spirit, he cannot enter into the kingdom of God” John 3:3-10. This is surely 

very explicit and very intelligible; who can misunderstand it, unless it be against his will to 

receive it? 
The New Birth, like the old one of the flesh, is not an abstract principle, but a process. It 

begins with the begettal and ends with the having been born. A son of God is a character, 

which is developed out of the “incorruptible seed” 1 Peter 1:23 of God, sown into the fleshy 

table of the heart.  
When this seed, or word of the Kingdom, is received, it begins to work in a man until he 

becomes a believer of the truth. When things have come to this pass, he is a changed man. He 

has acquired a new mode of thinking; for he thinks in harmony with the thoughts of God as 

revealed in His law and testimony. He sees himself, and the world around him, in a new light. 
He is convinced of sin; and experiences an aversion to the things in which he formerly 

delighted. His views, disposition, temper, and affections are transformed. He is humble, child

-like, teachable, and obediently disposed; and his simple anxiety is to know what God would 

have him to do. Having ascertained this, he does it; and in doing it is “born out of the water”. 
Having been begotten by the Father by the word of truth, and born of water, the first stage of 

the process is completed. He is constitutionally “in Christ”. 

When a child is born, the next thing is to train him up in the way he should go, that 

when he is old he may not depart from it. This is also the arrangement of God in relation to 
those who are born out of water into His family on earth. He disciplines and tries them, that 

He may “exalt them in due time”. Having believed the gospel and been baptized, such a 

person is required to “walk worthy of the vocation”, or calling, “wherewith he has been 

called”, that by so doing he may be “accounted worthy” of being “born of spirit”, that he 
may become “spirit”, or a spiritual body; and so enter the kingdom of God, crowned with 

“glory, honour, incorruptibility, and life” Rom 2:7 

. When, therefore, such a believer comes out of the ground by a resurrection from 
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among the dead, the spirit of God, worked by the Lord Jesus, first opens the grave, and 
forms him in the image, and after the likeness of Christ; and then gives him life. He is then 

an incorruptible and living man, “equal to the angels”; and like them capable of reflecting 

the glory of Him that made him. This is the end of the process. He is like Jesus himself, the 

great exemplar of God’s family, born out of water by the moral power of the truth; and out 
of the grave by the physical power of spirit; but all things of God through Jesus Christ the 

Lord. 

In the way described, sinners are transformed into saints; and it is the only way; their 

conversion being the result of the transforming influence of “the testimony of God”. Those 
who are ignorant of “the law and the testimony”, and who yet claim to be saints, and 

“teachers of divine mysteries”, may demur in toto to this conclusion, because “in saying 

this thou condemnest us also”. But truth knows no respect of persons; and while the 

oracles of God declare, that men are “renewed by knowledge”, and “alienated from the 

life of God through ignorance”, I feel entrenched impregnably in the position here 

assumed. According to the constitution of the human intellect, the knowledge of truth must 

precede the belief of it. There is no exception to this. If cases be cited as exceptions, the 

faith is spurious, and not that with which God is pleased. It is credulity; the faith of 
opinion, such as characterizes the spiritual philosophy of the age. 

Lastly, the act demanded of a renewed sinner by the constitution of righteousness, that 

he may be inducted into Christ, and so “constituted the righteousness of God in him”, is a 

burial in water into death. The energy of the word of truth is twofold. It makes a man 
“dead to sin” and “alive to God“. Now, as Christ died to sin once and was buried, so the 

believer, having become dead to sin, must be buried also; for after death, burial. The death 

and burial of the believer is connected with the death and burial of Christ by the 

individual’s faith in the testimony concerning them. Hence, he is said to be “dead with 

Christ”, and to be “buried with Christ”; but, how buried? “By baptism into death”, saith 

the scripture. 

 But is this all? By no means; for the object of the burial in water is not to 

extinguish animal life; but, by preserving it to afford the believer scope to “walk in 

newness of life”, moral and intellectual. He is, therefore, raised up out of the water. This 

action is representative of his faith in the resurrection of Jesus; and of his hope, that as he 

had been planted with him in the similitude of his death, he shall hereafter be also in the 

likeness of his resurrection, and so enter the kingdom of God. To such persons the 
scripture saith, “Ye are all sons of God in Christ Jesus through the faith”; and the ground 

of this honourable and divine relationship is assigned in these words: “For as many of you 

as have been baptized INTO Christ have put on Christ; and if ye be Christ’s, then are ye 

the seed of Abraham, and heirs according to the promise” Gal 3:26-29. They have thus 
received the spirit of adoption by which they can address God as their Father who is in 

heaven. 

Bro J. T. 
awawawawawawawawawawawawawawawawawawawawawawawaw 

SACRIFICE UNDER THE LAW, 
 

T here were sacrifices and religions observances, beasts clean and unclean before the 

Law, which were incorporated into the Law of Moses in an orderly fashion suited for 

a nation. Thus when the Law was fulfilled and no longer in force, those observances prior 
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“God made  Jesus, who knew not sin, to be sin (that is, sinful flesh) for them, that they might 
be constituted  God’s righteousness in Him” 2 Cor 5:21 



to the Law ceased with it because they had become part of it. 

 The Law presents greater detail concerning the sacrifices. The whole burnt 

offerings, peace offerings, meat offerings, drink offerings and sin offerings. To illustrate 

the Divine principles involved we will look at the sin offering of Leviticus chapters 4 and 

6. Sin offerings were the main atoning sacrifices under the Law and were for sins of 
"ignorance." The word comes from the Hebrew “hggv shegagah” and signifies more than a 

man sinning without knowing it and then later becoming aware, of his irregularity.  

 The idea is of "constitutional ignorance," for the Hebrew word bears the idea of 

natural tendency of flesh to "go astray" (the self centred quality of which we have spoken). 
The word is used in Gen. 6: 3 which should read, in place of, “for that he also is flesh," 

rather, "in his going astray he is flesh."  

 Thus sins of ignorance were sins which arose from natural tendency of the flesh to 

go astray or err, rather than from sins of wilful despising of God's authority.  Frailty as 
opposed to sins of open rebellion. (See Numbers 15: 22 “I erred"  "shegah" - to run wild, 

luxuriate, the natural vegetation unpruned). 

This understanding is supported by Numbers 15 where all sin is divided into: 

(1) Sins of ignorance (shegagah) - v. 27. 
(2) Presumptuous sin (v. 30) for which there was no offering, only death. 

The same contrast is presented in Psalm 19: 12-13. 

“Who can understand his errors? cleanse thou me from secret faults. Keep back thy 

servant also from presumptuous sins; let them not have dominion over me: then 
shall I be upright, and I shall be innocent from the great transgression. “ Psalms 19:12   

 

Thus sin offerings are particularly connected with "sin in flesh," or "sin used as a synonym 

for human nature" . Sin which Christ who had no transgressions of his own, shared with 
his brethren So it is appropriate that Jesus should be the "one great sin offering”. 

 

A PICTURE OF THE SIN OFFERING. 

Leviticus 4 divides sin offerings into four kinds: 
(1) vv. 3-12 for the priest 

(2) vv. 13-21 for the whole congregation. 
 

These were both burnt with fire and not to be eaten by the priests, for the blood was taken 
into the holy place. Paul, in Heb. 10: 10-12 has these particular offerings in mind as 

representing Christ -the high priestly offerer of his own flesh, himself being the true altar. 
 

(3) vv. 22-26 for a ruler. 
(4) vv. 27-35 for one of the common people, 

These were to be eaten by the officiating priests in the holy place: and this eating signified 

the assimilation of the truth concerning sin. All true Israelites have "studied sin" and eaten 

the one great offering for sin (John 6: 51-58 - "Eat my flesh." 1 Pet. 2: 5  "We are a holy 

priesthood offering up spiritual sacrifices").  

The effect of eating the sin offering is to make a man most holy for an understanding of sin 

separates him from the undiscerning mass. 
awawawawawawawawawawawawawawawawawawawawawawawaw 

“What heart can one have to labour for the separation of a people from the surrounding 
apostasy, in view of their next move being to devour one another with intestine broil? I 

have no sympathy with any such situation.” Dr. Thomas. 
 

“No organisation, not even an apostolic one, can work well, that is, scripturally, which is 
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not composed of elements more zealous for the advancement of the truth, and the promotion 
of the glory of its divine Author, than of their own notions and exaltation.” Dr. Thomas. 

 

awawawawawawawawawawawawawawawawawawawawawawawaw 
 

IN HIS OWN BODY 
 

“The Deity sent His Own Son in the identity of SIN'S FLESH, and for sin, condemned 

sin in the flesh; that the righteousness of the Law might be fulfilled in us, who walk not 

after the flesh, but after the Spirit" (Romans 8:3). 

 

W E do not deny the perfect sinlessness of Christ. We believe and teach that he was: 

 "holy, harmless, undefiled, and separate from sinners" (Heb. 7:26),  

and that he was: "in all points tried as we, yet without sin" (Heb. 4:15).  

This was his intellectual and moral status. Yet he was not perfect. This he says of himself, 

and therefore we may safely affirm it with him. He tells us that he was not perfected till the 

third day (Luke 13:32):  

“And he said unto them,….Behold, I cast out devils, and I do cures to day and to 

morrow, and the third day I shall be perfected.”  Luke 13:32   

When he was perfected in recompense for his obedience unto death (Heb. 2:10; 5:9). 
 

 That which was imperfect was the nature with which the Logos, that came down 
from heaven to do the Father's will, clothed himself. That nature was flesh of the stock of 

Abraham, compared in Zech. 3:3 to "filthy garments," typical of the "infirmity” with which 

he was compassed FOR this "infirmity" called "himself" -- AND for all of the same 

infirmity associated with him by faith in the promises made with Abraham and David, and 
in him as the Mediator thereof -- he poured out his blood as a covering for sin. 

 Upon this principle, "His own self bare our sins IN HIS OWN BODY to the 

tree" (1 Peter 2:24). Sins borne in a body prove that body to be imperfect; and characterize it 

as "Sin's Flesh" (sarx amartias). Sin's Flesh is imperfect, and well adapted for the 
condemnation of sin therein. 

 Sin could not have been condemned in the flesh of angels; and therefore the Logos 

did not assume it: but clothed Himself with that of the seed of Abraham.  

Hence -- 
The Deity sent His Own Son in the identity of SIN'S FLESH, and for sin, condemned sin in 

the flesh; that the righteousness of the Law might be fulfilled in us, who walk not after the 

flesh, but after the Spirit" (Romans 8:3). This condemnation accomplished, the body slain 

was made alive again, and perfected, so that it now lives for the Aions of the Aions, as "the 

Lord the Spirit." John Thomas Herald, 1860, page 12 
 

awawawawawawawawawawawawawawawawawawawawawawawaw 
 

THE BURNT OFFERING 

T hat burnt offering should be required in the absence of particular offence shows that 

our unclean state as the death-doomed children of Adam itself unfits us for approach to 

the Deity apart from the recognition and acknowledgement of which the burnt offering was 

the form required and supplied. It was “because of the uncleanness of the children of 

Israel,” as well as “because of their transgressions in all their sins,” that atonement was 

required for even the Tabernacle of the congregation (Lev. 16:16). 
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The type involved in complete burning is self-manifest: it is consumption of sin-
nature. This is the great promise and prophecy and requirement of every form of the Truth: 

the destruction of the body of sin (Rom. 6:6). 

“Knowing this, that our old man is crucified with him, that the body of sin might 

be destroyed, that henceforth we should not serve sin.  For he that is dead is freed 
from sin”.  Romans 6:6-7   

 

It was destroyed in Christ’s crucifixion—the “one great offering”; we ceremonially share 

it in our baptism: “crucified with Christ”, “baptised unto his death”. We morally 
participate in it in putting the old man to death in “denying ungodliness and worldly lusts” 

and the hope before us is the prospect of becoming subject to such a physical change as 

will consume mortal nature and change it into the glorious nature of the Spirit … When the 

work is finished, flesh and blood with all its weakness and its woe, will have ceased from 

the earth, and given place to a glad and holy race of men immortal and “equal to the 

angels”. 

It was a beautiful requirement of the wisdom of God in the beginning of things that 

He should require an act of worship that typified the repudiation of sinful nature as the 
basis of divine fellowship and acceptability. 

Those who deny Christ’s participation thereof, deny its removal by sacrifice, and therefore 

deny the fundamental testimony of the gospel, that he is “the Lamb of God, taking away 

the sin of the world.”—R. Roberts Law of Moses p. 237–238 
 

awawawawawawawawawawawawawawawawawawawaw 
 

THE BLOOD OF CHRIST 
 

THE GRACIOUS ACT OF GOD. (P24) 
 

I t is the grace of God then, -- the act of God -- that we see in the introduction of Christ 

upon the scene to open a way for mercy conformably with wisdom and justice. This 

required that he should appear in the nature of Abraham and David, which was sinful 

nature. How then, some say, was he, with sinful flesh, to be sinless? God's relation to the 
matter is the answer. God did it. The weak flesh could not do it. Jesus was God manifest in 

the flesh, that the glory might be to God. The light in his face is the light of the Father's 

glory. As to how the Father could be manifest in a man with an independent volition, we 

need not trouble ourselves.  
 SIN IN THE FLESH. 

 

Some experience distress at the association of Jesus with sinful flesh in any sense. They 

seek relief in the expression of Rom. 8, that God sent His own Son “in the likeness of 

sinful flesh”. Let us consider this. What is this “likeness”? Moses informs us (Gen. 5 3) 

that Adam begat a son in his own image and likeness. You would not say the word 

“likeness” means that Seth was, in any wise, different from Adam. There is the word 

“image”. Suppose the word “image” had been used in this remark of Paul’s: “sent His Son 
in the image of the earthy nature”. We should then have had this argument— “Ah, you see 

it is only the image; it is not the nature itself”. Whereas, Paul says concerning ourselves in I 

Cor. 15 49~ “We have borne the image of the earthy, and shall also bear the image of the 

heavenly”  
 Shall we say we have not borne the earthy? Do we not bear the earthy? Yes. 

Therefore in apostolic language “earthy” and “the image of the earthy” mean the same 

thing. Upon the same principle, sinful flesh and the likeness of sinful flesh mean the same 
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thing. And we shall find that the same they are. 
 

IN WHAT SENSE DID CHRIST COME IN SINFUL FLESH? 
And now we have to consider in what sense did Christ come in sinful flesh. There are two 

things involved in these expressions that require carefully separating in order to understand 
their bearing in the questions that have been raised. Sin, in the primary and completest 

sense, is disobedience. In this sense, there was no sin in Christ. But where is the source of 

disobedience? In the inclinations that are inherent in the flesh. Without these, there would be 

no sin. Hence it is (because they are the cause of sin) that they are sometimes . spoken of as 
sin. As where Paul speaks in Rom. 7 of “Sin that dwelleth in me“  and “The motions of sin 

in my members”, etc. These inclinations are so described in contrast to the spirit nature in 

which there are no inclinations leading to sin.  

 It is only in this sense that Christ “was made sin”, which Paul states (2 Cor. 5: 21). 

He was made in all points like to his brethren, and therefore of a nature experiencing the 

infirmities leading to temptation: “Tempted in all points like them, but without sin”. All 

this is testified (Heb. 2: 17; 4: 15). He has also come under the dominion of sin in coming 

under the hereditary power of death which is the wages of sin.  
 The object was to open a way out of this state, both for himself and his brethren, by 

death and resurrection after trial. It pleased God to require the ceremonial condemnation of 

this sin-nature in crucifixion in the person of a righteous possessor of it, as the basis of our 

forgiveness. 
 There are those who, without intending it, place themselves in antagonism to the 

testimony in affirming that, while Jesus came in the flesh, it was not in flesh “sinful in its 

tendency as ours”. The testimony is that he was “tempted in all points” as ourselves, which 

could not have been the case in the absence of the susceptibilities which some have denied.  
 The very essence of temptation is susceptibility to wrong suggestion. The victory 

lies in the opposing considerations brought to bear. The truth of the matter does not depend 

upon the word “likeness” or any other single term, but upon the combination of statements 

made—which are all in language plain enough to be free from obscurity.  
 

LIKENESS = SAMENESS 
At the same time it has to be pointed out that the word “likeness” in Greek has the force of 

resemblance so complete as to be sameness. This is illustrated in the statement that Jesus 
was made in “the likeness of men” (Phil. 2: 7). The extent of the likeness is defined as 

extending to “all points” and “all things” (Paul’s words—Heb. 2: 17 4 15). What can we 

say but that he was a man, and not the mere likeness of a man? But then, it is said, “Surely 

he was made superior to man in some respects”. Unquestionably. He was not a mere man— 
not a mere Jew—not mere flesh. At the same time it has to be pointed out that the word 

“likeness” in Greek has the force of resemblance so complete as to be sameness.  

 This is illustrated in the statement that Jesus was made in “the likeness of 

men” (Phil. 2: 7). The extent of the likeness is defined as extending to “all points” and “all 

things” (Paul’s words—Heb. 2: 17 4 15). What can we say but that he was a man, and not 

the mere likeness of a man? But then, it is said, “Surely he was made superior to man in 

some respects”. Unquestionably. He was not a mere man— not a mere Jew—not mere flesh. 

He was the flesh of Abraham in a special form. Objectors well say that “a mere ordinary 
man would have failed”.  

 True, but wherein did the extraordinariness consist? It is here where they get on to 

the wrong line. They make Christ of different stuff—”flesh not sinful in its tendency”. They 

should rather realize that he was the same stuff specially organized and specially used, 
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having the same inherent qualities tending to temptation and death but qualified to overcome 
both by the superior power derived from his paternity. Much of the difficulty in the 

understanding of this subject arises from a wrong assumption on what we may call the 

natural history side of human nature. 

 He was the flesh of Abraham in a special form. Objectors well say that “a mere 
ordinary man would have failed”. True, but wherein did the extraordinariness consist? It is 

here where they get on to the wrong line. They make Christ of different stuff—”flesh not 

sinful in its tendency”. They should rather realize that he was the same stuff specially 

organized and specially used, having the same inherent qualities tending to temptation and 
death but qualified to overcome both by the superior power derived from his paternity. Much 

of the difficulty in the understanding of this subject arises from a wrong assumption on what 

we may call the natural history side of human nature. 

R. Roberts. 

awawawawawawawawawawawawawawawawawawawawawawawaw 
THE BLOOD THAT CLEANSETH 

 

P aul says that “Jesus Christ was a minister of the circumcision for the truth of God, to 

confirm the promises made unto the fathers: and that the Gentiles might glorify God 
for his mercy”. But it is in his letter to the Hebrews, as might be expected in view of the 

purpose of the epistle, that Paul makes particular reference to the work of Jesus in 

connection with the new covenant. He says:  

 “And for this cause he is the mediator of the new testament, that by means of death, 

for the redemption of the transgressions [that were] under the first testament, they 

which are called might receive the promise of eternal inheritance”.  Hebrews 9:15   

The meaning of the next two verses in the A.V. is obscured by the translators’ view that Paul 

was thinking of a Gentile will and not of a Hebrew covenant, as the context obviously 
requires. A footnote in Weymouth gives us the meaning which Paul’s argument requires:  

“For where a covenant is made, there must be evidence of the death of the covenant 

victim. For a covenant is only of force over dead bodies, because it is not binding as 

long as the covenant victim lives”,  
Paul also gives as a reason for the covenant-victim’s death the redemption of transgressions 

under the first covenant, for the first covenant could not achieve such redemption. He points 

out the significance of the fact that the blood of animals cleansed everything used in the 

ritual of the law. That was only a ritual cleansing, but it was part of the lesson of the law. 
The counterpart is to be found in Christ.  

“It was therefore necessary that the patterns of things in the heavens should be 

purified with these; but the heavenly things themselves with better sacrifices than 

these, For Christ is not entered into the holy place made with hands, which are the 

figures of the true; but into heaven itself, now to appear in the presence of God for us: 

nor yet that he should offer himself often, as the high priest entereth into the holy 

place every year with blood of others” (Hebrews 9: 23-25). 

 The “heavenly things” are a shadow of the Christ himself; and the offerings are types of his 

“When we say, as some in their reverence for Christ prefer to say, that the death of Christ was not for himself but only for 
us, they destroy all these typical analogies, and in truth, if their view could prevail, they would make it impossible that i t 
could be for us at all” RR 
“‘I put on righteousness,’ says Job, ‘and it clothed me;’ and in Psa. 132:9 , ‘Let thy priests be clothed with 
righteousness.’ In Rev. 19:8 it is said of the community styled ‘the Lamb’s Wife,’ that ‘to her it was granted that she 
should be arrayed in fine linen clean and white,’ which is declared to be ‘the Righteousness of the 
Saints.’”— Eureka , vol. 1. p. 169. 



sacrifice by which he himself is cleansed. The only defilement that he knew was that which 

belonged to the nature of man, stricken by sin and death. But he overcame sin, though 

“made sin”, and he died unto sin once.  

 It pleased God that a condition of redemption should be the sacrificial repudiation 

of the flesh nature which is under the dominion of death, His righteousness in subjecting 
the race to this “law of sin and death being thus declared. He might thus forgive the sins of 

those who come within the folds of the covenant thus established. The mediator of the 

covenant was himself “brought from the dead through the blood of the everlasting 

covenant;” so Paul affirms (Heb. 13:20);  and all who receive God’s mercy have to identify 
themselves with Christ by the symbolic death in the waters of baptism In that rite they are 

baptised into Christ’s death; they die to sin; their “old man is crucified with Christ, that the 

body of sin might be destroyed”. It is an identification with the Saviour who died unto sin”, 

and over whom death has now no more dominion (Rom. 6:2,6,9,10).  (Malachi.) J. Carter 
 

awawawawawawawawawawawawawawawawawawawawawawawaw 
THE SLAIN LAMB 

H ere I recur to Paul’s statement: “What the law could not do in that it was weak 

through the flesh,” weak through the flesh which all men have, the flesh of Adam, 

the flesh of Noah, the flesh of Abraham, the flesh of every man that ever lived—“God hath 

done.” And if you ask how, the doctrine of God-manifestation comes to our aid. The power 
of the Highest came upon Mary and quickened her womb, causing germination and the 

formation of a child in nine months according to the ordinary gestatory law. This child was 

God manifest in the flesh—the sinful flesh—not all at once but gradually as the Divine 

impress developed. You see it pretty much from the very beginning: as instance the boy of 
twelve puzzling the doctors in the temple. I have not altered on this question.” Page 16-17 
 

“Now Christ took part of the flesh and blood of the children, that he might extirpate in it 

that which was destroying them. This is the apostolic testimony: “Forasmuch, then, as the 

children are partakers of flesh and blood, he also himself likewise took part of the same; 

that through death he might destroy him that had the power of death, that is the 

devil” (Heb. 2:14)—the serpent principle, the death-power in us. Christ took on him the 

nature of Abraham and David, which was sinful nature.”  
 

…..Was not Jesus to bear away all curse. Surely no one can say no. If it was necessary he 

should have the curse of Moses on him to bear it away, was it not necessary he should have 

that other curse—the hereditary curse of Adam on him also?  Yes, beloved brothers and 
sisters, he did have it on him, and he did bear it away? for what is the testimony? That he 

took not on him the nature of angels, but the seed of Abraham; “forasmuch as the children 

are partakers of flesh, it became him, likewise, to take part of the same, that through 

death he might DESTROY THAT HAVING THE POWER OF DEATH, that is, the 
diabolos” (Heb 2: 14-15). 

awawawawawawawawawawawawawawawawawawawawawawawaw 
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“The slain lamb” is a pamphlet, containing answers of bro Roberts to the first assault on the traditional teaching of the 
atonement. (July 29th 1873). It is worth looking at in full because it has all the basic false ideas found in all subsequent 
false teaching. Here are included some examples of the ‘twofold’ aspect of “sin” which is being challenged today. 



THOUGH DEAD, YET SPEAKETH! 
(These are quotes from bre Thomas & Roberts– in no particular order) 

 

 “When a man is deeply and continuously engaged in an atmosphere of Divine 
thoughts, he has neither time or Inclination to plot mischief and play the fool. This is 

the vocation of vacant minds and idle hands, who know not what it is to enter within 

the veil” (1869) 

 “An enlightened sinner cannot evade the consequences of his illumination I have 

known some of this class flatter themselves that they would not be called forth to 

judgment, but would perish as the beasts, if they did not come under the law of Christ 

Such reasoning, however, is simply ‘the deceitfulness of sin” (1866) 

 “Nothing can save mankind but the truth, demonstrated, inculcated, and enforced by 

divine power and authority “When the judgments of Yahweh are abroad in the 

earth, then the inhabitants of the world will learn righteousness“ A civilisation 
based upon righteousness is the only true civilisation, and this in view of the obstacles 

In the way is not accessible to man as yet” (1871) 

 “In opening the third seal, the Lamb retributively gave them (Caracalla and others) 
blood to drink, and made the survivors, black with lamentation and distress, so fearful 

a thing is it to tamper with the truth, and to persecute its friends Sooner or later, 

terrible vengeance overtakes the guilty, even by the wicked, who are the Deity’s 

sword bearers against all such evil doers”. (1866) 

 “The false teachers and seducers of the first three centuries, although they did not 

avow it as their purpose, effected completely what Jezebel aimed to accomplish in 

Israel They utterly abolished the doctrine of Christ by their traditions, and if it had not 
been for “a little strength” found among a very small remnant that kept the Spirit’s 

word, and had not denied His name, ‘the Israel of the Deity” would have been entirely 

transformed into the Synagogue of Satan’ (1866) 

 “Let wise Greeks, or philosophers, acknowledge themselves fools, that they may be 

wise in the wisdom of God. Therefore, "Beware lest any man spoil you through 

philosophy and vain deceit, after the tradition of men" - "which some professing 

have erred concerning the belief of the truth.” 
 

awawawawawawawawawawawawawawawawawawawawawawawaw 
 

THE CHRISTADELPHIAN TREASURY 
 

DOUBLY CONDEMNED. 

M EN are not only made, or constituted, sinners by disobedience of Adam, but they 

become sinners, as he, by actual transgression. Having attained maturity of their 

nature, they become accountable responsible creatures. At this crisis they may be placed 
by the divine arranging in a relation to His Word. It becomes to them a Tree of Life (Prov. 

iii. 18), inviting them to "take, and eat and live for ever". If, however, they prefer to eat of 

the world's forbidden fruit, they come under the sentence of death in their own behalf. 

They are thus doubly condemned. They are "condemned already" to the dust as natural 
born sinners; and, secondarily, condemned to a resurrection to judgment for rejecting the 

Gospel of the Kingdom of God, by which they become obnoxious to " the Second Death 

" (Rev. 20: 14).  J.T. 
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MEN are not only made, or constituted, sinners by disobedience of Adam, but they become sinners, as he, by actual 
transgression 



THE BLOOD OF CHRIST. 

I T is contended that the Saints are raised through connection with Christ's blood. The 

alien are not related to this, and therefore cannot be raised in the same way. Their 

resurrection, however, is possible; but for certain reasons, it is a point on which it is unwise 

to dogmatise. Those who allow their minds to run in this way are imbued with wrong ideas 
respecting Christ's sacrifice. 

The blood of Christ was shed to give man eternal life (as Brother Roberts has so ably 

shown in "Resurrection to Condemnation"), not to provide a basis upon which men can be 

brought back from the death-state to stand before the Judgment Seat. Man has been 
resurrected in the past, apart from Christ's blood, and will be again. Brethren who know the 

Scripture doctrine regarding the amenability of enlightened rebels to Christ's Judgment 

Seat must uphold that doctrine despite the few who may be befogged by mystifying 

utterances. This course will he more kind to the dim sighted in the long run. A. T. Jannaway. 
 

BELIEVERS AND PERSONAL SINS. 

P ERSONAL sins are in a totally different category from the inherited sin-nature. We 

are personally responsible for them. They will effectually debar us from the Kingdom 
unless they are forgiven, whereas we need no forgiveness for an inherited condition. 

Baptism has been appointed as the means of obtaining that forgiveness (Acts 22:16) 

through the forbearance of God (Rom. 3: 25). But we may sin after baptism; what then? 

Thanks be to God, He has made provision in Christ Jesus, our High Priest, for this. " If we 

confess our sins, he is faithful and just to forgive us our sins " (1 John. 1: 9). It is all of 

his mercy; "God for Christ's sake hath forgiven you" (Eph. 4: 32).  W. H. Boulton. 
 

THE CURSE OF THE STAKE. 

I f a man kept the Sabbath in the most approved ed manner, but neglected the 

sacrifices, or ate swine's flesh, he was accursed as a thief or a robber; for to one under 

the Law it saith,  

"Cursed is every one that continueth not in all things which are written in the book 
of the Law to do them";  

hence, even the sinless Jesus was cursed by it, because he was crucified; for it is written, 

"Cursed is every one that hangeth on a tree" Deut. 27: 26; Gal. 3: 10, 13). J. Thomas. 

 
CHRIST’S OFFERING FOR HIMSELF. (Heb. 7: 27). 

 

J ESUS, the Mediator of Covenant and Promises, “better" than the Mosaic, is the theme 

of the Epistle to the Hebrews. Whereas (verse 19) "The Law made nothing perfect” i.e. 
required continual (literally from day to day) offering of sacrifices for sin for everybody 

(Lev. 9: 7) as first portion of our verse: but (Rom. 8: 3) Christ's sacrificial death removed 

this necessity. 

 When Aaron made atonement. he sprinkled the sacrificial blood on himself, the 
Tabernacle, the Altar, and the Mercy-seat (Lev. 16: 6, 15, 16, 33), for (Heb. 9: 22) “almost 

all things are purged with blood". The Tabernacle, the shadow of Christ, was defiled by 

contact with Israel's uncleanness and transgressions, requiring cleansing by continual 

shedding of blood; so Jesus the substance, born of a woman, had the nature condemned by 
sin to death, and was thus enabled to actually conquer sin's flesh in Himself (verse 26); for, 

being obedient unto death, by shedding His own blood, He, first, obtained redemption 

(Heb. 9: 12, and 26 to 28; and Heb. 13: 20), next for all related to His salvation in the 

appointed way; the sequence is similar as foreshadowed by Aaron, with this difference: 
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with Christ it was "once for all", not daily; hence, Jesus' “better" priesthood, as indicated in 

verse in question. E. W. Evans.  

WHAT IS SIN? 

T HE word sin is used in two principal acceptations in the Scripture. It signifies in the 

first place "the transgression of law"; and in the next, it represents that physical 
principle of the animal nature which is the cause of all its diseases, death, and resolution 

into dust. It is that in the flesh "which has the power of death"; and it is called sin because 

the development, or fixation, of this evil in the flesh was the result of transgression. 

Inasmuch as this evil principle pervades every part of the flesh, the animal nature is styled 
"sinful flesh"; that is, "flesh full of sin"; so that sin in the sacred style, came to stand for the 

substance called man. In human flesh "dwells no good thing" (Rom. 7: 18,17), and all the evil a 

man does is the result of this principle dwelling in him.  Dr. J. Thomas. 
 

UNCLEAN FLESH. 

S IN, I say, is a synonym for human nature. Hence the flesh is invariably regarded as 

unclean. It is therefore written: "How can he be clean who is born of a woman?" (Job 

25: 4);  
"Who can bring a clean thing out of an unclean? Not one" (Job 15: 4). "What is man 

that he should be clean? And he which is horn of a woman that he should be 

righteous? Behold, He putteth no trust in His saints; yea, the heavens are not clean 

in His sight. How much more abominable and filthy is man who drinketh iniquity 
like water?" (Job 15: 14-16).  

This view of sin is enlightening in the things concerning Jesus. 

 The Apostle says: "God made him to be sin for us, who knew no sin” 1 (2 Cor. 5: 

21) ; and this he explains in another place by saying that "He sent His own Son in the 

likeness of sinful flesh, and for sin, condemned sin in the flesh " (Rom. 8: 8) in the 

offering of his body once (Heb. 10: 10, 12, 14). 

 Sin could not have been condemned in the body of Jesus if it had not existed there. 

His body was as unclean as the bodies of those for whom he died, for he was born of a 
woman, and "not one" can bring a clean body out of a defiled body; for "that", says Jesus 

himself, "which is born of the flesh is flesh”  (John 3: 6). J. Thomas. 
 

SINFUL FLESH. 

H UMAN nature, or "sinful flesh", has three principal channels through which it 

displays its waywardness against the law of God. These are expressed by "the lust of 

the flesh, the lust of the eyes, and the pride of life". All that is in the world stands related 

to these points of our nature, and there is no temptation that can be devised but what assails 
it in one, or more, of these three particulars. The world without is the seducer, which finds 

in all animal men, unsubdued by the law and testimony of God, a sympathising and 

friendly principle, ready at all times to eat of its forbidden fruit. 

 This sinful nature we inherit. It is our misfortune, not our crime, that we possess it. 
We are only blameworthy when, being supplied with the power of subduing it, we permit it 

to reign over us.  J. Thomas. 
 

NO INNATE MORAL LAW. 

T HERE is no innate moral law the transgression of which is sin. The thinking of 

"conscientiousness”, unenlightened by the Word, is essentially erroneous, being 

always - contrary to the mind of God.  J. Thomas. 
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INNATE WISDOM. 

I T is a mere conceit of the fleshly mind that man is born into the world with light within, 

which requires only to be cherished to be sufficient to guide him in the right way. 

God only is the source of light; He is the glorious illumination of the moral universe, and 

He transmits His enlightening radiance through the medium sometimes of angels, 
sometimes of prophets, and at other times through that of His Son and the Apostles, by His 

all-pervading Spirit. Hence it is that the Scripture saith: "God is light", whose truth 

"enlightens the eyes". 

 But what is truth? It is "the light of the glorious Gospel of Christ", who is the 
polished, incorruptible, fleshly mirror which reflects the Image of God-an image, at 

present, but obscurely impressed upon the fleshy tablets of our hearts; because we know 

only in part, perceiving things, by the eye of faith, until hope shall disappear in the 

possession of the prize.  J. Thomas. 
 

DEVIL AND SATAN. 

T HE terms Satan and Devil are simply expressive of “SIN IN THE FLESH" in 

individual, social, and political manifestations; and that NO SUCH BEING AS AN 
IMMORTAL AGENT OF EVIL, wielding the powers of omnipotence and omniscience, 

exists in the whole creation of God, and is AN ABSOLUTE IMPOSSIBILITY, since 

according to the Scriptures, whosoever attains to eternal life does so through well-doing, 

and is vitalised by the spirit substance of the Divine Nature (which is essential life, and 
goodness, and truth); and such an one can therefore neither sin, nor suffer, nor die, because 

born of God, and consubstantial with the Father Spirit, and like the Lord Jesus the Christ 

himself in his perfect exaltation, a Son of God in power by spirit of holiness through a 

resurrection from the dead.  J. Thomas. 
Read "Satan's Biography”  by F. G. Jannaway. 
 

HUMAN NATURE THE DEVIL. 

H UMAN Nature is the Devil; and if ignorant and uncontrolled by the Truth, will act 
devilishly. Nothing good is to be expected from it, for there is in it "no good 

thing" (Rom. 7: 18; 8: 7; Gal. 5: 19; Matt. 25: 19; Phil. 3:3 )    J. Thomas. 

 

HUMAN NATURE. 

H UMAN Nature is not noble and beautiful, as Ruskin states. It is corrupt-the abode of 

sin, and therefore condemned. Paul expresses the truth: "I know that in me, that is in 

my flesh, dwelleth no good thing” (Rom. 7: 18, 20). Much essential doctrine hangs upon 

this truth. There is a tendency to set it aside, and we need to be on our guard.  
 The Scriptures tell us of the lusts of the flesh, but never of its virtues. The flesh 

works grave-wards-it thinks, but thinks sinfully and. fatally. "The mind of the flesh is 

death". "If ye live after the flesh ye must die" (Rom. 7: 6, 13, R.V.). Our salvation depends 

upon the possession of a spirit mind (a mind created by the implanting of the Spirit's 
teaching), and it depends likewise upon the exercise of this mind in controlling the flesh. 

"They which are the children of the flesh, these are not the children of God" Rom. 9: 8). 

 A. T. Jannaway. 
 

NO CONDEMNATION IN CHRIST JESUS. 

T HOSE who contend that the righteous dead are to be raised immortal, and therefore do 

not have to appear at the judgement to have it decided whether they have proved 

worthy of eternal life, ask: " Does not Paul say that ' there is now no condemnation to 
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those who are in Christ Jesus? How, then, can there be condemnation to any such in a 
judgment ? ' " 

 Such quotation, as used in this question, is "handling  the Word of God 

deceitfully", and making the Apostle stultify himself. When the whole verse is quoted it is 

seen to contain two statements: first, that there is no condemnation to them in Christ Jesus 
who walk after the Spirit; and second, that there is condemnation to them in Christ Jesus 

who walk after the flesh (Rom. 8: 1).   J. Thomas. 
 

MADE A CURSE FOR US 
 

(A) THE CURSE OF THE LAW 

T HROUGH descent from Adam " both Jews and Gentiles are all under sin". Escape 

from death is therefore a need common to both, for death has "passed upon all men". 

In the work of redemption wrought on the Cross that need was met for both alike, for in 

their relation to death "there is no difference between the Jew and the Greek”, and in the 

provision of a way of escape "the same Lord over all is rich unto all", whatever their 

nationality (Rom. 10: 1.2). 
 But the Jew was nevertheless distinguished from the Gentile by the circumcision of 

his flesh. By, this he was also made subject to a curse, which did not concern the Gentile. 

Every man who was circumcised was a debtor to do the whole Law (Gal. 5 : 3), and 

transgression in one particular amounted to a transgression of the whole (Jas. 2 : 10).  Since 
no Jew but Jesus was wholly obedient, all Jews except he were, as a result, cursed by the 

Mosaic as well as the Edenic Law. ---“For as many as are of the works of the Law are 

under the curse : for it is written, Cursed is everyone that continueth not in all things 

which are written in the Book of the Law to do them" (Gal. 3 : 10).  

 Thus, while, by the law of the spirit of life in Christ Jesus, both Jew and Gentile 

were made free from the law of sin and death pronounced in Eden, the Jew in addition 

needed emancipation from the curse of death which the Law of Moses placed upon him as 

distinct from the Gentile. 
 The provision made by God for this special need of the Jew is the subject of 

Galatians 3. As long as the Law remained operative, so did the curse, for there was none 

capable of perfect obedience to it, no, not one. The curse could therefore only be effectively 

removed by the abolition of the Law itself. The abolition of the Law would, in turn, cancel 
those clauses which restricted the family of God to those who were circumcised.  

 Thus the effect of the redemption of the Jews from the curse of the Law was that 

the blessing of Abraham came also on the Gentiles (v. 14). But while the death of Christ had 

this single benefit for the Gentile, it redeemed the Jew simultaneously from the Edenic 
curse and the curse of the Law. 

 This particular argument of the Apostle can now be seen to serve the main purpose 

of the epistle. Paul is correcting the false notions of Jewish Christians who were reverting 

to the law of works, Such reversion led back to death, for, since no one could obey the Law 
perfectly, all who sought justification by it were cursed, not blessed.  

 What, then, did the removal of the curse signify but the abolition of the Law which 

brought the curse? Why then should these Jewish believers be entangled again with the 

yoke of bondage? The use of the pronoun ---“us" clearly restricts the application of the 
whole argument to Jews, and the argument only makes sense if confined. to them and their 

debt to obey the whole Law. An appreciation of that fact is essential to a correct 

understanding of Gal. 3 : 13. 
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 (B) THE CURSE OF HANGING 

C hrist hath redeemed us (the Jews) from the curse of the Law, being made a curse 

for us; for it is written, Cursed is every one that hangeth on a tree." Paul here states 

the effect and also the means. Christ was " made a curse". How ? By his crucifixion. On 

what account ? Because all who were hanged from a tree were cursed, as Scripture declares. 
Obviously in appealing to Scripture Paul does not affirm that only crucified criminals came 

under a Divine curse. Far from it, for "every one" under the Law, living as well as dead, 

was cursed by it (v. 10). Its provisions brought death by stoning to those guilty of specified 

crimes. But, unlike hanging, stoning was not a mode of death which was a curse in itself.  
 A criminal who was stoned to death was obviously cursed by the Law the moment 

he sinned, and while he was still alive. But, if, later, he were suspended from a tree, he 

would be again cursed, for he that is hanged is accursed of God " (Deut. 21: 23). This provision 

in the Law, seemingly unnecessary and arbitrary, was clearly for a purpose. God sent forth 
His Son, made of a woman, that he might be born under the Adamic curse which he 

would remove by his death as a perfect sacrifice.  

 But he was made of a woman who was a Jewess so that he might also be "under the 

Law" (Gal. 4: 4-5). To have incurred the curse, under which they laboured, by one act of 
transgression, would however have meant forfeiting that moral spotlessness which could 

alone make him an acceptable sacrifice. - Yet to remove the curse he had first to come 

under it. The decree of Deut. 21 :23 was clearly designed to enable him to do this 

innocently in the mode of his death.  Thus, having "magnified the Law" in his life, he 
could ---“abolish it ---by the Cross”--- (Eph. 2 : 15-16). Christ was -crucified by wicked hands---

but "delivered by the counsel and foreknowledge of God," of which this Scripture is one 

illustration. As the Law stood, had Christ died in any other way he would not have been 

"made a curse," nor by one act have removed the curse for those in bondage. 
 The gospel records confirm this. The angry mob sought to hurl Jesus to death at 

Nazareth, but he delivered himself by the exercise of miraculous power (Luke 4: 28-30). This he 

did also repeatedly when the Jews sought to stone him (John 8 : 59 ; 10 : 31, 39), for "his 

hour", with its appointed form of execution, "was not yet come”. But the unique 
circumstances of the Passover feast, and the lack of authority by the Jews "to put any man 

to death" left Pilate with no option but to sanction the Crucifixion, "that the saying of 

Jesus might be fulfilled which he spake, signifying what death he should die” (John 18 : 

31-32). This was the "hour”--of his enemies (Luke 22 ; 53) :to invoke divine protection now 
would be to falsify the Scriptures (Matt. 26 :53-54).  

 Time and circumstance were now precisely those for which God had made 

provision hundreds of years before in the Law. By its decree his impending death on a tree 

was to bring a curse upon him, a just man, so that by his triumph over this curse, and the 
Law which imposed it, he might redeem the unjust who were in bondage to both.  

W.F.BARLING. (1945)  
Awawawawawawawawawawawawawawawawawawawawawawawaw 

 

 “In Jesus we see one who according to the first condition was made sin, i.e., was constituted 

of sinful flesh or of human nature, but never passed into the second state, for he instantly 
repelled any and every impulse contrary to his Father’s will, “ 

 

EXTRACT FROM “PARABLE OF THE SIN BEARER” 
 

J esus must have fully understood why his Father required him to die. A reason aptly 

expressed in subsequent apostolic comment on his sacrifice, thus: 

“God condemned sin in the flesh.” (Rom. 8:3) 



“He hath made him sin for us who knew no sin”  (2 Corinthians 5:21)   

Obviously these two testimonies shew that there is a state of sin, or “constitution of sin” 

in human nature, that which leads to sin being described as sin. Consequently impulses in 

man contrary to the will of God are sinful. Does this truth imply that temptation is sin? By 

no means. There is no law against impulses aroused by temptation if those impulses are 
resisted, therefore sin is not imputed to those who experience them, otherwise temptation 

would be sin. Of temptations we read: 

“Every man is tempted, when he is drawn away of his own lust, and 

enticed. Then when lust hath conceived, it bringeth forth sin: and sin, 
when it is finished, bringeth forth death.” (James 1:14, 15.) 

Here reference is made to three processes: 

1. Every man is tempted when be is enticed by lust, or desire. Into this state every 

man comes involuntarily. 

2. When desire hath conceived it bringeth forth sin. (Matt. 5:28; 1st John 3:15) 

whether the object of desire is attained or not. Thus it is written: 

“Ye have heard that it was said by them of old time, Thou shalt not commit 

adultery: But I say unto you that who-soever looketh on a woman to lust after her 
hath committed adultery with her already in his heart”. (Matt. 5:27, 28.) 

“Whosoever hateth his brother is a murderer”. (1st John 3:15.) 

These testimonies are startling indications where sin begins, and are sober invocations to 

righteousness, because Jesus said: 
“Except your righteousness shall exceed the righteousness of the Scribes and 

Pharisees ye shall in no case enter into the kingdom of heaven.” (Matt 5:20). 

 

Here it may be observed that under the Mosaic law judgment was meted out against overt 
actions, but those “under law to Christ” will be judged for wicked words and evil 

thoughts. (See Matt. 5:21–30; Acts 8:18–23.) 

 3. “Sin when it is finished bringeth forth death” (James 1:15; Rom. 6:23.) 

In Jesus we see one who according to the first condition was made sin, i.e., was 
constituted of sinful flesh or of human nature, but never passed into the second state, for 

he instantly repelled any and every impulse contrary to his Father’s will, as illustrated in 

temptation by the devil, by Peter, and in the garden of Gethsemane. Into the third state he 

passes voluntarily, not as a penalty, because he never transgressed God’s commandments, 
but in order that he might be delivered from the power of sin in himself, “in that he died, 

he died unto sin once” (Rom. 6:10.) and also that he might deliver others, “So Christ was 

once offered to bear the sins of many; and unto them that look for him shall he appear 

the second time without sin unto salvation.” (Heb. 9:28.) 
Now since the Mosaic law (Gal. 3:24) is a “schoolmaster” even unto Christ, and was 

ordained unto eternal life (Rom. 8:10; Luke 10:25–27.) it may be said that Jesus earned eternal life 

by his life of perfect faith and complete and whole-hearted subjection to the mind and will 

of God in loving response to the manifestation of the love of his Father to him. He kept 
the first commandment, i.e., He loved God with all his heart, soul and strength, always 

doing that which pleased his father. He kept the second commandment, loving his 

neighbour as himself by permitting himself to be slain—pouring out his soul (blood) unto 

death—yea, in anticipation of the event saying, This is my blood, shed for the remission of 
sins, and this is my body, broken for you. 

Now also it is written that although the law was ordained to eternal life it was 

powerless to effect that result and to condemn sin because of the weakness of the flesh. 
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“What the law could not do,” God did in Jesus (Rom. 8:3.) Seeing then that the life blood must 
be poured out in  order to deliver from sin, and seeing that Jesus did not sin 

notwithstanding the weakness of the flesh, it was impossible for the Father to leave His son 

in the grave (Acts 2:24) “because he (Jesus) saw the Lord always before his face, he was on 

his right hand that he could not be moved.” Therefore “his heart always rejoiced.” 
Moreover the flesh of the Anointed One “rested in hope,” because his father “would not 

leave his soul in hell, neither suffer His Holy One to see corruption.” (Ibid. VV. 25–27.) 

In permitting himself to be crucified, Jesus by his obedience to the law came under its 

curse; therefore the law which cursed an obedient, righteous man is abolished, and the gift 
of eternal life becomes available upon the principle of “the righteousness of faith.” Jesus 

fully exhibited that righteousness, for what greater faith can a man exhibit than permitting 

himself to be slain believing that God will raise him from the dead?  

The Temple Of Ezekiel’s Prophecy (p 114) Henry Sulley 
awawawawawawawawawawawawawawawawawawawawawawawaw 

 

THE MEANS OF OUR SALVATION 
 

I n the moral sense, that is, as regards character, Jesus knew no sin, and was absolutely 
separate from sinners, but in the physical sense he was not separate from sinners, for  

 “he was made in the likeness of sinful flesh” (Rom 8: 3)  


 He was “made sin” for us who knew no such thing in his character (2 Cor 5 21)  


 He was made in all things like his brethren (Heb 2 17): 


 He was tempted like them (Heb 4: 15): 


 And possessed their very flesh and blood (Heb 2.14): 


 He was of the seed of David according to the flesh (Rom 1 3): 

Therefore he was not “separate” from them physically, but their bone, and their flesh, and 

the blood - Son of Man as well as Son of God (John 5 27) This being so, he was a sufferer 

from the hereditary effects of sin, for those effects are physical effects Death is a physical 
law in our members, implanted there through sin ages ago, and handed down from 

generation to generation.  

 Consequently, partaking our physical nature, he partook of this, and his own 

deliverance (as “Christ the firstfruits”) was as necessary as that of his brethren. In fact; 
 

 If Christ had not first been saved from death (Heb 5: 7): 

 If he had not first obtained eternal redemption (Heb 9: 12), there would have been no 

hope for us; 

For we attain salvation only through what he has accomplished in himself of which we 

become heirs by union with him He overcomes and we share his victory by uniting with 

him, if he at the judgment seat permit. 
 This we do in baptism, in which we are made partakers of his death, as well as his 

resurrection The orthodox and Renunciationist theory of Christ’s death being 

substitutionary and the payment of a debt owing by us, is another affair altogether, and 
destructive of the wisdom of God as expressed in the death and resurrection of His Son, 

and of His mercy and loving-kindness as manifested to us in the offer of forgiveness on 

approaching Him through the name of His slain and accepted Lamb, who from birth to 

resurrection was provided “for us”, the Just for the unjust that he might bring us unto God”  
R. Roberts. (The Christadelphian, 1946) 
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CHRISTADELPHIAN ANSWERS 
 

CHRIST MADE A CURSE FOR US. (PAGE 23) 
  

A lthough Christ was “made a curse for us” (Gal 3:13), he was not “ accursed “ (1 Cor. 12: 3); 
and although God  “made him to be sin for us”  (2 Cor. 5: 21), he was not a sinner (1 Pet. 2: 

22). He was both undeserving of curse and guiltless of sin, but he was related to both with 

the object of saving others (Heb. 9: 28; 1 Pet. 2: 24). It was because he was brought under the 

Adamic and Mosaic condemnation he was enabled to free others therefrom; but, before 
doing so, he had to free himself, which work is variously described in the Scriptures (1 Pet. 2: 

24; Heb. 2: 14; Rom. 8: 8).   

 Those not acquainted with Bible teaching on the matter stand aghast at the sinless 

Son of God needing an offering on his own account, overlooking the fact that even the 
Holy Altar had to be cleansed by the sprinkling of blood (Ex. 29: 86), and all because of 

association with sinful things (Lev. 16: 38). And it was for that very reason, being a member of 

a sinful race, that the Lord Jesus himself needed salvation (Psalm 91: 16; Heb. 5: 7). Compiled. 
 

CHRIST IN NEED OF SALVATION. (page 24) 
  

C hrist did not come into the world to save himself; he came into the world to “save 

us“. All he did was “for us“. He was born “for us“; he “died for us“; he has “entered 

heaven for us“; he is coming again ”for us “ (Luke 1: 69; 1 Thess. 4:. 16; Heb. 6: 20; 9: 

24; 10: 20; 1 John 4: 9; Rom. 5: 8; 8: 32; 1 Cor. 5: 7; Gal. 3: 13; Eph. 5:. 2; Titus 2: 14; 1 

Pet. 2: 21). 

 But it is equally true that, being “made sin for us” (2 Cor. 5: 21), he himself 
required a sin offering; in other words, he sacrificed himself, “for himself”, that he might 

save us. Or, in other words, he saved himself in order to save us. He was brought from the 

dead “through the blood of the everlasting Covenant” (Heb. 13: 20). 

· That Christ needed salvation is seen from Psalm 91:16. 
· It is also clearly taught in Heb. 9: 12 (see R.V.: “having obtained“ is in the middle 

voice, signifying something done for oneself).  

Compiled.  Read” The Blood of Christ “, by R. Roberts. 
 

JOSHUA’S FILTHY GARMENTS. (page 24) 

J OSHUA was the representative man of God’s people. His “filthy garments” (Zech. 3: 

8) represent the native “iniquity “of himself and of his people. Such cannot make of 

themselves a fit habitation for the Lord.  Joshua has his iniquity taken away, and we are 
told that the work is to be “not by might, nor by power, but by my Spirit, saith 

Yahweh“ (Zech. 4: 6). 
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 “he himself (Jesus), required a sin offering; in other words, he sacrificed himself, for himself, 

that he might save us. Or, in other words, he saved himself in order to save us.“ 

 “he (Jesus), was not a sinner. He was both undeserving of curse and guiltless of sin, but he 

was related to both with the object of saving others. It was because he was brought under the 
Adamic and Mosaic condemnation he was enabled to free others therefrom; but, before doing 
so, he had to free himself, which work is variously described in the Scriptures” 

 “So also ”the Branch“ was to be of our stock, otherwise He would be no branch. He was to be 

of our sin and death-stricken nature”., 

 “Adam, before he fell, was very good (Gen 1:31). When he fell he became sinful (Gen. 3: 10, 

17), and all of Adam born possessed the same nature, or sinful flesh “. 



 So also ”the Branch“ was to be of our stock, otherwise He would be no branch. 

He was to be of our sin and death-stricken nature, otherwise no “filthy garments“. He was 

to be Representative Man of mankind; otherwise His life and work would be for Himself 

alone. He was to withstand the great Adversary and to come out of the contest victorious 

“through the Eternal Spirit” (Heb. 9:14). W.J. Young. Read “The Slain Lamb“, by R. 
Roberts. 

THE CLEAN FLESH THEORY.  (page 92) 

A  phrase much in evidence in Australasia in the first twenty years of the Twentieth 

Century. It connotes the idea that sin has little or nothing to do with the physical 
condition of the flesh, which is Apostolically, styled “this corruptible“. The holders of 

this “theory“ affirm that Adam was created “mortal“, and define “mortal” to mean simply 

“capable of death“, and not necessarily “subject to death“. They deny that Adam’s body 

was defiled by transgression, affirming that his flesh was “clean“. 
 Passing from Adam to Christ, they affirm (or have affirmed) that He was 

”undefiled in every sense“, and therefore in nature, a thesis that really amounts to a denial 

that “Jesus Christ has come in the flesh“.  

“The Clean Flesh Theory” of the Twentieth Century is, in fact, a modified revival of 
heresies that were introduced into the Body in 1873 under the uncouth definition 

“Renunciationism “, and were in turn only the revival of heresies that troubled the 

Apostles.  In the Bible the flesh is always considered weak and unclean (Rom. 7: 24; Psa. 

51: 5; Job 14:4). 
For a standard Christadelphian comment on Sin and the Flesh, see “ Elpis Israel “, part 1, 

ch. 4., section,  “ The Constitution of Sin “. C.C. Walker 
 

“SIN IN THE FLESH “  (page 94). 
  

N o small amount of confusion and misunderstanding have arisen through these four 

words being hyphened and treated as one; whereas a careful reading of the chapter of 

Paul’s letter (Rom. 8:3) makes plain that he intended no such thing. Sin can be condemned 
by word of mouth, or by letter; but such is not what Paul meant. Sin had to be condemned, 

and the righteousness of God vindicated, by destroying the nature which was the sinner; 

and this was accomplished by the crucifixion of a sinless member of the human race 

(Rom. 8: 8; 1 Cor. 15: 8; 1 Pet. 2: 24; 1 John 3: 5 ; Isa. 53: 5). 
 Adam, before he fell, was very good (Gen 1:31). When he fell he became sinful 

(Gen. 3: 10, 17), and all of Adam born possessed the same nature, or sinful flesh (Rom. 8: 

14-21). Compiled.  Read “ Elpis Israel “, by Dr. John Thomas. 
 

ABSOLUTE SINLESSNESS. (page 94) 
 

T here is a theory abroad that it is possible for mortal man to attain to absolute 

sinlessness, and that the attainment of this perfection is one of the conditions of 
salvation.  Certain ones have been led astray by it. The advocates of the perfection theory 

do their best to explain away John’s words: “If we say that we have no sin, we deceive 

ourselves, and the truth is not in us“ (1 John 1:. 8). But John’s words are too plain and 

too much borne out by other testimony to be misunderstood by any unbiased truth seeker 
(Ecc 7: 20; 1 Kings 8: 46; Prov. 20: 9; James 3: 2). 

 The Scriptures ascribe moral perfection to Christ and to none other. What havoc 

this theory makes with 1 John 1: 9. That the provision in that verse should have been 

made, is in itself a conclusive argument in regard to man’s inability to perfectly keep the 
commandments. The perfection theory leads to disastrous ends. It means the lowering of 
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the divine standard; or a hopeless, miserable, struggling after the unattainable.  
A. T. Jannaway. 

SINS FORGIVEN AT BAPTISM. 

T he question as to what sin or sins are forgiven at baptism has arisen on account of 

the contention that, as Gentiles are ”without God “, and, therefore, not under law to 
Christ, that therefore the forgiveness of sins at Baptism must be the imputed sins of our 

first parents. 

 Nonsense! The imputation of the sins of Adam to his descendants, is as 

unscriptural as is the idea that the righteousness of Christ is imputed to us. We suffer 
the consequences of, but are not held responsible for our parents’ sins. Gentiles need 

forgiveness for their own wrongdoing, of which all are guilty (Lev. 20: 28). 

 God in the past has overlooked the sins committed by Gentiles in ignorance; 

but, they need to be forgiven in order to “get right with God “. Hence Paul's mission to 
the Gentiles, “To open their eyes, and to turn them from darkness to light, and from 

the power of Satan unto God, that they may receive forgiveness of sins “ (Acts 26: 

18).  see also Rom. 3: 9, 23, 29; 5:  16; Eph. 2: 1, 2; 2 Pet. 1:  9. Compiled. 

 Read “ The Blood of Christ “, by R. Roberts. 
 

ARE GENTILES SINNERS? 
  

T here can be but one answer if we take the Scriptures as our authority. It is recorded 
therein that “God looked down from heaven upon the children of men “ (which, 

of course, included Gentiles as well as Jews), “to see if there were any that did 

understand, that did seek God. Everyone of them is gone back “ (Psalm 43: 2, 8). That 

this included the times prior to the Mosaic Law is evident from Genesis 6: 5, where we 
are told that in Noah’s day, “The wickedness of man was great upon the earth “. The 

cases of Sodom and Gomorrah afford further evidence (Ezek. 16: 49). 

 Of course, the sins of Gentiles do not necessarily make them amenable to a 

resurrectional judgment, for which it is necessary a man should have a knowledge of the 
Truth in order to become responsible (James 6: 17; John 12: 48). Compiled. 
 

REJECTORS RAISED TO JUDGMENT. 

W HATEVER question there may be as to how much knowledge of the Truth a 
person needs in order to be amenable to the Judgment Seat of Christ, there can 

be none in the minds of those who know what is written as to the fact that enlightened 

rejectors will have to “give an account” in the Great Day. It will be Christ’s “words “by 

which they will be judged (John 12: 48; James 4: 17). The basis of responsibility is 
knowledge (John 3: 19). 

 No faithful ecclesia will fellowship a person who denies this fundamental 

principle. Compiled. 

SUBSTITUTION. 

T HE doctrine of Substitution is an unscriptural one. Christ did not die as our 

substitute, but as our representative. If Christ had died as a substitute, there would 

have been no forbearance on the part of God, for when a debt is paid, there is no room 

for forbearance. Jesus died as a member of a sinful race. All that can be affirmed of the 
nature of his brethren can be affirmed of him (Gal. 4: 4; Heb. 2: 17; 4: 15; Job 14: 4). 

“Christ died for (not instead of) us“ (Rom. 5: 8). All he did was “for us“, in the sense 

of, “on our account“. But, in order so to do, he had to “partake“ of the same nature, 

and, hence it was, he himself had to obtain salvation (Psalm 91: 16). 
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 For evidence that “for us“ does not mean as a substitute, or ”instead of us“, see the 

following texts: 

Luke 1: 69; Rom. 8: 32; 1 Cor. 5: 7; 2 Cor. 5: 21; Gal. 3: 13; Heb. 6: 20; 9: 24; 10: 20; 1 

Pet. 2: 21. Compiled. Read “ The Blood of Christ “, by R. Roberts. 
 

THE GROUND OF CONDEMNATION. 

T HE ground of condemnation to a resurrection unto judgment is the wilful rejection of 

divine truth duly attested, and knowing it to be true. “This is the condemnation “, 

saith the Lord, “ that light is come into the world, and men love darkness rather than 

light, because their deeds are evil “ John 3: 19. 
awawawawawawawawawawawawawawawawawawawawawawawaw 

THE SACRIFICIAL BLOOD. 

 

(JESUS PURGED AND REDEEMED BY THE BLOOD OF HIS OWN SACRIFICE “LAW OF 

MOSES” Pages 170– 177) 

T he sacrificial blood was applied to everything as well—Aaron and his sons included 

(see Lev. 8:14–15; 23–24). An atonement had to be made by the shedding and the 
sprinkling of blood for and upon them all (Lev. 16:33). As Paul remarks, “almost all 

things by the law are purged with blood” (Heb. 9:22). Now all these things were declared 

to be “patterns of things in the heavens”, which it is admitted on all hands converge upon 

and have their substance in Christ. There must, therefore, be a sense in which Christ (the 
antitypical Aaron, the antitypical altar, the antitypical mercy-seat, the antitypical 

everything), must not only have been sanctified by the action of the antitypical oil of the 

Holy Spirit, but purged by the antitypical blood of his own sacrifice. 
 

ATONEMENT FOR UNCLEANNESS 

This conclusion is supposed to be weakened by the statement of Lev. 16:16, that the 

atonement for the holy place, altar, etc., was to be made “because of the uncleanness of 

the children of Israel and because of their transgressions in all their sins”, That is, it is 
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 “(Jesus), purged by the antitypical blood of his own sacrifice” 

 “The position of men was that they were under condemnation to die because of sin, and that 

not their own sin, in the first instance, but ancestral sin at the beginning.” 

 “ The forgiveness of personal offences is the prominent feature of the apostolic proclamation, 

because personal offences are the greater barrier. Nevertheless men are mortal because of sin, 
quite independently of their own transgressions.”  

 “It (redemption), was not to be done by setting aside the law of sin and death, but by 

righteously nullifying it in one who should obtain this redemption in his own right” 

 “That statement that he did these things “for us” has blinded many to the fact that he did 

them “for himself” first—without which, he could not have done them for us, for it was by 
doing them for himself that He did them for us.”  

 “(Jesus), being the sinful flesh derived from the condemned transgressors of Eden.”  

 “Christ did not sin, but he inherited the condemnation of sin in deriving his nature from a 

daughter of Adam.” 

 When we say, as some in their reverence for Christ prefer to say, that the death of Christ was 

not for himself but only for us, they destroy all these typical analogies, and in truth, if their 
view could prevail, they would make it impossible “that it could be for us at all’” 



argued from this, that the holy things would have had no uncleanness in themselves apart 

from the uncleanness of the children of Israel. This must be granted, but it must also be 

recognized that because the children of Israel were sinful and polluted, the holy things were 

reckoned as having contracted defilement in having been fabricated by them and through 

remaining in their midst. This cannot be denied on a full survey of the testimony. They were 
ceremonially unclean, because of the uncleanness of the children of Israel, and had to be 

cleansed by the holy oil and the sacrificial blood before they were acceptable in the Mosaic 

service. 

Now, this is part of the Mosaic figure. There must be an antitype to it. What was it? 
The holy things, we know, in brief, are Christ. He must, therefore, have been the subject of 

a personal cleansing in the process by which he opened the way of sanctification for his 

people. If the typical holy things contracted defilement from connection with a sinful 

congregation, were not the antitypical (Christ) holy things in a similar state, through 
derivation on his mother’s side from a sinful race? If not, how came they to need purging 

with his own “better sacrifice”? (Heb. 9:23). 

Great difficulty is experienced by various classes of thinkers in receiving this view. 

Needlessly so, it should seem. There is first the express declaration that the matter stands so;  
“it was therefore necessary that the patterns of things in the heavens should be 

purified with these (Mosaic sacrifices); but the heavenly things themselves with better 

sacrifices than these” (Heb. 9:23).  

“It was of necessity that this man have somewhat also to offer” (8:3). 

 “By reason hereof he ought, as for the people, so also for himself, to offer for 

sins” (5:3).  

“By his own blood, he entered in once into the holy place, having obtained eternal 

redemption”  
(for us, is an addition inconsistent with the middle voice of the verb employed, which 

imports a thing done by one to one’s own self) (9:12). 

There was next the necessity that it should be so. The word “necessity”, it will be 

perceived, occurs frequently in the course of Paul’s argument. The necessity arises from the 
position in which men stood as regards the law of sin and death, and the position in which 

the Lord stood as their redeemer from this position.  
  

MEN UNDER CONDEMNATION 
The position of men was that they were under condemnation to die because of sin, and that 

not their own sin, in the first instance, but ancestral sin at the beginning. The forgiveness of 

personal offences is the prominent feature of the apostolic proclamation, because personal 

offences are the greater barrier. Nevertheless, men are mortal because of sin, quite 
independently of their own transgressions. Their redemption from this position is a work of 

mercy and forgiveness, yet a work to be effected in harmony with the righteousness of God, 

that He might be just while justifying those believing in the Redeemer. It is so declared. (Rom. 

3:26).  
 It was not to be done by setting aside the law of sin and death, but by righteously 

nullifying it in one who should obtain this redemption in his own right, and who should be 

authorized to offer to other men a partnership in his right, subject to required conditions (of 

their conformity to which, he should be appointed sole judge). 
How to effect this blending and poising of apparently opposing principles and differing 

requirements—mercy and justice; forgiveness and righteousness; goodness and severity—

would have been impossible for human wisdom. It has not been impossible with God, to 

whom all things are possible. We see the perfect adjustment of all the apparently 
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incompatible elements of the problem in His work in Christ, “who of God is made unto 

us wisdom, and righteousness, and sanctification, and redemption” (1 Cor. 1:30). 

 

EVILS RESULTANT FROM THE ADVENT OF SIN 

We have only to receive the simple facts testified in the case to reach the end of all 
difficulty. With immortal soulism and eternal torments, the solution is impossible. With 

the doctrine of human mortality, it is otherwise. We see Jesus born of a woman, and 

therefore a partaker of the identical nature condemned to death in Eden. We see him a 

member of imperfect human society, subject to toil and weakness, dishonour and 
sorrow, poverty and hatred, and all the other evils that have resulted from the advent of 

sin upon the earth.  

 We see him down in the evil which he was sent to cure: not outside of it, not 

untouched by it, but in it, to put it away. “He was made perfect through suffering” (Heb. 
2:10), but he was not perfect till he was through it. He was saved from death (5:7), but 

not until he died. He obtained redemption (Heb. 9:12), but not until his own blood was 

shed. 

That statement that he did these things “for us” has blinded many to the fact that 
he did them “for himself” first—without which, he could not have done them for us, for 

it was by doing them for himself that He did them for us. He did them for us only as we 

may become part of him, in merging our individualities in him by taking part in his 

death, and putting on his name and sharing his life afterwards.  
He is, as it were, a new centre of healthy life, in which we must become 

incorporate before we can be saved. 

The antitype of the cleansing of the holy things with blood is manifest when we 

look at Christ as he now is, and contrast him with what he was. He was a mortal man: 
he is now immortal. He was a sorrowful man; he is now “full of joy with thy (the 

Father’s) countenance” He was an Adamic body of death, corruptible and unclean: he 

is now a spiritual body, incorruptible, pure, and holy. What lies between the one state 

and the other? His own death and resurrection. Therefore, by these, he has been 
purified, and no one else has been so purified as yet. Any one else delivered will be 

delivered by him, as the result of what he did in himself. 
 

DEATH WAS DEFILING 
If there was one injunction of the law more strenuous than another, it was that 

contact with death in any form, however remote or indirect, was defiling. Even to touch 

a bone made a man unclean: or to be touched by a man unclean from such a cause had 

the same effect. We have the perfect antitype in the Lord born of a death-bound woman, 
and therefore made subject to death: it was “that he, by the grace of God, might taste 

death for every man”; but he was the first to taste, in the process of redemption from it.  

He was a “body prepared” for the work: prepared as to its power to evolve 

sinlessness of character, but prepared also as to subjection to that death which it was 
designed to abolish (2 Tim. 1:10). In him were combined the antitypical “holy things” 

requiring atonement, “because of the uncleanness of the children of Israel and 

because of their transgressions in all their sins.” 

The reverence for Christ commands respect which leads some men to consider him 
immaculate in all senses and in no need to offer for himself, but it is not “according to 

knowledge”, It is not consistent with the Divine objects in God “sending forth his son 

in the likeness of sinful flesh”, All these objects blend together, but they are separable. 

One of them was to “condemn sin in the flesh”, as Paul says (Rom. 8:8).  The stumblings 



that have taken place over this expression are doubtless due to that other truth, that Christ 
did no sin, and in this sense was the “Lamb of God without spot”. But the stumblings do 

not get rid of the expression as affirming a truth. Some would explain it as meaning the 

moral condemnation of sin by Christ during his life.  

 This cannot be the meaning in view of the statement with which it is conjoined 
that what was done was “what the law could not do”. The law condemned sin so 

thoroughly in the moral sense that it is called “the ministration of condemnation”. Then 

some have suggested that it means the flesh of the sacrificial animals. This is precluded by 

the intimation that Christ was sent “in the likeness of sinful flesh” for the 
accomplishment of the work in question—the condemnation of sin in the flesh. This is, in 

fact, the reliable clue to the meaning.  

 That he was sent “in the likeness of sinful flesh” for the accomplishment of the 

work shows that it was a work to be done in him. Some try to get away from this 
conclusion (and this is the popular habit) by seizing on the word “likeness” and 

contending that this means not the same, but only like. This contention is precluded by the 

use of the same term as to his manhood: “he was made in the likeness of men”, He was 

really a man, in being in the likeness of men: and he was really sinful flesh, in being in 
“the likeness of sinful flesh”. Paul, in Heb. 2:14–17, declares the likeness to have been in 

the sense of sameness: “Forasmuch as the children were partakers of flesh and blood, it 

became him likewise to take part of the same”. The statement remains in its 

undiminished force that  
”God sent his own son in the likeness of sinful flesh, and for (as an offering for) sin 

condemned sin in the flesh”: 

 It is, in fact, a complete and coherent statement of what was accomplished in the death of 

Christ, and a perfect explanation of the reason why he first came in the flesh, and of the 
reason why John the apostle insisted so strenuously on the maintenance of the doctrine 

that he had so come in the flesh. Possessing sinful flesh was no sin to him, who kept it 

under perfect control, and “did always those things that pleased the Father”. At the same 

time, being the sinful flesh derived from the condemned transgressors of Eden, it admitted 
of sin being publicly condemned in him, without any collision with the claims of his 

personal righteousness, which were to be met by an immediate and glorious resurrection. 
 

awawawawawawawawawawawawaw 
This, in simple language, is the explanation of the entrance of death by sin, and the 

granting of life by forgiveness for Christ’s sake, after “setting him forth to be a 

propitiation through faith in his blood” (Rom. 3:25). We are “justified by his blood” if we 

believe—(see Rom 5:9; Acts 13:38–39). There is no difference between the shedding of 

the blood of Christ, and the condemnation of sin in the flesh. For this blood-shedding is 
what is otherwise expressed as “the pouring out of his soul unto death”,  

And what is death but the condemnation of sin? Christ did not sin, but he inherited 

the condemnation of sin in deriving his nature from a daughter of Adam, the condemned: 

and he was considered as having the sins of his people laid upon him, in so far as the sins 
of his people were to be forgiven for the sake of what should be done in him.  

“He shall bear the sin of many.” “God hath laid upon him the iniquities of us all.” 

“He was wounded for our transgressions.” “He was made sin for us, who knew no 

sin.” “Behold the Lamb of God, that taketh away the sin of the world.” 
 

All of which enables us to understand why the typical holy things were purified with 

sacrificial blood, and why the high priest, in his typical and official capacity had to be 
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touched with blood as well as anointed with the holy oil before entering upon his work. 
When we say, as some in their reverence for Christ prefer to say, that the death of Christ 

was not for himself but only for us, they destroy all these typical analogies, and in truth, if 

their view could prevail, they would make it impossible that it could be for us at all’ for it 

only operates “for us” when we unite ourselves with him in whom, as the firstborn, it had 
its first effect. 

awawawawawawawawawawawawawawawawawawawawawawawaw 
THE LAW OF MOSES 

(Extract From —CHAPTER 24)     
 

MOTHERHOOD 
 

I n the man-child, I apprehend, we have a type of Christ himself, personally born of a 

woman, and consequently a partaker of our condemned nature; and in the female child, a 

type of all the redeemed born of the flesh, first of the 'bride of Christ', the 'Lamb's wife ', 
and then of the whole host who will be cleansed from the defilement of the flesh-nature and 

attain to immortality in virtue of the death and resurrection to eternal life of Christ.  

 In the man-child born of a woman and circumcised on the eighth day, we have one 

made of our own identical nature, yet not born of the will of man, or of the will of the flesh 
in any sense, but of God, for God was the Father of Christ by His Spirit operating upon his 

mother, who probably did not know what had occurred within her for a considerable time. 

  By this means of paternity, Christ escaped the hereditary moral and mental bias of 

the race, and received such a divine intellectual impress as made him strong in spirit or 
mind, and of quick understanding in the fear and word of the Lord. He was therefore 

enabled to :overcome all the promptings and desires of his unclean nature derived from his 

mother, and maintained his moral perfection without blemish and. undefiled. Such being 

the case, he required no justification or cleansing pertaining to the conscience as we do: he 
needed only a cleansing or justification by spirit of his physical nature-sin's flesh-which he 

bore. This cleansing took place, as we see in the type, at the end of thirty-three days, or 

years. Luke tells us that at his baptism, he “began to be about thirty years of age”.  

 His ministry lasted about three-and-a-half years, so that Christ, when he offered 
himself to the Father, through the eternal Spirit, as a sacrifice for the sin of the world, was 

between thirty-three and thirty-four years of age. It was after thirty days (or years) that the 

sacrifice was offered. It is argued by some that Christ was justified at his baptism from the 

condemnation ruling upon his flesh-nature before he could go on probation, but the type 
emphatically teaches that he was not justified or cleansed from his physical uncleanness 

until the end of his life, or after the thirty-third day.  

 Christ required no justification morally, and the only other justification, which the 

Scriptures teach he did require, was justification by spirit from the condemnation of 
mortality resting upon his flesh-nature, and this could not be effected until he had made 

reconciliation for iniquity in death and resurrection. If Christ were justified at his baptism, 

then the offering for the cleansing of the mother should have been made on the thirtieth, 

“He (Jesus), needed only a cleansing or justification by spirit of his physical nature-sin's flesh-which 
he bore.” “Christ was undefiled in mind, absolutely pure, therefore he required no cleansing as 
pertaining to the conscience at baptism, for there never was a moment in his life when God was 
displeased with him; he always did and said what pleased his Father. He only required cleansing in 
nature.” 



and not on the thirty-fourth day. 

THE BIRTH OF A MAID-CHILD 

 With regard to the cleansing of a mother after the birth of a maid-child, it will be 

seen that she was legally unclean for fourteen days on account of her infirmity, and then had 

to continue sixty-six days in the blood of her purification before she could bring her 
sacrifice and be cleansed. What does this mean ? Some have thought that the double number 

of days of uncleanness in connection with the birth of a woman child indicates that woman, 

in consequence of Eve having been the first in the transgression in Eden has a double 

portion of natural evil. Experience does not bear out this idea, but rather the reverse.  
 

THE 'BRIDE’ OF CHRIST' 

There is, indeed, no difference between man and woman in God's sight in this respect. 

All are equally defiled by sin, men and women both alike: if anything, I would rather say 
that man is the worse because the stronger. The woman-child represents, I apprehend 

primarily, the 'bride of Christ', the 'Lamb's wife' ; and secondarily, the whole multitude of 

redeemed from among men at the end of the seventh thousand year, when the flesh-nature 

will be done away with, either by a return to dust, or by being changed to spirit, when none 
but immortal ones will remain on earth. This will be effected on the ground of the sacrifice 

for sin offered by Christ on the thirty-third day or year of his life. We are forgiven and shall 

be saved for Christ's sake. He required no forgiveness.  

Hence the difference between the man-child and woman-child. Christ was undefiled in 
mind, absolutely pure, therefore he required no cleansing as pertaining to the conscience at 

baptism, for there never was a moment in his life when God was displeased with him; he 

always did and said what pleased his Father. He only required cleansing in nature, which 

was done, as said, after resurrection, but all others have to be cleansed both in mind and 
body before they can live for ever in God's presence. The mental and moral cleansing takes 

place at baptism, when we are baptized into the death of Christ, which took place after the 

thirty-third year of his life. The double number of days in the cleansing for the woman-child 

represents, I take it, the double cleansing process all believers must be the subjects of before 
they can attain to eternal life, but both the moral and physical purification is in virtue of the 

one sacrifice.  

 There could not have been represented two sacrifices, one on the thirty-third day 

and one on the sixty-sixth day, in connection with the cleansing of the woman child, 
because Christ was only offered up once for all: therefore two sacrificial cleansings would 

have been out of harmony with the truth : it is therefore shown, as I conceive, in the double 

number of days. 

OFFERINGS   
It will be observed that only the burnt offering and the sin offering were presented. There is 

no mention of trespass offering or peace offering. The burnt offering represented God's 

estimate of Christ's perfectly voluntary obedience even unto death; he was, as it were, 

wholly burnt up and devoted to God upon the altar-a sacrifice of a sweet-smelling 
savour -the sin offering represented and ritually prophesied that aspect of the death of Christ 

by which he atoned for sin.  Christ himself did no wrong, and was never alienated from 

God, but always did that which pleased Him, both prior to and after his baptism. Thus was 

foreshadowed in this beautiful type, the cleansing of the human nature of Christ by his own 
death, and of our own cleansing on account of the same, by favour of God through faith. 

 There is possibly another element in the 'sixty-six' days required for the cleansing of 
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the woman-child. In this number, I think we have the basis of ' the number of the Beast', six 
hundred three score and six (Rev. 13: 18). The Papal system, of which this is the numerical 

symbol, is also spoken of as a woman, 'that woman Jezebel', the adulteress, who is identical 

with the woman upon the scarlet beast.  

 This unfaithful woman professes to be the bride of Christ, but is in truth nothing but 
a spiritual strumpet, committing fornication with the kings of the earth. It is an institution of 

an essentially fleshy nature, born of the will of the flesh and of the will of man, not of the 

will of God, and is defiled in every member of its body, both morally and physically. I can't 

see how to make it plain, but the matter is worth thinking about.  
Whether or not all these details are involved in the veiled significance of the type, we 

cannot err in the interpretation of its main features, literal and typical :  

1. Neither mother nor child was eligible for approach to the sanctuary till circumcision, 

lapse of time, and sacrifice, had opened the way: the teaching, that God is holy and 
man unclean: that God will be sanctified in them that approach to Him : therefore, that 

in its natural state, human nature is disqualified for divine relations, but may attain to 

this qualification by conformity to the divine appointments that have been made for 

the purpose.  
2. That the whole human race considered as the woman in the transgression and 

separated by uncleanness, "shall be clean" in the upshot of things, when the provision 

made to that end shall be fully applied, in the justification of a sufficient number to 

inherit the earth under the last Adam, as his antitypical help-meet, with fulness of love 
and joy everlasting. 

awawawawawawawawawawawawawawawawawawawawawawawaw 
 

GOD-MANIFESTATION 

B oth in Eureka and Phanerosis Dr. Thomas wrote much about the name Yahweh. To 
study the word aright, introduces us to the subject of God-manifestation, the Scripture 

teaching concerning which many have misunderstood. Some people, with nothing better 

than a vague notion as to what Dr. Thomas’s writings on this subject really amount to, have 

adjudged him in error on some points; and most frequently a little examination has shown 
that the points of difference have involved a difficult criticism or an investigation of matters 

beyond the compass of those who have not seen their way to be content with dealing with 

things which are within their reach.  

 Others, however, convinced of the impregnability of Dr. Thomas’s position, have 

been thankful for the plainly expressed results of his labour and study, and grateful for the 

light he shed upon the doctrine of God-manifestation in its many revealed phases; and this, 

notwithstanding their individual inability to follow him in every stage of his reasoning, 

owing to their own lack of the qualifications necessary to support them in an adventure on 

the field of Biblical criticism.  

 Many, nevertheless, have thought that it would sometimes be useful to cite 

“authorities” in favour of the Doctor’s expositions and interpretations. It may be taken for 

certain that no English writer, at least, has rendered him anything like all-round support. It 
will be patent to any reader of Dr. Thomas’s works that he did not find his problems ready 

worked out, neither were the difficulties he encountered already solved and only waiting to 

be “re-hashed up.” It is also clear to anyone having only a slight acquaintance with current 

and recent literature on the subjects dealt with by the Doctor, that hard study and careful 
investigation were required before he could, in the lucid way he did, “open up the 

Scriptures” to enquirers after the way of life.  
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 Bringing to bear upon the subject of God-manifestation, a knowledge of the 
revealed purpose of the Deity, he was well equipped for his task of examining both the Old 

and New Testaments, and the position he eventually assumed was so strong that we might 

reasonably believe that, in some aspects and on some points, at least, his deductions have 

been corroborated by other, differently disposed or less enlightened, students of the Bible. 
 And although it cannot be said that Dr. Thomas’s conclusions generally have had 

the support of “divines” and orthodox writers, it is not difficult to adduce evidence showing 

that some of the premises whence he reasoned have been accepted by others who, on 

account of their erroneous conceptions of the Divine will, have, of course, arrived at 
different conclusions; while we may also in some things find men whose “orthodoxy” is not 

called in question reasoning to the same end as Dr. Thomas.  

 Though alone in grasping the interpretation of the word Yahweh , Dr. Thomas is not 

alone in holding that the name is a prophetic one. Also, when he says that the words Ehyeh 
asher ehyeh , found in Exodus 3:14 , mean “I will be who I will be,” he only says something 

which no sober Hebraist, unbiased and unprejudiced would like to be charged with 

questioning; he even puts forth a rendering of the words which biased writers have, to their 

own inconvenience, admitted to be right.  

 Our present purpose is to show that in his dealing with the interpretation of the 

Memorial Name of God, Dr. Thomas has, in several particulars, the support of some of the 

learned. That these latter have, notwithstanding their admissions and confessions, arrived at 

less Scriptural conclusions than the Doctor did, will not in the least detract from the value of 

the support they render to the truth as held by the Christadelphians. J W Thirtle 1881 
awawawawawawawawawawawawawawawawawawawawawawawaw 

 

CHRIST’S OFFERING FOR HIMSELF AND FOR US 

Brother Roberts SEPTEMBER, 1946 
 

I n the moral sense, that is, as regards character, Jesus knew no sin, and  was absolutely 
separate from sinners but in the ‘physical sense he was not separate from sinners, for  

“he was made in the likeness of sinful flesh“‘  (Rom. 8: 3). He was made sin for us who knew 

no such thing in his character  (2 Cor. 5:21)  

 He was made in all things like his brethren (Heb. 2:17), tempted like them (Heb. 4 :15), and 
possessed their very flesh and blood (Heb. 2:14). He was of the seed of David according to the 

flesh (Rom. 1:3). Therefore he was not ‘separate’ from them physically, but their bone, and their 

flesh, and their blood—Son of Man as well as Son of God (John 5: 27). This being so, he was a 

sufferer from the hereditary effects of sin , for those effects are physical effects  Death 
is a physical law in our members, implanted there through sin ages ago, and handed down 

from generation to generation. Consequently, partaking our physical nature, he partook of 

this, and his own deliverance (as Christ the first fruits’) was as necessary as that of his 

 “The two-fold sense in which man is a sinner, first in nature and then in character, and 

that Christ’s offering was first for a covering of his own nature; has been a basic principle 
of Christadelphian teaching since we began in the late 1800’s” 

 “In the moral sense, that is, as regards character, Jesus knew no sin” 

 “he was a sufferer from the hereditary effects of sin”  

 “if he (Jesus), had not first obtained eternal redemption (Heb 9 12), there would have been 

no hope for us, for we attain salvation only through what he has accomplished in 
himself, “ 
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brethren. In fact, if Christ had not first been saved from death (Heb. 5: 7)—if he had not first 
obtained eternal redemption (Heb 9 12), there would have been no hope for us, for we attain 

salvation only through what he has accomplished in himself, of which we become heirs 

by union with him. He overcomes and we share his victory by uniting with him, if  he at the 

judgment seat permit. This we do in baptism, in which we are made partakers of his death, 
as well as his resurrection.  

 The orthodox and Renunciationist theory of Christ’s death being substitutionary and 

the payment of a debt owing by us, is another affair altogether, and destructive of the 

wisdom of God as expressed in the death and resurrection of His Son, and of His mercy and 
loving kindness as manifested to us in the offer of forgiveness on approaching Him through 

the name of His slain and accepted Lamb, who from birth to resurrection was provided ‘ for 

us ‘, ‘ the just for the unjust that he might bring us unto God”.  
awawawawawawawawawawawawawawawawawawawawawawawaw 

 

IN HIS OWN BODY 

W E do not deny the perfect sinlessness of Christ. We believe and teach that he was 

"holy, harmless, undefiled, and separate from sinners" (Heb. 7:26), and that he 

was "in all points tried as we, yet without sin" (Heb. 4:15). This was his intellectual and 
moral status. Yet he was not perfect. This he says of himself, and therefore we may safely 

affirm it with him. He tells us that he was not perfected till the third day (Lk. 13:32), when 

he was perfected in recompense for his obedience unto death (Heb. 2:10; 5:9). That which 

was imperfect was the nature with which the Logos, that came down from heaven to do the 
Father's will, clothed himself.   

 That nature was flesh of the stock of Abraham, compared in Zech. 3:3 to "filthy 

garments," typical of the "infirmity” with which he was compassed 

FOR this "infirmity" called "himself" -- AND for all of the same infirmity associated with 
him by faith in the promises made with Abraham and David, and in him as the Mediator 

thereof -- he poured out his blood as a covering for sin. 

Upon this principle, "His own self bare our sins IN HIS OWN BODY to the tree" (1 Peter 

2: 24). Sins borne in a body prove that body to be imperfect; and characterize it as "Sin's 
Flesh" (sarx amartia sarx amartias). Sin's Flesh is imperfect, and well adapted for the 

condemnation of sin therein. 

 Sin could not have been condemned in the flesh of angels; and therefore the Logos 

did not assume it: but clothed Himself with that of the seed of Abraham. Hence -- 
The Deity sent His Own Son in the identity of SIN'S FLESH, and for sin, condemned sin in 

the flesh; that the righteousness of the Law might be fulfilled in us, who walk not after the 

flesh, but after the Spirit" (Romans 8:3). This condemnation accomplished, the body slain 

was made alive again, and perfected, so that it now lives for the Aions of the Aions, as "the 

Lord the Spirit." 

  Yea, verify, neither happiness nor misery for the dead till after resurrection, and 

sentence passed at the tribunal of the Christ, where we must all appear. 

Nay, the wicked pass through war, pestilence, and famine, before they arrive at the 
consummation of the sentence written, that “they shall not be." 

Yea, verily, Christ is coming to reign in Jerusalem in person ; and to sit there upon the 

throne of his father David; and to rule over the House of Jacob for the Aion. Yea, verily ye 

must believe this, for it is the truth of God ; and ye cannot overturn it. You may style it 
contemptuously “this dogma,". .and in so doing proclaim your infidelity, but nevertheless, 

God's truth will stand; and all you editors and ministers of the Satan will he proclaimed 

“liars" and the inventors of lies, before the assembled universe of God; who has declared 
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that “unto them that look for him Christ will appear the second time without sin unto 

salvation." This we believe and teach. Dr Thomas Herald, 1860, pg 12 
awawawawawawawawawawawawawawawawawawawawawawawaw 

THE LETTER TO THE ROMANS 

T he object is stated in the A.V.;  “And for sin, condemned sin in the flesh”. The R.V. 

substitutes “and as an offering for sin”, and puts “and for sin” in the margin. That 

the R.V. text is correct is evident, for the idea is defined by the constant recurrence of the 

phrase in the Septuagint (more than 50 times in the Book of Leviticus alone) for a sin-

offering”.  

 The matter was discussed in The Christadelphian, December, 1913, by bro. W. J. 

Young, & and reasons given in favour of the R.V. text as against the margin and the LV. 

God, in sending Christ, was providing a sin-offering. This purpose had been the 

subject of revelation from the days of Eden, when God provided coverings of skins 

in place of the humanly devised fig-leaf covering.  

 When Abraham was approaching the place where he was to offer Isaac, and 

was asked about the sacrifice, he answered, “God will provide himself a lamb”. And 

Isaiah speaks of the arm of the Lord being bruised, suffering chastisement and 

stripes, that we might “be healed”. The climax of the suffering is expressed in the words 

“When thou shalt make his soul an offering for sin” (Isa. 53). The offering was made that 

sins might be put away and remembered no more. To do this God condemned sin. Where? 

“In the flesh.” What flesh? The flesh of sin—the flesh of the human race that is “sold under 

sin”, and of which Christ was a sharer with all, as we have seen. 
The obedience of Christ to the will of God was the condemning of sin. It was a 

conquest of sin. And when that obedience took him to the cross—for he was obedient unto 
death, “even the death of the cross”, as Paul says in another place—then sin received its 
death warrant: it was condemned in the very flesh over which it had held sway. Concerning 
the word “condemned”, it has been remarked that “the idea is not that of censuring, 
marking and branding as sinful, but that of sentencing to death, and leaving as a 
condemned criminal awaiting execution”. 

Was it necessary that sin should be condemned if Christ was to be a sin-offering? It 
evidently was. The ritual offerings of the law, unblemished physically, represented an 
offering with unstained moral character. A sinner would not do. No benefit of such a 
character as is involved in a sin-offering could accrue from the death of a sinner. Only the 
voluntary offering of a sinless member of the sin and death stricken race could exhibit 
God’s righteousness as the condition for the passing by of sins. But in the death of a sinner, 
sin remains enthroned. 

But now this happy result ensues. The Law could not condemn sin, but God has done 
it in Christ. “Through death he has destroyed that having the power of death. J Carter  

awawawawawawawawawawawawaw 

SIN AND SIN-OFFERING. 
 

 “The offering was made that sins might be put away and remembered no more. To do this God condemned sin. 

Where? “In the flesh.” What flesh? The flesh of sin—the flesh of the human race that is “sold under sin”, and of 

which Christ was a sharer with all, as we have seen.” 

 “then sin received its death warrant: it was condemned in the very flesh over which it had held sway.” 

 for 
Bro W.J.Y. 
article  see 
page 38  



“HIM who knew no sin he made to be sin on our behalf; that we might become the 
righteousness of God in him” (2 Cor. 5:21 R.V.) 

“God, sending his own Son in the likeness of flesh of sin, and as an offering for sin, 

condemned sin in the flesh” (Rom. viii. 3, R.V., and marg.). 

O f all the lesser emendations made by the revisers of the New Testament, none is more 
acceptable than that of Rom. 8:3. In this short passage are included the doctrines that 

sin is a constituent of the fleshly organisation that our Lord was constituted as to his 
physical nature in this likeness (cp. 1 Cor. 15: 49) ; that he was sacrificed as a sin-offering, 
and that since this sacrifice was of a Holy One, who did no sin yet “died unto sin” (Rom. 
6:10), sin became condemned in human nature and so could be taken away from it— in the 
person of the risen Saviour— with full satisfaction to the justice of God. 

Some translators and expositors have not shown the same wisdom and knowledge as the 

revisers, but have allowed themselves to insert “sin-offering” in quite a number of passages 
where the original does not warrant it. Before we give examples we will show upon what 
their action is based. 

We are given to understand that “sin” and “ sin-offering” are the same in the Hebrew of 
the Old Testament. These translators therefore assume that the same rule applies to the 
Greek of the N.T. hence their errors. 

The Greek for “ sin “ in these cases is amartia1 The translators of the Septuagint, 
faced with the need to render clearly in Greek what might be doubtful if translated 
literally, used the phrase peri amartia2 (concerning sin) to indicate “sin-offering.” 
Consequently, where they did not use this phrase, but rendered the Hebrew by amartia1 , 
they made it clear that in such passages “sin” was meant. One is sometimes directed to 
Hos. 4: 8, as being a place where “ sin “ means  “sin-offering,” but the R.V., supported 
by the LXX, makes it plain enough that the, priests “ fed on the sin of the people,” i.e., 
they made sins a source of profit, like the Roman Church. 

From its use in the LXX peri amartia2 became the current and proper expression in 
Greek, just as “ sin-offering “ is in English, whilst amartia1 continued to be used for 
“sin.” The revisers were therefore abundantly justified in their emendation in Rom. 8: 3, 
and wherever else peri amartia2 is found. Examples of this phrase in the LXX are found 
in Num. 7: 16, and Ps. 40: 6, and in the Greek N.T. in Gal. 1: 4, and Heb. 10:  6, 8, 18, 
26, as well as Rom. 8: 3. 

The attempt, then, to force upon amartia1 a meaning which it will not bear is to be 
condemned, and the consequent endeavour to foist unwarranted meanings on texts of 
scripture is to be resisted. Examples are :—Heb. 9: 28, “Apart from sin,” wrongly 

rendered in Young’s translation,  “Apart from a sin-offering,” and the first verse at the 
head of this article. The force of the latter passage lies in the antithesis between sin and 
righteousness that Jesus was, though sinless, constituted of our sinful nature in order that 
we, through him, might “become partakers of the divine nature” the erroneous 
rendering,” made a sin-offering” (Emphatic Diaglott, etc.), obscures the antithesis and 
weakens the passage as a testimony to our Lord’s nature. It is hoped that these remarks 
may assist in right understanding of the ‘Word of Truth.  W.JY. Christadelphian  1913  

awawawawawawawawawawawawawawawawawawawawawawawaw 
THE CLEANSING OF THE TABERNACLE 
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1). amartia = hamartia (266) sin  ‘to miss the mark’  

2). peri = peri (4012) amartia hamartia  (266) Concerning or on account of sin.  

See “New Testament Word Study” S. Zodhiates. Page 1141. MW 2003 



I t is important to observe that these heavenly things stood in need of cleansing; and un-

doubtedly Christ is part of the heavenly things. As Robert Roberts says: “The phrase ‘the 

heavenly things’ is an expression covering all the high, holy, and exalted things of which the 

Mosaic pattern was but a foreshadowing. They are all comprehended in Christ, who is the 

nucleus from which all will be developed, the foundation on which all will be built. The 

Statement is therefore a declaration that it was necessary that Christ should first of all be 

purified with better sacrifices than the Mosaic:  

“Neither by the blood of goats and calves, but by his own blood he entered in once into 

the holy place” Hebrews 9:12   

Not into the holy places made with hands, which are the figures of the true, but into heaven 

itself, now to appear in the presence of God for us’ “ (Law of Moses, page 92).  “There must 

therefore be a sense in which Christ (the antitypical Aaron, the antitypical altar, the 

antitypical mercy-seat, the antitypical everything) must not only have been sanctified by the 

action of the antitypical oil of the Holy Spirit, but purged by the antitypical blood of his own 

sacrifice 

 If the typical holy things contracted defilement from connection with a sinful congre-

gation, were not the antitypical (Christ) holy things in a similar state, through derivation on 

his mother’s side from a sinful race? If not, how came they to need purging with his own 

‘better sacrifice’? 

“Great difficulty is experienced by various classes of thinkers in receiving this view. Need-

lessly so, it would seem. There is first the express declaration that the matter stands so ‘it 

was, therefore, necessary that the patterns of things in the heavens should be purified with 
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 The phrase ‘the heavenly things’ is an expression covering all the high, holy, and exalted things 

of which the Mosaic pattern was but a foreshadowing. They are all comprehended in Christ, who 

is the nucleus from which all will be developed, the foundation on which all will be built.” 

 “it was necessary that Christ should first of all be purified with better sacrifices than the 

Mosaic : ‘Neither by the blood of goats and calves”  

 “There must therefore be a sense in which Christ (the antitypical Aaron, the antitypical altar, 

the antitypical mercy-seat, the antitypical everything) must not only have been sanctified by the 

action of the antitypical oil of the Holy Spirit, but purged by the antitypical blood of his own 

sacrifice” 

 “The position of men was that they were under condemnation to die because of sin, and that 

not their own sin, in the first instance, but ancestral sin at the beginning” 

 “Nevertheless, men are mortal because of sin, quite independently of their own transgressions.” 

 “There is no counterpart to this if Christ is kept out of his own sacrifice, as some thoughts 

would do.  

 He cannot so be kept out if place is given to all the testimony”“ 

 “If he was ‘purified’ there was a something to be purified from. What was it? Look at his 

hereditary death taint, as the son of Adam, through whom death entered the world by sin, and 

there is no difficulty. “ 



these  Mosaic sacrifices), but the heavenly things themselves with better sacrifices than 

these. 

“It was of necessity that this man have somewhat also to offer.” 

“By reason hereof, he ought as for the people, so also for himself, to offer for sins.”  

“By his own blood he entered in once into the holy place, having obtained eternal 

redemption” (Heb. 9: 23; 8: 3;  : 5:  3 : 9 : 12). 

There was next the necessity that it should be so. The word ‘necessity,’ it will be perceived, 

occurs frequently in the course of Paul’s argument. The necessity arises from the position in 

which men stood as regards the law of sin and death, and the position in which the Lord 

stood as their redeemer from this position.  

 The position of men was that they were under condemnation to die because of sin, 

and that not their own sin, in the first instance, but ancestral sin at the beginning. The 

forgiveness of personal offences is the prominent feature of the apostolic proclamation, 

because personal offences are the greater barrier. Nevertheless, men are mortal because of 

sin, quite independently of their own transgressions. Their redemption from this position is a 

work of mercy and forgiveness, yet a work to be effected in harmony with the righteousness 

of God, that He might be just while justifying those believing in the Redeemer.  

 It is so declared (Rom. 3: 26). It was not to be done by setting aside the law of sin 

and death, but by righteously nullifying it in One, who should obtain this redemption in his 

own right, and who should be authorised to offer to other men a partnership in his right, 

subject to required conditions. 

 How to effect this blending and poising of apparently opposing principles and 

differing requirements mercy and justice : forgiveness and righteousness: goodness and 

severity, would have been impossible for human wisdom. It has not been impossible with 

God, to whom all things are possible. We see the perfect adjustment of all the apparently 

incompatible elements of the problem in His work in Christ,  

“who of God, is made unto us wisdom and righteousness, and sanctification and 

redemption” (1 Cor. 1: 30)“ (pages 171-173). 

“Under apostolic guidance, we see Christ both in the bullock, in the furniture, in the veil, in 

the high priest, and in brief, in all these Mosaic “patterns,” which he says were “a shadow of 

things to come.” All were both atoning and atoned for.   

 There is no counterpart to this if Christ is kept out of his own sacrifice, as some 

thoughts would do. He cannot so be kept out if place is given to all the testimony— an 

express part of which is that as the sum total of the things signified by these patterns, he was 

“purified with” a better sacrifice than bulls and goats—his own sacrifice. If he was 

“purified” there was a something to be purified from. What was it? Look at his hereditary 

death taint, as the son of Adam, through whom death entered the world by sin, and there is 

no difficulty.  

 Look at the curse of God brought on him in hanging on a tree (Gal. 3 13 ; Deut. 21: 22, 23). We 

must not get away from the testimony” (page 182). 

Thus speaks Robert Roberts in his last work, written at the end of a life during which the 
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subject had often been discussed in controversy, and expounded in writings free from the 

stress of controversy. 

 The result of Christ’s sacrifice proves that it is “better.” “For Christ entered not into 

a holy place made with hands, like in pattern to the true; but into heaven itself, now to 

appear before the face of God “for us” (verse 24). Letter To The Hebrews J. Carter 
awawawawawawawawawawawawawawawawawawawawawawawaw 

 

CHRIST’S RELATION TO SIN 

C lean flesh theorists constantly assert that “Sin” as used in Scripture relates only to “of 

law”. In support of this statement, they quote 1 John 3:4: “sin is the transgression of 

the law”. But this is only one definition of sin. 

In fact, the words “transgression of law” are not an exact translation of the original. In 

the Greek there is but one word anomia, lawlessness: “sin is the lawlessness”. John is here 
referring to the worst kind of sin: that of refusing to be governed by law. That is the “which 

is unto death” (1 John 5:16, but John adds that “is a sin not unto death” (v. 17). 

The word “” is used in other ways, not connected with transgression. For example, 

Paul taught: “(God) made him (Jesus) to be sin for us, who knew no sin” (2 Cor. 5:21). Was that 
“sin” transgression of law? Of course it was not, for Jesus did not commit sin in any way. 

To what does this “sin” relate? We believe to human nature. Jesus was made in all points 

like us, possessing sinful flesh, but not giving way thereto. 

But “flesh” theorists will not have that. They claim there is only one kind of sin—
actual transgression, and that here, in 2 Cor. 5:21, the word is used in regard to a sin 

offering: “was made a sin offering who did no sin”. 

But in so interpreting the passage, they are conceding their claim that sin only relates 

to actual transgression. Here it signifies (according to their interpretation) a sin offering. 
But what are they to say regarding the statement of Romans 6:10: “died unto sin 

once”. 

What sin did Christ die unto? 

We have been told that the expression denotes a sin offering. But did Jesus die “unto” 
a sin offering? No, if “sin” in this verse meant “offering”, it should read that he died “as” a 

sin offering. 

In answer to that a correspondent writes: “proof is displayed in the revised versions. 

Firstly from Rotherham which says: ‘in that he died, unto sin died he once for all’. The 
Emphatic Diaglott (word for word translation) gives, “for he died by the sin, he died, once 

for all’ ”. “This could not possibly have any other application than to his “offering’ ”. 

This statement shows how incorrectly some “the Word of God”. The word 

“once” (rendered by Rotherham “for all”), does not mean “for all people”, but once in the 
sense of time. The Greek word ephapax rendered “once”, signifies once in the sense of 

finality, once and never again. Jesus died unto sin once, and will not do so again. 

Wuest in the Greek New Testament renders the verse: “the death he died, he died with 

respect to the sinful nature once for all. But the life he lives, he lives with respect unto 
God”. 

In support of this, and in complete refutation of the conception that the term “sin” in 

this place relates to sin-offering, we draw attention to the fact, that the same language is 

used in respect to all believers. Paul wrote: “shall we, that are dead to sin, live any longer 

therein”? (v. 2). “died unto sin once” (v. 10). 

What Christ did we must attempt. That is the teaching of Romans 6:2, 10. But if the 

“sin” of v. 10 is interpreted as “offering”, it must do so also in v. 2. Then the interpretation 
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becomes impossible, as all must agree. Are we “dead to the sin offering”? Did Christ “die 

unto a sin offering”? Of course not. He died as a sin-offering, and not “unto” one. 

Which means that the term “sin” here still must be defined. 

It does not relate to “offering” and it does not relate to transgression (for Christ was not 

a transgressor). What does it relate to? There is but one possible answer: to the sin-nature. 
Christ died unto that. He never gave way to it, and he permitted it to be nailed to the stake. 

That is the obvious meaning of the verse before us. 

The question has been asked: If Christ was burdened with a sin contaminated nature, 

how could he possibly have been infallible and absolutely spotless in character? 
The answer is: God did it (Rom. 8:3). “God was in Christ reconciling the world unto 

Himself” (2 Cor. 5:19). The Lord Jesus was God manifest in flesh (1 Tim. 3:16), the “son of 

man” whom Yahweh “made strong for Himself” (Psalm 80:17). 

Is this difficult to understand? Even if you find it so, do not dispute it, but accept it in 
faith. CCW  

awawawawawawawawawawawawawawawawawawawawawawawaw 
THE EPISTLE TO THE HEBREWS 

 

A fter pointing out that the Holy  Place was open to the priests for the service they were 
appointed to fulfil, the readers were reminded that the Most Holy Place was only 

entered once every year that is, on the Day of Atonement, as previously shown. The High 

Priest went there  

"not without blood, which he offereth for himself, and for the errors of the people." 
Hebrews 9:7   

The application of this is that, so long as these ceremonies were enacted year after year, it 

indicated that the way into the Holiest was not then made manifest.  
The veil was still there, and until it was rent the way was not open. All was temporary, 

depending on carnal ordinances, which could not make perfect those who took part in the 

old worship. 

In contrast with these features, the new covenant, which centred in Christ, was related to 
eternal things. 

“But Christ having come a high priest of the good things to come, through the greater 

and more perfect tabernacle, not made with hands, that is to say, not of this creation, 

nor yet through the blood of goats and calves, but through his own blood, entered in 

once for all into the holy place, having obtained eternal redemption.” (Heb. 9, 11 and 12) 
 

Here was the antitype-the high priests of old entered into the Most Holy once every year, 

thereby obtaining a temporary covering for sins on behalf of themselves and also of the 

people. Christ, through his own blood, entered in once for all and obtained eternal 
redemption. In what way, and to what extent, can it be said that there was in this an antitype 

of the high priest who offered  

 “As a possessor of sinful flesh, he (Jesus),  needed to be redeemed therefrom, and so " he put 

away sin by the sacrifice of himself."  

 “There is no need to stumble at such a fact; indeed, it is only when the truth involved herein is 

rightly understood that the true value of Jesus' obedience to his Father can be fully 
appreciated.”  

 “An impeccable -man, or one who was entirely free from sin, as was Adam before the Fall, 

could not present such an example to members of a sin-stricken race.” 



"first for his own sins, and then for the sins of the people"? Hebrews 7:27     
 Certainly not to the extent that the high priest after the order of Melchizedek needed any 

sacrifice for his own sins, for it is testified of him that he did no sin. Yet the construction of 

the passage involves that he participated in the benefit of the sacrifice. Moreover, the 

Scriptures frequently testify to the same fact. In prophecy it was foretold of him that he 
should be just and saved (Zech. 9: 9, margin). An apostle declared of him that he slew the enmity in 

himself (Eph. 2, 16, A.V. margin), whilst in the epistle before us it is testified that he prayed to be 

saved out of death and was heard for his godly fear, and that he was brought again from the 

dead by the blood of the everlasting covenant.  
As a possessor of sinful flesh, he needed to be redeemed therefrom, and so " he put away sin 

by the sacrifice of himself." There is no need to stumble at such a fact; indeed, it is only 

when the truth involved herein is rightly understood that the true value of Jesus' obedience to 

his Father can be fully appreciated. An impeccable -man, or one who was entirely free from 
sin, as was Adam before the Fall, could not present such an example to members of a 

sin-stricken race. 

In dealing with the comparison between the two covenants, attention must be directed to, 

among other matters, the two mediators. The mediator of the first covenant was Moses; that 
of the new was Jesus. As we have already considered the superiority of Jesus. W. H. Boulton 
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THE DIFFERENCE BETWEEN TRUTH AND ERROR 

I t is obvious from Paul's statement to the Romans that sin wrought a great change in the human race. He wrote: 
"By one man's disobedience many were made (or constituted) sinners (Rom. 5:10). 
"By the offence of one judgment came upon all men to condemnation" (v. 18). 
"Through the offence of one many he dead- (v.15) 

These statements (and they could be multiplied) show that by Adam's offence his posterity became related to sin, condemnation, 
death. RR 
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MAN MORTAL BECAUSE OF SIN 
Forgiveness of personal offences is the prominent feature of the apostolic proclamation, because personal offences are the 
greater barrier. Nevertheless, men are mortal because of sin, quite independently of their own transgressions. Their redemption 
from this position is a work of mercy and forgiveness, yet a work to be effected in harmony with the righteousness of God, 
that He might be just while justifying those believing in the Redeemer. It is so declared (Rom. 3:26) 

I n this time of trouble (Daniel 12: 1) the international anger will be infinitely more intense than it is now The storm is only 
just beginning, the political cyclone is not yet developed. 

  It is no use ignoring it, for its accession is inevitable. All Europe and Asia will be moved by the hurricane, and in 
the midst of the uproar of the political elements, the Avenger, whose mission is to “destroy them that destroy the earth”, wi ll 
be apocalypsed” (1871).  What would our brother say to the events of our day, 136 years later in 2007 ? Ed, 
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THE MEANING OF SACRIFICE 

M uch controversy has been caused by the question as to whether Christ offered for his 

own cleansing. It has been largely a war of words, due on the one hand to a fear of 

saying or subscribing to anything derogatory to Christ and on the other hand perhaps a 

tendency to relapse into the old exaggeration of “original sin”. There ought not to be a 

minute’s difficulty in dealing with the question and securing agreement. 

When we speak of “sin” in the flesh we use the phrase just as the Apostle used it in 

Romans 7. Obviously it is a derived or secondary sense of the word, for the primary meaning 

of sin is transgression of divine law. It is a similar extension of meaning to that of the word 

“death” for poison when they said, “there is death in the pot”. The Apostle speaks of a law in 

his members which wars against the laws of God and leads to transgression. He calls this 

physical weakness “sin” in the flesh or “sin” that dwelleth in me. It is the diabolos in human 

nature, the natural desires of the flesh which, if they are allowed to “conceive”, “bring forth 

sin”. We need not argue as to whether there is such a law. We all know it only too well. We 

are born with it and if we give way to any sin we correspondingly strengthen the evil desire in 

that direction and thus make “sin” in the flesh more active. 

To suppose that an extraordinarily pure and righteous man would feel this weakness 

less than others is a huge mistake. The truth is the other way. 

It is the thoroughly fleshly man who is unconscious of the sinful law in his members and who 

probably would not understand what the Apostle meant. The man with the highest ideals and 

the most spiritual mind will feel the struggle most. To suggest that Christ was tempted in all 

points as we are and yet without this law of sin in his members is to proclaim a complete 

contradiction. It is like saying, “Except that he was not tempted at all!”  Suggestions from 

without are no temptation to us if they do not appeal to something within.  

 Christ bore just this same defiled nature that we bear or he could not have been tempted as 

we are and therefore could not have condemned and conquered sin. Christ bore this quality in 

the flesh, but he never allowed it to conceive even to the point of sinful thought. Therein was 

the most terrific struggle and the most portentous victory of all human experience. It is easy 

to understand that with his ideals, and his standards of rectitude, the weakness of the flesh 

 “The Apostle speaks of a law in his members which wars against the laws of God and leads to 

transgression. He calls this physical weakness “sin” in the flesh or “sin” that dwelleth in me. It 

is the diabolos in human nature, the natural desires of the flesh which, if they are allowed to 

“conceive”, “bring forth sin”” 

 “We need not argue as to whether there is such a law. We all know it only too well. We are born 

with it and if we give way to any sin we correspondingly strengthen the evil desire in that 

direction and thus make “sin” in the flesh more active.” 

 “Christ bore just this same defiled nature that we bear or he could not have been tempted as we 

are and therefore could not have condemned and conquered sin” 

 “Surely we are all agreed that Christ, “the beloved son”, “the servant in whom God delighted”, 

and the one who “always did his Father’s will”, needed no forgiveness”.  

 “Surely we are also agreed that he needed cleansing from the sin-stricken nature in which he 

wrestled with and conquered the diabolos.  

 “Some have caused confusion by arguing whether Christ’s offering for himself was “only a 

matter of obedience to God” 

 “Obedience to God is carrying out the will of God. What can be required beyond this?” 



would be so distressing that even the most startling language of the Psalms is 

comprehensible. 

Now whether we take the plain language of the Apostles (Heb. 9: 12; 10: 20) or the 

prophecies and types of the law, the teaching is that all things were to be cleansed by the 

perfect sacrifice and that no one of Adam’s race should have access to the Most Holy place 

except on the basis of that sacrifice (Lev. 16 : 2-14—note seven times of sprinkling). 

Some have caused confusion by arguing whether Christ’s offering for himself was 

“only a matter of obedience to God” or whether it was something more. What do they 

mean? Obedience to God is carrying out the will of God. What can be required beyond this? 

Surely we are all agreed that Christ, “the beloved son”, “the servant in whom God 

delighted”, and the one who “always did his Father’s will”, needed no forgiveness. Surely 

we are also agreed that he needed cleansing from the sin-stricken nature in which he 

wrestled with and conquered the diabolos. There could be no forgiveness for personal 

sinners except on the basis of the perfect sacrifice, for this was the will of God. There could 

be no cleansing and immortalizing, no entry into the Most Holy by any of Adam’s race 

except on the basis of the same perfect sacrifice, for that also was the will of God. Christ 

came to do God’s will, he was obedient in all things even unto death, and so with his own 

blood—in other words, on the basis of his perfect offering—he entered the Most Holy 

“having obtained eternal redemption.” 

The truth is that when brethren who are agreed as to these fundamentals still argue 

and suspect each other of being “unsound”, they are really in their minds raising that old 

question of many years ago, “Supposing Christ had been the only one to be saved, would he 

still have had to die a sacrificial death?”  Everyone ought to have learned long ago that this 

question is not legitimate. It is asking, “If the will of God had been totally different in one 

direction, would it have remained the same in another closely related matter?” There is only 

one proper answer to such a question. No one knows what the will of God would have been 

if His purpose had been other than it is, and only a presumptuous man would claim to know. 

We have to do with the purpose of God as it is and as it is revealed to us. These truths 

are so simple 

and withal so beautiful that unless brethren insist on a misleading form of words 

making for strife, there should be no difficulty in agreeing. 

The will of God determines everything. It was the will of God that none of our sin-

stricken race should enter His holy presence except on the basis of the most complete 

repudiation of the flesh involved in a perfect obedience even unto death. He provided the 

strength necessary for this great work and it was for this purpose that Christ was born. Thus 

through the blood of the everlasting Covenant he was brought again from the dead. With his 

own blood he entered the Most Holy place, having obtained eternal redemption, and we, if 

we are faithful, can stand at last “washed from our sins in his blood” and covered with his 

righteousness. All these figures meaning that God accepts, forgives and cleanses His people 

on the basis of the perfect life and death of His Anointed Son. 
 

THE RELIGIOUS WORLD. 
 

I T was the religious world that persecuted Jesus and the Apostles unto death; and for the 

simple reason that they stifled the truth in opposition to that which was highly esteemed 
among men; for Jesus said: “that which is highly esteemed among men is abomination in 

the sight of Deity “ (Luke xvi. 15).  
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 It makes a great profession of piety, pretends to be extraordinarily conscientious; it 
strains enormously at gnats, and has a great zeal of God, but not according to knowledge. Dr. 

J. Thomas.   (Principles And Proverbs Islip Collyer). 
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H.P. MANSFIELD DESTROYS THEORY OF PARTIAL ATONEMENT 
 

THE POWER OF THE ALTAR 
 

T he ritual associated with the altar was designed to teach spiritual principles. Since the 

altar represented Christ (Hebrews 13:10), its characteristics and usage presented 

elements of the Lord's atoning work. (Personal references applicable to the original 

publication of the following article have been eliminated). 
 

THE ALTAR WAS HOLY 
Scripture clearly teaches that the altar sanctified the gift that was placed upon it (see Matt. 

23:19). Moreover, it "made holy" the priests who touched it. But from whence did it derive 
this power?  Only by itself being atoned! 

The altar was considered as requiring cleansing. Here are the instructions:  

"Thou shalt cleanse the altar, when thou hast made an atonement for it, and thou 

shalt anoint it, to sanctify it. Seven days thou shalt make an atonement for the altar, 

and sanctify it; and it shall be an altar most holy: whatsoever toucheth the altar shall 

be holy" (Exodus 29:36-37). 

 The altar had to be cleansed. 

 The altar had to be atoned. 

 The altar had to be sanctified. 

 The altar had to be anointed. 

 What, or who, did the altar typify? 

As the quotation from Hebrews at the top of this article shows, the Altar prefigured the Lord 

Jesus Christ. Contact with him through baptism constitutes us "holy brethren, partakers of 

the heavenly calling" (Heb. 3:1). As the altar had to be cleansed, atoned for, anointed and 

sanctified, and as it typed the Lord Jesus, it is obvious that he was involved in his own 

sacrifice. He had to be cleansed from flesh-nature and clothed upon with Spirit-nature, and 

this was effected through his offering. 
 Flesh is unclean in that it is prone to error, and acknowledgement of this must be 

made to Yahweh as the basis for Atonement. In our case, we acknowledge this because we 

are conscious of imperfections due to the lusts of the flesh; in the case of the Lord Jesus, he 

acknowledged the flesh to be unprofitable (John 6:63), not because he gave way to it, but 
because he had to strive against it (Heb. 12:4; 4:15). The "uncleanness" of the Lord, 

therefore, was physical and not moral; but ours is both. Brother Thomas comments: 

 "Human nature, or 'sinful flesh,' has three principal channels through which it 

displays its waywardness against the law of God. These are expressed by 'the lust of the 
flesh, the lust of the eyes, and the pride of life.' All that is in the world stands related to these 

points of our nature; and there is no temptation that can be devised, but what assails it in one, 

or more, of these three particulars... This sinful nature we inherit. It is our misfortune, not 

our crime, that we possess it. We are only blameworthy when, being supplied with the power 
of subduing it, we permit it to reign over us. This power resides in 'the testimony of God'... 

"(Elpis Israel p.77). 

Some have aligned uncleanness only with actual transgression. Therefore, they would reason 

that whereas we are "unclean" because' of personal failure, the Lord was not. But if so, they 



overlook the fact that the altar, which typified Christ, had to be "cleansed." Why was it 
accounted "unclean," if the latter relates only to actual transgression? It did not sin in the 

conventional use of the term, and the use of the term in this context, shows conclusively that 

it is not to be understood as synonymous with actual transgression. 

 The altar was accounted "unclean" because it was constructed through human 
agency. The same applies to the Lord Jesus. His cleansing and sanctification benefited others 

as well as himself. He prayed: "For their sakes I sanctify myself, that they also might be 

sanctified through (Greek 'in') the truth" (John 17:19). 

 The Lord Jesus was sanctified as a prophet, and sent into the world by the Father 
(John 10:36), but at the stage in which he uttered the prayer, he was about to sanctify himself 

as priest and altar in order that the offerings of his followers might be received and presented 

to the Father. He thus became "our altar." 

 We once asked a brother as to why the altar (which was a "clean" thing) needed to 
be "cleansed" and "atoned" for, and he replied that it was made unclean by the blood placed 

upon it! But the blood is the cleansing agent, as it made the altar "holy" and not unclean. 

The truth is perceived in its beauty when the principles set forth by Bro. Roberts in “The 

Blood of Christ” are perceived. 
Those who teach otherwise fail to appreciate the import of such expositions and embrace 

ideas that are quite foreign to the Truth. 
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HOW THE SACRIFICES TAUGHT THE ATONEMENT 

“The Story Of The Bible” H.P. Mansfield August 1957 

WHAT THE SACRIFICES TAUGHT 
WHY THREE SACRIFICES WERE REQUIRED. 

 

THREE SACRIFICES WERE OFFERED. 

 The first was a bullock for a sin offering, the blood of which was sprinkled upon 

everything. 

 The second was a ram used as a burnt offering. 

 The third a ram sacrificed as the Ram of Consecration. (Consecration means ‘set 

apart’). 

1). THE SIN OFFERING 

T he sin offering that showed the priests were mortal men, touched with sin, and in need 
of redemption. The sin offering provided the forgiveness of sins, and cleansed anything, 

such as the altar, that had contact with sin. 
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 “Jesus Christ never sinned, but his nature was the same as ours, a nature that all mankind has 

proven to be sinful, and which, itself, is sometimes called sin because of that. He needed 
redemption from the mortality he inherited from his mother”  

 “the Apostle reasons that it was through his shed blood that he was redeemed from mortality to 

life eternal. Consequently, Jesus benefited from his own sacrifice.”  

 “it is important to remember that his offering was not for himself only, but for all those in him. 

In fact, it is folly to consider the sacrifice of Christ apart from those for whom he died.” 

 “He was of our nature, a nature that was defiled by sin from its original ‘very good’ state. From 

that nature he had to be redeemed, and his offering was an element in that redemption” 
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IN WHAT WAY DID THE ALTAR HAVE CONTACT WITH SIN?” 
 

 Though the Altar, like the entire Tabernacle, had been set up through Yahweh’ s 

direction, it had been built by mortal. sinful men, and therefore had to be cleansed from the 

defiling contact. Accordingly, the Altar, like the High Priest, had to be atoned for by 
sacrifice (Lev. 8:15). This was necessary because it foreshadowed Christ. In Heb. 13:10, 

Christ is described as ‘our altar’. He had to be purified, or cleansed of human nature, and 

given divine nature; and his own sacrifice provided the means to that end. 
 

“DOES THAT MEAN THE LORD JESUS HAD TO OFFER A SIN OFFERING?” 
 

 Jesus Christ never sinned, but his nature was the same as ours, a nature that all 

mankind has proven to be sinful, and which, itself, is sometimes called sin because of that 

(see Rom 5:19; 7:17; 2 Cor. 5:2 1). He needed redemption from the mortality be inherited 
from his mother, and the way to victory was through the death of the stake (Phil. 2:8-9). That 

was part of the perfect obedience he gave his Father, and which ensured his resurrection 

from the dead. Peter taught that ‘it was not possible that he should be holden of 

death’ (Acts 2:24) because of his flawless life. His offering was part of that obedience he 
gave to his Father. Therefore we read:  

“The God of peace, brought again from the dead our Lord Jesus, that great shepherd 

of the sheep”, ‘through the blood of the everlasting covenant” (Heb. 13:20).  

That blood was his own blood. And the Apostle reasons that it was through his shed blood 
that he was redeemed from mortality to life eternal. Consequently, Jesus benefited from his 

own sacrifice. However, it is important to remember that his offering was not for himself 

only, but for all those in him. In fact, it is folly to consider the sacrifice of Christ apart from 

those for whom he died. 
 Try to understand, that as the Tabernacle, its furniture, the Layer and the Altar (all of 

which foreshadowed the Lord in some way or other) were all atoned for by the blood of the 

sacrificial animal, so was the Lord. The Tabernacle and its furniture had to be atoned for 

because of its association with sinful man, and so with the Lord Jesus.  
 He was of our nature, a nature that was defiled by sin from its original ‘very good’ 

state. From that nature he had to be redeemed, and his offering was an element in that 

redemption. The sin offering was designed to teach that we must be on our guard against the 

flesh, and that we must learn to “crucify it with its affections and lusts’ (Gal. 5:24).” 
 

2). THE BURNT OFFERING 
 The burnt offering was given that title because it was placed upon the altar and 

wholly consumed by the fire of Yahweh upon it. Fire was often used to represent the spirit of 

Yahweh. When the Apostles were anointed with the Holy Spirit, cloven tongues of fire 

rested upon them (Acts 2:3-4). The burnt offering was first killed, teaching that we must ‘put 

to death’ the desires of the flesh that run counter to the will of God, and then give ourselves 

to be completely consumed by the spirit word of God. It is said of the Lord Jesus that he was 
‘eaten up’ with divine zeal (John 2:17), and in that regard Jesus was like a burnt offering. 

Paul exhorted the brethren to ‘Quench not the Spirit’ (1 Thess. 5:19), and in so doing he 

likened the spirit-word to the altar fire. 

 Jeremiah referred to the Word of Yahweh as a ‘burning fire shut up in his 

bones’ (Jer. 20:9), which meant that he was as a ‘living sacrifice’ consumed by the Truth 

(Rom. 12:1). (The sin offering taught Israelites of sin ‘condemned in the flesh’ Rom. 8:3; 

the burnt offering taught them to give themselves entirely unto Yahweh.) 
 

3). THE RAM OF CONSECRATION 
 The third sacrifice was the ram of consecration. It was killed, and the blood was 



placed on the tip of Aaron’s right ear, the thumb of his right hand, and the big toe of his right 
foot. Aaron’s sons were also subjected to the same ceremony. It taught a most impressive 

lesson. Indeed, the whole chapter should be very carefully examined, for it shows what 

Yahweh requires of each one of us. The ram of consecration followed the burnt offering 

because it showed the avenues in which one manifests a dedicated life unto Yahweh. 
Therefore, as Peter has observed, when the offering was slain, Moses took of its blood, and 

before all the people, he placed some of it upon the right ear of Aaron, then on the thumb of 

his right hand, and finally, on the big toe of his right foot. Later he did the same with the 

sons of Aaron (Lev. 8:23-24). 
 This was to show the priests, and all Israel, what Yahweh required of them. Blood 

represents life (Lev. 17:11), and blood shed in sacrifice signifies a life given to God. But 

how is that life to be devoted? The answer is by hearing, working and walking in the way 

that He approves. To symbolise that, the animal was slain (indicating death to normal 
behaviour), and the ear, the thumb, and the toe tipped with blood. It indicated that the priests 

must devote their hearing (ears) to the Word of God; their labour (hands) to the Work of 

God; their actions (feet) to the Walk of God.” 
 

ALL ISRAEL WOULD SEE WHAT YAHWEH REQUIRED OF THEM, BUT HOW COULD THAT BE 

SO IF ONLY THE PRIESTS WERE SET APART BY THIS SACRIFICE?” 
 

 The priests represented the people! Therefore what was expected of them was 
expected of all. Israel was ‘a kingdom of priests and a holy nation’ (Exod. 19:6) and the 

people were expected to act accordingly. Therefore, in these three sacrifices, there was a 

wonderful parable of what God required, and still requires: 

1. A cleansing from sin through forgiveness in the offering He provided; 
2. The giving of ourselves completely to His service; 

3. The devoting of our ears, our hands, our feet to the ways of God. 

We can therefore understand what a wonderful ceremony this was, and how meaningful to 

those Israelites who took the trouble to find out what it was all about.”  
 

WHAT DOES THE ENDING OF THE CEREMONY TEACH? 
 

 The ceremony lasted for seven days. During those seven days, Aaron and his sons 
had to stay at the door of the Tabernacle day and night (Lev. 8:3 5), eating the flesh of the 

sacrifice that was given to them (for the priests had a portion of sacrifice which they ate). 

The people saw the priests’ daily eating of sacrifices for seven days. It was like a parable, 

teaching that priestly ministrations will be required for the seven thousand years of mans 
probation; for even during the Millennium, when Christ reigns on earth, there will be need 

for priestly ministrations for the mortal people (Rev. 5:9-10). But at the conclusion of that 

time, there will be a change, for sin and death will be no more (Rev. 21:4), and “God will be 

all and in all” (1 Cor. 15:28). 
Therefore, to foreshadow this, on the eighth day there was another day of sacrifice. Special 

offerings were made for both the priests and the people. They included sin offerings and 

peace offerings.” 

THE PEACE OFFERING. 
 This is an offering of fellowship. The Hebrew word for ‘peace’ means ‘to be at one’. 

The peace offering, therefore, showed that Yahweh was at one with the people. He accepted 

them, and they enjoyed fellowship with Him. 

Notice what this demanded of the people. Aaron took the breast and right shoulder (which in 
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the sacrifice represented the heart, or mind, and the strength of the offerer) of the sacrifice, 
and waved them before Yahweh (Lev. 9:21). This denoted activity. It meant that they had to 

give their mind and strength to Yahweh. (Mark 12:30)  

 Fellowship demands this, it is not a passive thing, but depends on how we give 

ourselves to God. Having done that, Aaron lifted up his hands towards the people, that he 
might bestow upon them the blessing of Yahweh. Moses then conducted him into the 

Tabernacle, possibly to give officially into his care the supervision of its worship. When they 

both returned to the people, they again blessed them. 

 It was a most important occasion. It brought to a climax all the agony and effort of 
Moses in bringing the children of Israel out of Egypt, conducting them to Sinai, establishing 

them in covenant relationship with Yahweh, and building the Tabernacle as a place where He 

could be worshipped. At that moment a blinding light attracted the people’s attention. It was 

the glory of Yahweh appearing above them. Then, suddenly, fire stuck down from heaven, 
consuming the sacrifices on the altar. It was the climax of everything.  

 The people had been standing in great expectation as they had watched the actions of 

the two brothers, and awaited the appearance of the promised manifestation of divine 

acceptance (cp. v. 4). With its appearance, their feelings were raised to the utmost enthusiasm 
and awe. They shouted in excess of wonder, and then bowed deeply to the ground in 

adoration of Yahweh. 
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THE TESTIMONY, AUGUST 1998 
EXPLAINING THE ATONEMENT  

RUSSELL EBBS 

T HERE IS NO operation of divine wisdom that has been so completely misapprehended 

and misrepresented as the shedding of the blood of Christ". So commences this booklet, 

in which Brother Roberts goes on to highlight Christendom's adoption of the doctrine of 

wrathful deities being placated by the blood of a substitutionary victim, which in turn leads to 
popular preaching that Christ paid our debts. This leaves no place for the vital teaching of 

Scripture that God forgives our sins through Christ. Further, as Brother Roberts continues, "if 

Christ died instead of us, then we ought not to die (which we do); and if he paid the penalty 

naturally due from us-death-he ought not to have risen (which he did)" (p. 3). 
 The book of only thirty-one pages contains a series of twenty-one short sections, each 

with a heading which describes the argument of preceding and succeeding sections in a 

helpful way. Indeed, these headings provide a useful summary of the doctrine of the 

atonement, which some may find a difficult subject. 
CHRISTENDOM ASTRAY 

There is value in highlighting where Christendom is astray in this matter, because such false 

teaching ignores the wisdom and the righteousness of God, and at the same time has a demor-

 The Christadelphian understanding that Christ benefited from His own death (the reviewer is not 

aware of any other religious body which has a correct understanding of this issue) appears early 
in the booklet”  

 “All these aims required that the sacrificial victim should be a Perfectly righteous man, as well 

as the possessor of the nature to be sacrificially condemned-who should do no sin himself”  

 “Christ was "made ... sin" (2 Cor. 5:21) in that he was "made part of the sin-constitution of 

things, deriving from his mother both the propensities that lead to sin and the sentence of death 
that was passed because of sin"  



alising effect upon the true believer. In one of the latter sections, entitled, "Importance of Un-
derstanding", Brother Roberts writes: "It is important to understand these things, because they 

qualify us for acceptable approach to God, and they work out the right result in character and 

daily life" (p. 29). 

 Having established from the Scriptures that the 'blood of Christ', and other terms such 
as his body and his death, are an integral element of Divine wisdom for the salvation of men, 

Brother Roberts "steers a middle course" between "the red-hot Salvationist, and the very cool 

Moralist" (p. 4) by showing that 1t is not the blood as literal blood that is precious or 

efficacious, but its relation to something of which the blood-shedding is expressive" (p. 6).' 
 The Christadelphian understanding that Christ benefited from His own death (the 

reviewer is not aware of any other religious body which has a correct understanding of this 

issue) appears early in the booklet (p. 8), almost like a hammer to break down the theories of 

the apostasy. Hebrews 9:12 ("the two italicised words, 'for us', are not in the original ... The 
verb is in the middle voice" meaning "Having obtained in himself eternal redemption 114 ) 

and Hebrews 13:20 are handled with a measure of detail.  

 To these references Brother Roberts could have profitably added the AV margin 

translation of Zechariah 9:9, but he makes the point forcefully enough. Indeed, a very good 
exposition revealing how "Christ could not righteously die if death had no dominion over 

him", showing that it was right in God's sight that Jesus should be impaled upon the stake, is 

followed by a section headed, "No Need for being Shocked" (pp. 16,17). 

 
GOD'S RIGHTEOUSNESS 

 In dealing with the death of Christ as preceded by a shadow institution from which 

much of the phraseology was derived, he draws the reader's attention to Leviticus 17:11, "For 

the life of the flesh is in the blood"; and the wages of sin being death, the poured-out blood 
was the offered life. The death of Christ therefore declared the righteousness of God as the 

ground of the exercise of His forbearance towards those that fear Him, and the forgiveness of 

their sins (Rom. 3:21-25). "That is to say, God maintains His own righteousness and His own 

supremacy while forgiving us: and exacts the recognition of them and submission to them, as 
the condition of the exercise of His forbearance in the remission of our sins" (p. 12). The 

sacrifice of animals did not illustrate this, except typically and preliminarily. 

 In demonstrating how the death and resurrection of Christ declared the righteousness 

of God, Brother Roberts examines the options open to God when "by one man sin [had] 
entered into the world, and death by sin" (pp. 14,15). Firstly, God could have exterminated the 

whole human species. That would have confessed failure with His creation. Secondly, He 

could have exhibited "the toleration-of-sin method ... universal and undiscriminating pity". 

That would have meant God's abdication and the handing over of man to eternal misery. 
Thirdly, and the way adopted, God enforced the law against sin, and at the same time left the 

door open for mercy to repentant and obedient sinners by the birth, death and resurrection of 

Christ. 

 In that Jesus Christ inherited the propensities of sin in the flesh, his death declared the 
righteousness of God. In that he was obedient and "without sin", it was right that God should 

raise him from the dead. "Not only had sin to be condemned, but resurrection had to come in 

harmony with the law that made death the wages of sin; and the resurrection was not merely 

to be a restoration of life, but the providing of an Administrator of the glorious results to be 
achieved-the raising up of one who should be a mediator between God and man, the dispenser 

of the forgiveness and the salvation of God through Him, and the Judge also of who should be 

fit to receive these great gifts.  
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 All these aims required that the sacrificial victim should be a Perfectly righteous 
man, as well as the possessor of the nature to be sacrificially condemned-who should do 

no sin himself ". 

There follow sections relevant to the pervasive spirit of casual informality of our present 

age. Quoting the prophecy of Malachi, Brother Roberts shows how "God expects to be 
honoured as the first condition of acceptable approach, as He says, 'A son honoureth his 

father and a servant his master. If then 1 be a father, where is mine honour? If 1 be a 

master, where is my fear?"'. He continues: "He will forgive and be forbearing if we bow 

down in the presence of His vindicated righteousness-a righteousness in which kindness 
and justice converge, which cannot be said for substitution" (pp. 18,19). 

 In dealing with "The Divine Side of Christ (p. 22), the writer emphasises that in 

all the discourses of Christ, the Father is brought forward as the great initiator and 

operator in the case: "I can of mine own self do nothing" (Jno. 5:30). The whole work of 
atonement is a work of God, and God was in Christ reconciling the world to Himself. As 

Brother Roberts explains, Jesus was God manifest in the flesh, that the glory might be to 

God. 

CHRIST'S ROLE 
 Brother Roberts in essence goes back in his discussion to deal more fully with the 

subject "Sin in the Flesh' (p. 25), and this is extremely helpful. "God sending His own 

Son in the likeness of sinful flesh- (Rom. 8:3) is paralleled with Genesis 5:3 recording Adam 

as having begotten a son in his own image and likeness, so showing that 'likeness' means 
'sameness' in this particular sense. Christ was "made ... sin" (2 Cor. 5:21) in that he was 

"made part of the sin-constitution of things, deriving from his mother both the pro-

pensities that lead to sin and the sentence of death that was passed because of sin" (pp. 

26,27). The argument is then developed, showing how Jesus Christ was not a mere man, 
but the flesh oil: Abraham in a special form, with his parentage and education being 

Divine, so that he was qualified to overcome both temptation and death by the superior 

power derived from his paternity. 

 It would have been helpful if Brother Roberts had said more on this subject of 
how Christ was able to overcome "sin in the flesh" when every other man and woman 

has not been able. A key point which is omitted is how the love of the Father for the Son 
(Jno. 5:20) and the love of the Son for the Father (14:31) were the motivating power of 

Jesus's life; he would not think, say or do anything which would be a grief of mind to his 
Father. 

 He always drew close to his Father, both in prayer and by the absorption of his 

Father's Word into his intellect, even from an early age (Lk. 2:42,49). Hence he was "the son 

of man whom Thou madest strong for Thyself " (Ps. 80:17). Although the closeness of the 
relationship between Christ and his Father was unique, yet there is a powerful 

exhortation for us all in the principle (Gal. 5:6; 1 Cor. 111). 
 

THE COVENANT CONFIRMED 
 A further important point that is only present in the book by implication, but 

could well have received attention, is the fact that the blood of Christ made effective the 

promises made to the fathers (Rom. 15:8). This issue is actually the subject of a first-class 

exposition in Brother Thomas's booklet The Mystery of the Covenant of the Holy Land 
Explained. A quotation from the latter is therefore appropriate: 

"Covenants are of no force until purged.  Almost all things are by the law purged with 

blood'. To purge anything in the Scripture sense, is to cleanse it from legal or from moral 

defilement; and to impart to it a virtue coefficient with the detergent or cleansing prin-



ciple ... The covenant made with Abraham was confirmed with Yahweh's oath, saying, 'Know 
of a surety', and by the consumption of sacrifices by fire from heaven (Gen. 15). This was 

confirmation, not purgation. It was not purged until two thousand and eighty-nine years after, 

when a virtue was imparted to it co-efficient with the blood of sprinkling, that speaketh better 

things than the blood of Abel; that is, the blood of Jesus, which he says is 'the blood of the 
New ... (Testament) shed for many for the remission of sins'. 

"The history of the death and resurrection of Jesus is that narrative which relates the story of 

the purging, or the rendering effective of the covenant, testament ... through which remission 

of sins, eternal life, and an everlasting possession of the land, with all its inseparable 
attributes, may be obtained by every one who believes the things promised therein".' 
 

IN CONCLUSION 
 However, it is the reviewer's opinion that The Blood of Christ is one of the best 
expositions of the doctrine of the atonement. Despite a general lack of Bible knowledge 

prevalent in Western society, anyone who has an interest in the subject can understand the 

arguments therein. The reviewer recently spent with an interested friend an evening in which 

the contents of The Blood of Christ were fully discussed, and the friend acknowledged that for 
the first time the doctrine of the atonement had been satisfactorily explained to him.  

 Further, all brethren and sisters should find the book helpful as a clear, concise treatise 

of the subject, and the reviewer suggests that there would be value in re-reading it every few 

years. Not only is it most useful as an aid in explaining the atonement to others, but, more 
importantly, a good understanding of the subject gives rise to a moral force in our lives. It is a 

hard heart indeed which is not humbled and motivated by the love of God in Christ. 

We conclude with a final quotation from Brother Roberts: 

"In our approaches to Him in prayer, we must understand that though He is kind and 
gracious, He . . . will be 'sanctified in them that approach unto Him'. We must also 

understand that we can establish no claim; this passing by of our sins is the act of His 

forbearance; that no debt of ours has been paid or can be paid; that what the death of Christ 

has done has been to declare God's righteousness that we may, by taking part in it, receive 
God's free forgiveness through Him. Thus God in all things is glorified" (p. 29). 

“Rejoice greatly, O daughter of Zion; shout, O daughter of Jerusalem: behold, thy King 
cometh unto thee: he [is] just, and having salvation; lowly, and riding upon an ass, and 
upon a colt the foal of an ass.” {having...: or, saving himself}  AV mg Zechariah 9:9  
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THE BLESSEDNESS OF KNOWING THE TRUTH (SUNDAY MORNING  34) 

 

W hy have weakness, pain, misery and death prevailed so long? There is a reason. God’s 
ways are not as man’s ways: they are larger than man’s ways, as heaven is higher than 

the earth; and aim at far greater results, and are founded upon principles that do not enter into 
human calculation. God could have peopled the earth with human immortals at the start, as 
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 “The reign of evil tells us that God is great—that man cannot trifle lightly with His word. Six 

thousand years ago He was disobeyed, and this was the cause of the curse that has blighted all 

things. It was but one offence:” 

 “Man is mortal for this. Christ died for this. We break not this bread and drink not this wine dis-

cerningly unless we see in Christ crucified the vindication of the honour of God, in the 

condemnation of sin in the flesh of sin as the basis of our acceptable approach to God, and our 

forgiveness unto life eternal.”  



easily as He produced the insect swarms that plagued Egypt; but two things would have 
lacked—human joy and divine honour. It is necessary to know evil to appreciate good, and 
God gives not His highest gift unless He be glorified.  
 An experience of evil upon earth was necessary to prepare the way for the right reception 
and enjoyment of that blessing of all families of the earth which was covenanted to Abraham. 
But perhaps this is the smallest lesson. We easily learn this. The other and the highest lesson 
is the most difficult for the natural man to learn. The reign of evil tells us that God is great—
that man cannot trifle lightly with His word. Six thousand years ago He was disobeyed, and 
this was the cause of the curse that has blighted all things. It was but one offence: behold the 
ocean of mischief that has come from so small a spring, and we learn the greatness of the 
crime of insubordination to the will of God. The greatest work of the truth is to teach men 
this.  

 Man is mortal for this. Christ died for this. We break not this bread and drink not this wine 
discerningly unless we see in Christ crucified the vindication of the honour of God, in the 
condemnation of sin in the flesh of sin as the basis of our acceptable approach to God, and 
our forgiveness unto life eternal. We come this morning with the Slain Lamb in our hands, so 
to speak; the priest, the risen Christ, takes it at our hands, and asks the Father for our 
acceptance, and the blessing comes forth in our forgiveness, and by and by, in the redemption 
of our body, which is the great consummation of our adoption.  
 This corruptible, in God’s good time, will taste the sweet experience of a sudden change to 
incorruptible health. It is only a question of time. Let us wait patiently. There shall be no 
more curse—no more death, by and by. God will wipe away every tear at the time appointed. 
For everything there is a season and a time. There is a time for sorrow; a time for evil. We 
have not done with evil yet, though called to be sons of God. Evil is a part of the means by 
which we are trained for the final adoption.  
 Even the Lord Jesus, though he were a Son, learned obedience through the things which he 
suffered; and we have all to follow in his steps ; for he was no substitute, but our forerunner, 
our Elder Brother. “What son is he whom the Father chasteneth not?” Not one: ALL are 
partakers of needed chastisement by which we are made partakers of His holiness. In this way 
we suffer with him. If we suffer not, we are bastards and not sons. A man may run away from 
it. There is such a thing as “taking up” the cross, and not taking it up. Moses “chose rather to 
suffer affliction with the people of God,” and he is a specimen of the true family. Men of this 
class do not make the preservation of their worldly well-being the first rule of their action. 
They know that if in this sense they save their lives, they will lose them. They make choice of 
Christ as the object of their life, which means a great deal that is disagreeable and self-
sacrificing as regards present experience in personal surroundings and companionship. All 
are not wise in this matter. The wise only shall inherit glory. Each man will reap as he sows. 
If he serve himself, he will get the only wages that a man can give to himself. If he serve 
Christ, he will have the reward that Christ comes to give to everyman who faithfully serves 
him. “Seasons Of Comfort” R. Roberts 
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ROMANS 6:1 In sin” — The Greek is emphatic: “the sin” (Gr. te hamartia)— that which reigns as king (ch. 5:21). This does 
not relate to acts of personal transgression, for individual actions cannot reign as a king; they are merely the results of the 
direction of the master. In this context “sin” refers to that which conceives wrong-doing: the flesh, or the sinful nature we 
bear. Thus, while Jesus was born in this same constitution (he was “made sin”, 2 Cor. 5:21), he never allowed it to dominate 
his mind He “did no sin”, and totally displaced its power to direct his life. In that sense he was found “in sin” (i.e. in its 
dominion; in the condition of his nature), but did not “abide” within its influence, nor allow it to be employed in his life, but 
destroyed its power by the exercise of the spirit-mind he derived from his Father through the divine conception. To “continue in 
sin” is to allow the carnal mind free access and absolute control (Rom 8.7), a condition which will exclude from the kingdom of 
God.  H.P.M. 
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THE MINISTRY OF THE PROPHETS. 
 

T he sacrifice of Jesus, was not vicarious, but representative, and the apostles have left on 

record their explanation of the saying: "The Lord hath laid on him the iniquity of us all." 

Peter's exhortation based upon the passage under consideration is this :  Christ suffered for us, 

leaving us an example that ye should follow in his steps : who did no sin, neither was guile 

found in his mouth; who, when he was reviled, reviled not again: when he suffered he 

threatened not, but committed himself to him that judgeth righteously. Who his own self bare. 

our sins in his own body to the tree, that we being dead to sins, should live unto 
righteousness ; by whose stripes ye are healed. For ye were as sheep going astray; but are now 

returned unto the Shepherd and Bishop of your souls. (1 Pet. 2: 21-25). 

This is the spirit (and very much of the language) of Isaiah's prophecy in its 
application by the Holy Spirit to the name of Jesus. The sins of the people are said to borne 

(or carried up, R.V.) in his own body on (or to) the tree, in crucifixion. This is a very different 

idea from that of the punishment of the innocent instead of the guilty, an injustice which is 

nowhere in the scriptures attributed to God. 
The federal principle involved is expounded by Paul in his epistle to the Romans (ch. 

5: 12-19). It is, in effect, this : that sin entered into the world by one man, Adam, and death by 

sin: that death (dissolution and return to dust) has thus passed upon all, even upon babes who 

have not themselves sinned, and that thus, through one man's disobedience, all were made or 
constituted sinners, and all (with the single exception of Jesus of Nazareth) themselves 

became actual sinners by individual transgression. That God, in His grace and forbearance, 

raised up Jesus as a second Adam in the family of Abraham and David, and, commanding him 

to lay down his life, thus gave him as a sacrifice for sins in his obedience unto death, and for 
his righteousness sake raised him from the dead, and gave him as the head of a new generation 

of the race which should be begotten upon a higher principle. All men are sons of Adam by 

fleshly descent ; but no man is a son of the second Adam, or son of God, otherwise than by 
belief of the gospel and baptism into him. 

In the belief of the things concerning the Kingdom of God and the Name of Jesus 
Christ, and in obeying the same in baptism, a man is said to be "washed," "sanctified," and 

justified in the name of the Lord Jesus and by the Spirit of God (1 Cor. 6: 11). Justification is a 

matter of "grace" and "forbearance" in such a case. As a matter of ordinary usage 

justification may be a vindication or declaration of the innocence and righteousness of 
anyone ; but in this sense it is affirmable of Jesus alone, "who did no sin, neither was guile 

found in his mouth." The justification he imparts to his people, or rather, God by him 

imparts, is not such a declaration at all, but is apostolically defined as there mission of sins 

that are past, through the forbearance of God (Rom. 3: 25). The conditions are that men believe the 
gospel, repent and are baptized for the remission of sins (Acts 2: 38 ; Matt. 28: 19). 

"With his stripes we are healed." The healing is first mental and moral, in the 

putting on of his name; but the ultimate effect is physical also, for he "shall change our vile 

body that it may he fashioned like unto his glorious body' (Phil. iii. 21). He associated the 
forgiveness of sins with bodily healing in a striking way when he healed the sick of the palsy, 

 “sin entered into the world by one man, Adam, and death by sin: that death (dissolution and 

return to dust) has thus passed upon all, even upon babes who have not themselves sinned, and 
that thus, through one man's disobedience, all were made or constituted sinners, and all (with 
the single exception of Jesus of Nazareth) themselves became actual sinners by individual 
transgression.”  

 “He (Jesus), was even baptised, though sinless, because he partook of sinful flesh , 



saying to him, “Son, thy sins are forgiven thee. . . . Arise, take up thy bed and walk" (Matt. 9: 6). 

This was but an intimation of the greater healing that awaits those who, having been by him 

forgiven, "go and sin no more," but "endure unto the end" in the way of his 

commandments. 

The expression "He is brought as a lamb to the slaughter," found 
authoritative application to Jesus when John the Baptist, the forerunner "sent from 

God," bore witness to him on the banks of Jordan. On two separate occasions it 

happened, and John said, "Behold the Lamb of God that taketh away the sin of 

the world" (John 1: 29, 36) Had there been any of sufficiently "quick understanding,” 
they would have instantly connected John's proclamation with Isaiah's prophecy of 

Yahweh’s "righteous Servant" who should be led "as a lamb to the slaughter.` 

But it was "dry ground," and none understood; and even John himself, and the 

disciples who thenceforward followed Jesus, had still very much to learn 
concerning him.” 

 “If we, ask the question, Why did it please the Lord to bruise his 

"righteous Servant," to put him to grief and to make his soul (“body," “life," 

"blood") an offering for sin ? we ask a question which touches the roots of divine philosophy 
(if we may so speak) enunciated from the day of the expulsion from Eden, that “without 

shedding of blood there is no remission" (Heb. 9: 22).  with regard to man. It is the one 

great principle  

 But why so? Because God is “a great King” and His name dreadful among the 
nations (Mal. 1: 14), and because He will not allow a continuance of life in sin. The clothing 

of Adam and Eve in the skins of slain animals, and the rejection of their fig-leaf devices, was 

an intimation of this, and so was every shedding of blood under the law of Moses, in the 

sacrifices of which the offerers, ritually at least, if not discerningly and humbly and 
affectionately, illustrated the same great principle.  

 It was, as has been well said, “Heaven's etiquette" that God would not be approached 

by sinners except upon the recognition of their standing, His offended majesty, and the 

gracious provision He had made for reconciliation. 
If it were so in the shadow (the law of Moses), it was to be so in the substance, 

Christ. In his own person, though sinless, he was to learn obedience by the things which he 

suffered, that he might teach others, who were sinners, the same obedience. He was even 

baptised, though sinless, because he partook of sinful flesh, and that he might be 
manifested to Israel. His answer to John's objection was this, “Suffer it to be so now, for 

thus it becometh us to fulfil all righteousness." It was appointed, and that was enough. 

So, although he was sinless, it was appointed for him to die by 

bloodshed-"this commandment," said he, "I have received of my Father" (John 10: 
18). Isa. 53. is one place where "this commandment," is on record. And so Jesus 

obeyed, and went forward to accomplish "the pleasure of the Lord” in laying down 

his life that he might “take it again," a thing possible in his case because of his 

righteousness.  
 And God raised him from the dead the third day. In becoming 

connected with him in the appointed way, believing men and women approach the 

Father through the blood of His slain Lamb, recognising their hopeless estate as sinners, 

and humbly accepting and conforming to the conditions of the divinely provided 
reconciliation. 

It is a great and noble philosophy which excludes anarchy from the universe, and makes the 

pagan and clerical dreams of an eternal duration of misery an utter impossibility.  
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“He will not 
allow a continu-
ance of life in 
sin. The clothing 
of Adam and Eve 
in the skins of 
slain animals, 
and the rejection 
of their fig-leaf 
devices, was an 
intimation of 
this”  

He (Jesus) 
was even 
baptised, 
though sinless, 
because he 
partook of 
sinful flesh 



"The wages of sin is death; but the gift of God is eternal life through Jesus Christ our 

Lord" (Rom. 6: 13).  

In the crucifixion of Christ, through brief but bitter suffering, followed by the glad healing of 

resurrection to eternal life, a public exhibition for all ages is made of the majesty and justice 

of God in His dealings with sinners and at the same time of His great kindness and 
forbearance in providing in Christ such a means of escape. “Ministry Of The Prophets Isaiah”  

awawawawawawawawawawawawawawawawawawawawawawawaw 
 

“METONYMY”  

M ETONYMY is not an alternate to reality. It does not mean mere shadow and type. It is 
simply the extension of one term to include a related aspect of the same entity. To say a 

‘thing’ is called something “by metonymy” doesn’t brush it away as a fact.  

The dictionary definition of “metonymy” is: “The use of the name of one thing for that 

of another of which it is an attribute, or with which it is associated; as for example the use of 
the crown to refer to a monarch. (from Greek: ‘a changing of name’). 

Sin, literally and primarily, is transgression of God’s law. That is the root meaning, 

from which others flow. The term “sin” is scripturally extended by the process called 

“metonymy” (extending a name to include a related thing) to include the evil, corrupt, death-
bringing principle in every cell and particle of human flesh; the diabolos  that causes all 

diseases and death and disharmony with God: and which normally (unless there is direct 

Divine interference, as in the unique case of Christ) will inevitably bring forth its fruits of 

actual transgression. 
This evil principle in the flesh is both the result of sin, and the cause of sin, and 

therefore the Scriptures go to the root of the matter, and give the name “sin” to it (just as they 

speak of, hate, “murder”; lust, and “adultery”).  All sin is dealt with as an inseparable totality. 

Actual transgression, and the evil principle that Paul calls “the Law of Sin in the 
members,” Rom. 7:23 (or “Sin in the flesh,” or the diabolos) are inseparable parts of the total sin 

constitution that Christ came to destroy and abolish. Therefore the Scriptures, which deal with 

roots and realities, and not mere superficial appearances, gives the same name to all: SIN. 

 “Metonymy” is not a magic word to change a Yes to a No, or a fact into a non fact. It 
is simply a description of a process, illustrated in this case by the Scriptures grouping together 

everything to do with sin under the name Sin. 

When we read “metonymy,” lets remember “another name” — that’s what it means and in this 

case Sin is a scriptural, God-given name. For to say it is “metonymy,” doesn’t change the fact 
that God (the Supreme and All-Wise Authority) gave the name “SIN” to the evil principle in 

all human flesh. 
awawawawawawawawawawawawawawawawawawawawawawawaw 
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DOUBLY CONDEMNED. 
MEN are not only made, or constituted, sinners by the disobedience of Adam, but they become sinners, even as he, by actual 
transgression.  
 Having attained the maturity of their nature, they become accountable and responsible creatures. At this crisis they 
may be placed by the divine arranging in a relation to His Word. It becomes to them a Tree of Life (Prov. 3: 18), inviting them 
to "take, and eat and live for ever".  
 If, however, they prefer to eat of the world's forbidden fruit, they come under the sentence of death in their own 
behalf. They are thus doubly condemned.  
 They are "condemned already" to the dust as natural born sinners; and, secondarily, condemned to a resurrection 
to judgment for rejecting the Gospel of the Kingdom of God, by which they become obnoxious to "the Second Death" (Rev. 
20: 14).  Dr. J. Thomas.      
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THE MINISTRY OF ZECHARIAH THE PROPHET 
 

The labours of Joshua and Zerubbabel in building the Temple were typical of the work of 

the Lord in building his spiritual Temple (2 Cor. 6:16), so that they are set forth as "men of 

sign” (Zech. 3:8 - margin). 

JOSHUA IN SOILED GARMENTS  

VERSE 1 

"Joshua" - The Hebrew form of Jesus, and compounded of two words: "Yah" and 
"Salvation," thus, "Yahweh's Salvation," or "Yahweh will save." Though Jesus is our 

Saviour, he is only such through the power of God. Paul ,taught that "God was in Christ 

reconciling the world to Himself” (2 Cor. 5:19). Thus the salvation wrought was Yahweh's 

salvation, and all was an expression of His love (John 3:16). In this chapter, Joshua stands as a 
type of the one who became our high priest (Heb. 7:26). 

 

"Standing before the angel of Yahweh” - Ezra records that the “eye of God” was on the 

work of Joshua (Ezra 5:5). The "eye of God” constitutes the angels who are ministering spirits 
overseeing human affairs for the benefit of the elect (Heb. 1:14). The overshadowing presence of 

the angels was evident during the ministry of the Lord Jesus. In time of need they were there 

to "minister unto him" (Matt. 4:11), to "strengthen him" (Luke 22:43). 
 

"Satan" - Notice margin -"adversary." In the days of Joshua the Samaritans constituted the 

adversary (Ezra 4:1-5). In the days of the antitypical Joshua (the Lord Jesus), the Sadducees and 

Pharisees assumed that position. 
 

"To resist him" - In Hebrew, to "satanise" him. The word comes from the same root as 

"satan" and the sentence could read: "The adversary stood at his right hand to oppose him." 

Both Joshua and Jesus experienced this. 

VERSE 2 
"Yahweh said" - According to Jude 9, it was Michael the archangel who said these words. 

He did so as Yahweh’s representative. Michael is the angel described as Israel's prince (Dan. 

10:21), the captain of Yahweh's army (Josh. 5:15), Yahweh's name-bearer (Exod. 23:20), into whose 

hands the care of Israel was placed (Exod. 23:2122).  That authority and status has now been 
vested in Christ, who likewise bears the name of Michael (Dan. 12:1; 1 Thess. 4:16; 1 Pet. 3:22). 

 “fallen human nature, from whence come the promptings of sin”  

 “Christ triumphed even in spite of this nature, but because he bore it, it is said of him that he 

can be touched "with the feeling of our infirmities"“  

 “by "filthy garments" is meant either active sin, or the flesh. "Iniquity" as applied to the Lord 

Jesus (and v. 8 shows that the vision has relation to him) can only relate to the nature he had, 
which is identical with that possessed by all mankind.” 

 “Jesus never sinned, and in his sinlessness, he triumphed over the flesh which moves every 

other person to actual transgression.” 

 “"iniquity" comes from a root signifying "to be bent," or "crooked," and thus relates to 

human nature, and not necessarily to active sin. Human nature will lead us to sin if we follow 
its desires; and it would have done the same in the case of Jesus, but he resisted it and 
submitted to the will of the Father-" 

 “he did not allow the flesh to have dominion over him; though bearing our nature he did not 

submit to its promptings.” 

 Christ came in the nature common to humanity, a nature death-stricken because of  sin” 
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"Yahweh rebuke thee" - And this petition was fulfilled both in the days of Joshua (see Ezra 

6:7), and in the days of Christ (Luke 21:20-24). Thus punishment fell upon those who tried to 

hinder the work of the Lord. 
 

"A brand plucked out of the fire" - A Hebraism signifying one taken out of 
impending destruction. The Lord was one such, and led his followers from the fire 

that engulfed Jerusalem and its people in A.D. 70 (Acts 2:19-20). 

VERSE 3 

"Filthy garments" - A symbol of fallen human nature, from whence come the 
promptings of sin (Mark 7:20-23; Rom. 7:18). Christ triumphed even in spite of this nature, but 

because he bore it, it is said of him that he can be touched "with the feeling of our 

infirmities" (Heb. 4:15), he "bare our sins in his own body on the tree" (1 Pet. 2:24), “the 

iniquity of us all" was laid upon him (Isa. 53:6, 10). Thus Christ came in the nature 

common to humanity, a nature death-stricken because of sin (Rom. 5:12). Joshua fittingly 

typed this work of the Lord, for he laboured in the dirt and debri of the destroyed 

Temple, in order to lay the foundation of the new building. During this period, he worked as 

a layman, later to assume the office of a priest. 

VERSE 4 

"Take away the filthy garments 

1 have caused thine iniquity to pass" - These statements in juxtaposition show that by 

"filthy garments" is meant either active sin, or the flesh. "Iniquity" as applied to the Lord 
Jesus (and v. 8 shows that the vision has relation to him) can only relate to the nature he 

had, which is identical with that possessed by all mankind. Jesus never sinned, and in his 

sinlessness, he triumphed over the flesh which moves every other person to actual 

transgression.  
 In a Messianic Psalm (Ps. 31), Christ is represented as saying: "My life is spent with 

grief . . . because of mine iniquity" (v. 10). The word here rendered "iniquity" comes from 

a root signifying "to be bent," or "crooked," and thus relates to human nature, and not 

necessarily to active sin. Human nature will lead us to sin if we follow its desires; and it 
would have done the same in the case of Jesus, but he resisted it and submitted to the will of 

the Father-"not my will but Thine be done."  

 This load burdened the Lord, as the Psalmist shows. But he "was upright before 

Him" (i.e. God), and kept himself from "his iniquity" (Psalm 18:23). In other words, he 

did not allow the flesh to have dominion over him; though bearing our nature he did 

not submit to its promptings. 
  

 “will clothe thee" - Divine nature (2 Cor. 5:4). Moses was commanded to make 

special garments for the high priest and his sons designed for "glory and beauty" (Exod. 

28:24). These pointed forward to the excellent character of the Melchisedec high priest. The 

priests were washed and ceremoniously cleansed before putting on these garments, and in 
fulfilment of the type, the Lord became subject to a change from mortality to immortality.  
 

 “A change of raiment" - Lit. "Robes of state". R.V.-"rich apparel." These robes of 

state were the high  
."priestly garments that Joshua was destined to wear when he would minister in that 

capacity in the rebuilt Temple. Seeing that such "change of raiment (immortality) had been 

granted to Jesus Christ, it follows that he is now already officiating as high priest (Heb. 

8:4-6) on behalf of his followers. 

VERSE 5 

“I said" - Zechariah as a type of the saints applauds the honour paid to the Son of God. 

"Filthy 
garments 
are a 
symbol of 
fallen 
human 
nature, 
from 
whence 
come the 
prompt-
ings of 
sin” 



"Holiness to Yahweh" (Exod. 28:36-39). White linen speaks of righteousness (Rev. 19:8), 
the gold speaks of faith. Both are combined in this mitre which represents "a crown of 

glory" upon the head.  

Such a mitre on the head points to an intellect dedicated to Divine glory (Rev. 14: 1). 
 

"The angel of Yahweh stood by" -Rotherham renders, "stood up." This would be in 

approval and reverence. Thus we read that the angels are subject unto Christ (1 Pet. 3:22). 

H.P.Mansfield 
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THE DIVINE “CLOTHING” 
 

But a humanly-devised covering was not tolerated by God:  

“Unto Adam also and to his wife did the Yahweh Elohim make coats of skins, and 

clothed them” (Gen. 3:21). 

 From the fact that Abel’s divinely-accepted offering (Gen. 4:4) is said to be “of the firstlings of 

his flock” we conclude that the “coats of skins”  were made of lambs’ skins, and that in 

this brief allusion we have the first reference to  
“the lamb slain from the foundation of the world,”  

of which the Lord Jesus speaks, as has already been remarked. 

Thus from “the beginning” was set forth the divine principle regarding atonement or 

reconciliation that  
“without shedding of blood there is no remission” (Heb. 9:22);  

and thenceforward in the divine economy clothing appointed by God represented God’s 

covering for sin, and consequent forgiveness, while “nakedness” represented sinful flesh 

given over to shame, fear, and death, by God. 
In the Mosaic economy “linen garments to cover their nakedness” were appointed for 

Aaron and his sons; and they were to wear them in their ministrations, “that they bear not 

iniquity and die” (Exod. 28:42, 43). 

In the divine symbolism the flesh is always regarded as unclean and defiling, and  

 “filthy rags” (Isa. 64:6),  

 “filthy garments” (Zech. 3:3),  

 “garments spotted by the flesh” (Jude 23, 8–10  

 “defiled garments” (Rev. 3:4),  

These are representative of “iniquity,” moral corruption, and a dead-alive state like the 
majority of the ecclesia at Sardis (Rev. 3:1). 

Hence a change of raiment and the removal of such garments is the removal of “iniquity,” 

the end being eternal life. Thus to the “few” in Sardis the Lord said,  

“They have not defiled their garments, and they shall walk with me in white, for they 

are worthy”. 

 And the explanation of the “white raiment” is immediately added: “I will not blot out his 

name out of the book of life” (Rev. 3:5). 

 CCW 

awawawawawawawawawawawawawawawawawawawawawawawaw 
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  Appropriately the Hebrew is “coats of skin”, ie there were two coats as a covering  for 
sin from the one offering. This is reflected by Young's translation among others. Ed. 



WHEN AND WHERE DID CHRIST MAKE 
 

THE ONE GREAT OFFERING? 
 

1. By what phrase is this offering scripturally expressed ? 
By the words “the offering of the BODY of Jesus Christ once."-Heb. 10: 10. 

 

2. In what did the offering of this body consist ? 

In the condemnation of sin in the nature that sinned in the Garden of Eden-Rom. 8: 3. 
 

3. What were some of the typical relations of that Body prepared for Christ in the 

process of crucifixion unto death ? 

It was an altar of sacrifice, the antitype of the brazen altar (Heb. 13: 10); it was a rent veil 
(Heb. 10: 20); it was a hilasteerion, or Mercy Seat (Rom. 3: 2 5) ; and it was ta hagia 

hagioon, the Holies of Holies (Dan. 9: 24), the antitype of the two holy places. 

4. Who was the High Priestly Offerer in the crucifixion ? 

The Eternal Spirit (Heb. 9: 14), upon the principle that what one doth by his instruments, 
he doth himself ; thus Herod, Pilate, the Rulers, Romans and Jews, did whatsoever God's 

hand and counsel determined before to be done. -Acts 18: 27, 28. 
 

5. What is the Melchizedek High Priest? 

The Eternal Spirit “Manifested in flesh."-1 Tim. 3: 16. 

6. What was this manifested Priest's sin offering ? 

His own body."-1 Pet. 2: 24. 

7. Where did this Eternal Offerer offer His sacrifice ? 

Upon the stake “without the gate," or “without the camp."-Heb. 13: 12, 13. 
 

8. When. was the Jesus-altar purified; the Jesus Mercy-seat sprinkled with sacrificial 

blood, and the Jesus-Holy of Holies lustrated ? 

AFTER the Veil of his flesh was rent, and before he awoke at the early dawn of the third 

day-Mark xv. 37, 38 John 19:. 34. 
 

9. Why was the sprinkled, purified, and lustrated body awakened in life again ? 

That it might not see corruption-(Acts 2: 27, 31) which had it so happened, would have 

rendered all that had been transacted, vain and unprofitable- Psalm 30: 9; 1 Cor. 15: 14, 18. 
 

10. Why was the body “revived " or quickened AFTER it “rose? "-Rom. 14: 9. 
 

To show “the path of life," and that it might “ascend to the Father," from the nature 
which is “a little lower than" the angels, to consubstantiality with Him ; and thus become 

(charakleer tees ipostaseos autou) an exact likeness of his substance (Heb. 1: 3)-" a greater 

and more perfect tabernacle not made with hands." In ascending from the human to the 

divine nature, he was "clothed upon " with 11 the house which is from heaven; " that the 

mortal (to thneeton) born of the earth, might become the immortal born of the Spirit; and so 
perfected to enter the Divine Presence. 
 

11. Did the resurrected and quickened body enter the Divine Presence WITH its blood, 

Or THROUGH its blood? 
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 the condemnation of sin in the nature that sinned in the Garden of Eden-  Rom. 8: 3. 

 “the offering of the BODY of Jesus Christ once."-Heb. 10: 10 



 “Through his own blood: " (dia ton idiou aimatos). The body is nowhere said to enter 
heaven with its blood. 

Aaron entered the Holies ' with blood, representative of Jesus entering the true, through 

his own blood. In this the shadow and the substance approximate as nearly as the 

parable demands. 
 

12. What are the Jesus-“ Holies of Holies," or hagia, hagioon ? 

The Eternal Spirit, tabernacling in Jesus before and until He forsook Him on the cross; 

and the same spirit tabernacling, in him when the risen body , by quickening, became 
Spirit. Thus the body born of Mary was the tabernacle for the Spirit in two states-the 

former imperfect, the latter perfect. In the imperfect state, the corporeal tabernacle was 

"greater and more perfect," and it, with its occupant “the Holies of Holies," "the True 

Tabernacle which the Lord pitched, and not man." The rent veil divides these two 
states.  

 To pass from the imperfect state, or holy, into the perfect or Most Holy, flesh 

has to be transformed into Spirit. We are passing through the veil, in dying, rising and 

being quickened. The imperfect, lesser, holy tabernacle, is flesh and blood; but, “ the 

greater and more perfect," Most Holy, admits no flesh and blood into its constitution of 

state or of nature, both state and nature being Most Holy. This arrangement is therefore 

fatal to the speculation of Jesus going into heaven mortal, and with his blood circulating 

in his veins. 
 

13. If Jesus, because of the tribe of Judah, could not be a priest on earth, how 

could the “one great offering " be made on Calvary ? 

Jesus could not be a priest according to the Mosaic law, to offer sacrifices on the 
brazen altar, and to carry the blood thereof into the holy and most holy places. But he 

could be a victim to be offered upon Calvary by the Father who tabernacled in him, and 

said “No man taketh my life from me, but I lay it down of myself. I have power to lay 

it ,down, and 1 have power to take it again"-(John 9: 18).  
 These words came out of the mouth of the body prepared for sacrifice ; but they 

were the living words of the Spirit -(John 6: 63; 7: 28, 58; 10: 38; 12: 49, 50). A man 

cannot breathe his last, or die by the mere force of his will, nor can a corpse of itself 

resume its life. Both results ,ensued in relation to Jesus ; but, in both cases, it was by the 
power of the Father, who after the example of Abraham, offered His own Son on the 

same platform: the Mount of Yahweh, in the land of Moriah (Gen. 25: 2, 14). 
 

14. What direct testimony is there to show that the Eternal Father was with Jesus 

on the stake ? 

In John 16: 32, Jesus tells his companions that the hour was coming when they 

would all desert him, and leave him alone ; “and yet." says he, “I am not alone, for the 

Father is with me;" and from the account of the crucifixion, we learn that the Father did 

not forsake him till all things predetermined were satisfactorily finished. He was then 
left to the death which resulted from the Father's withdrawal-(John 19: 30). He yielded 

up the Spirit  to pneuma. 
 

15. How long was it from the quickening of the risen body on the third clay, to its 

glorification in the heaven where the Father dwells. 

Forty days. Jesus sojourned with his disciples during forty days, in which he was 

discoursing with them on the affairs of the kingdom-(Acts i. 3). At the end of this 
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period he was taken up and received into the glory he had with the Father before the world 

was (Acts 1: 11 ; 1 Tim. 3: 16; John 17: 5). 
 

16. What proof is there of the exaltation of Jesus to this glory ?  

The outpouring of Holy Spirit, and the testimony of that same Spirit in the 'mouth of 
Peter, seven days after (Acts 2: 33, 36). 
 

“Catechesis” A Scriptural Instruction On Mortality, Immortality And Judgment by John Thomas 

“This is Eternal Life, to know the only true Deity  and Jesus Christ whom He hath Sent”—John 17:3 
 

awawawawawawawawawawawawawawawawawawawawawawawaw 

THE TRUTH IN TYPE 
THE RED HEIFER 

 

“Speak unto the children of Israel, that they bring thee a red heifer without spot, wherein 

is no blemish, and upon which never came yoke" - Num. 19:2. 

 

T his Law is part of the Divine educational system designed to instruct those who have 
ears to hear:, “our schoolmaster to bring us unto Christ" (Gal 3:24). We would 

expect, therefore, the various ceremonies, rituals, sacrifices, offerings and ordinances of it to 

point to Christ in some way. It was a “shadow of heavenly things," "not the very image," 

but "the body is of Christ" (Heb. 8:5; 10: 1, Col. 2:17). 
This principle is well understood among us, and the scriptures are eagerly sought 

for such types and shadows. However, a word of warning is necessary. It is easy to let the 

imagination run riot, so that two guiding principles should be followed in the interpretation 

of types: 

1.  The interpretation must he based on sound application of Scripture; 

2.  Some practical instruction in righteousness must be revealed thereby. 

Sometimes, in the interpretation of types, human ingenuity takes over, and there is danger in 

this. The subject is not a matter of mere intellectual exercise, but designed to reveal Divine 

principles of doctrine and practise for our guidance and enlightenment. 
 

APPLICATION TO CHRIST 
The children of Israel were instructed to offer a red heifer as a sacrifice, and after burning it 
with fire, to use the ashes for the water of separation in order to purify from uncleanness. 

The ritual shadows an aspect of the atoning work of the Lord Jesus Christ. 

The heifer had to be red, without spot or blemish, and upon which never came yoke (v.2). 

The description immediately suggests the offering of Christ, who gave himself "without 
spot" (Heb. 9:14), "without blemish”- (1 Pet. 1:14). It is fascinating to notice how the very 

language associated with the offerings of the Law is taken up and applied to the Lord. The 

physical perfection of the animal thus foreshadows the moral excellence of Christ. Jesus 

was without sin, and never came under the yoke as a servant of sin. 
The heifer had to be red in colour. The Hebrew word is “adom” which is a cognate word to 

Adam. Red is the colour of sin with which the Adamic stock is associated. Jesus was of that 
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 “The basic uncleanness of human nature is thus emphasised.” 

 “Flesh is unclean; it is prone to sin.”  

 “The ugliness and depravity of sin in action (which stems from the flesh) are very much in evidence about us.” 

 “Atonement and reconciliation is complete in him; and one sacrifice only is necessary for sins.” 



stock, and, in common with all humanity, inherited a nature prone to sin, from which he 
required redemption, 

The one outstanding fact in connection with the red heifer is that who came into 

contact with it whatsoever capacity became clean. This applied even to Eleazer, the 

highpriest elect, as well as the one who burnt the flesh, the one who gathered the ashes, and 
the one who sprinkled the water of separation. All were pronounced unclean, and had to 

wash their clothes, bathe, and remain unclean until the evening. 

The basic uncleanness of human nature is thus emphasised. Our Lord "was made 

sin for us who knew no sin" (2 Cor. 5:21); he -was made a curse for us" (Gal. 3:13) in 
redeeming us from the curse of the law. 

 

A PRACTICAL LESSON FOR US 
We are not just dealing in points of doctrine, or exploring wonderful types and shadows, but 
are searching through to the practical lessons to ourselves. Flesh is unclean; it is prone to 

sin. The ugliness and depravity of sin in action (which stems from the flesh) are very much 

in evidence about us. The works of the flesh are clearly enumerated in Scripture (Gal. 

5:19-21; Mark 7:2023). Thus we are put on our guard against the flesh. Whilst we are not 
completely abandoned to the works of the flesh because of the influence of the Truth, yet we 

feel the constant warfare within us: 

"For the good that 1 would 1 do not; but the evil which 1 would not, that 1 do. Now if 1 

do that 1 would not, it is no more 1 that do it, but sin that dwelleth in me" (Rom. 7:19-20). 

 The flesh is something which we must strive to conquer, and from which we need 

redemption. 

SLAIN WITHOUT THE CAMP 
The heifer had to be slain before Eleazer without the camp (Num. 19:3). Eleazer's name 
means "God is helper." Eleazer was the highpriest elect; thus he points forward to the 

highpriest that was to come; the man "whom God made strong for Himself" (Ps. 80:17). The 

Lamb of God's providing was strengthened to endure and offered himself in sacrifice 

"without the camp," or without the confines of the Mosaic Law. 
The instruction to slay the heifer outside the camp was an indication that the Law 

could not redeem from the defilement of death. This was something beyond the scope of the 

Law, necessitating the grace of God. 

The blood of the sacrifice was sprinkled before the Tabernacle seven times (Num. 19:4), 
pointing to the perfect atonement effected by the Lord's offering (Heb. 10: 12). 

 Atonement and reconciliation is complete in him; and one sacrifice only is necessary 

for sins. If that is ignored, how terrible is our lot. Let the waverers, the lukewarm, those who 

have departed from Christ, take warning: 
“There remaineth no more sacrifice for sins' but a certain looking for of judgment and 

fiery indignation, which shall devour the adversaries" (Heb. 10:26-27). 
 

THE BURNING OF 'THE HEIFER 
After the blood had been sprinkled, the rest of the heifer – skin flesh, and blood - was to be 

burnt (Num. 19:5). This burning did not take place on the brazen altar as normally, but 

outside the camp. It is concluded, therefore, that the sacrificial aspect is not so much to the 

forefront, but rather the complete consummation of flesh by divine fire. 
Something more than destruction is emphasised here, or else death would suffice 

to meet the Father's requirements. The animal, however, was first put to death, and 

afterwards the carcase was consumed by fire. Fire is symbolic of the Spirit of the Almighty:  

"Our God is a consuming fire.--- “ 
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"Who among us shall dwell with the devouring fire?” 

“He that walketh righteously" (Isa. 33:14-15).  

We are required to mortify the deeds of the flesh, whilst, on the other hand, developing 

within ourselves that which will endure the searching, devouring flames of the spirit in the 

day of judgment. When the fire of the Spirit-word takes possession of a man, the old man of 
the flesh will be replaced by the new man manifesting the fruits of the Spirit (Gal. 5:22-23). 

Associated with the burning are cedar wood, hyssop and scarlet. Cedar is aromatic 

and gives a pleasant fragrance. So also did the voluntary submission of Jesus to his Father's 

will in love for his brethren. Let us walk in love, and this also will be pleasing to the Father 
(Eph. 5: 1-2). Hyssop was a cleansing agent (Ps. 51:7); and scarlet speaks of the sins of the 

people bearing upon the sacrifice. 

The burning completed, the ashes were stored in "a clean place”- ready to be used 

whenever necessary. Thus the ---“one offering" was effective for all time, as is also that of 
the Lord Jesus. 

THE WATER OF SEPARATION 
The ashes of the offering were used "for a water of separation" for one who had become 

unclean through contact with a dead body (Num. 19:1, 14, 16). So Israelites were taught that death 
is defiling, and defiling because associated with sin. Mortality came into existence 

originally through sin, and passed on all men, including the Lord Jesus. We are thus all 

touched by death.  

 How can we be redeemed therefrom? Only by a change of nature. In addition, all 
(apart from the Lord Jesus) give way to the flesh, and are in need of reconciliation. God has 

provided the means through the ashes of a red heifer, that is, the sacrifice of the Lord Jesus, 

whose sprinkled blood secures forgiveness of sins, and separates us from sinners. 

In the ritual of Numbers 19, the ashes of the heifer were gathered up and placed in 
a vessel containing running, or living, water. Then the unclean person was sprinkled with 

the living water on the third day and again on the seventh day. On the seventh day, having 

washed his clothes and bathed, he was pronounced clean at even. 

All of this goes to show that purification from sin is a process. It began on the 
third day. This surely points forward to the resurrection of Jesus. He triumphed over sin, 

death having no more dominion over him. Through him a way of deliverance from bondage 

to sin and death was opened to all who avail themselves of it. 

 In passing through the waters of baptism, we have publicly witnessed to the virtue 
and effectiveness of the Lord's sacrifice. We have been "baptised into his death" to "rise in 

newness of life" (Rom. 6:3). Thus we have identified ourselves with the work of the third 

day, and commenced a life of probation that will result in the physical change of the 

"seventh day.--- We have become sprinkled with the water of separation, having been 
"washed from our sins in his own blood" (Rev. 1:5). We have now passed from a relationship 

of death to a relationship of life. 

 But this is only the beginning of the process of purification from sin. It will not be 

completed until the "seventh day." Many days of probation must ensue. We must be 
consumed by the spirit word, and so develop the fruit of the spirit. Some will defile their 

garments, but for those who do not, Christ will return "on the seventh day”- to "judge the 

quick and the dead," and pronounce "clean" those whom he approves. Then their "bodies of 

humiliation will be changed and be made like unto his glorious body." 
 All this is expressed in the ritual of the red heifer. Its hidden meaning is illustrated 

by the words of the Apostles: "This corruptible must put on incorruption" (1 Cor. 15:50-58). It is 

in this change from Adamic nature to Spirit nature that the process of purification will be 
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complete. R. Thompson, November, 1972 
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THE ATONEMENT AND PRIESTHOOD OF CHRIST. 
 

THE ATONEMENT AND A QUESTION 
 

Q uestion.-I understand that Jesus was the sacrifice, the altar, and the priest, but since he 

was of the tribe of Judah, of which tribe Moses spake nothing of priesthood, the 

question which I cannot at present satisfactorily settle is, "How and in what sense was the 
Lord Jesus a priest in the days of his flesh? " or to put it another way,---“When did the 

priesthood of Christ commence?"  May 1923.   
 

 IN reply to your question respecting the priesthood of Christ, he did not and could 

not officiate as a priest as the administrator of the Mosaic law, because that function was 

reserved to the tribe of Levi, a position which he fully recognised when he commanded the 

man cleansed from leprosy by his miraculous touch to show himself to the priest and offer 

the gift that Moses commanded (Matt. 8:  3, 4). 

 

PRIESTHOOD OF CHRIST AND AN ANSWER. 
 

You ask, "When did the priesthood of Christ commence?" It must have commenced at the 
moment when he permitted himself to be offered as a sacrifice upon the stake, because the 

Mosaic law was typical of the sacrifice by which sin was to be put away (Heb. 9: 9, 10 ; 10: 1). In 

those typical sacrifices the one who offered for his sin was required to slay the animal 

himself, see Leviticus 1. & 2. The priest then laid the required portion upon the altar. 
Further, it is written that:  

"through the eternal Spirit Christ offered himself without spot to God” (Heb. 9: 14).  

It is also written that he was: 

 "delivered by the determinate counsel and foreknowledge of God" (Acts 2: 28), 
 therefore in co-operation with the Father for that purpose he himself became at once the 

Sacrifice and the priest. Further, just as Aaron, according to the command of Moses, offered  

"first for his own sins and then for the people's" (see Lev. 9:7, 8), Jesus did this at the time 

when:  
"he offered up himself" (Heb. 7: 27).  

Now, we are told elsewhere (Heb. 13: 10) that he also became the altar, just as he was the 

sacrifice and the priest. From thence onward he became a priest for others until sin is 

abolished from the earth, because it is written that he: 
 "is a priest for ever after the order of Melchisedec" (Heb 5: 5),  

the "one mediator between God and men” (1 Tim. 2: 5). 
 

MERCY SEAT AND ALTAR  
 

By the shedding of his blood he became a blood sprinkled mercy seat (see Lev. 16: 14 ; Heb. 13: 24) 

and the altar (Heb. 13: 10), henceforth offering to the Father the results of his sacrifice both for 

himself and his brethren. Now, after Aaron slew the calf of the sin offering, which was for 
himself,  

"he dipped his finger in the blood and put it upon the horns of the altar, and poured 

out the blood at the bottom of the altar" (Lev. 9: 8, 9),  

the significance of which is enhanced when we remember that Christ is represented as the 
sacrifice: 

"bound to the horns of the altar" (Psalm 118: 26, 27).  

This signifies the sacrifice of himself from head to foot, his 
P  66 



powers and all.  
 

 The whole chapter in Leviticus is highly significant and instructive for his sons, 

whose sons we are if  we hold fast our confidence to the end (Heb. 3: 6). 

The High Priest not only sprinkled the blood upon the altar and poured out the same at the 
base thereof, but he also “washed the inwards with water,  

"and consumed with fire all the rest of the animal” (Lev. 9: 8-14). 

 So also did Jesus wash when he was baptized in Jordan. The “inward" significance is not 

far to seek. He utterly repressed all "inward" emotions contrary to his Father's will, finally 
destroying the source of these emotions when his blood was poured out from him upon the 

stake, thus he became fitted for that instantaneous change from mortality to immortality 

which soon afterwards took place (John 20: 17 ; Matt. 28: 9 ; 1 Cor. 15: 51-55 ; 1 John 3: 

2). 
 

 Now, just as Jesus washed his inwards, his disciples must do so likewise. There he 

stands at the right hand of the Majesty on High (Acts 2: 38), to receive from his children the 

result of the offering of the body of Jesus Christ once for all (Heb. 10: 10),  

"For by one offering he hath perfected for ever them that are sanctified” (v. 14).  

Thus his priestly function must have “commenced" upon the earth before he ascended to 

heaven. His work will only be completed at the end of his millennial reign upon earth (1 Cor. 

15: 24~28).   HENRY SULLEY. 
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THE CHASE VIRGIN 

A  different destiny, however, is apocalyptically indicated for the woman espoused as a 

chaste virgin to Christ. She entered the imperial presence, but soon found that it was 

impossible to enjoy imperial favour and protection, and maintain her honour and allegiance 

to her divine husband in purity and truth. She therefore fled from the sunshine of royalty, 
and left behind her the Jezebel of her communion, to whom the meretricious blandishments 

of courts were altogether congenial. But the Ancient of Days will come, and avenge the 

wrongs she has suffered, in the judgment which shall sit.  

 At this crisis, she is married to the Lamb to whom she has been so long espoused. 
Her husband, who is her head, is Christ. In “the time of the dead,” having “made herself 

ready,” she is “arrayed in fine linen, clean and white” (ch. 19:7 , 8 ). Her marriage with 

the Lamb establishes such a oneness between those she represents and Christ, as exists 

between him and the Father in heaven. She is then; 
“the Holy and Great City, the New and Holy Jerusalem, prepared as a bride adorned 

for her husband” (ch. 21:2 , 10 ).  

 When thus “glorified together with Christ” ( Rom. 8:17 ), the Jezebel-Synagogue 

of Satan will “be made to come and worship before her feet, and to know that Christ has 

loved her” (ch. 3:9 ). Jezebel’s children will have been slain with death, and her 

communion and sovereignty abolished; and the only woman seen in the heaven will be the 

glorified fugitive of the wilderness; clothed with the sun of Righteousness, the moon of the 

Laodicean Apostasy under her feet, and upon her head a wreath of twelve Apostolic Stars. 
 

TO suffer will help you to love. The children of fortune are rarely children of sympathy. 

God has not made a mistake in appointing tribulation as the road to the Kingdom. J T 

“Be strong and of a good courage” and remain faithful. 
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